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Lex i Déu

Kinh thua quy doc gia,

Tap chi Khoa Hoc Cong Gido va Dai Song tran trong gidi thiéu Tap 6, S6 1 nam 2026, véi cha dé “Triét
hoc va Than hoc Cong Giao” Toan b s6 bao quy tu tam bai nghién ctiu, trai dai tii than hoc vé su chét,
triét hoc nghé thuat, triét hoc chinh tri, htu thé luin vé con ngudi, linh dao li hanh, my hoc hién dai, tu
do ndi tAm, dén triét ly gido duc khai phdng. Diém ndi bat ctia s6 nay la su gdp g6 gitia truyén thong tu
tuong Cong Gido va nhiing van dé triét hoc hién dai. Cac tac gia khong chi trinh bay lai tu tudng ctia cac
nha tu tudng l6n nhu Thomas Aquinas, Heidegger, Rawls, Rosenzweig, Walter Benjamin, Berdyaev va
John Henry Newman, ma con dit cac tu tudng 4y vao doi thoai véi doi song diic tin, phdm gid con ngudi,
cong binh xa hoi, nghé thuat, gido duc va hanh trinh thiéng liéng ctia ngu6i tin hiiu hom nay.

Bai viét cia Lm. Anton Quang T. Pham, SVD, Thomas Aquinas on the End of Life and the Cultivation of
Virtues, m& dau s6 tap chi bang mét suy tu than hoc siu sic vé dau khd, cai chét va dinh ménh con nguoi
theo tu tudng Thomas Aquinas. Tac gia trinh bay cdi chét nhu sy tach roi linh hon khéi than xac, dong
thoi nhdn manh niém hy vong Kit6 gido vao su phuc sinh va su doan tu sau hét ctia linh hon véi than xac
trong vinh quang. Bai viét cho thay viéc doi dién véi cai chét khong chi la mdt van dé sinh hoc hay cam
Xuc, ma con la mot tién trinh thiéng liéng doi hoi con ngudi trau déi cac nhéan dic, dac biét la diic Tin,
dic Cay va duc Mén.

Bai viét ciia Lm. Bartolomeo Nguyén Anh Huy, S.J., Van Nan Nghé Thuét Trong Giang Trinh: C6i Ngu6n
Tac Phdm Nghé Thuat Cua Martin Heidegger, di vao mot trong nhiing chtt dé quan trong ctia my hoc
hién dai: nghé thuét nhu noi chan ly ctia hiiu thé dugc khai mé. Qua phuong phap phén tich vin ban theo
hudng hién tugng luan-khai nghia, tac gid cho thdy nghé phdm khong chi la déi tugng thudng ngoan
thdm my, ma con la mot bién ¢6 hitu thé hoc, noi chéan ly “tu dat minh vao tac phdm?” Bai viét gép phan
md rong cach hiéu vé nghé thuit nhu mot khong gian cua tu do, cu luu va déng-tham-du vao chan ly.
Trong bai Tu do va binh dang trong ly thuyét Cong binh ctia John Rawls: Mot phén tinh vé chung xét tu
Thong diép Fratelli Tutti, Phéré Phan Vin Cuong, S.J. phan tich méi tuong quan gitia tu do va binh dang
trong ly thuyét cong binh ctia Rawls, ddc biét qua cac khai niém nhu vi thé ban d4u, blic man vé minh,
ty do cdn ban, binh ding co hoi cong bang va nguyén tic khac biét. Khi dit Rawls trong ddi thoai vai
Fratelli Tutti, bai viét m& rong cong binh tit pham vi phan phoéi thé ché sang chiéu kich huynh d¢, lién déi
va trach nhiém lién vi. Day 1a mét dong goép dang chi y cho cac thao luan vé cong binh xa hoi trong boi
canh cac xa hoi da nguyén hién nay.

Bai viét cia Anthony Nguyén Phugng Hoang, S.J., Metaethics - mot hudng 16i phan tich hiiu thé luin vé
con ngudi trong tac phdm Ngodi Sao Ctiu D¢ ctia Franz Rosenzweig, dua doc gia vao mot khong gian triét
hoc phtc tap nhung giau chiéu sau. Tac gia trinh bay “tu duy méi” ctia Rosenzweig nhu mét nd luc vugt
qua cac hé thong triét hoc khép kin, dic biét 1a khuynh huéng gian lugc con ngudi trong cac mo hinh
trttu tugng. Qua phén tich Thién Chua, thé gidi va con ngudi nhu ba yéu t6 bat kha gian lugc, bai viét
nhidn manh rang con ngudi vita hitu han viia vo han, viia la cdi tdi ca vi viia 1a chu thé séng trong tuong
quan v6i Thién Chaa.

Bai viét cia Maria Vo Diém Trinh, FMA, Buéc Lt Hanh Cta Nguoi Tin Hitu Xua Va Nay: Nhin lai dé
budc tiép va budc téi, dem dén mot suy tu Kinh Thanh va linh dao vé doi séng ngudi tin hitu nhu mot
cudc 1t hanh. Dya trén nhém Thanh vinh 1én Pén, dac biét la Thanh vinh 120-134, tac gia cho thdy hanh
trinh dtc tin khong chi la su di chuyén trong khong gian hay thoi gian, ma la kinh nghiém gap g& Dang
ma ngudi tin hiiu tin tudng, hy vong va yéu mén. Trong béi canh Nam Thanh 2025 sap khép lai, bai viét
goi m& cach nhin lai qué khit d€ can dam budc ti€p trong niém hy vong.



Bai viét ctia JB Nguyén Phi Long, S.J., Khdi Niém Aura trong Tac Phd&m Nghé Thuit trong Thoi Dai San
Xuat Hang Loat cia Walter Benjamin, phan tich mét khai niém trung tam trong my hoc hién dai: aura.
Tac gia cho thdy aura khong chi la phdm chit riéng ctia tac phdm nghé thuat, ma con la d4u 4n doc nhat
cta sy hién hitu “¢ day va luc nay” Khi ky thuét sao chép, nhi€p anh, dién anh va truyén thong hién dai
phat trién, kinh nghiém thim my ctia con nguoi ciing thay d6i. Bai viét gitup doc gia suy nghi lai vé gia
tri ctia tinh doc nhat, sy hién dién va chiéu sau cam nghiém trong mot thé gidi ngay cang bi chi phoéi béi
sao chép va san xudt hang loat.

Trong bai Tu Duy N6 Lé va Tu Duy Tu Do theo Quan Diém ctia Nicolai Alexandrovich Berdyaev, Fx.m
Tran Van Cuong, S.J. phan tich hai hinh thai tu duy déi lap: tu duy no 1¢ va tu duy tu do. Theo cach trinh
bay cua tac gia, tu duy n6 1é xudt hién khi con ngudi bi khach thé hoa va 1é thudc vao cac gia tri bén ngoai
nhu quyén luc, xa hoi, ddm dong, ton gido bi hinh thiic héa hoac chinh cai téi vi ky. Ngugc lai, tu duy tu
do dua con ngudi trg vé chiéu sau ndi tim, khang dinh phdm gia c4 vi va kha ning séng nhu mot cht thé
doc dao. Bai viét c6 gia tri ddc biét trong viéc khoi lai cau hoéi vé tu do ndi tdm, nhan vi va sy giai phong
con ngudi trong doi song hién dai.

Khép lai s6 tap chi 1a bai viét ctia Joseph Tran Xuan My, S.J., Tinh théng nhét cua tri thiic nhu la nén tang
cho triét ly gido duc khai phong theo John Henry Newman. Bai viét nhdn manh rdng tri thiic khong chi
c6 gia tri cong cu hay thuc dung, ma con c6 gia tri tu than trong viéc khai mé va dao luyén tam tri con
ngudi. Dya trén tu tudng Newman va hinh anh “vong tron tri thiic,” tac gid cho thdy maéi nganh hoc déu
c6 vai tro riéng trong viéc ti€p can chan ly, nhung can dugc lién két hai hoa trong mot vién tugng toan
dién. Day la mot dong gép quan trong cho viéc suy tu vé gido duc dai hoc, dac biét trong boi canh gido
duc ngay nay dé bi thu hep vao tinh hiéu qua, ky ning va tinh ting dung trudc mat.

Nhin chung, cac bai viét trong s6 nay cung gap nhau § mot mdéi quan tim nén tang: con nguoi la ai, song
délam gi, va dugc moi goi hudng vé dau trong tuong quan véi chin ly, Thién Chda, tha nhan va thé gisi?
Tt Thomas Aquinas dén Newman, tii Heidegger dén Benjamin, tii Rawls dén Berdyaev, tii Rosenzweig
dén cac Thanh vinh 1én Dén, s6 tap chi nay m& ra mot hanh trinh tri tué va thiéng liéng phong phu.

Trudc hét, s6 tap chi nhic ching ta rang triét hoc va than hoc khong phai la nhiing lanh vyc xa roi doi
song, nhung la nhiing cach thiic gitp con ngudi doc sdu hon cac kinh nghiém cén ban: dau khd, cai chét,
tu do, cong binh, nghé thuat, gido duc, l& hanh va niém hy vong. Cai chét dugc nhin duéi anh sang ctiu
do; nghé thuat dugc hiéu nhu noi chan ly khai md; cong binh xa hoi dugc soi sang bai tinh huynh dé; gido
duc dugc tai dinh vi nhu sy dao luyén toan dién con nguoi.

Th hai, cac bai viét cho thdy mot bai hoc quan trong vé phdm gia va tinh doc ddo ctia con ngudi. Con
nguoi khong thé bi gian luge thanh mét don vi xa hoi, mot chiic ndng kinh t€, mot di liéu sinh hoc hay
mot khai niém triiu tugng. Du dugc ti€p cin tii Aquinas, Rosenzweig, Berdyaev hay Newman, con nguoi
van hién lén nhu mot hitu thé ¢ chiéu sau noi tam, c6 tu do, c6 kha ning hudng vé chan ly, va c6 on goi
song trong tuong quan v6i Thién Chua va tha nhén.

Th ba, s6 tap chi mai goi doc gia tai kham pha vai tro ctia truyén thong trong viéc déi thoai véi hién dai.
Cac bai viét khong duing lai & viéc trinh bay tu tudng c6 dién hay hién dai, nhung ddt cac tu tudng ay vao
cac van dé duong dai: an t va chdm s6c cudi doi, khung hoang céng binh xa hoi, san xuét hang loat va
truyén thong ky thuat, gido duc thuc dung, danh mat ty do noi tam, va hanh trinh dtc tin trong boi canh
hoém nay.



Tu cac dong gdp cua s6 nay, c6 thé ggi mé mot s6 dinh hudng nghién ciiu tiép theo cho Tap chi Khoa
Hoc Cong Gido va Boi S6ng. Mot 13, can tiép tuc phat trién cac nghién ctiu lién nganh gitia triét hoc, than
hoc, gido duc, my hoc va khoa hoc xa hoi. Nhiing chtt dé nhu phdm gia con ngudi trong thoi dai tri tué
nhan tao, dao dtic sinh hoc, cong binh xa hdi, gido duc khai phong, doi song thiéng liéng va truyén thong
ky thuét s6 c6 thé trg thanh nhiing huéng nghién ctiu giau tiém ning. Hai 13, cac nghién ctiu tuong lai c6
thé khai trién sau hon tu tudng Cong Gido trong béi canh Viét Nam va chau A. Viéc ddi thoai gitia truyén
thong Cong Gido, van hoa Viét Nam, linh dao Dong Tén, gido duc nhan ban va cac van dé xa hoi duong
dai sé giup tap chi dong gép r6 nét hon vao doi song hoc thuit va muc vu tai Viét Nam. Ba 13, s tap chi
ndy ciing goi y nhu ciu phét trién cac bai nghién ctu c6 tinh ting dung muc vu va gido duc. Ching han, tu
tudng cua Aquinas vé cai chét c6 thé dugc md rong sang cham séc muc vu bénh nhén; tu tuéng Newman
c6 thé dugc van dung trong mo hinh gido duc Cong Gido; Rawls va Fratelli Tutti ¢6 thé dugc dung d€ thao
luan vé céng binh, lién d6i va chinh sach xa héi; Benjamin va Heidegger c6 thé mé ra cac nghién ctiu vé
ngh¢ thuat, truyén thong va van hoéa ky thuat so.

S6 Téap 6, S6 1 ndm 2026 la mot nd luc hoc thuat dang tran trong ctia cac tac gid, nhiing ngudi da dem dén
cac bai nghién ctiu nghiém tuc, giau chiéu sau va cé kha niang ggi md doi thoai gitia duic tin va ly tri. Dac
biét, su hién dién ctia nhiéu tac gia thuoc Dong Tén va cac co s& dao tao than hoc qudc té€ cho thay tinh
than hoc thuit nang dong, lién van hda va lién nganh ctia s6 bao nay.

Can ghi nhén vai tro quan trong ctia Hoc Vién Thanh Giuse Dong Tén, Viét Nam, khong chi nhu mot co
s& dao tao triét hoc va than hoc, ma con nhu moét moi trudng nuodi dudng nghién ctiu, déi thoai tri thic
va thao thtic phuc vu Gido hoi cling nhu xa hoi. Pong thoi, Ban Bién tap Tap chi Khoa Hoc Cong Gido
va bai Song da gop phan quan trong trong viéc kién tao mot dién dan hoc thuat Cong Gido nghiém tdc,
nai cac nghién ciiu triét hoc, than hoc, gido duc, vian hoa va doi song diic tin ¢ thé gap g, d6i thoai va
phat trién.

C6 thé ndi, s6 tap chi nay khong chi la mot tuyén tap cac bai nghién ctiu riéng 1€, ma con la mot 16i moi
goi: hay tiép tuc suy tu, d6i thoai va nghién ctiu dé lam sang t6 hon can tinh con ngudi, chiéu sau ctia dtic
tin, gid tri cta tri thiic va trach nhiém ctia nguoi Kit6 hitu trong thé giéi hom nay.

Cho Vinh Danh Chua Hon!

Tran trong cam on quy doc gia

Tong Bién Tap

Giuse PGS. TS. Pham Va Phi H6
Tap chi Khoa Hoc Cong Gido va Doi Song
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ABSTRACT

Keywords: Thomas
Aquinas, death,
suffering, hope in Jesus,
cultivate virtues

Traditionally, suffering and death have been sensitive topics, often
avoided in public discourse. However, attitudes are changing,
leading to more open and honest conversations. This paper
explores the theological insights of Thomas Aquinas on suffering,
death, and human destiny. Aquinas defines death as the separation
of the soul from the body. While the body decays, the soul remains
incorruptible and will ultimately be reunited with the body at the
end of time, transformed in glory. Using document analysis, this
study examines Aquinas’ understanding of death as a consequence
of original sin—rooted in humanity’s disobedience to God—and
explores the emotional and spiritual challenges the soul faces after
death, such as uncertainty, despair, and loss. Aquinas identifies
Christ as the ultimate answer to these fears. Through His death and
resurrection, Christ conquers death and restores humanity’s
relationship with God. Embracing Christ and cultivating the
theological virtues of faith, hope, and charity are essential for
facing death with peace and trust. This paper not only highlights
the redemptive work of Christ but also emphasizes the importance
of a virtuous life as the foundation for preparing for a meaningful
and peaceful death.

Introduction

Death is multifaceted and can be approached from various disciplinary lenses. In biology, death
is defined clinically as the cessation of cardiac activity or the irreversible loss of neurological
function. Conversely, psychology views death through the lens of individual acceptance and
the withdrawal from social engagement, as outlined by Elisabeth Kiibler-Ross’s five stages of
grief: denial, anger, bargaining, depression, and acceptance.?

This paper explores death from a theological perspective, focusing on the doctrines articulated
by Saint Thomas Aquinas. Thomas Aquinas posits that “death is the separation of the soul from

! Department of Religious Studies, Fu Jen Catholic University, Taiwan.
2 Elisabeth Kiibler-Ross. On Death and Dying. New York: The Macmillan Company, 1969, 43.
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the body.”® While the soul remains incorruptible due to its spiritual nature,* the body faces
corruption as a material entity. However, Thomas Aquinas asserts that at the eschatological
culmination, the body and soul will be rejoined, with the body being restored to its perfected
state, thereby participating in the ultimate beatitude of the human person.’

This paper examines Thomas Aquinas’ view of the separation of the soul at the moment of
death. He argues that death is inherently evil, stemming from the consequences of original sin.
Thomas Aquinas posits that “people committed sin, and people die, as the just punishment for
the refusal to keep God’s will.”® Initially, God created humanity in His image and provided a
blissful existence in paradise, granting freedom except for the single prohibition against eating
the forbidden fruit. However, the disobedience of the first parents shattered this harmony and
introduced death into the world. Death stands in stark contrast to life and brings with it an
uncertain fate for the soul. Following death, the soul faces profound challenges, including a
sense of fear, despair, and a deep feeling of loss.

How can a person find reliable treatment for their fears and anxieties? Thomas Aquinas offers
a profound account for helping individuals confront and overcome the fear of death. He teaches
that Christ liberates humanity from the chains of sin and death, inviting us to participate in
God’s beatitude through His grace.” This understanding represents a significant turning point;
though the fall of Adam brought death to all, the passion of Christ offers the promise of
resurrection and new life. According to Thomas Aquinas, if Adam’s sin leads to death, then
Christ’s sacrifice not only conquers death but also paves the way for renewed existence.
Therefore, accepting Christ as our Savior and cultivating virtues is essential. By doing so,
humanity can rise above the fear of death and embrace the divine life of God. Cultivating virtues,
particularly theological virtues, is crucial in guiding individuals toward eternal life—an
existence in union with the Lord as His children, sharing in the communion of Saints and angels
in the Kingdom of heaven.

The Ending of Life and the Suffering of the Soul

As previously stated, discussions surrounding death can be approached from various
perspectives. In this instance, we consider the theological viewpoint, drawing on Thomas
Aquinas's profound and intellectually rigorous insights to explore the significance of death. In
his works, Thomas Aquinas asserts that death results in the separation of the soul from the
body.? This insight highlights two essential aspects of what it means to be human. As articulated
by Carlo Leget in his exploration of Thomas Aquinas’s theology, “the soul is viewed as the
form, motor, and ultimate purpose of the body, making it, from a metaphysical standpoint, the
more powerful of the two.”® In everyday life, the soul can be understood as a function of the
body that holds it together. Thus, when the soul is separated from the body, as defined by death,
which is the separation of the soul from the body, the soul continues to exist while the body

3 Thomas Aquinas. Summa Theologica. (ST) 1.76.3-4. All the quotations of Summa Theologica are from
the New Advent https://www.newadvent.org/summa/

* This spirit is understood differently from the spirit of angels; since the angels have no flesh, they are
understood as pure spirits.

5 Joseph Wawrykow. The Westminster Handbook to Thomas Aquinas, 1st ed. Louisville, Ky: Westminster
John Knox Press, 2005, 36.

6 ST 1.32.1.

78T 1.11.109.2.4.

8 ST 11I. 53.1.1 Sicut peccatum est casus a iustitia, ita mors est casas a vita.

9 Carlo Leget. Living with God : Thomas Aquinas on the Relation Between Life on Earth and “Life” after
Death Leuven: Peeters, 1997, 78.
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ceases to be. This concept suggests that while the body may dissolve, the soul persists in
confronting judgments that may result in rewards or punishments.

Death as Evil: The Separated Soul

The fate of the soul following its separation from the body is, in fact, a more intricate matter.
While Thomas Aquinas refers to the human soul after death as a distinct entity, this separated
soul is no longer considered a human being. Once the body and soul are separated, the form
and matter that constitute human nature are effectively destroyed. The question to be raised
here is what the nature of the separated soul is, particularly in cases where the body has
genuinely decayed. This raises the question of whether Thomas Aquinas’s reflections on the
separated soul (anima separata) offer any insights into this condition or even into the concept
of life after death?

In examining Thomas Aquinas’ thoughts on the soul after death, Carlo Leget contends that
Thomas Aquinas views death as a negative occurrence. He argues that, like any form of evil,
“death has no positively identifiable cause. It appears only as the side-effect of something else,
and if any cause at all should be assigned to it, this cause should be called causa deficient.”'°
Death is frequently perceived through a negative lens, yet it is essential to recognize it as a
profound sense of loss. Thomas Aquinas’s interpretation of this negativity deserves careful
examination. Death signifies the separation of body and soul, which is inherently regarded as
evil. This disjunction disrupts the essence of human nature, as it contradicts the fundamental
drive of any being to sustain its existence and achieve its fullest potential. The severing of body
and soul does not yield any positive results; rather, it brings forth a cascade of deprivation,
suffering, anxiety, and fear.

In light of our challenges, engaging with Thomas Aquinas’s conceptualizations of post-mortem
existence is crucial. Examining his theological perspectives may yield significant insights and
direction in addressing these complex existential inquiries. First, “his discussion of the
knowledge of the separated soul is based on the account of the soul united to the body.”!! It is
reasonable to affirm that Thomas Aquinas perceives the separated soul as a diminished
substance, neither fully a person nor a component of human nature. The detachment of the soul
eliminates the functions of the vegetative and sensitive elements, which are intrinsically linked
to the bodily aspect of humanity. As a result, the rational component remains, which cannot be
corrupted due to its immaterial nature.!> The evidence is found in Summa Theologica:
“Therefore, the soul apart from the body has perfect knowledge of other separated souls, but it
has an imperfect and defective knowledge of the angels so far as its natural knowledge is
concerned. But the knowledge of glory is otherwise.”!3

In another explanation, Thomas Aquinas notices that separating the soul and body in the case
of a form, “existing apart from the material it was meant to inform, is against human nature.”'
As the language of Thomas Aquinas, the soul, “when united to the body, consistently with that
mode of existence, has a mode of understanding, by turning to corporeal phantasms, which are
in corporeal organs.”'> However, here the situation is different. When the soul is separated
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from the body, it has no natural mode of being, and “likewise to understand without turning to
the phantasms is not natural to it.” !¢

It is crucial to recognize that phantasmata cannot be employed for a human mode of knowing;
instead, we must believe that the separation of the soul is contingent upon God. This separation
between soul and body ceases to be detrimental because “it has lost the human flexibility of
will which makes it possible that the process of a growing relationship with God does not take
place.”!” This paper will further explore the notion that death is a decision made by God and
represents a profound opportunity for communion with Him in love. Additionally, it is
important to address the soul’s suffering, as Thomas Aquinas considers death a form of
punishment.

Death as a Punishment of the Soul

Thomas Aquinas explores the state of Adam’s soul in a detailed discussion. He draws from the
story in the book of Genesis, chapter three, to highlight that God created man in His image,
making man Godlike. God fashioned man in righteousness, bestowing upon him the weighty
responsibility to use this righteousness to subdue His creatures, as per God’s divine intention.
Notably, God viewed man as the superior creature among all others. Traditionally, theologians
explain that “perhaps God used to speak to the first man as He speaks to the angels; by shedding
on his mind a ray of the unchangeable truth, yet without bestowing on him the experience of
which the angels are capable in the participation of the Divine Essence.”!® This means that,
through this gift, humanity knew God more clearly than we do today. Furthermore, God
provided them with a beautiful home filled with freedom while advising them not to eat the
forbidden fruit, warning that doing so would lead to death.

This saying serves as an excellent starting point to confirm the initial condition of humanity at
the ‘point of departure’ in the relationship between humankind and God. However, life in
paradise was ultimately forfeited.!” When Adam disobeyed the law, what prompted him to do
so? What drove him to sin? Why did this particular sin have profound repercussions for him
and subsequent generations? Therefore, in this section, the author will explore Thomas Aquinas’
understanding of original sin. The discussion is limited to the significance of death, particularly
regarding the human condition following original sin. Doing so will allow the author to interpret
the theological implications of evil and the moral and spiritual corruption that entered the world
through Adam’s transgression, with death regarded as the most dreadful aspect of human
existence on earth.

Regarding humanity’s condition in paradise, God endowed man with various powers to govern
creation and foster a joyful relationship with Himself and his partner. In the case of the human
soul, God entrusted the sensitive aspect to achieve this harmony, ensuring it remains completely
guided by the intellective aspect. The soul, “as a rational form of the body, contains the source
completely, and nothing occurs which runs counter to internal harmony.”?° Therefore, “the
rational soul controls all passions according to their function at the sensitive level. The
intellective part of the soul is endowed with the gifts of sanctifying grace, enabling it to know
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and love God in the mode that perfects its natural capacity. Thus, the first man processes the
theological virtues of hope, faith, and charity, or cardinal virtues.”?!

The first man, endowed with all virtues, communicated effectively with God, himself, and his
neighbors in paradise. The existence of harmony was not isolation; it involved meaningful
connections. With his virtues, he could cultivate a remarkable social community. This
relationship is one of equality, as both man and woman are created in the image and likeness of
God, empowering them to govern over lesser creatures. As it is written in Genesis, “that he may
have dominion over every creature.”?? In the state of innocence, a man had mastery over the
animals by using them, but not by commanding or abusing them.

According to Carlo Leget, humans were endowed with the gift of original justice, which
maintained their unity in this condition. This unity governed the incorruptible soul over the
corruptible body. The soul serves as the form of the body, while the matter aligns itself with
this form. Therefore, an incorruptible soul should inhabit a body of similar quality. Positioned
at the center of creation, a man was given a body composed of earth, water, air, and fire, along
with supernatural gifts that enabled the soul’s dominion over the body, including its
preservation from mortality.?® Theologically, through this preservation from mortality, man
remained in a state of original justice, grace, and a life intimately united with God.

Reaching this point, we can easily understand how terrible it was when the relationship with
God was broken. Saint Augustine writes in his The City of God, “As soon as they disobeyed the
Divine command, and forfeited Divine grace, they were ashamed of their nakedness, for they
felt the impulse of disobedience in the flesh, as though it were a punishment corresponding to
their disobedience.”** The loss of grace dissolved the obedience of the flesh to the soul. Indeed,
by nature, God granted man a gift of original justice, a certain incorruptibility of the body, but
death occurs for man’s disobedience. As Thomas Aquinas says, “It is in this sense that it is said
that God made not death and that death is the punishment of sin.”? This thought is the core of
original sin, and death is the punishment for it. Thus, the meaning of original sin should be
interpreted according to this thought.

The punishment for the men is the loss of Divine grace. First, the parents were expelled from
paradise, illustrating a profound loss of a life filled with grace (vita gratiae). This represents a
disorder in their lives, as they are no longer in a relationship with God. They were cast out of
the garden, facing hard labor and deep suffering. Carlo Leget claims, “Apart from this, he is
punished in terms of body and soul. The soul loses its dominion over the body and can no longer
save it from corruption. The rational part of the soul loses its dominion over the lower parts,
and solicitude, anxiety, and conflicts between the sexes appear. The man is not only punished
by mortality but also by the inescapable thought of his future death.”2¢

The punishment is severe and evident; it is ascribed to them on the part of the soul in three ways,
as Aquinas writes in Summa Theologica:

First, because of the confusion they experienced at the rebellion of the flesh against
the spirit, it 1s written: “Their eyes were opened; and [...] they perceived themselves
to be naked.”?’ Secondly, by the reproach for their sin, indicated by the words,
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“Behold, Adam is become as one of us.”?® Thirdly, it reminded him of their coming
death when it was said to him: “Dust thou art, and into dust thou shalt return.”?® This
also pertains to the fact that God made them garments of skin as a sign of their
mortality.*°

The struggle between our carnal desires and spiritual essence is a fundamental punishment for
humanity. This inner conflict not only results in death but also manifests as physical ailments
and imperfections. In the letter to the Romans, Saint Paul writes: “It was through one man that
guilt came into the world; and, since death came owing to guilt, death was handed on to all?!
by one man.”3? By the bride, Adam “wanted to be like gods, knowing good and evil.”3? By their
weakness, when “the woman took some fruit from the tree and ate it, and she gave some to him,
and Adam ate with her,”* he betrayed God, causing the death of the whole world. This situation
signifies a profound loss that each person must face: the deprivation of the inherent right to
experience joy and fulfillment, akin to an idyllic state that can be achieved through divine grace
and a profound, substantive relationship with God. Furthermore, this terrible punishment of the
soul “is being abandoned by its body by corporal death, and eventually abandoned by God by
eternal death.”

As a result, natural life becomes disconnected from God, leaving humanity adrift and
questioning its very purpose.® In other words, the “visible natural life no longer serves the
invisible life of grace, the relationship with God for which it was designed.””*” Undoubtedly,
physical death symbolizes and signifies the spiritual death of grace. This represents one of the
most alarming consequences of original sin, often perceived as a punishment from God. What
implications does this hold for humanity, and how tragic is it that we must endure suffering
following the Fall of Man? The punishment of physical death resulting from original sin
embodies our greatest fear, as it leads to a separation from the life of grace and disconnection
from union with God.

Original sin is a universal condition that makes all of us imperfect. Despite our differences in
gender, wealth, or age, we are all destined to face mortality. We share the human experience of
suffering and the hope for God’s salvation. In this shared condition, we all need God’s grace to
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overcome fear, transcend death, and reconnect with the divine. Indeed, “one man commits a
fault, and it brings condemnation upon all; one man makes amends, and it brings to all
justification, that is life.”*® The world certainly needs the one who controls death and brings
new hope and eternal life: Jesus Christ.

Christ Destroying Death and Bringing New Life

This theme—the victory of Christ over death— represents an important point in our discussion
of original sin and salvation. Thomas Aquinas thoughtfully utilizes Paul’s letter to the Romans
to illustrate the relationship between the gracious gift of Christ and the consequences of Adam’s
transgression. According to Thomas Aquinas, Saint Paul turns from the history of sin to the
history of grace, as he states: “All the more lavish was God’s grace, shown to a whole multitude,
that gift He made us in the grace brought by one man, Jesus Christ.”*” The grace of Christ
surpasses Adam’s sin in strength and effectiveness. While human will is often weak and prone
to sin, grace flows abundantly from the depths of divine goodness. Indeed, the power of grace
triumphs over every sin, offering hope and redemption to all.

In Javier Di Noia’s study, Thomas Aquinas’s writings regarding the grace of Christ are a central
focus. It is argued that while Adam’s sin resulted in death for many, God’s grace not only offers
forgiveness for Adam’s sin but also removes actual sins and imparts abundant blessings.*
Javier Di Novia continues his argument: “Saint Paul compares the grace of Christ and Adam’s
sin by considering their effects: And the gift is not like the effect of one man’s sin. For the
judgment following one trespass brought condemnation, but the gift following many trespasses
brings justification. Christ’s grace had a more significant effect than Adam’s sin.”*! Thankful
for the grace of Christ, we recognize its more powerful impact compared to the control of
Adam’s sin. In addition, Christ’s grace instills a greater hope in the world. Moreover, the grace
of Christ eliminates any condemnation of humanity associated with Adam’s sin and “extends
not only to original sin but also to many actual sins and brings the complete cleansing of
justification.”*?

We continue to explore Aquinas’s commentary on this passage. In verse 17, Saint Paul provides
the first part of a twofold proof for the assertion made in the preceding verse: “And if death
began its reign through one man, owing to one man’s fault, more fruitful still is the grace, the
gift of justification, which bids men enjoy a reign of life through one man, Jesus
Christ.”*According to Thomas Aquinas, the evidence indicates that, due to one man’s sin, the
entire world is condemned, with death being governed by that man. Those who receive the
abundance of grace and the gift of justification exemplify the minor premise. Thomas Aquinas
underscores that no individual, by their efforts or merits, can overcome the effects of sin; instead,
this becomes possible solely through Christ’s grace. Therefore, according to Javier Di Noia, to
end this argument, Thomas Aquinas refers to verse 18: “Well then, one man commits a fault,
and it brings condemnation upon all; one man makes amends, and it brings to all justification,
that is life.”* For Thomas Aquinas, grace is a divine gift God bestows through Jesus,
empowering individuals with the free will to embrace it. Moreover, God orchestrates all aspects
of existence, directing humanity towards justice in alignment with our nature. Through grace,
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God inspires the human will, allowing them to consciously accept the transformative, justifying,
or sanctifying grace that liberates their souls from the burden of sin.*’

However, it is important to emphasize that it is through Jesus—and only through Jesus—that
God grants all men justification and new life. Thus, to Javier Di Noia, “This conclusion seems
to be false [...], because, although all men do die as a result of the sin of Adam, not all men are
justified by Christ.”#® This claim is essential because all justified people receive their
justification through Christ. In other words, while Christ’s justification has the potential to offer
grace to everyone, it impacts explicitly those who have faith in Him; strictly speaking, this
justification is meant for those who accept baptism. Just as no one dies if Adam had not sinned,
similarly, no one is justified except through the righteousness of Christ. Hence, “one man makes
amends, and it brings to all justification, that is life.”*” Furthermore, the complete condition to
receive this grace-filled life is faith. By placing faith in Jesus, people can attain eternal life,
which includes the promise of resurrection.

According to the Gospel of Saint Matthew, God will separate people into two groups at the
moment of judgment: one for the righteous and another for the unrighteous. To the righteous,
on Judgment Day, God will say, “Come, you that have received a blessing from my Father, take
possession of the kingdom which has been prepared for you since the foundation of the world...
when you did it to one of the least of my brethren here, you did it to me.”*® Then he will say to
the unrighteous ones: “Go far from me, you that are accursed, into that eternal fire which has
been prepared for the devil and his angels... when you refused it to one of the least of my
brethren here, you refused it to me.”*

God is righteous, and His rewards and punishments for humanity are clear. However, God is
also merciful; He desires for all people to be saved. To fulfill this desire, God sent His Only
Begotten Son, Jesus Christ, into the world to save people from death. As Saint Matthew states
in chapter 4, verse 16, “The people that abode in darkness have seen a great light.” Indeed,
those who dwell in the shadow of death have been illuminated. Jesus was sent by God, the
Mighty Father, to rescue those who are trapped in darkness. Additionally, the Apostles often
depicted Jesus as a source of healing for those who fear death, as illustrated by his raising of
Lazarus from the dead. Thus, Jesus is the one who brings life to the dying.

Dying with Christ to Share His Resurrection

Having examined Aquinas’s account of death and original sin, this paper now turns to a
constructive reflection on Romans 5, highlighting how Christians may understand dying with
Christ as participation in His resurrection. Indeed, “it was through one man that guilt came into
the world; and, since death came owing to guilt, death was handed on to all mankind by one
man by one man.”° Sin and death entered the world through the fall, leaving all who share
human nature burdened by the fear of death. Drawing on Romans 5, Joseph Wawrykow notes
that Thomas Aquinas presents Christ as the Second Adam within his Christology. Just as the
first Adam introduced sin and death, Christ’s passion overcomes them, revealing the contrast
between death and resurrection. Although humanity suffers from Adam’s fault, union with
Christ remains possible through faith and charity. By believing, individuals participate in
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Christ’s death and resurrection and receive justification, transforming death from a sign of
defeat into a passage toward new life; therefore:

In Christ, they die to sin, and the consequences of sin are overcome in principle. In
Christ, they receive the promise of eternal life in the presence of God. Moreover,
their physical death will not be the final word when it comes to the existence of the
body-soul composite. Those who belong to Christ will physically die by their natural
union with the First Adam. However, they will rise again, as patterned on and made
possible by the resurrection of the Second Adam, and will come to enjoy, in both
soul and body, the richness of life in the presence of God.>!

Traditionally, the Catholic Church teaches that original sin brings death into the world. This
understanding suggests that Adam’s sin resulted in death for humanity, which is viewed as a
punishment for the soul. This perspective leads to several questions, such as whether sin is a
consequence of death or if death is an inherent aspect of life and merely the punishment for sin.
If the latter is true, then it follows that everyone fears death and the judgment they must face
before God after this life. Undoubtedly, as mentioned earlier, death carries negative
connotations. One might argue that God created everything, including life and death. This raises
intriguing considerations: God created all humanity, foreseeing their eventual mortality, or, in
a different view, Adam would have never died. As previously noted, there are various
perspectives on understanding death—be it biological, ethical, theological, and more.

Returning to the book of Genesis, we confirm that God created males and females in His image
and likeness; however, God did not claim, / created you, and you will never die. Instead, God
tells Adam not to eat from the tree of the knowledge of good and evil to establish a clear
distinction between freedom and the avoidance of sin. This command served to illustrate the
boundary that exists between God and humanity, as well as between heaven and earth. When
that boundary was violated, sin entered the world, resulting in a separation between God and
humankind, with death being the ultimate consequence.

Fortunately, God took an initial step to rescue people from death by making a promise. As
written in the Letter to Corinthians, Saint Paul said, “Where then, death, is thy victory; where,
death, is thy sting?”>? This string is probably considered the consequence of sin and death. It
must be the power of death. However, “God will give us victory through our Lord Jesus
Christ.”>? Therefore, Thomas Aquinas explains this idea in his Summa Theologica: “By sinning,
aman offends God as stated above. Now an offense is remitted to anyone, only when the soul of
the offender is at peace with the offended.”>* Thus, from this perspective, death, often viewed
as a negative consequence of sin and a punishment for the soul, is now seen as an opportunity
to die with Christ and to rise with Him on the day of resurrection. Therefore, faith in Jesus not
only promotes healthier living but also diminishes the fear of death.

How can we attain this extraordinary state of grace? In what ways can we genuinely embrace a
life filled with divine grace? How can one die in Christ and rise anew with Him? These profound
questions warrant our exploration of Aquinas and his insights. Yet, we must emphasize the
Sacraments as our focal point, for they are powerful signs pointing to deeper spiritual truths.
Ultimately, Sacraments reveal sacred realities, with Christ Himself being the ultimate sacrifice
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we honor and embody. In other words, “Sacraments are the ‘powers that come forth’ from the
Body of Christ, which is ever-living and life-giving.”>>

In Thomas Aquinas’ analysis of the sacraments, there is relentless consistency. According to
Joseph Wawrykow, Thomas Aquinas insists repeatedly that the spiritual power of the
sacraments is rooted in the cross of Christ: “By the sacraments, Christ’s grace is proclaimed
and conveyed. The centrality of the cross is underscored in Aquinas’s comparison of the
sacraments of the Old Law and those of the New Law.”® The question at hand is whether the
sacraments of the Old Law could be justified. These sacraments served as a testament to the
coming of Jesus Christ, who was destined to die for humanity’s sins and whom people were
encouraged to trust. However, the significance of these Old Law sacraments is realized only
upon Christ’s arrival and sacrificial death for sins. Promptly, both sacraments signify and cause
what they signify, that is, “both proclaim Christ as sanctifier and confer his grace on the
recipients of the sacraments. Causing grace is reserved for the sacraments of the New Law,
which come after Christ and are employed by Christ to convey the spiritual effects of the
cross.”’

On one hand, Jesus established all the Sacraments; on the other, the liturgical life of the Catholic
Church is centered around prayers and Sacraments. The Church recognizes seven Sacraments:
“Baptism, Confirmation (or Chrismation), Eucharist, Penance, Anointing of the Sick, Holy
Orders, and Matrimony.”>® Joseph Wawrykow notes that Thomas Aquinas draws a parallel
between sacramental life and corporeal existence in discussing these seven Sacraments
collectively. Furthermore, Joseph Wawrykow interprets: “Incorporeal life, a human comes to
be, grows in strength, uses food to sustain life and to grow, faces difficulties that need
overcoming, and forms associations for mutual support and to aid in coming to perfection.”

Baptism initiates spiritual life by renouncing sin and uniting the person with Christ.
Confirmation strengthens this life, granting courage and firmness in faith. The Eucharist
provides essential nourishment, as Christ offers Himself to sustain believers on their journey
toward God. These three Sacraments orient Christians toward their ultimate end. When sin
disrupts this path, the Sacrament of Penance restores it through confession and forgiveness. The
Anointing of the Sick brings healing, offering pardon of sins and seeking both spiritual and
physical restoration, helping the faithful return to God and continue their pilgrimage in hope.

In Thomas Aquinas’s view, the final two Sacraments are oriented more towards community.
Through holy orders, priests are ordained to serve as representatives of Christ, sharing the good
news, governing the Church, and administering the Sacraments for the benefit of the
congregation. Finally, matrimony symbolizes the profound “unity between Christ and the
Church.”% And provides for the material and spiritual growth of the Church. Matrimony
represents the union of husband and wife, aimed at the generation and education of children,
following the teachings of the Church.®!
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As members of the Church, when we engage in these Sacraments—whether as individuals or
as a community—according to the unique characteristics of each Sacrament, we receive the
fruits of these sacramental lives with the guidance of the Holy Spirit, both on a personal and
ecclesial level. Indeed, the effects of the Sacraments are varied. As the teaching of the Catholic
Church, “for every one of the faithful on the one hand, this fruit is life for God in Christ Jesus;
for the Church, on the other hand, it is an increase in charity and her mission of virtues.”%? For
the Church and her people, the practice of the Sacraments serves as a means of sanctification
through the words and actions of Christ’s sacrifice. This enables us to achieve our ultimate goal:
union with God, both in the heavenly realm and in our earthly existence. As Thomas Aquinas
noted, three elements can be considered the causality of the Sacraments: first, the very cause of
our sanctification is Christ’s passion; second, the form of our sanctification is grace and the
virtues; and third, the ultimate end of our sanctification is eternal life.5

In discussing Thomas Aquinas’ account of the Sacraments, Joseph Wawrykow elucidates the
concept of final causality, noting that God utilizes the Sacraments to guide individuals toward
the ultimate goal that He has freely determined for them. On one hand, the Sacraments facilitate
the successful culmination of the journey toward God as an end; on the other hand, the role of
efficient causality also plays a significant part in the analysis of the Sacraments. Therefore,
Joseph Wawrykow adds:

[Thomas] Aquinas saw the sacraments simply in terms of dispositive causality; they
exercised a moral force, preparing the recipient for the infusion of grace by God.
Eventually, however, [Thomas] Aquinas came to see the sacraments as possessed of
an efficient causality since they were the instruments by which God conveys grace.
Given how he roots the sacraments in the cross, [Thomas] Aquinas’s treatment of
efficient causality is even more nuanced.®

We firmly believe that Jesus Christ is the second person of God who, while remaining
completely divine as the Word of God, took on all aspects of humanity, including both body
and soul. Hence, as God, by the mystery of incarnation, Jesus grants grace as “the principal
efficient cause of human nature of Christ stands to the divinity as its conjoined instrument,
through which, efficiently, grace is caused and conferred.”® Participating in the Sacraments of
the Church is the most effective way for individuals to steer clear of sin and restore a meaningful
relationship with God. Additionally, we should strive to be integral members of “the mystical
body of Christ.”® In doing so, we can receive Christ’s grace and foster a deep connection with
Him through the faith and love that He desires.

On the other hand, those who are not part of Christ’s body, the Church, act insincerely when
they partake in the Sacrament, as its efficacy does not apply to them in this instance. In essence,
grace is consistently conveyed through the Sacrament; however, it is only received by those
who belong to Christ. For those who are separated from Him, a lack of faith, charity, and the
presence of mortal sin will obstruct their access to sacramental grace. For Thomas Aquinas,
baptism is necessary “since neither sacramentally nor mentally are they incorporated in Christ,
through Whom alone can salvation be obtained.”®” Thomas Aquinas clearly articulates his

92 CCC., no. 1134,

63 Ref. ST 111.60.3.

64 Joseph Wawrykow, ibid., 130.

% Ibid., 130.

66 ST 111.8.1.

7 ST. 111.68.2. Additionally, in reply to objection 3, he writes: “The Sacrament of Baptism is said to
be necessary for salvation in so far as man cannot be saved without, at least, Baptism of desire; which, with God,
counts for the deed.” (Augustine).
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position against the idea that grace is granted automatically as a result of performing the
Sacraments. He emphasizes that the bestowal of grace requires genuine intention and a proper
disposition rather than being a mechanical outcome of ritual participation.

Cultivating Virtues to Lead Man toward God

After discussing the significance and necessity of Sacraments for achieving union with God
through Jesus Christ, we must focus on the virtues as Thomas Aquinas understood. According
to Thomas Aquinas, virtue is the perfection of the soul’s faculties, and he dedicates considerable
effort to elucidating this essential topic. We pose two questions regarding Thomas Aquinas’s
perspective: What is virtue? How crucial is it for human flourishing? Aquinas ultimately draws
from Augustine to define virtue, stating that “virtue is a good quality in the mind by which one
lives righteously, of which no one can make bad use, which God works in us without us.”®
This definition underscores the importance of virtues, a topic we shall further explore. One may
state that virtues are concerned with “the right life,” that the good quality of life that follows
the order of justice—the morally good life.*” Additionally, as Carlo Feget highlights, Thomas
Aquinas also references Aristotle’s Ethica Nicomacheia in his definition of virtue: “A virtue is
that which makes its possessor good, and his work good likewise.””°

Thomas Aquinas identifies four principal virtues, known as the cardinal virtues: prudence,
justice, temperance, and fortitude. Prudence is the intellect’s capacity to discern how to act
under reason. Justice represents the will’s ability to render what they are due to each person.
Temperance is the refinement of the vis concupiscible, enabling this sensitive faculty to manage
its emotions in line with reason. Fortitude, also called courage, performs a similar function for
the vis irascible.”" Thus, through the cardinal virtues, human beings are guided toward the path
of the ‘right life.’

In his exploration of virtues, Thomas Aquinas emphasizes the significance of theological
virtues, which he regards as exceptional means of engaging with God’s life of grace. He
distinguishes between two categories of virtues. On one hand, he describes theological virtues
as perfect and refers to them as virtues simpliciter because they uniquely guide individuals
toward their ultimate purpose. On the other hand, the cardinal virtues are categorized as virtues
in a specific sense. Only the theological virtues direct a person toward true and perfect
happiness. As a result, Thomas Aquinas considers these virtues, especially Caritas, crucial for
any action’s moral goodness.”

We firmly stand by our belief that human life is a journey of development in which individuals
strive toward perfection. Everyone is invited to partake in life’s grace and unite with God in
heaven and here on earth. It is fundamental to recognize that God first approached humanity by
creating them and offering a life of goodness in paradise. Although humanity fell into
corruption through pride, breaking divine law, and severing their relationship with God, the
Father took the initiative to send His Only Son into the world to restore that relationship. Thus,
everyone is invited “to participate in the life of God via vita gratiae, which is to be recognized
as a gratuitous perfection of the intellectual faculties of the soul: the theological virtues.””

8 ST. 1.11.55.4, based on Augustine in 1I De libro ratio 19.

6 Ref. Pham Trong Quang. “A Catholic Response Regarding Terminally 111 Cancer Patients Who Seek
Euthanasia.” Thesis (S.T.L. Moral Theology/Ethics)--Catholic University of America. 2023, 10.

70 ST. 1.11.56.1, based on II Ethics 6.

ST L1L.61.2.

2 Carlo Leget, ibid., 154.

3 Ibid., 154.
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Since the function of theological virtues is to direct God to the last end of human life as finis
ultimus humanae vitae, “faith, hope, and charity are of crucial importance to understanding
what human life is.”74

The ultimate goal of human existence is to embrace a life of grace, which encompasses both
the eternal joy of heaven and the fulfillment of a good life here on earth. This understanding
implies that when we actively live by and practice virtues such as compassion, humility, and
integrity, we create opportunities to experience the profound grace God graciously bestows
upon us. This grace is not limited to our life after death; it enriches our daily experiences,
enabling us to cultivate a deeper sense of purpose, connection, and fulfillment in our earthly
lives. Through our commitment to virtue, we align ourselves with divine intention and open
ourselves to the transformative power of grace that can enhance our relationships and lead us
to a more meaningful existence.

First, in the second part, question 17, Thomas Aquinas calls faith the ‘beginning of eternal life.’
From the outset, Thomas Aquinas states that faith is understood to transcend life on earth:
“Living on earth, however, the perspective of eternal communion with God may cause great
distress as regards the possibility of attaining it.””° In the context of our intimate and friendly
dialogue with God, theological virtue plays a vital role in guiding us toward the fulfillment of
this promised future—a reality that, while demanding, is ultimately within our reach through
faith. This journey may present significant challenges and obstacles that test our resolve and
perseverance. However, it is important to recognize that this path is not insurmountable. Within
this framework, we uncover the profound significance of the theological virtue of hope. Hope
serves as a guiding light, urging us to remain steadfast in our pursuit of that promise, instilling
in us the confidence that, despite our difficulties, we can attain the divine goal that awaits us.

In the second part of the second section, especially from questions 17 to 22, Thomas Aquinas
explores the virtue of hope, emphasizing its connection to our relationship with God. He
describes hope as an essential aspect of our life in communion with God, characterized as the
will’s desire directed toward the perfection of God’s knowledge and love, granted to us through
grace. Thomas Aquinas highlights that God is the ultimate object of our hope, representing His
essence, goodness, and truth. Intriguingly, he also suggests that God hopes for our attainment
of eternal life.”® This dual dimension of hope underscores its active role in our faith. Hope
becomes particularly vital during times of struggle—be it anxiety, suffering, pain, or fear of
death. It empowers us to overcome challenges and reinforces our trust in God’s presence and
promises, enriching our journey toward a deeper relationship with God.

Ultimately, when Thomas Aquinas examines the nature of these fears, he introduces an
exploration of the third theological virtue: charity. In his analysis, Thomas Aquinas identifies
three distinct degrees of charity, as highlighted by Carlo Leget: “the love of those who begin,
those who advance, and those who are perfect.””” In the first degree, individuals possess the
capacity to recognize and avoid sin, along with any obstacles that might impede their love for
God. This foundational level of charity marks the beginning of a relationship with the Divine,
cultivating an awareness of God’s presence and aligning one’s actions accordingly. As
individuals progress to the second degree of charity, they become motivated to engage in
activities and behaviors that strengthen their charitable disposition. This stage reflects a deeper

74 1bid., 154.

75 Ibid., 159.

76 Ref. ST, 11.17.2.

7 Larlo Leget, ibid., 163.
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commitment to living a life characterized by good works, kindness, and a tangible expression
of love toward others, ultimately fostering a more profound connection with God.

The final stage describes those firmly resolved to embrace God and find happiness in
communion with Him. Saint Paul expresses this longing in 2 Corinthians 5:8: “We would rather
be away from the body and at home with the Lord.” Here, attachment to God surpasses all
earthly concerns. Therefore, believers must actively cultivate virtues, especially charity, which
draws them into a deeper relationship with God and prepares them for eternal life. By growing
in love, they learn to value heavenly communion more than temporary bodily existence and to
live according to humanity’s ultimate purpose: loving and serving God wholeheartedly. When
hearts turn toward God and hope rests in Him, believers can await union with Him and the
saints. Death is then no longer an end, but a passage into new life and the fulfillment of
communion with God.

Conclusion

This paper has explored the meaning of death within Thomas Aquinas's theological framework.
For Aquinas, death is fundamentally the separation of soul and body and the consequence of
original sin introduced by the first parents. Through humanity’s disobedience, the harmony that
once existed among human beings and between humanity and God was disrupted. Humanity
lost its original state of justice and the capacity for full communion with God, the ultimate end
of human existence.

Turning away from God resulted in exclusion from paradise, where humanity had been
endowed with intelligence, virtue, and the ability to love. The only prohibition—the forbidden
fruit granting knowledge of good and evil—became the point of rupture. Once violated,
humanity lost not only innocence but also its direct relationship with God. Consequently,
human beings require divine assistance to restore this communion. According to Aquinas, this
assistance is granted by grace, made available through Jesus Christ. As expressed in Scripture,
if death entered through one man’s fault, life now reigns through one man, Jesus Christ.

Through Adam’s sin, death entered the world; through Christ’s passion, new life began. Christ
conquered death and opened the path to eternal life, offering hope and revealing salvation.
However, Aquinas emphasizes that salvation is not automatic. To receive grace, individuals
must become members of the Mystical Body of Christ. Christ’s passion provides the grace and
virtues necessary for faith, hope, and love, yet each person must freely choose to belong to Him.
Without this incorporation, salvation cannot be attained.

Participation in the Church’s sacred life is therefore essential because divine grace is
communicated through the sacraments. Those separated from Christ often struggle in faith and
charity, and mortal sin further obstructs sacramental grace. The Church consequently plays a
crucial role in guiding believers toward deeper union with Christ and helping them realize their
spiritual destiny.

Aquinas also teaches that eternal life begins already within the soul through faith. Hope directs
the person toward trust in God and longing for perfect union with Him, while charity fosters
communion with God in daily life. By cultivating these virtues, believers overcome fear of
death and confidently anticipate reunion with God.

Baptism is particularly necessary, since incorporation into Christ—the sole source of
salvation—occurs sacramentally or through explicit desire. The sacraments function as
instrumental causes of salvation, strengthening moral life on earth and signifying heavenly
happiness. While this teaching has faced theological reflection, especially in interreligious
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dialogue, it calls the Church to pastoral sensitivity: caring for non-Christians, promoting faith
formation, and fostering respectful dialogue.

Ultimately, Aquinas presents death not as annihilation but as a passage whose meaning is
understood only in Christ. This study opens further possibilities for theological research and
dialogue, encouraging a deeper understanding of salvation, grace, and humanity’s final union
with God.
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This article clarifies the role of art in Martin Heidegger’s thought,
arguing that the artwork is the site where the truth of being is
disclosed. The study employs a hermeneutic-phenomenological textual
analysis, reading The Origin of the Work of Art in dialogue with related
texts, especially Being and Time and On the Essence of Truth. The
analysis identifies Heidegger’s “turn” from an exclusive focus on
Dasein toward the event of encounter between human beings and
artworks. The paired notions of “world/earth” and “unconcealment/
concealment” indicate that art exceeds aesthetic appreciation and
functions as an ontological event in which truth “sets itself to work.”
The article repositions art as a mode of freedom, dwelling, and
participatory truth-disclosure, while offering a conceptual foundation
for interdisciplinary debates in contemporary philosophy and
aesthetics.

TOM LUQC

Tw khoa: Martin
Heidegger, Coi nguon
tac phém ngh¢ thuat,
chan 1y cuia hitu thé, coi
séng va nén dat, hién
tuong luan khai nghia

Bai viét 1am rd vai tro cia nghé thuit trong tu twdng Martin
Heidegger, tap trung vao luin diém rang nghé pham 1a noi chan
1y cta hitu thé duoc khai mé. Nghién ctru st dung phuong phap
phan tich van ban triét hoc theo hudng hién twong luan—khai
nghia, ddi chiéu Cgi ngué‘n tde pham nghé thudt voi cac van ban
lién hé nhu Hiru thé va thoi gian va Vé yéu tinh cua chan 1y. Két
qua cho thay “bude ngodt” cua Heidegger tir trong tdm Dasein
sang bién ¢ gdp g0 gilra con nguoi va nghé pham Cac cap
pham tru “cdi séng/nén dat” va “hién t6/an gidu” cho thay ngh¢
thuat khong chi thudc pham vi tham my, ma la bién cb hiru thé
hoc noi chan Iy “ty dit minh vao tic pham.” Bai viét gop phan
tai dinh vi ngh¢ thuat nhu mot thuc hanh mo ra ty do, cu luu va
ddng-tham-dy vao chén 1y, déng thdi cung cip nén tang 1y thuyét
cho nghién ctru lién nganh triét hoc—-my hoc duong dai.
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Din Nhip

Mot khi khoa hoc-ky thuat va nén kinh té thi truong chi phéi qua nhiéu va anh hudng qua sau
dén doi sdng x4 hoi, nhat 14 tai cac dat nuéc dang trén da cong-nghiép-héa, hién-dai-hoa theo
dinh huéng duy vat, con nguoi rat dé dit tinh nhanh gon, tinh chinh xac, hiéu qua va loi
nhuén trong san xuat-kinh doanh 1én thanh gia tri hang dau trong moi sinh hoat. Giira bbi
canh do, quan niém cta con ngudi vé nghé thuat, cling nhu cach thé con ngudi twong tac voi
cac tac pham nghé thuat, gip khong it nguy co 1éch lac va hoi hot, néu khong mudn noi 1a bi
lang quén. Ngay trong lanh vuc ngh¢ thuat, nhleu xu hudng, nhat 1a not gioi tré thoi “ky thuat

sO” (digital), dang dan cho thiy mét sy thiéu vang nao d6 vé chidu sau triét Iy noi hoat dong
sang tac, trinh dién hay thuong thirc nghé thut. Chac khong it nguoi dang tu hoi: “Liu to1 co
thé song t6t nho ngh¢ thuat hay khong? Bén canh nhiing gia tri tham my, hiéu qua giai tri hay
loi ich kinh té, nhiing tac pham ngh¢ thuat ¢6 mang lai gi khac hon cho t61 va dong loai?”
Triét gia nhiéu thoi, it 13 tir C6 va Trung dai cho dén Descartes, Leibniz, Baumgarten, Kant,
Hegel, Adorno, Schopenhauer, Wittgenstein, ciing da dat cai dep cung nhu nghé thugt thanh
van nan — khong chi dé tim cu tra 10i rét rdo va chung két;! trong s6 d6 co triét gia nguoi
Duc Martin Heidegger (1889-1976).

Giang trinh Céi nguon tdc pham nghé thudt (Der Ursprung des Kunstwerkes/ The Origin of
the Work of Art — Viét tat: OWA) duoc Heidegger cho xuét ban 1an dau nam 1950 trong hop
tuyen Puong rirng,? nhung that ra da duoc triét gia soan thao tir ndi dung nhiing bai giang
thuyét ciia 6ng vao nhimg nam 1935-6 tai Frelburg OWA danh dau “budc ngoat” (Kehre/
the turn) so véi tu tuong cua “Heidegger tién-ky” véi tac pham ndi bat Sein und Zeit (1927,
Being and Time — viét tat: BT). “Budc ngoat” khong han 1a mot sy “tré mat” hay “doan
tuyét” d6i voi nhitng tu tudng trude do, va c6 18 da duoc Heidegger chuan bi kha ky ludng tir
cubn The Fundamental Concepts of Metaphysics: World, Finitude, Solitude (Viét tat: FCM)4
va giang trinh On the Essence of Truth (viét tit OET)%. Thé nén dé c6 thé tim hiéu tuong doi
thiu d4o van nan ngh¢ thuat dugc dé cap toi trong giang trinh OWA, luén van nay s€ nai den
mot vai ndi dung can thiét tir cac tac pham Hitu thé va thoi gian (BT), Nhitng khai niém nén
tang ciia siéu hinh hoc: thé gidi, sw hitu han va sw ¢é don (FCM) va Veé yéu tinh ciia chén 1y
(OET) cua Heidegger.

Tai sao ngh¢ thudt lai duogc dat ra nhu mot van nan trong OWA? Mot trong nhiing thao thirc
triét hoc chinh yeu cua Heidegger 1a di tim y nghia cudc hién hiru cua con nguoi, nhét la trong
bbi canh hau Thé chién thir nhat. Du khong minh nhién, c6 1& Heidegger — nhu moi trlet gia —
khong bao gid nging tran tré: “Chan Iy dén tir dau?” Thiét nghi, dbi véi Heidegger, van nan

! Xin xem Bui Vin Nam Son, “Hanh trinh m§ hoc triét hoc tir Platon dén Adorno,” d& cuong tom tit
dung dé thuyét trinh tai Pai hoc Su pham Ha No&i ngay 28/03/2009. [Ban dién tr cd tai:
http://www.hcmup.edu.vn]

2 Tya dé bang D ngit cia hop tuyén nay: Holzwege, c6 ban dich tiéng Anh dudi nhan dé Off the
Beaten Track.

3 Xem Michael Inwood, Heidegger: A Very Short Introduction (New York: Oxford University Press
Inc., 2000), 116.

4 Xx. Martin Heidegger, The Fundamental Concepts of Metaphysics: World, Finitude, Solitude,
William McNeill & Nicholas Walker chuyén ngit (Bloomington: Indiana University Press, 1995). Nguyén ban
tiéng Ptrc duoc xudt ban lan dau tién nam 1983 dudi nhan dé Die Grundbegriffe der Metaphysik. Welt—
Endlichkeit—Einsamkeit. NOi dung dugc bién soan tir cc tai liu giang khoa cua Heidegger tai dai hoc Fribourg-
en-Brisgau sudt cac hoc ky muia dong 1929-1930.

5 Xx. Martin Heidegger, “On the Essence of Truth,” trong Basic Writings, David Farrell Krell ed. (New
York: HarperCollins, 1993), 111-138. Nguyén ban tiéng Dtc c6 twa dé Vom Wesen der Wahrheit dugc xuat ban
lan dau ndm 1943. Thyc ra ddy 1 ban van dugc sira lai nhiéu chd cia mot bai thuyét trinh trude cong ching da
duoc thyc hién nhiéu 1dn dudi cing twa dé tir ndm 1930.
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chan ly va y nghia cudc hién hiru khong khi nao tach biét. That vay, hanh trinh di tim chan ly
do Heidegger dé xuéng doi hoi sy nhap cudc cua chinh Dasein, tirc khoi di tir chiu sdu huyén
nhiém noi cudc hién hiru cia con nguoi. Do 1a cad mdt cudc cach mang vé ban tam va trong
tém triét hoc: siéu hinh hoc trudc Heidegger hau nhu chi cha tim dén “hiru thé xét nhu 1a hiru

hé” (being as beings), tirc hitu thé nguyén ¢ chd chung 1a c6-dé hay ton-tai cach chung
chung, chua phai hién hitu sinh dong va ca biét. Trong Hiru thé va thoi gian, bang 16i néo hién
tugng hoc mang chiéu kich khai nghia (hermeneutical phenomenology), Heidegger da nd luc
phan tich cac co cau va quy dinh mang chiéu kich nguyén hitu (existential)¢ noi Dasein; c6 18
vi ban dau ong cho rr:ing viéc Dasein st tinh-hitu han tu hiéu chinh minh 13 cin ban cho van
nan y nghia cudc hién hiru.” Thé nhung, dudng nhu Heidegger sém nhén ra rang nd lyc khai
nghia dit trong tAm chi noi Dasein van chwa da dé phi bac céc trao luu triét hoc thong tri 1an
chu nghia duy 1y: chan 1y ¢6 nguy co bi bop meo trong bat cir tham vong chu-quan-hoa nao.
Hon nita, néu chi quan tdm dén Dasein sir tinh-hitu han ty hiéu vé& chinh minh, mét sé hinh
thirc ton tai khac- Dasein c6 nguy co bi gat bén 18, chang han: nhitng dinh 1y toan hoc, nhiing
dinh luat tu nhién (& cip trat vi mo 1an vi mo) véi dic tinh ph1 thoi gian; nhiing hién tuong vo
thirc duoc tai hién trong gidc mo...* Dic biét, s& 1a mot khuyét hut 16n lao néu suy tu triét hoc
khong danh sy quan tAm dang mirc cho cac tic pham nghé thuét voi dic tinh vuot-khong gian
va phi-thoi gian cua chung. Véi “budc ngoat” OWA, Heidegger cho thdy mdi quan tAm di tim
chan 1y va y nghia cudc hién hitu ciia 6ng khong thé dit trong tim duy nhat noi con nguoi.
Li néo nghé thuat mé ra cho con ngudi mot vién twong mai trong hanh trinh truy tim chén ly
va ¥ nghia cudc hién hiru: Dasein duoc dat trong cudc gip g voi nghé pham. Chinh cudc gap
g0 nay la “ban dap” de Heldegger phing nguoc 1én dén nghé thuat xét nhu mot van nan mang
tinh coi ngudn. Qua thé, ddi voi Heidegger, nghé thuat khong chi lién quan dén vé dep va su
vui thi (beauty and pleasure), nhung dung hon, nghé thut 13 su t6 16 (disclosure) vé hién hiru
ctia hitu thé (being of beings),” hay nghé thudt xét nhuw chan Iy (Art as Truth).

Martin Heidegger da hinh thanh tu tuéng lién quan dén van nan nghé thuét trong giang trinh
Céi nguén tic pham nghé thudt nhu thé nio? Van nan nghé thuat c6 lién quan dén van nan
chan 1y va y nghia cudc hién hitu trong tu twéng ctia Heidegger ra sao? Liéu con ngudi c6 thé
tim gdp chan 1y va ¥ nghia cudc hién hitu noi tic pham nghé thuat hay ching? Néu c6 thi boi
dau? bau la vai tro hay chd dung cua con nguoi trong cudc gap g6 voi nghe pham'°? Viéc ndi
két Van nan ngh¢ thudt voi van nan chan Iy (theo Heidegger) c6 dong gop va y nghia gi doi
v6i triét hoc & cudc séng? Hy vong nhirng van d@é vira néu s& vach mot hudng di can thiét cho
luan van nay. Theo do, khong ké phan Dan nhap, K&t luan, Phu luc, Thu muc va cac cudce cha
(footnotes), ndi dung chinh cua luén vin gdm 3 muc: (I) Mot 16i néo suy tu vé ban chat cua
nghé thuat; (II) Cudc gip g& giita Dasein va nghé pham; va (III) Vai phé binh ddi véi giang

6 Tran Thai Pinh, Bui Van Nam Son... dich 1 “phd sinh”. Heidegger diy suy tu triét hoc dén nén tang
ctia hién sinh, tirc giai ting nguyén hitu (existential) vn 1a chd sdu xa hon va cin co nhit cia hién sinh
(existentiel). Khai niém nguyén hiru lién quan dén nhitng dic tinh tién nghiém vén cung cip didu kién kha thi
kha hiru cho moi sinh hoat ciia con ngudi hién sinh; nhitng co céu uyén nguyén mang chiéu kich hiru thé luan
ctia Dasein hay phuong thirc hién hiru chir khong chi ngang qua 16i tu duy, phat ngon, hanh dong, ing xt, chon
lwa va quyét dinh & cip trat hién sinh.

7 X. Hans-Georg Gadamer, “Zur Einfiihrung,” trong Martin Heidegger, Der Ursprung des Kunstwerkes
(Stuttgart: Philipp Reclaim, 1960), §2. [Ban dich Viét ngit cua Bui Van Nam Son dang tai:
http://triethoc.edu.vn/vi/chuyen-de-triet-hoc/triet-hoc-nghe-thuat/dan-nhap-nguon-goc-cua-tac-pham-nghe-
thuat_369.html, truy cap ngay 17/11/2016]

8 X. Hans-Georg Gadamer, loc. cit., §3.

9 X. Martin Heidegger, An Introduction to Metaphysics, R. Manhein chuyén ngir (New Haven: Yale
University Press, 1959/1953/1935), 111.

10 “Nghé pham’ (work, artwork): cach viét rat gon ctia ‘tic pham nghé thuat’ (the work of art). Cac ban
dich tiéng Anh ciing dung xen k& nhiing 16i dich khac nhau nhu thé.
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trinh Coi nguon tc pham nghé thudt. S& di o “vai phé binh” 1 dé cho thay nhing suy tu cia
Heidegger vé van nan nghé thuat c6 dong gop hay y nghia gi dbi véi triét hoc va cudc sdng.

Luan véan nay chu yéu nghién ciu van nan nghé thuat dudi goc nhin triét hoc vé hién hiru
mang chiéu kich khdi nghia cia Heidegger trong giang trinh OWA. Ngudi viét khong co tham
vong nghién ctru hay trinh bay nhitng tu twdng niang chiéu kich my hoc, ciing khong cé y
khao sat mét loai hinh ngh¢ thuat déc thu nao d6. Bén canh do, luan van cling chat chira
nhirng huéng nghién ctru thiét twong kha thi, nhung — do gi6i han vé thoi gian nghién ciru lan
dung lugng bai viét — vin con dang trén dudng dang do, du s& duoc dé cap dén trong ching
muc c6 thé & phan Két luan.

Mot Loi Néo Suy Tw vé Ban Chat Ciia Nghé Thuat

Hiéu thé nao 1a “ban chat” (nature) hay “yéu tinh” (essence) trong tu tuong triét hoc cua
Heidegger doi hoi mot 16i néo tiép can thich déng, cach riéng dbi voi van nan nghé thuat.
Theo do, nghé pham khong nén dugce quan niém nhu mot dbi twong cua tu duy hay giac quan

con ngudi (nhu kiéu cac nha duy 1y, duy tdm hay duy nghiém timg lam) vén c6 thé dugc mo
ta va an dinh qua cac pham tru. Nhimg diéu dugc trinh bay duéi day s& cho thdy duyén co,
phuong phap va dién miu (paradigm) ma Heidegger van dung dé tiép can vin nan nghé thuét.

Khai niem “coi nguon’ va con dwong dan dén van nan “nghé thudt”

Heidegger mo dau giang trinh OWA bang dinh nghia vé chir “coi ngudn” (Ursprung/ origin):
“Coi ngudn ¢ day c6 nghia 1a [diéu gi d6 ma - ND] tir 46 va nho d6 c6 duge mot cai gi do
hién-htru-chinh-cach (authentic existence) — ding thuc la n6 chit khong phai cai gi khac.”!!
Nhu viy, dit ciu hoi vé “coi ngudn nghé pham” tirc 13 bit dau nd luc 1an hdi vé “ban chat”
tinh tay hay “yéu tinh” cua cdi lam cho nghé phém hién hitu ding thuc 1a mdt nghé phém.
Ciing nén nhéc lai: “ban chat” hay “yéu tinh” trong triét hoc Heidegger khong thé dugc hiéu
nhu khai niém ‘ban chat’ hay ‘yéu tinh’ trong siéu hinh hoc kinh vién. Chang han, “ban chat”
cua Dasein 1a hi¢n-hitu-hién-sinh (existenz): chit “sein”'? duogc hiéu nhu mot dong tr chur
khong phai nhu mét danh tir ctimg dong. Nhu véy, ban vé ¢fi nguon hay uyén nguyén cia
nghé pham ciing 1a tim hiéu vé phuong thirc hién hitu doc dao cuia nghé pham.

Heidegger dat van dé: “Thong thudng ma xet, nghe pham xuét phat tir nghé si va hoat dong
cua ngh¢ si. Nhung cai gi 1am nén ngh¢ si néu khong phai 1a tac pham‘7 Nghé si dugc cong
nhan trudc hét 1a nho tac pham cta ho. Nhu vay, nghg si 1a ngudn khoi clia nghé pham; va
nghé pham ciing 1a ngudn khoi cua ngh¢ si. Khong thé ¢6 cai nay ma khong c6 cai kia.”!? “Ay
vay, ca hai déu khong phai 1a ngudn khoi duy nhit ctia nhau. Ty thin mdi bén, ciing nhu trong
moi tuong quan voi nhau, ca nghé si lan nghé phdm déu hién hiru nhd vao mot bén thir ba
[chir “nghé” chung cho ca hai — ND] von d hién hitu trudc nita, va 13 cai da khién ca nghé si
va tac pham co thé dinh danh chinh minh — nghé thuat.”!4

Nhu vay, con duong dan dén vén nan vé nghé thuat cia Heidegger c6 thé dugc nhén ra theo
phéc thao nhu sau: bat dau voi khai niém “coi ngudn” dé dat van dé vé phuong thic hién hiru
— tir phuong thirc hién hitu ctia Dasein (cach mic nhién trong cac tac pham trudc OWA) dén
phuong thire hién hitu ctia nghé pham, qua d6 phang-ngugc-lén dé dit van dé vé ban chét cua

" Martin Heidegger,“The Origin of the Work of Art,” trong Poetry, Language, Thought, Albert
Hofstadter chuyén ngit (New York: Harper & Row, 1971/1950), 17.

12 Djich 1a “to be” ¢6 18 diing hon “being”.

13 Martin Heidegger,“The Origin,” 17.

4 Ibid.
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ngh¢ thuét xét nhu coi ngudn tinh ty mang lai ¥ nghia cudc hién hitu cta ca nghé si 1an nghé
pham. Di tim ¢6i nguén ngh¢ pham cling la di tim phuong thire hién-hiru-chinh-cach cia nghé
pham: lam sao (hay bdi dau) ngh¢ pham hién hitu dung thuc nhu mot nghé pham?

Thé nhung, “nghé thuat” lai 1a mot khai niém kha tinh té; rét cudc “nghé thuat” 1a gi? Liéu c6
thé triru xuat mot dinh nghia “nghé thut” tir nghé pham nay hay nghé pham kia duoc khong?
Heidegger dat van dé 1am sao biét dugc cai nay cai kia duoc mang ra khao sat 1 ngh¢ phém
néu trudc d6 chua biét nghé thuat 1a gi: “Nghé thuat 13 gi thi chi co6 thé suy ra tir nghé pham.
Nghé pham la gi thi lai chi co thé biét duoc tir nhiing dic tlnh tinh thy cta nghé thuét.”!3 Li¢u
c6 rut ra duge yéu tinh ctia nghé thuat tir nhitg khai niém "cao" hon chiang? Heidegger tiép
tuc dat van dé 1am sao biét dau 1a khai niém "cao" hon nghé thuat trong khi chua biét rd nghé
thuat 1a gi. Dé tra 101 cau hoi “Nghé thuat 1a gi ma c6 thé 13 coi ngudn tinh tay cho nghé
phém?”, Heidegger van dung 161 tiép can cua hién tuong luan.

Loi néo hién twong ludn: suy tuong tu chinh nghé pham

Heidegger nhan thiy rang mudén hiéu ban chét ctia nghé thudt thi phai di tir nhimg dic tinh
ctia cac nghé pham cu thé, cung viéc giém trir nhitng tién kién cua con nguoi vé nghe pham
trong thyc té. L6i néo hién tuong luan'® giup Heidegger vuot qua nhiing tién kién thudc bo
mon my hoc (Aesthetics)!” de suy tuong ve€ ban chat cta nghé thuat tir chinh nghé pham.
Heidegger khoi di tir viée tra van cai yéu t6 vat thé hién nhién trong nghé pham.

Trude hét, Heidegger cho rang mot sy chiém nghiém cao siéu nhét ciing khong thé voi va
phét 10 khia canh vat thé (thingly aspect) noi nghé pham: “C6 cai gi d6 that 1a gach da bén
trong mot cong trinh kién tric, 1a gd moc trong birc cham khéc, 1a mau sic trong buc hoa, 1a
tleng noi trong ang van, 1a am vang trong ban nhac. Déc-tinh-vat- the (thmgness) ay hién dién
noi nghé pham nhu the da ‘an sdu vao mau’ (irremovably), dén ndi c6 thé nodi rang toa nha hé
tai & d4, bic cham trd hé tai & g0, burc tranh hé tai & mau, ang vin hé tai & 16i, ban nhac hé tai
& Am. 18

Trén co sé d6 vé vat-tinh (thingness), trudc khi di vao khao sat nghé pham, Heidegger khong
quén nhic lai ba quan ni¢ém truyén théng vé su vat:!® (1) mot thé mang thudc tinh (a bearer of
properties); (2) tong hoa cac cam quan tri giac (the unity of perceptual sensations); va (3) mot
phtrc hop bao gém hinh thé va chat liéu (a composite of form and matter). Sau mot hoi lap
luan dé bac bo 161 tiép can (1) va (2),2° Heidegger cho rang quan niém (3) c6 thé goi y mot 16i

15 Martin Heidegger,“The Origin,” 18.

16 Hién tuong ludn 1a mot trao luu (hay 16i tiép can) trlet hoc do Edmund Husserl (1859-1938) dé
xudng. Pay 1a mot nd lyc nham cai tién hiéu biét cia con ngudi vé chinh minh va vé thé gidi qua mot sy miéu ta
k¥ ludng thong qua ling kinh cua kinh nghiém. Pdi twong nghién ctru ctia hién twong luan 1a “chinh ching ta”
(ourselves) va “thyc tai thé giéi” (realtiy) duoc nhin nhin ngang qua “khung quy chiéu noi tai” 1 hé thong tri
gi4c bang kinh nghiém cua ca nhan. Chudn muyc cua hién trong luan 1a khong day t6i phia trude diéu gi ma trude
d6 chiing ta da khong 1am cho no tré thanh thiét yéu hién nhién dudi s chimg giam cua y thirc va trén binh dién
ctia ¢di ndi tai thuln tay. Do d6, ngudn mach chinh déang va hop phap ctia nhan thirc phai 14 “truc gidc trao ting
nguyén so”, “diéu gi tu cong hién cho ching ta trong truc gidc mot cach nguyén thiy”. Ngudi mé ta/phan tich s&
¢ duge su don so von di can thiét cho hién tuong co thé to 10 trong tinh chét gian di ctia no, déng thoi tranh thai
dd vOm va chi lao dau vao viéc md ta ma bo sot nhitng vAn dé ma sy trao tang dat ra. [X. Pau Van Héng, “Dan
vao hitu thé luan: Tra van chirc ning meta” (tai liéu lwu hanh ndi bd phuc vu cho cic giang khoa tai Pai ching
vién Sao Bién, nién khoa 2001-2002), 86-87]

17 Sy d6c 1ap mang tinh hé théng cua my hoc khoi di tir by Aesthetica ctia Alexander Baumgarten, roi
sau d6 dugc cing cd véi Phé phdan ning liwc phdan dodn cia Immanuel Kant. [X. Hans-Georg Gadamer, loc. cit.,
§6-8]

18 Martin Heidegger, “The Origin,” 19.

19 X. Martin Heidegger, “The Origin,” 20-26.

20 X. Martin Heidegger, “The Origin,” 26.
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tiép can “cao hon” vé sy vat: vat-dung (equipment). Vat-dung 1a mot sy vat dugc tao ra tir
chét liéu va hinh thé phu hop dé hoan thanh chirc nang phuc vu cho muc dich ctia nguoi san
xuét hay tiéu dung Vat-dung thi “cao cap” hon nhiing vat-thé-don-thuan (mere thing) v6n chi
c6-d6 ma khong ai mang dén cong dung hay dung-tinh (usefulness/equipmentality).2!

Tuy nhién, nghé pham khong chi co vat-tinh: con c6 cai gi d6 hon nira vbn 1am nén ban chat
ctia nghé thuat. Heidegger d¢ nghi phan biét vat-thé-don-thuan (hay sy vat-xa-tam tay?2, nhu
soi d4), vat-dung (hay sy vat vira-tam-tay, nhu cai kéo dugc dung dung muc dich cit) va nghe
pham (artwork). Khac voi vat-dung, ngh¢ pham khong duoc san xuit cho mot muc dich st
dung cu thé nao. Nghé pham hoi giéng vat-thé-don-thuan & chd chung déu trinh dién mot
cach ty nhién (naturally present). Tuy nhién, nghé pham vuot 1én trén vat-thé-don-thuan 1an
vat-dung & chd n6 khong “tu han dinh” (self-contained): nghé pham “kéu doi” mot ngudi
thuong lam (observer) hay mot nguoi kién giai (interpreter), 23 chir khong chi khoi khoi ¢6-do.
Hon thé, mot nghé pham con 12 mot an du va mot biéu tuong: trong ngh¢ pham, c6 cai gi d6
khéac hon dugc tuyén cao, duoc sinh ra, dugc dat bén canh va dong hién dién véi cai vat-thé
do nghé nhan 1am ra.2* Do d0, c6 thé tam coi yéu t6 vat thé trong nghé phém 1a cdu trac ha
tAng (substructure) trén do xdy nén céu trac thuong tang la yéu to quyet dinh no-1a-n6
(authentic element); thyuc té, nghé nhan chi tac tao tryc tiép cai cu trac ha tang 25 Van dé 1a
lam sao di vao tim hiéu cho duoc céi cu trac thuong tang, tirc thuc tai (reality) day du va truc
tiép cua nghé pham, vé6i hy vong noi d6 va khi d6 kha di thue sy tiép can van nan nghé thuat.
Heidegger tiép tuc van dung 16i néo hién tuong luan: suy tudng tir chinh nghé pham.

Nghé pham dau tién duoc Heidegger nghi téi nhu mét thi du gitip suy tu 1a btc hoa d6i gidy
nha nong cua Van Gogh.?®

Xét nhu mot vat-dung, vat-tinh ctia doi gidy duong nhu khong nhat thiét dang cha y ddi voi
ngudi mang; boi 18, con nguoi sit dung vat-dung trude khi nghi dén dic-tinh-vat-thé cua
chiing. That vay, bao lau do6i giay con lanh lan di dé bao boc va nang d& doi chén con nguoi
(tirc con phat huy dung-tinh mot cach 4m tham) thi ching ai quan tim dén kich ¢&, mau sic,
hay chét liéu ctia né. Vat-tinh cua doi gidy chi dugc cha y téi khi né bat dau truc tric, gay kho
chiu cho d6i chan hodc bt dau b long dé.

Doi-gidy-trong-tranh 1a mot nghé pham, chir khong phai 1a mot vat-dung hay mot vat-thé-
don-thuan. Giay-trong-tranh khong nhu déi giay dugc rao ban ngoai chg dé bat ctr ai déu co
thé mua vé st dung cho muc dich bét ky; nhung 13 d6i giay ma hién hitu ctia nd cho thiy n6
phuc vu cho mgt ngudi ndéng dan cu thé nao d6 ma né thude vé. Heidegger dua ra mot phat
hién bat ngd: “Plng ra ma néi, dung-tinh (equipmentality) cia mot vat-dung dugce biéu 16
trude tién ngang qua nghé pham va chi trong nghé pham.”?’ Bén canh do, khong ai c6 thé
phot 1o dic-tinh-vat-thé noi gidy-trong-tranh. Nguoi xem tranh ¢6 thé nhin thay ca cai khong
gian hai chiéu ma doi gidy dang hién htru trong do, thdy duoc strc ning, bé mit va mau sic
cua doi giay (nhimg yeu t6 vat thé thuong bi lang quén khi mang giay). C6 thé noi, vat-tinh
duogc thé hién trong nghé pham ciing c6 gi d6 didc sic hon vat-tinh noi mot vat-thé-don-thuan
(d6i gidy ngoai bai phé liéu). Hon nita, toan bo “thé gi¢i” (world) cta doi nong dan, véi ting
budce chan ning nhoc, dugc trinh dién noi ddi-giay-trong-tranh: “Vé ning né su si ciing quéo

21 X. Martin Heidegger, “The Origin,” 27-28.

22 Trong Being and Time, Heidegger timg d& nghi sy phan biét giita sy vat xa tam tay (present-at-hand)
xét nhu vét thé don thuan va sy vat vira-tim-tay (ready-to-hand) xét nhu vat dung.

23 X. Michael Inwood, op. cit., 117.

24 X. Martin Heidegger, “The Origin,” 19-20.

25 X. Martin Heidegger, “The Origin,” 20.

26 X. Martin Heidegger, “The Origin,” 32-34; Michael Inwood, op. cit., 117-118.

27 Martin Heidegger, “The Origin,” 35.
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ctia doi gidy chat chira ca sy nhan nai trong timg budc di cia ngudi nong dan qua nhiing
ludng cay déu din tit tip trén canh déng day gié lanh. Trén mit da siing dong cai am wdt va
phi nhiéu ctia dat dai. Noi co quanh cua duong ruéng khi dém xudng van nhu dang truot duoi
got giay. 28 Nhu vay, ban chat dang that ctia d6i gidy — ca vat-tinh lan dung-tinh — chi Xudt
hién day du khi n6 xuat hién trong nghé pham. Trong tranh, nhitng yéu t6 vat thé 1an dau tién
dugc xuat hién nhu chinh ban than chang, thay vi phai “nap bong” dudi “tan cay” dung-tinh
nhu truong hop mot vat-dung.

Noi nghé pham con gl khac hon mot “thé gio1” duge “mo ra” (open up) hay trinh dién
(present)? Heidegger tiép tuc khao sat mot nghé pham khac: ngdi dén Hy Lap.

Péi véi nhitng du khach dén Hy Lap chi dé ngam canh va nghi dudng, ngdi dén duong nhu
khong mang lai diéu gi khac hon gia tri thAm my va hi¢u qua thuong ngoan. Ngoi dén khong

“ngo 161" gi dbi véi nhing ai khong nhat thiét phai nhin nhén né nhu mot cai gi d6 mang y
nghla Thé nhung, d6i véi nhimg ai xem ngoi dén nhu mot nghé phim, mot biéu tugng cho

“tinh than Hy Lap”, ngdi dén mé ra (open up) “thé gidi” ctia ca mot dan toc — twong tu diéu
da xay ra noi doi gidy trong tranh Van Gogh. Hon thé, theo Heidegger, c6 nhitng nghé pham
khong chi mé ra mot “thé gioi” san ¢, ma con thiét dinh (set up) “thé gidi” ma no thude vé
d6.3° Giay-trong-tranh cta Van Gogh chi mé ra “thé giéi” cua nguoi nong dan nhu mot “thé
gi¢i” san cd, chir khong thiét dinh “thé giéi” cho ngudi nong dan ay; gidy-trong-tranh ciing
khong thude vé “coi séng cua nguo’l nong dan. Trong khi d6, ngdi dén Hy lap co the thiét
dinh bang cach hoi nhat va ndi két “coi song” — nhimg gia tri, duong 16i va nhitng méi twong
quan gan hen vo1 van ménh, hoa phuc, thang bai, t6n vong — cua ca mot dan toc va tung
nguoi dan sdng trén manh dat ma ngdi dén toa lac.3? Co thé noi, ngdi dén noi 1én su that vé
con ngudi: “Ngoi dén, trong khi ding d6, da cho moi su vat co dién mao va cho con nguoi
hiéu vé chinh minh. Canh tri 4y vAn khai m& chirng nao nghé pham van con 1a mot nghé
pham, va than linh van chua roi bo no.”33

Thé nhung phai chang gia tri ciia ngo6i dén chi hé tai noi dic tinh biéu trung vé phuong dién
tinh than ciia n6? Heidegger nhu mu6n canh bao “con cam dd” lang quén hay coi nhe vat tinh;
ong khong quén nhic nhé: sirc ning va mau sic cua d4 hoa cuong trong ngdi dén dugce cam
nhan theo mot cach khong thé ¢ duoc khi ta chi don thuin ngam nhin mot mo da hoa cuong
trong thién nhién.**

Tom lai, bang nd luc suy tudng tir chinh nghé phém (dung nhu la ngh¢ pham chir khong nhu
vat- the don-thuan hay vat-dung), Heidegger cho thiy ngh¢ pham c6 thé “vén mé” sy that toan
dién vé tai thé duogc trinh dién trong nghé pham hay vé chinh nghé pham. Noi ngh¢ pham
vat-tinh, dung-tinh va y nghia cua tai thé dugc tudén ra mot cach trao tran; c6 18 vi thé ma
Heidegger nhan xét: “Ban chét cua nghé thuat 1a & chd: chan ly vé hitu thé tu dat minh noi
nghé pham.”3’

28 Martin Heidegger, “The Origin,” 33 [doan ndy c6 tham khdo cach dich cta nha tho Trinh Lit khi
chuyén ngit bai viét “Vi cua im ling” (The Taste of Silence) cia Adam Kirsch].

2 X. Martin Heidegger, “The Origin,” 40-42.

30 X. Michael Inwood, op. cit., 117.

31 «Thé giéi” hay “coi séng déu duogc dich tir chir “the world”. Dich 13 “thé gi6i” dé quy chiéu vé “thé
giéi” trong BT xét nhu “thé gioi” sdn c6 chi chy duge mo ra; dich 1 “cdi séng” dé am chi ca “thé gioi” duge
thiét dinh. “C&i song” trong OWA 1a mot khai niém mang tinh mo rong ctia “thé gi6i” trong BT.

32 X. Martin Heidegger, “The Origin,” 41.

33 Martin Heidegger, “The Origin,” 42.

34 X. Martin Heidegger, “The Origin,” 41.

35 Martin Heidegger, “The Origin,” 35. “The nature of art would then be this: the truth of beings setting
ifself to work.”
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Mét dién mdu givip suy tw vé ban chdt nghé thudt

“Céi song” vs. “nén ddt”

Dién mau hinh-chat (form-matter) xem ra khong con thich hop dé suy tuong vé nghé pham
nhu-la-ngh¢-phdm. Heidegger dung hai khai niém hién tuong luén — “cdi song” (world) va
“nén dat” (earth) — dé trinh bay mot dién miu méi cho nd luc suy tu vé ban chit cta nghé
thuat khoi di tir chinh nghé pham.

“Cdi séng” (Welt/ world) 1a mot trong nhitng khai niém dic thu thudc vé hién twong hoc va
triét hoc khai nghia ctia Heidegger. Trong BT, “thé gi¢i” duoc xem nhu toan bo chan trdi du
phong di trude “uu tu” cta Dasein, chir khong phai cai thé gidi xét nhu toan thé cai dang co-
d6. Trong FCM, Heidegger khong chu dich trinh bay truc tiép vé thé giéi cho bang dung
nhirng hinh anh mang tinh cach goi mé: Lam sao dé mot ngudi thuc sy séng trong “thé gidi”
ctia minh, thay vi séng trong “cdi ngudi ta”? Muon ngdn tir thi ca ctia Novalis,>® Heidegger
moi goi mdi ngudi hily “¢ tai nha minh” bat ctr luc nao va bt cir noi dau — mot hién hiru
mang tinh thudng truc (at once and at all times) va toan thé (within the whole).’” Pic tinh
tron ven (wholeness) hay nhu-mot-toan-thé (as a whole) nay dugc Heidegger gin v6i “thé
giéi” 38 Trong “cdi séng” clia nghé pham ciing nhu trong “thé gidi” ciia Dasein, khong mot sy
vat hay tac hi¢u (significant) nao ¢ trong tinh trang 1¢ loi, don chiéc: mdi thir déu dinh liu téi
nhau trong mot moi lién hé chang chit (Bewandniszusammenhang) ton tai truge khi co sy vat
don 1&. “C&i song” 1a mot tién trinh sinh dong hon 1a cai gi d6 da dwgc an dinh xong xudi:
“Trong chirng muc ma chiing ta dang hién hitu, chung ta dang ludn cho doi diéu gi d6. Chung
ta luon dugc moi goi bdi cai gi d6 xét nhu mot toan thé. Diu ‘xét nhu mot toan thé’ d6 chinh
1a “cdi sdng’.”® Trong FCM, Heidegger timg dua ra mot sy phan biét tinh té: soi da thi khong
c6 “cdi séng” (the stone is worldless), tha vat thi nghéo nan vé “cdi sdng” (the animal is poor
in world), con nguoi thi kién tao “cdi sdng” (man is world-forming).4? S6i d4 chi 13 thanh
phan vat chat bat dong, khong c6 kha nang tuong tac hay “truy cap” (to access) thé gidi cia
nhitng hinh thirc ton tai khéc. Thu vat (va cd cay) co kha nang su dung séi da twong tac voi
cac sinh vat khéc trong “ci séng” cta chung hoac du"oc (con nguoi) dua vao “cdi song” cua
con nguoi, chur khong the tu’ minh di vao “cdi song cta con nguoi. Chi ¢6 con nguo’l co kha
ning kién tao “cdi song”*! cho riéng minh, déng thoi dua tha thé vao trong “cdi séng” cia
minh.

Diéu dic biét trong OWA 1a khéi niém “coi séng” nhu thé lai duoc dat chung véi mot khai
niém tuong nhu déi 1ap véi nd: “nén dat” (Erde/ earth). “Nén dat” khong phai chét thé
(matter), va “coi séng khéng phai hinh thé (form). “Nén dat” khong dong hoa véi cau tric ha
tang vat chat, va “cdi sdng” khong dong hoa véi cau tric thuong ting ¥ nghia.

“Nén dat” khong phai 13 dét, nhung khong bao gid loai trir yéu t& “dat” (chat liéu vat chit
hodc phi vat chat lam nén nghé pham). Trong khi noi cac véat-dung, yéu t6 “dat” chi la vat
chat tho thién bi tin dung (used up), thi noi nghé pham, yéu t6 “dat” (vat chat hay phi vat
chat) chi duoc st dung (used) chtr khong bj tan dung (used up) — méi con d6 khong rdi nghé

36 “Triét hoc noi cho dang 1a mot ndi niém hoai hwong, mot didu gi d6 théi thiic con ngudi phai ¢ tai
nha minh & bét ¢t noi du.” [Martin Heidegger, The Fundamental Concepts of Metaphysics: World, Finitude,
Solitude, William McNeill & Nicholas Walker chuyén ngit (Bloomington: Indiana University Press, 1995), §2b;
trich Novalis, Schriften. Ed. J. Minor (Jena, 1923). Vol. 2, p. 179, frgm. 21]

37 X. Martin Heidegger, The Fundamental Concepts, §2b.

38 Ibid.

39 Martin Heidegger, The Fundamental Concepts, §2b.

40 X, Martin Heidegger, The Fundamental Concepts, §42.

41 Quan niém vé “cdi séng” trong FCM 1a mot bude tién so voi “thé gidi” trong BT, va s& duogc bat gip
lai trong OWA.
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pham.*? That vay, c6 bai ca ban nhac nao khong hé co du chi mot chat chit liéu 4m thanh?
Ngay ca “khoang ling” ciing 1a chit liéu 4m nhac 1am nén su twong phan véi tiéng dong; su
vang mat ciing 14 ddu vét ton tai ciia cai “trdng trai”. Ngoi dén phoi minh gitra “cdi séng” thuc
ra cling la mot ngdi dén rat “gach da”, co vé nod khong bao gid mudn hay bi tan bién theo
nhimg gi 1a tinh than thuan tiy. Yéu td “dat” (vat chat hay phi vat chat) g6p phan l1am nén
nghé pham: twong cam thach thi khac véi tuong thach cao; nhung cam thach va thach cao
khong chi 1a nhitng thudc cach thém vao cho céi ban thé tugng: thiéu cam thach hay thach cao
thi khong cach nao c6 twong. Pung hon, chinh nghé pham, khi ding-vimg-trén-nén-dat, “16i
ra” yéu td “dat” (chat liéu) cAu thanh nén nd va “ban” cho chat liéu 4y mot gia tri xtmg hop.
That vy, nt A (La) nghe mdt minh chang khac nao mot dao dong véi tan sé 440 Hz, nhung
khi dugc nghe trong nhac dé bat ha cua J. S. Bach (BACH motif)** di khoi ngudn cam himg
cho khong it nhac si!

bE N3

Khong kém gi “cdi song nén dat” 1a mot quy dinh nguyén hiru can thiét va tat yéu dbi VOl

hién hitu cua ngh¢ pham. “Nghé pham thiét dinh mot ‘cdi séng’ va dung viing trén mot ‘nén
dat’, né tranh déu trong mot cudc chién ma noi dé tinh-trang-khai-mé cua hiru thé xét nhu
toan thé (beings as a whole)... dugc cho phép thing thé.”** Mdi nghé phim c6 mét cach thé
“dung virng” trén “nén dat” cua riéng minh, nhd d6 ma nghé pham nay phan biét nghé pham
khéc.

“Nén dat” va “cdi sdng” tuy gidng co nhung nang d& nhau: “cdi séng” chi dwoc mé ra hay
thiét dinh trén mot ¢ nén dat”; ;va ‘nén dat” du c6 bi pha hoai van con hy vong dugc khéi phuc
va sdng mai khi “cdi song van con d6. “Nén dat” giup cho nghé pham & tai nha minh bt ctr
noi dau, bat cu khi nao”, tirc khong bi lac mat ‘cO1 sOng”: ngoi dén Hy Lap khong chi thiét
dinh “cdi séng”, nhung con “dung ving” trén ° ‘nén dat” nita, chimg nao né con 1a né. Du ¢o
bi di doi sang... Al Cap, ngo1 den Hy Lap khong thé n6i 1én “tinh than Ai Cap” duoc! Sy
giang co (Riss/ rlft) giita “cdi sdng” va “nén dat mang lai sy quan binh trong quan niém vé
nghé pham cua Heidegger. Khai niém “cdi song” gitip Heidegger khong di vao “vét xe d6”
cua chu nghia duy vat, duy khoa hoc von gia dinh dac tinh vat thé (thingness) nhu 1a co s& ha
tﬁng va 1a cai khach quan duy nhat — trén d6 dung 1én nhﬁ’ng gia tri, hinh tuong hay y nghia
tham my do con ngudi mac cho. 45 Khai ni¢m “nén dat” gitip suy tu ciia Heidegger khong sa
vao “cam d&” ctia nén my hoc duy tdm von xem thé gioi cua ngh¢ pham nhu bi mat hut vao
trong tm tudng clia con ngudi hay hoan toan bi chi phéi bai nhitng dau 6c thién tai.*

“Hién té” vs. “an giau”

“Hién t6” (Entbergung/ unconcealment) va “4n gidu’ " (Verbergen/ concealment) la “hai mat”

ctia “mot dong tlen - phuong thirc hién hitu hay sy d4u tranh noi ndi-tai-tinh cta ngh¢ pham
trong khi "cdi song ’ lubn déu tranh cho sy o rang va tinh-trang-khai-ma; thi nén dat” lai ddu
tranh cho su 4n ndp va tinh trang khuat 1p, nhu mudn kéo ca “cdi sdng” vao bén trong no.4”

La “hién t6”, nghé pham khong nging giang giut dé “161” sy that cua chinh minh ra 4nh sang.
Ngh¢ pham doi hoi noi con ngudi dong thai chiém ngam va lang nghe day kién nhan, thay vi

42 X. Martin Heidegger, “The Origin,” 44-46.

@ e — .
e

43

4 Martin Heidegger, “The Origin,” 54.

45 Néu vay nghé pham dau khac gi mot dd vat hay vat-dung dugc bay ban ngoai thwong truong? Nghé
pham khi d6 da danh mat “coi song”, di tha huong!

46 X. Hans-Georg Gadamer, loc. cit., §5 & §8.

47 X. Michael Inwood, op. cit., 119.
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mot sy xét doan hay an dinh voi vang. No6i nhu Han Mic Tir trong bai tho “Pa Lat tring mo™:
“Ai hdy lam thinh ché néi nhiéu/ Dé nghe dwdi day nwée hé reo/ Bé nghe to liéu run trong
gi6/ Va dé xem troi giai nghia yéu.” La “an giau”, nghé phim khong “ndi 1én” didu gi kiéu
nhu mot dau chi hay biéu twong khoi goi mot ¥ nghia trong tim tudng con ngudi, nhung tu
thé hién noi chinh hinh thai an tinh cua nd. Cac chat liéu, chi khi tu khép minh vao nghé
pham, méi duoc thé hién nhu 1a chét lidu nghé thuat: mau nau trong btrc tranh son dau thi
mang tinh ngh¢ thuat, con mau nau trong thung bot mau bi vung vai ra duong thi khong; am
thanh trong nhac pham bac thay 1a nhac 4&m hon moi tiéng dong va am thanh khac; gach da
trong dén dai to ra bé thé hon nhimg tang da chwa d€o got dang bi bo quén trén nui. Thanh ra
nghé pharn doi budc con nguoi, néu mudn hiéu nghé pham, phai dén gip g va cu luu noi
nghé pham, cht khong chi bang quan diémg nhin.

“Nén dat” khong chi “4n gidu”, va “ci song” khong chi “hién t6”, vi noi “nén dat” ciing co
su bay to cach kin d4o, va trong “coi song cling c¢6 chut e d¢ cua tmh -trang-khai-mé. 48 Thanh
ra “an glau va “hién t6” khong thudc vé hai vii tru khac bi¢t nhau; trai lai, mbi glang co gitra
“hién t6” va “an gidu” lién tuc dién ra noi nghé pham 1am nén vé duyén dang va siu nhiém
ctia mot nghé pham.

GC"

Thlet nghi, dién mau vé mbi giang co gitra “'c1 séng” vs. “nén dat” va gitra “hién t6” an
gidu” c6 thé giup suy tu phan nao vé ban chat cua nghé thuat. Giay- trong-tranh cua Van Gogh
1am “hién t6” mot “cdi song” — su can hé cua doi gidy dbi V01 cude song cua nguoi nong dan.
Thé nhung, “cdi song” sinh dong kia lai dit minh trén “nén dat” — mot “nén dat” nhu mudn
“4n giau” timg chd mon hay triy xudc ma doi giay dd mang lay khi co xat véi mat dat. Thanh
ra, theo Heidegger, su that vé doi giay duong nhu chi duoc t6 16 cach toan ven khi no 1a doi-
giay-trong-tranh.

Cudc Gip G& giira Dasein va Nghé Pham

Néu nhu theo Heidegger — nghé thuat 13 c¢di ngudn cua nghé pham 14n nghé si, thi viéc truy
tam ban chat ciia nghé thuat theo 16i néo hién twong luan s& khoi di tir chinh noi cudc gip go
giita nghé phdm va Dasein — hién hitu huyén nhiém ciia con ngudi. Muc trén di cho thay
trong twong quan v6i nghé pham, con ngudi duge doi hoi phai mang dong thai chiém ngim va
lang nghe khi dén gip g& va cu luu noi nghé pham. T4t nhién diéu dugc chiém ngim va ling
nghe trong cudc gap g& va cu luu nay chinh 1a chan 1y; boi 18 nghé thuat dugc Heidegger hiéu
nhu “chén ly vé hiru thé ty dat minh noi nghé pham Van dé 1a phai hiéu chan Iy nay ra sao?
Chén 1y xuat phat tir dau va dién ra ¢ dau? Dau sao, néu nhin cudc gap go nay dudi vién anh
hién tuong ludn, chan ly xem ra gan v6i nghé pham; con néu nhin dudi goc do trlet hoc khai
nghia, chan 1y lai c6 vé xé xich vé phia Dasein. Muc ndy trudc hét s& luan ban vé chan Iy
trong tu tuong cua Heidegger, qua do hy vong tim thay mot vai diéu kién kha hiru cho chan 1y
dién ra noi cudc gdp g gitta Dasein va nghe pham (trc chimg minh cho luén dé cua
Heidegger vé ban chat ctia nghé thuat nhu da néi trén; cudi cing di siu vao tim hiéu ban chét
cua ngh¢ thuat — cach riéng nghé thuat thi ca — trong tuong quan voi chan ly.

Luoc ban vé chdn Iy trong tu tuong cia Heidegger?

Trong nhan thic thong thuong, thyc tai 1a “dang”, “that” khi tinh-thyc-hiru cua né tuong
dong véi diéu “nhu n6 phai la theé”.>° Bén canh d6, gia tri chan 1y cling dugc gan cho cac phat

48 X. Michael Inwood, op. cit., 120.
4 Muc nay chu yéu dugc viét theo: Martin Heidegger, “On the Essence of Truth,” trong Basic Writings,
David Farrell Krell bién tap (New York: HarperCollins, 1993), 116-137.
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biéu cta con ngudi: “Cdu ndi ndy ding, hop.” Gia tri chan 1y noi thuc tai 13n noi phat biéu
lam xuét hién dinh nghia kinh dién vé yéu tinh ctia chan Iy: “Veritas est adaequatio rei et
intellectus” (Chan ly la sy twong thich gitra sy vat va tri nang). 51 Martin Heldegger dat van de
vé nén tang hay tinh-kha-hiru néi tai cua méi twong quan v¢ ban chat giita phdt biéu va suw
vdt.>? Tinh huong kho xtr nay thuc day Heidegger truy van yéu tinh cua chan ly; 6ng khoi di
tir ménh dé: “Yéu tinh ciia chan Iy (the essence of truth) 1a chdn 1y vé yéu tinh (the truth of
essence)”. S¢ di c¢6 thé phat biéu nhu thé 1a vi phai hiéu khai niém “yéu tinh” dén tdm mirc
uyén nguyén nhat cta nd thi méi ban vé yéu tinh ciia chan 1y duoc; ma hiéu “yéu tinh” dén
tan nguén i nhu thé tire 1 hiéu duoc sw thdt (hay chan ly) vé cai-goi-la yéu tinh (the truth of
essence). Trong khi d6, “yéu tinh” dugc Heidegger hiéu nhu mot dong tir, tirc nham dén
phirong thire hién hitu. Do 0, chdn Iy vé yéu tinh nham dén chdn Iy vé phirong thirc hién hitu,
hay chdn Iy cuia hién hitu, hay chén 1y mang chiéu kich hitu thé lugn.* Siéu hinh hoc Tay
phuong tir 1au da hiéu “hiru thé” nhu 1a “cai hién dién”, “cai khai m&” (the Open). Heidegger
cho rang dic tinh cua hitu thé 12 bién chtng gitta “che day” v6i “khai mé”.54 Trudc moi phat
biéu, Dasein déu dit minh dung trong ving-khai-md (open region) noi dé sy vat c6 thé tw dat
dé mot cach riéng tu va c6 thé dugc trinh dién nhu-la-chinh-né. Phat biéu chi chuan xac, thich
dang va chan that khi Dasein tw do tuan phuc sy trinh di¢n ctia su vat trong vung-khai-md.
N6i thé khong phai tra lai quyén doc t6n cho chi-thé-tinh cho con ngudi. Béi 18 Dasein hiru-
han luén mang trong minh sy sai lam xét nhu bét-chén—ly, thuc té nay cho théy yéu tinh cua
chan 1y “ty tai” ngy tri “bén trén” con ngudi. Thé thi 1am thé nao yéu tinh cua chan Iy con tim
thiy noi ton tai va nén tang ctia nd trong tir do ctia con ngudi dugc? Theo Heidegger, ciu tra
10i chi dwoc tim thdy khi vuot qua thanh kién cho rang ty do 1a mot dic tinh cua con ngudi.
Tu do khi d6 mic iy y nghia cin nguyén hon: dé-mic-cho-hiru-thé-co-sao-thi-hién-hiru-nhu-
véy (letting beings be/ laisser-étre). “Dé-mic-cho” khong mang nghia tiéu cuc nhu “mic-ké-
nd”; trai lai, d6 1a tich cyc tham dy vao hién hitru. “Tham dy” lai khong mang nghia hanh
dong kiéu nhu van dung, thao ting hay té chtrc, nhung 14 khai mé chinh minh nhu-minh-l1a dé
dan than vao “ving khai mé” (open region), trén co s& ton trong diéu dugc khai mo boi hitu
thé (the Open) ma chinh minh khoéng bi méat hat. Nhu vay, tu do c6 dac tinh pho bay
(aussetzend) va xuat-hiru> (ek- sistent), chir khong phai tiy tién. Thdm chi, Heidegger con
nhan manh: “Con ngudi khong ‘chiém hiru’ (possess) tu do nhu la mét dac tinh, nhung hoan
toan trai lai (...), tw do chiém hitu con ngudi tan nén tang dén ndi chi c6 ty do dam bao cho
con ngudi mdi twong quan véi hitu thé xét nhw toan thé va hiru thé xét nhuwe la hitu thé.”

30 Vang that phai 12 vang. Vang gia thi khong that. Nhung thuc ra, vang gia ciing ¢6 chan 1y noi chinh
no: n6 that 1a vang gia. Dau sao, theo Heidegger, “dich thuc”, “dang”, “hop” & ddy mdi chi 1a nhitng thudc tir
dugc gan cho chi tir, chir chwa nhim chi cdi diing, cdi thue xét nhu chan Iy.

5! Pinh nghia kinh vién nay cin dwoc hiéu theo ca hai chiéu: adaequatio intellectus ad rem (tri ning
khuén minh theo thyc tai, tirc chan 1y trén binh dién ly thuyét), 1an adaequatio rei ad intellectum (thuc tai khuon
minh theo tri nang, tic chan ly trong thuc hanh).

52 Ban vé su tuong thich gilta hai su vat 1a chuyén dé dang; thé nhung, ban vé su twong thich gitra mot
bén 13 s vdt, bén kia 14 phdt biéu cua con ngudi vé sy vat thi khong hién nhién chap nhéan dugc.

53 “Hign hitu” & ddy ciing xét nhuw mot danh-dong-tir, vira 1a “being vira 1a “to be”. Trong phan ghi chti
cta tic pham OET, Heidegger cho biét: “Giang trinh Vé bdn chat ciia chan Iy (On the Essence/Being of Truth),
theo du tinh luc dau, dang ra da phai duoc bd tic bang mot bai Vé chdn Iy ciia hién hitu (On the Truth of Being).
Tiéc 1a da khong co sy bo tuc do, vi nhing 1y do dugc néu trong birc thu Vé nhdn ban chi nghia.”

54 Nhur s& thay trong viéc Heidegger dung lai chit 6Ai0sia (alétheia)™ trong tiéng Hy Lap — nghia st
mit chir: “khong che khuét, khong gidu giém” — dé goi tén chan 1y vé hiru thé (chan 1y vé hién hitu). Thién nhién
khong chi hién 1én trong anh sdng, ma con thich t gidu minh trong béng tdi; cdy cbi vira nd hoa chao don mat
troi vira cam ré sau xudng long dat me; bén dudi mit bién day song 1a cude séng tinh ling dudi day dai duong. ..
[X. Hans-Georg Gadamer, loc. cit., §14]

55 Hién hitu trong mot cach thé budce ra khoi chd dung hién tai dé thuc hién mot du phong.

5 Martin Heidegger, “On the Essence,” 127.
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Heidegger con nhac dén mot chiéu kich khac noi dic tinh ty do ctia chan 1y chinh yéu duy
nhat: chiéu kich an gidu (concealing). Theo d6, dé-mic-cho-hién-hiru khéng chi lién quan toi
chiéu kich khai mo, nhung dong thoi, tu ban chat, con gin chat véi chidu kich an giéu Su an
giéu cua hitu thé xét nhw toan thé “xay ra’ ’ (ereignet sich) noi chinh sy tw do mang chiéu kich
xudt-hitu (ek-sistent freedom) cua Da-sein. Sy an giau bao vé alétheia khoi su tude doat
(prlvatlon) d6i voi nhing gi 1a riéng tu nhit ctia n6. Sy 4n giau khong chi 1a mot thude cach
noi 1én ket qua cua tri thirc khuyét hut hay 1am lac; nhung suy cho cung, ¢ tang muc nguyén
hitu, 4n gidu con co trude ca khai ma, vi chi c6 khai mo diéu-dugc-an- glau Su 4n _gidu cling
6 trude tu do, vi néu khong c6 xéc tin vé dic tinh khong-tat-can cua diéu-dugc-an- glau thi
cling khong co ty do dé khai mo. Sy an gidu khong nén duoc hiéu nhu su hay hoai dbi voi
chan 1y cho bang su tiém ndng héa (possibilitas), hay yéu tinh tién-tdt yéu (pre-ensential
essence) cua chan 1y.

Tuu trung, Heidegger cho thay yéu tinh cta chéan 1y 13 tr do — dé-mic-cho-hitu-thé-co-sao-thi-
hién-hiru-nhu-vay, mot mat tuan phuc sy trinh dién cua sy vat trong vung-khai-mo, mat khac
t6n trong su An gidu cua hiru thé: “Chan 1y tuyén b mét su ‘che ddy von soi t0 (lichtendes
Bergen/ sheltering that clears).”>’

Diéu kién kha hitu cho chén Iy noi cuée gdp g6 giita Dasein va nghé pham
“Céi song chung” cho déi bén

Truéc OWA, hau nhu Heidegger khong ban luén gi Ve chan ly noi nghé pham. Ay vay, trong
OWA, nhu mét su bo tic, Heidegger cd gang lam ndi bat vi thé cua nghé pham (trén binh
dién hiru thé luan) so Vi cac vat- thé-don-thuan (su vat xa-tim-tay, Vorhanden) cuing nhu cac
vat-dung (su vat vira- ~tAm- -tay, Zuhanden). C6 1€ su bd tac nay 1a mdt budc chuin bi can thiét
dé ban vé cudc gip gd°® giita Dasein va nghé pham.

Tt ngir “existenz” (hién-htru-hién-sinh) duoc Heidegger dung dé chi phuong thirc hién hiru
cua Dasein cling nhu cta cac hinh thirc ton tai ma ngdm chua bén dudi la nhing yéu t6
nguyén hiru twong tu nhu cac yéu td nguyén hitu ciia Dasein, ma yéu t§ quan trong nhat 13 dic
tinh tw do mo ra thé gi6i cho riéng minh trong tim thé ding-vitng-trong-chinh-minh.> Nghé
pham, nhu duoc ban dén trong OWA, 13 mot hién-hitu-hién-sinh theo nghia d6.%° Nhu vay,
diéu kién kha hiru cho cudc gip g& gilta Dasein va nghé pham 1a nhimng dic tinh “moén dang
ho d6i” & tan phuong thirc hién-hiru-hién-sinh®' ctia d6i bén. Phan nay s& tip trung hon vao
nhitng déc tinh noi phuong thirc hién hitu ctia nghé phém, voi su ké thira nhitng diéu da duoc
trinh bay & cac muc truéc vé phuong thirc hién hitu cia sy vat ciing nhu cia Dasein (Xx.
IL.1.bvalll.c).

Men theo 16i néo hlen tlIO’ng luan (Xx. 1.2), Heidegger cho thay noi nghé pham c6 moi glang
co giita “cdi séng” vs. “nén dat”, va giira “hién t6” vs. “4n gidu” (Xx. L.3.a,b). Chinh mbi

57 Cach no6i “che day von soi t0” mang tinh bién chimg: nho biét che day ma c6 thé soi to dung nghia,
va nho biét soi to ma c6 thé che ddy dung nghia. “Thoat d4u, hitu thé xuit hién ra trong anh sang cua su rat lui
mang dic tinh che day” (Being appears primordially in the light of concealing withdrawal). [Martin Heidegger,
“On the Essence,” 137]

8 «“Cudc gip gd” & day mang chiéu kich hiru thé luan va hién tuong luan, tic sy giao thoa gilra “thé
gidi” ctia Dasein va “cdi séng” cua nghé pham. Giao thoa tic 1a gip g& nhau & mot phan chung dung nao do,
trong khi mdi bén van giit cho minh mot thé dung riéng; tai noi giao thoa, co cai gi méi mé dugc hinh thanh.

59 Nhing yéu t6 nay khong co noi cac vat thé don thuan, cac vt dung va tha vat, vi hodc chung thiéu
kha ning m& ra mot “cdi séng”, hodc (va) thiéu kha ning tu-dimg-viing-trong-chinh-minh.

60 Xin xem lai muc 1.2 va nhat 1a muc 1.3.

61 Phuong thirc hién hitu ctia con nguoi 1an nghé pham déu mang trong minh chiéu kich huyén nhiém
vugt tim nhitng khai niém co ban ciia siéu hinh hoc ¢6 truyén, tirc nhitng pham trii ctia cai c6-d6 khach quan von
la co s& cho moi nhan thirc khoa hoc thuong nghiém.
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giang co nay tao nén hién-hiru-hién-sinh ctia nghé pham. Chinh tinh cing btrc nay lam nén

“dang cap” xét vé hinh thé ciia mot nghé pham; hon nira, no tao ra vé rang r& ma tac pham xét

nhu mot toan thé chiéu toa lén tung chi tiét. Hay noi theo Gadamer, chén 1y noi nghé pham

khong hé noi sy phoi tran y nghia mot cach hoi ‘hot theo kiéu sy vat (pho-truong bat-thoal)

nhu:ng hé nol nhung y nghia tham sau khon do von chi dugc nghiém ra noi sy tranh chép gitra
“coi sdng” va “nén dat”.

A 2

Heidegger ciing truy nhan “hai mat dong tién” (twofold) cua chan ly hiru thé luan noi cudc
gdp g& giita Dasein va nghé pham 1a: (1) mdi giang co noi ndi-tai-tinh cua ngh¢ pham; va (2)
hién-hiru-d6n-mé cua Dasein.® Mot dang nghé pham, xét nhu hién-hitu-hién-sinh (existenz)
mo ra hay thiét dinh mot “cdi song trong cudc gap gd voi Dasein; dang khac Dasein luén
phai hién-htru-don-mo trude “coi song” cua nghé pham trong sy giao luu v6i “cdi séng” cua
Dasein.** S¢ di nhu thé 1a vi: danh rang Dasein tu n6 hién-hitu-hién-sinh (existenz), hiru-nghia
(intelligible) ma khong can nai dén sy vat khach quan, thé nhung Dasein (xét nhu 1a Da- sein)
tir ban chét lai chang he ctng dong va tién thién (a priori): ddng tir “exister” bit nguon tur

“ek-sister” nghia la ¢ Xuat hu‘u — di ra khoi chinh minh, du phdng (project) dé chung séng véi
tha thé trong mot “cdi sdng”. Thé nén con ngum trong quan voi su vat bang cach mic cho
chung mot ¥ nghia dé dua chiing vao “thé gidi” ctia minh. Con d6i v6i nghé pham, con nguoi
san sang budc vao mot “cdi sdng chung”, sin sang lanh nhan thém ¥ nghia ma nghé pham
trao ting noi “cdi song chung” dé kién toan y nghia hién-hitu-hién-sinh noi minh. Noi “cdi
séng chung” 4y, Dasein va nghé pham hién hitu béi nhau, do nhau va vi nhau.

“The dung rieng” cua moi bén

Hién-hitu-hién-sinh noi Dasein 1dn nghé pham con dugc dic trung boi mot “thé dimg riéng” —
ding-virng-trong-chinh-minh.

Trudce hét, Heidegger kham pha ra noi nghé pham cai chiéu kich “riéng tu” hay “thé dimg
riéng” ma ong goi 1a “nén dat”. Ngay khi mot “cdi song” hién 1én trong mot nghé pham thi
nghé pham ciing dong thdi dimg-trong-chinh-no, ti du: Ngay khi nguoi nghe nhac cam nhén
duogc sy chénh vénh hay bang khuang noi cam xtc — va theo d6 bao hoi rc x6t xa tran vé — thi
dong thoi &m thanh dugc vang 1én da tu khép minh vao trang thai an tinh va cdm nin cua mot
quing 7 trong nhac 1y, du nguoi thudng thirc co hiéu biét vé cach thirc nhitng quing nhac
khéc nhau tao ra nhiing trang thai cam xtc khac nhau hay khong.

Ké dén khac véi vat-thé-don-thuan hay vat-dung, “cdi song cua nghé pham khong phai “cdi
song ma nd dugc thira huong khi duoc Dasein dua vao “cdi song” ciia Dasein. Boi 18, nghe
pham khong chi thudc vé “cdi song ma con c¢6 kha ning md ra va thiét dinh mot “cdi séng”

(Xx 1.3.a). C6 thé noi, quan n1em v€ kha nang dimg-trong-chinh-minh cung v0i kha nang mo
ra va thiét dinh “cdi sdng” di ngdm ngdm mic cho nghé pham cai goi 1a chu-thé-tinh
(subjectivity) va do d6 dit tinh trang khai m& (openness) ctia nghé pham vao cdi hiéu hay sir
linh héi (comprehension) mang chiéu kich lién-chu-thé (inter-subjective) trong cudc gip g&
v6i Dasein. Thir nghi: Doi gidy ngoai chg (mdt vat-dung) khong c6 “cdi song” ctia riéng no,
thé nén c6 thé bi con ngudi ném ra bai rac hoic dem dot (trd thanh mot vat-thé-don-thuan),
tare bi vong than hay tha hoa (alienated); trong khi do, giay-trong-tranh (ngh¢ phém) béo ton
mot “cdi sdng” cho riéng minh — bt kha xam pham ngay ca khi bic tranh bi dot! Bén canh
do, chi c6 giay-trong- tranh mdi md ra c01 song cua mot nguoi ndng dan cu thé gin bo véi
n6 va dé cho “cdi séng” dy giao thoa véi “cdi séng” ctia khan gia xem tranh. Hon thé, ngoi

62 X. Hans-Georg Gadamer, loc. cit., §14.

63 Piém khéc biét dang cha y: Nghé pham khong chi hién hitu theo phuong thirc pho-truong bat-thoai
nhu dugc nhén ra noi cac sy vat; Dasein khong chi hién-hiru-ké-can nhu trong twong quan véi cac sy vat.

64 X. Pau Vin Hong, “Dan vao hitu thé luan,” 127-128.
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dén Hy Lap con thiét dinh “cdi sbng” cho nhirg cu dan sinh sdng chung quanh. That vay, gia
nhu ngdi dén bi sup d6 vi mot 1y do nao d6, ngudi Hy Lap khong chi cam thiy tiéc nudi cho
su tan lyi ciia mot cong trinh kién trac va diéu khic mang ddm gia tri van hoa-lich str, nhung
con cam thdy hut hang va lac 1ong nhu dang khong-song-trén-qué-huong-minh, nhu dang
thiét mat mot phan cudc sdng.

Khéng nhing thé, mbi giang co noi ndi-tai- tinh cua ngh¢ pham rd rang khong cho phép chu
thé thau tom, dbi-twong-hoa hay “cao bang tat ca thuc tai trong mot nhan thirc chu quan, néu
khong mudn thuc tai xét nhu hiru- the—dwng—trong—chmh minh bi mat hat va trd thanh cdi-
gzong-nhau noi-moi-si, tic mot moén dd cho con nguoi truc 1oi. Mot dang, chi khi nao htru
thé ty to 16, con ngudi mdi co thé dua ra mot phong doan hay quyet dinh; dang khac, trén
phuong dién nhan thic 14n hanh dong, con nguoi hitu han chwa thé tinh thong hay quan xuyén
dugc moi su. Thanh thir, cho du nghé pham c6 “hién t0” thi noi nghé pham van ludn c6 cai gi
do6 1a “an glau mét ste phan khang tuyét d6i chdng lai y chi thau dung tur phia nguoi sang
tac, trinh dién hay thuong thirc ngh¢ pham.® Hon nita, phai con céi gi d6 an gidu thi méi con
d6 khao khat di tim chiéu sau trong nhan thirc 1dn hanh dong, con d6 nhimg chon lya v6i dong
co tinh rong.

“Thé dung riéng” trong “cdi séng chung” goi ¥ mot diéu kién kha hiru thir ba cho chan 1y noi
cudc gap go gitrta Dasein va ngh¢ pham: dac tinh ty do.

Cuoc gap go trong tu do

Thiét nghi can nhéc lai, dbi véi Heidegger: “Yéu tinh ctia chan 1y tu biéu 16 ra nhu 1a ty do.”66

Vuot 1én trén chiéu kich ich dung (usefulness) }?m thi hiéu (interest) trong twong quan gitra
con nguoi doi voi ngh¢ pham, tu do (xét nhu dé-méc-cho-hién-hiru, let beings be) dong day
va hoan thanh yéu tinh ctia chan 1y (xét nhu alétheia),®” boi it 1a ba Iy do sau day:

Thir nhét, su to 16 ctia nghé pham xem ra khong can phai chd doi y nghia duoc cung cap boi
mot cdi toi trai nghiém (noi, nghe, suy nghi, chi tro) noi chu- thé-nguoi. Hién-hitu-hién-sinh
rat riéng cua nghe pham nhu dugc dién ta ngang qua dién miu doc ddo vé su glang co gilta

“cdi séng” va “nén dat”, can dén su dién giai tir phia ngudi sang tao, biéu dién hay thudéng
thirc trong tim thé “don mo” (Entschlossenheit/ resoluteness, unclosedness) chan ly cach
ngay ngat, nhu thé dé “chira lanh” vét seo tir sy ran nit (Riss/rift) gita “cdi séng” va “nén
dat”, chir khong phai dé dinh doat chan 1y. Nhu véy, noi phuong thire hién hitu, nghé pham
giit dwoc cho minh “thé dung riéng” trong “cdi sdng chung” dbi véi Dasein.

Thir hai, trong cudc gip g& voi nghé pham, Dasein don nhan chan ly trong tu cach “ké dugc
chia phan” hay “ngudi bao ton” hay “ngudi san sé”.6 Chleu kich du-phan va lién-chii- the nay
mot dang thao g& khoi Dasein nhitng thao tac thudc vé binh dién y thirc — cach riéng, “y thirc
tw quy” (theo Descartes), nhiing quan niém duy tam chu quan (theo triét hoc siéu nghiém cua
Kant, hay trlet hoc cua truong phai Dirc quoc duy tam), va “y thirc phong huong” (trong hién
tuong ludn cb dién cua Husserl); dang khac, moi goi mdi nguoi — ngang qua cudc gap g voi
nghé pham — hién-hiru-véi- nguoi-khac. Hién-htru-voi-ngudi-khac cling 1a nén méng cua tu do
(hiéu trén binh dién hiru thé luan), vi phuong thirc hién hiru nay giai phong Dasein khoi
nhirng han hep chu quan dé dén mo nhitng-gi-khac-minh (tha-thé-tinh).

Thir ba, chan 1y “xay ra” noi cudc gap g& gilta nghé pham va Dasein nén dugc xem nhu mot
bién c6, mot cii hich tu do 14t nhio tat ca nhimg gi da dugc dinh hinh va quen thudc ddi voi

%5 X. Hans-Georg Gadamer, loc. cit., §15.

% Martin Heidegger, “On the Essence,” 128.

67 X. Martin Heidegger, “On the Essence,” 127.

68 X. P4u Van Hong, “Dan nhap vao hiru thé luan,” 129-130.
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Dasein.®® Nghé pham kéo nguoi thuong 1am ra khoi nhitng thuc tai tam thuong, tam “dinh
chi” nhiing cong viéc, bac thang g1a tri, 16i nghi va 16i nhin quen thudc noi nguoi thuong lam
dé dan ho dén voi mot “cdi song” méi do ngh¢ pham mé ra.” Sy dap tra xing tam trudec mot
ngh¢ pham khong phai la hleu biét hay udc muon, nhung 1a “mét su hiéu biét vén dé lai udc
mudn, va mot uéc mudn vén dé lai hiéu biét”.”! Hay néi khac di, cudc gip g& gitta Dasein va
nghé pham qua 1a mot cudc hoén cai dich thuc — mot “sy hién hiru ké can voi khong chi mot
hitu thé don thuan, nhung 13 véi cdi c6 dac biét nhu thé tat ca nhitng gi dang c6.”72 Heidegger
vién dan cudc hoan cai thanh Phaold — mot ch sét ngang tai — lam thi dy.”

Neu nhu cudc gap g0 gilta Dasein va ngh¢ pham mang nhiing diéu kién kha hiru cho chan ly

“xay ra”, thi hau chac nghé thut — xét nhu ¢gi nguon cua ca ngudi hoat dong nghé thuét lan
ngh¢ pham hdn 13 c6 lién quan mat thiét véi chan 1y. Hon nita, viéc tim hiéu méi lién quan
nay, dua theo nhitng diéu Heidegger trinh bay, hy vong s& gitip ich nhiéu cho nd lyc suy tu vé
béan chét cua nghé thuat.

Nghé thuat trong twong quan voi chan ly
Nghé pham: mot “tru so” hay “loi néo” cho chan ly dién ra

Nhu da phan tich & myc 1.3.a, nghé phém khong chi 1a vat-thé-don-thuin hay vat-dung dugc
thém vao mot vai dic tinh cao cap nao do; trai lai, chi trong nghé pham, vat-tinh va dung-tinh
moi duge thé hién cach tron day.” Ké dén, nghé pham khong chi 1a mot sy két hop giita chat
liéu (hay noi dung) voi hinh thirc: ban than nghé pham dit cau hoi cho didu-duge-trinh-bay
trong nghé phdm va qua d6 biéu 16 phuong thirc hién hitu cia nghé pham. Nhu vay, nghé
pham khong chi 1a mot hinh anh cam tinh hay mot sy minh hoa nham ph6 bay chan 1y, nhung
1 mot “trt s6” cho bién-c6-chan-1y dién ra.”

Tai sao chan ly “xdy ra” cach chinh yéu khong phai noi “san choi” khoa hoc ma lai noi “san
choi” ngh¢ thuat?

Thir nhat, c6 1& boi vi khoa hoc — do quéa chu tim dén cac chi tiét thudc vé mot phan ving
chan l}'/ vbn da hién hién dau ra ddy, va loay hoay véi tinh chuan xac — di khong thé nao 1a
viéc “xdy ra” mang tinh cach uyén nguyén cua chan ly. Trong khi do, ngh¢ thuat mang trong
minh mdi giang co glu’a cac dién miu, gi4 tri, pham tru hay ton gido cii v6i cac dién mau, gia
tri, pham tru hay ton gido méi hau mang dén mot thé gidi quan mai va mot sy lwa chon méi
cho con ngudi.’s Co thé noi, noi cudce gip gd giita Dasein va nghé pham, khong nhitng mot
“cdi séng” hién ra, bay ra mot cai gi ¢6 ¥ nghia ma trudc d6 chua biét, nhung mot cai gi méi
mé dang thuc sy bude vao hién hitu ddi v6i Dasein cling nhu nghé pham.

 X. Hans-Georg Gadamer, loc. cit., §12.

70 X. Martin Heidegger, “The Origin,” 64.

" X. Martin Heidegger, “The Origin,” 65.

72 Martin Heidegger, “The Origin,” 60.

3 Ngudi viét cling nghi dén on soi sang xay ra ddi v6i thanh I-nha Loyola bén b song Cardoner: “Trén
con dudng song song voi mot con séng, (...) mét hudng vé con song chay dudi thung ling, (...) mit tim hon
6ng dan dan mo ra. Mic di khong thay hinh anh nao, ong da am tuong nhidu diéu, vira thudc dirc tin vira vin
hoa, dudi mot ludng sang ruc r& khién moi didu tré nén méi mé. Khong thé trinh bay chi tiét nhitng diéu ong da
linh hoi duge lic d6, mic du rat nhiéu, chi biét réng ong da hiéu nhiing diéu do6 hét st o rang. Néu tinh chung,
tat ca nhitng diéu Chua da ban va nhitng diéu 6ng di hoc hoi sudt ca cude doi, (...) 6ng cam thiy né khong bang
nhitng diéu 6ng da linh hgi trong luc d6.” [Trich T thudt (Autobiography) thanh I-nha, s6 30 (ban dich ctia Cha
Hoang Van Luyc, SJ)]

74 X. Michael Inwood, op. cit., 117.

75 X. Hans-Georg Gadamer, loc. cit., §13.

76 X. Michael Inwood, op. cit., 121.
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Thtr hai, dac tinh tur do ctia chan 1y (x. IL1.c va I1.2.c) xem ra thich hop dé dugc “trai nghiém”
(experience) va “cam nhén” (feel) bo1 mot con ngudi biét séng va cam — mot “nghé s777.
That vay, trong cudc gap gd glu’a Dasein va ngh¢ pham tinh-trang-khai-m¢ cua hitu thé xét
nhir toan thé khong dong hoa véi tong sé cdc hitu thé von duogc biét téi cach truc tiép va dé
dai bang con duong khoa hoc:7® “Noi dau hitu thé it duoc con nguoi biét ti va chi dugc khoa
hoc nhan biét mot cach thd so, noi dé tinh-trang-khai-m¢ cta hitu thé xét nhw toan thé c6 thé
ngu tri mot cach thiét yéu hon so voi noi ma cai quen-thudc (familiar) va cai duoc-biét-dén-
nhiéu (well-known) da trd nén bat ngan (boundless), tirc & noi khéng con gi ¢6 thé chong lai
co nghiép cua cai biét do béi quyén 1am chi xem ra dd banh trudng dén vo han vé mit k¥
nghé (technical mastery).”” Véi nhan xét trén, Heidegger nhu mudn cho thiy cai biét cua
khoa hoc c6 nguy co “cao bﬁng moi su, chi ding lai noi cai biét tho thién vn bop det tinh-
trang-khai-mé cua hién hitu xudng thanh hu-vo- t1nh hién nhién (apparent nothingness) cua
hién hiru.?° Trong khi d6, nghé thuat lai c6 co may “ctru vét” duge van nan hién hitu bi khoa
hoc ré ring hay lang quén.

Tai sao chan 1y khong tu dat minh noi suy tudng cua con ngudi ma lai tu dat minh noi nghé
pham? Thiét nghi nghé si khong phai nguoi thiét 1ap chan 1y rdi sau d6 méi dem chan 1y
“nhdi” vao nghé pham; trai lai, nhitng gi tinh khoi nhat — thudc vé ban chét (nature) — trudc
tién phai duoc nghé pham khai mod cho nghé si.8! Hay néi khac di, viéc “sang tac” cua nghé si
khong bao gio tir “khong” ma ra: chinh nghé pham da ty “v&” ra mdi giang co (Riss/rift) noi
ban than va da “phac hoa” trudc nhiing gi nghé si s& trinh bay.®? Thuc té, chi sau nhitng budc
chap chiing cua vi¢c phac thao tr nhitng truc cadm nghé thuat, nghé si mdi c6 dugec mdt cai
nhin twong ddi rd rét vé didu minh mudn dién ta, hay néi dung hon: mudn cho “nhap thé”
(embody) vao trong nghé pham.®3 That vy, birc tranh ctia Van Gogh dau nhét thiét gia dinh
hoa sinay da phai ra tiém giay dép cii luét qua mot vai doi wa thich roi chon mét doi lam mau
ve. Boi 1§, doi giay trong-thyrc- té tyr n6 dau thé gidi trinh cho cach thé ma Van Gogh da nhin
doi giay vén duoc thé hién trong tranh; hon nita, hoa sT ¢o thé da chua tung nhin d6i giay
trong mdt cach thé m&i mé trude khi bie hoa bit dau xuat hién ra phan nao.%*

Nhu vay, nghé pham 1a mot trt s¢ (residence) hay 16i néo (way) thich hop cho chan 1y “xay
ra”, chir khong chi 1a cong cu gitip con nguoi vuon téi chan ly. Michael Inwood vi von:
“Nghe pham giéng nhu mot thanh tri bao vé (fortress) hay mot cot mbe danh diu phan lanh
thd ma chan 1y vira méi gianh dugc.”5 Muc dudi ddy s& men theo tu tudng cua Heidegger aé
liy thi ca (xét nhu nghé thuat ngon ngir) lam thi dy minh hoa cho nhiing phén tich trén, dong
thoi tiép can triét hoc khai nghia ctia Heidegger dé hiéu rd hon mbi twong quan gitra ngdn ngir
vOi chan Iy cua hién hitu (the truth of being).

77 Hiéu theo nghia rong cua tir “nghé s7”.

78 X. Martin Heidegger, “On the Essence,” 129.
7 Martin Heidegger, “On the Essence,” 129.

80 X, Martin Heidegger, “On the Essence,” 129.
81 X. Michael Inwood, op. cit., 117.

82 X. Martin Heidegger, “The Origin,” 68.

8 Michael Inwood, op. cit., 122.

8 X. Michael Inwood, op. cit., 122-123.

8 X. Michael Inwood, op. cit., 121.
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Thi ca hay nghé thudt ngén ngit dwdi géc nhin triét hoc khai nghia ciia Heidegger
(i) Tir nghé thuat thi ca dén ngdn ngi

bpé suy tu vé ban chét cua nghé thuat, Heidegger nai dén nghé thudt thi ca nhu thi du dién
hinh nh4t.8 Heidegger cho rang: moi nghé thuat tu ban chat déu 1a “Dichtung”®’. Dichtung
theo nghia rong duoc hiéu nhu “sang tao” (invention) hay “du phéng” (projection);®® theo
nghia hep dugc hiéu nhu “thi ca” (poesio/ poetry).

S¢ di thi ca dugce dé cao nhu thé 1a vi — theo Heidegger — loai hinh nghé thuat ndy mang trong
minh mét sirc ning bién ddi: soi sang cho nhiing gi 1a tam thudng; tam tach con nguoi ra khoi
bbi canh binh thuong dé mang vao mot thé gisi khac; thay déi toan bo thé gidi quan ciia con
nguoi® Trong khi do, cac loai hinh ngh¢ thudt khéc, ti nhu kién trac, diéu khac, hoi hoa, 4m
nhac... chi hoat dong ndi trong nhiing thuc tai da dugc khai mo san boi ngon ngtr. Hay noi
khac dl su khai mo & cip do ngon ngir (11ngu1stlc disclosure) noi thi ca co trude rdi moi dén
su khai mé noi cac thé loai nghé thuét khac.*

C6 1& Heidegger khong chi su dung chir “Dichtung” theo nghia hep, tirc khong ¢6 y bao rang
moi thé loai nghé thuat déu bat ngudn hay duoc dong hoa voi nghé thuat thi ca cho bang ¢o y
nbi két thi ca vo1 mot quan niém mang tinh c4i nguén vé ngbn ngit.’! Quan niém nay la mot
cach khai trién chit “Dichtung” theo nghia rong.

(i1)) Mot quan niém mang tinh cdi ngudén vé ngdn ngir

Ngon ngit dugc ban dén ¢ day chic hin khong phai la thtr ngén ngir thyc dung va nhét thoi
xét nhu phuong tién truyen thong hay giao tiép phat sinh tir nhu cau cua con nguoi (muon
nim bat, thao ting hay thong tri cac su vat, hién tuong). Duong nhu Heidegger mu6n nhim
dén ngdn ngir tr ban chat (langue) von vuot 1én trén cudc hién hiru hon 13 dé cap dén ngon
ngir tir goc nhin hién tugng (langage) von dén sau cudc hién hitu.®? “Langue” vuot 1én trén
nhirng 101 1& noi con-chit hay giong-néi, va la diéu kién kha hitu kha thi cho “langage”.

Hiéu ngdn ngir theo “langue”, con nguoi chi 1a ké tham dy vao mot ngdn ngir khong do ban
than minh tao ra. Dasein xét nhu hitu-thé-duoc-thay-dé gin lién véi mot qué trinh thira huong
di san ngdn ngit, nén ciing phai co cach “dén mo” (resoluteness) thich dang voi di san ay.
That vay, trong thi ca, thi s7 khong thé thao tung toan b bai tho; boi 1€, toan bd “cdi séng”
dugc mo ra trong bai tho dau phai tuy thudc vao cdm hung riéng cua thi si. Tung y tho, 101
tho, cau tho ngay khi duoc dat thanh 101 dd c6 mot “nén dat” dé dung-trong-chinh-minh cach
tinh khoi va tron ddy. “Nén dat” 4y lun danh sin mot phan y nghia nao dy con “an gidu” ddi
v6i chinh thi si — “cai vi ctia im ling” (the taste of silence) néi theo Adam Kirsch. Ttr “nén
dat” 4y, bai tho md ra hay thiét dinh mot “cdi séng” hoa quyén voi “thé gidi” cia nguoi
thudng thirc. Noi cudc gap gd gitra bai tho va nguoi thuong thire c6 thé dién ra nhimg y nghia
ma chinh tac gia ciing chua chic tiép can duoc. Boi dau ngh¢ thudt ngdn ngir lai mang trong
minh nhiing dic tinh nguyén hitu (existential) ky diéu nhu thé?

8 Pé ban vé van nan nghé thuat, trong OWA, Heidegger tung st dung hai vi dy minh hoa thudc 1anh
vuc hoi hoa va kién tric, nay dén 1anh vyc thi ca.

87 X. Martin Heidegger, “The Origin,” 70-72.

88 X. Michael Inwood, op. cit., 123.

8 Martin Heidegger, “The Origin,” 72.

% Michael Inwood, op. cit., 123.

1 X. Martin Heidegger, “The Origin,” 71.

92 Tiéng Phap c6 su phén biét tinh té giita “langue” va “langage” von déu c6 thé dich thanh “language”

trong tiéng Anh hay “ngdn ngir” trong tiéng Viét. C6 thé tim hiéu thém sy phan biét ciia Levinas giita “le Dit”
véi “le Dire”.
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Trudce hét, Heidegger cho rang: “Ngon ngit mang lai hién hitu cho su vat.”®? That vay, ngdn
ngtr, khi dat tén khai sinh cho moi hinh thuc ton tai, da mang hitu thé ra khoi sy hdn don sau
tham (dim confusion) dé dén véi tinh-trang-khai-mé (openness) va khién ching xuat hién
thanh 101.%* Chang han, ngdn ngit cho phép dat da, co cay, suc vat dugce nhan thirc, dugc hién
hiru mot cach déy du; trong khi chinh dat da, co cay va suc vat lai khong thé tu nhan thic vé
ban than, khong thé hién hitu trong chinh minh. Heidegger dung hinh anh “thi dyng thi nhién”
(dichtender Dichter — a poet composes a poem, “mdt nha tho lam tho”)* dé dién ta dic tinh
mang-lai-hién-hitu ctia ngdn ngit.% Theo do, tu duy ctia con ngudi khong thé dimg lai & viée
tim ra nhitng 15 1& gitip chiém hitu, sap xép, thng tri hay thao ting cai dang hién hitu, nhung
phai nd lyc kiém tim mot ngdn ngit cho chan 1y ctia hién hitu (the truth of being) cu ngu, tirc
thuc thi nhiém vu ciia mdt nha tho.

Mot khi tam biét manh dat han hep ctia ngon ngit khang quyét, ngon ngir (langue) mang dic
tinh sang tao (creative) va doi méi (innovative); Heidegger goi thir ngdn ngit nay 1a “1oi du
phong” (projective saying).”” Nghé thuat thi ca khong phai la viéc cai tao hinh thirc cua cai da
dugc dinh hinh hay mé phong cai di ton tai sin trude, nhung 13 nghé thuat cia nhung sang
tao” hay “dy phong”. Thoat dau, du phong ciia mot bai tho xem ra bi han ché boi nhimng
duong net da duoc vach ra tur trude cua ngdn ngir, do ngdn ngir cai quan. Dy phong kiéu nay
nhu duogc an dinh trude vi da tung xay ra nhu thé, khién thi si khong thé toan quyén tuy tién
sang tao hay udn nin (dac biét khi so sanh véi cac loai hinh nghé thuat nhu kién trtc, hoi
hoa... ); n6 thudc vé “nén dat” — tinh c6 trudc ctia ngdn ngit — mang lai cho bai tho ban sic
riéng va doc 14p véi quyén 1am chu cua thi si. Tiép do, bai tho s& ludn duoc tiép tuc véi mot
du phong khac, khoi di tir du phong dau tién, ma duong cho tat ca nhimg nang lyc sang tao
kha hiru; n6 thudc vé “cdi séng”.%®

Thiét nghi ngdn ngit thi ca s& khong con mang tinh chat “du phong” néu danh mat chiéu kich
d6i thoai. “Rugu ngon phai ¢6 ban hién”: nha tho chi that sy lam tho khi 10i tho 4y dugc
truyén théng dén nguoi thudng thirc bai tho xét nhu dong-tac gia voi thi si. Vé phia ngudi
thudng thirc, viéc dam minh trong bai tho khong co rit ngudi dy vao nhiing trai nghiém riéng
tw ctia ca nhan, nhung mo ra dé lién lac khiang khit véi “coi sdng” ciia bai tho. Thanh thir,
chan 1y “xay ra” trong bai tho nhu duoc chia sé hay luan chuyén lién li gitta ngudi voi ngudi;
tuyét nhién khong c6 chuyén doc quyén dinh doat.

Su gan bo véi nghé thuat thi ca trong cudce sdng ciing nhur trong tu tuong triét hoc co the duoc

xem nhu dic nét cua “Heidegger hau-ky”. Co thé ndi, mbi trong quan gitra triét hoc
Heidegger va nghé thuat ngdy cang trd nén rd nét, nhat 13 trong triét hoc khai nghia 6ng. Mbi

93 Martin Heidegger, “Der Satz vom Grund,” trong Gesamtausgabe, the collected edition (Frankfurt am
Main: Vittorio Klostermann, 1976-7), 143; trich lai theo Bui Van Nam Son, “‘Trd choi ngén ngli’ trong
Wittgenstein va ludn dé& ‘ngdn ngir 1a ngdi nha cia ton tai’ cia Martin Heidegger”, diang tai:
http://triethoc.edu.vn/vi/chuyen-de-triet-hoc/sieu-hinh-hoc/tro-choi-ngon-ngu-trong-wittgenstein-va-luan-de-
ngon-ngu-la-ngoi-nha-cua-ton-tai-cua-martin-heidegger 551.html, truy cap ngay 16/02/2017.

% X. Martin Heidegger, “The Origin,” 71.

95 X. Martin Heidegger, “The Origin,” 70. Cach dich ctia nha tho Bui Giang. Pay 1a mot kiéu choi chit:
“Dichter” trong tiéng Pirc 12 danh tir “nha tho”; “dichten” 1a dong tir “lam tho™; “dichtender” 14 dang V-ing
(Gerundiv) ctia dong tir “dichten”. Nhu vay, “dichtender Dichter” dich nom na chi 1a “mdt nha tho dang lam
tho”.

% Giai thich theo Bui Van Nam Son, ““Trd choi ngdn ngit’ trong Wittgenstein va luan dé ‘ngén ngir la
ngdi nha cua ton tai’ cia Martin Heidegger”, ddng tai: http://triethoc.edu.vn/vi/chuyen-de-triet-hoc/sieu-hinh-
hoc/tro-choi-ngon-ngu-trong-wittgenstein-va-luan-de-ngon-ngu-la-ngoi-nha-cua-ton-tai-cua-martin-
heidegger 551.html, truy cép ngay 16/02/2017.

97 X. Martin Heidegger, “The Origin,” 71.

%8 X. Hans-Georg Gadamer, loc. cit., §17.
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turong quan nay ciing mang lai nhiéu soi sang cho van nan nghé thudt ciing nhu van nan chdn
[y, nhu s¢€ thay trong phan trinh bay sau day.

(iii) Nghé thuat va triét hoc khdi nghia ciia Heidegger

Véi “budc ngodt nguyén hitu” (le tournant existential de I'herméneutique), triét hoc khai
nghia cua Heidegger chon diém xudt phat noi chiéu sau huyén nhiém hién hiru cta con ngudi
thay vi noi ban van, voi cung muc dich tiép can chan ly. Nganh khai nghia cua Heidegger
dugc x4y nén trén co-su-tinh (facticité).® Theo Heidegger, con ngudi, von gan lién v6i co-su-
tinh noi phuong thirc hién hiru, khong dugc phep ldy nhitng dinh kién hay nhiing khuynh
hudng thude vé ban ning dé thay thé cho sy minh giai ctia chinh cudc hién hiru mang chiéu
kich khai nghia (ens hermeneuticum).'®® Ens hermeneuticum tién van khong phai 1a mot d6i
thé dugc phod bay ra trude chu-thé-ngudi nhung la méi trong quan ty minh véi chinh minh
nhd phuong thirc hién hitu “wu tw” (sorge) xuét phat tir co-su-tinh noi Dasein. ! Ngay tir dau,
Dasein dd cuwu mang su linh hoi chinh minh (se-comprendre), va d6 1a cdi hiéu ‘mang chiéu
kich hiru thé luan (compréhension ontologique/ comprehension de I'dtre) — mot yéu td nguyén
hitu co ban ctia Dasein. Cdi hiéu nay khong phai mot sy nam bat bang tri tu¢ (intelligere) hay
kha nang nhan thic (connaissance),'* nhung 1 mot nang luc thudc vé sy than quen hay thim
nhuén. !0 Cong viée dién nghia chi 1a 1am cho cdi hiéu san trwde duge sang to hon; hay noi
khac di, cdi hiéu dén trude thao tac dién nghia.!* Tir nhan xét nay, Heidegger thiét lap ¢ ‘vong
tron linh hoi” (le cercle de la compréhension):'® s& di co dién nghia 13 nho da c6 cdi hiéu, va
so di c6 viéc dién nghia 1a dé cdi hiéu san truée duge thém sang to.1%

Khé ndi, chinh co-sy-tinh khién cho Dasein dé lang quén co-su-tinh: chinh su hitu han noi
mot ngudi dé khlen nguoi 4y quén rang minh chi hién hitu c¢6 gio1 han. The nén diéu quan
trong — d6i v6i triét hoc khai nghia cta Heidegger — la phai dem cau trac tién du cta cdi hiéu
ra phac thao khai tir chinh cac sy vat, dé cau trac tién du 4 ay duoc thém to rang thay vi bi lang
quén. Mot 161 néo dé “danh thic” cdi hiéu noi Dasein 1a 16i néo nghé thut. Vi giang trinh
OWA, Heidegger mo rong trong tam cua nd luc khai nghia Vé phia nghé pham: cudc gip g
gitra Dasein va ngh¢ pham khong nhiing la mot 16i néo giup tiép can chan ly, nhung con duoc
hiéu nhu 14 hanh vi sang 1ap nhidu “thé gi¢i” khac nhau gitp cho cdi hiéu hay sw linh héi
(comprehension) noi Dasein duoc dién ra cach khach quan va tron day hon.'"?

Trong sinh hoat ngh¢ thuat, ngudi sang tac, trinh dién hay thuong thire déu mang trong minh
cdi hzeu san trde — du ¢6 dugc nhan thire hay khong. Cai hiéu d6 c6 thé bao gdm nhiing yéu
td tién dy nhu: nhimng von heng da tham nhuan gitip hiéu nhitng kinh nghiém va an tuong
nghé thuat; nhitng vién twong san trudc gin lién voi y hudng hay dich nham khi tham gia mot
loai hinh ngh¢ thuat; mét vai khuynh huéng thudc vé mot truong phai nghé thuat da than
quen. .. Trudc khi tiép xtc véi nghé pham, nhiing yéu tb tién du iy c6 thé con mo hd hay bi

9 X. Jean Grondin, L herméneutique (Paris: Presses Universitaires de France, 2006), 29. Co su tinh &
day am chi cudc hién hiru cy thé va ca biét von tién van khong phai mot dédi tuwong suy dién cua tri 6c con ngudi
cho b.%mg mdt cudc phiéu lvu ma Dasein hién-hitu-nhu-thé-d6 — chénh vénh, thiéu hut v&i ndi wu tu va chan ngan
thim sdu (¢ ting mirc nguyén hitu) — dwoc dit vao trong dé va duoc 1am thirc tinh. Cude hién hitu nhu thé mang
chiéu kich khai nghia nén dugc goi 1a ens hermeneuticum.

100 X Jean Grondin, op. cit, 30.

101X Jean Grondin, op. cit, 31.

12 Can phai phan biét cdi hiéu san truée voi nhiing thanh kién vo doan va chii quan.

103 X Jean Grondin, op. cit., 36.

104 X Jean Grondin, op. cit., 37.

105 V¢ sau dugc Gadamer goi 1a “vong tron khai nghia”.

106 X Jean Grondin, op. cit., 39-40.

107 X . Hans-Georg Gadamer, loc. cit., §4.
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lang quén do co-sy-tinh. Trong cudc gip g& véi nghé pham, Dasein vira dién nghia, vira doi
cho duge nghé pham khai mo ¥ nghia dé hiéu hon vé chinh minh 13n nghé pham. “Cdi séng”

do ngh¢ pham mé ra c6 trién vong kéo Dasein ra khdi tinh trang lang quén co-sy-tinh; lay g01
va 1am thire tinh Dasein; khoi goi lai noi Dasein nhitng méi ban khoan triét dé vé nguodn cdi;
qua do giap Dasein thoat khéi tinh trang hién hiru phi-chinh-cach, trc tro6i dat trong “cdi
nguoi ta” (le “on”) hay cong luén.!

Bén canh do, khi mot nguoi xéc tin rang viéc sang tac, trinh dién hay thudng thire nghe pham
c6 lién quan mat thiét dén viéc hiéu va dién nghia chlnh minh, nguoi &y dang thuc sy “song”
v6i nghé pham, va nghé phim ciing dang tré nén “sdng con” voi ngudi dy. Nhung thé nao
moi 1a thue sy “song” v6i nghé pham? Thiét nghi d6 1a dong thai khiém nhuong chiém ngim
va ling nghe chan 1y dang “xay ra”, rdi nhan nai chia sé kinh nghiém vé chéan 1y cho nguoi
khac cach trung thyc, thay vi lam dung k¥ thuat hau chuyén tai nhitng st diép va tdm tinh
guong ép. Boi 1€, trong hoat dong nghé thuat, nguoi sang tac, trinh dién _hay thuong thire
chiang qua chi 1am nhiém vu phéac thao nhitng “dudng nét biéu kién Ve mat hinh thac”
(indications formelles) dé qua d6 chinh nghé thuat — xét nhu viéc “xdy ra” cua chan Iy — c6
thé thau dung 1iy cho minh nhiing trién vong hién hitu ddc thi. Nho dong thai khiém nhudng,
con ngudi co hy vong tu giai thoat minh khoi nhimng 16i dién giai vén lam tha-hoda hién hiru
cua minh (interprétations “aliénantes”).!?

Khong nhiing thé, trong “triét hoc khai nghia cubi cing” (la derniére herméneutique) ciia
minh, Heidegger nhu thé dit han trong tam triét hoc khai nghia vao nd luyc khai nghia hién
tuong ngon ngir.''° Heidegger timg dua ra luan dé: “Ngon ngit 1a ngdi nha cua hién hiru.”!!!
Luén dé nay nén dugc hiéu nhu thé nao?

Trudce hét c6 1& Heidegger da van dung hinh anh “ng6i nha” tir tho cua Holderlin — thi s ma
ong mén md: “Con ngudi cur lwu trén mit dit nay; day cdng hién, nhung nhu mét thi si”!12
“Nhu mét thi s hay “mot cach thi si” chang phal c6 nghia 1a — bang con duong ngon ngir —
Dasein luon “du phong v6i tam thé “don mo” trude nhimg chan troi ¥ nghia va sin sang cu
lwu noi “cdi sdng” ma ngdn ngit mé ra hay sao?

That véy, voi ngon ngit “khdng tinh toan” ctia thi ca, con ngudi kha di tiép can duoc hitu thé
mdt cach tron day dang “cu luu” trong nghé pham. Khac véi nhitng ménh dé luan 1y, thi ca
néi riéng va ngdn ngir néi chung khéng nham phat biéu vé nhitng tai thé riéng 1é cho bang
moi goi su chﬁ y dén “méi lién hé” vé ¥ nghia cua cac tai thé.!'> Khong nhing thé, “y tai
ngon ng0a1 ngon ngir thi ca ludén mé ra nhing “khoang trong nhimg cho bo ngd hay “cdi

song” von khong dugc noi dén truc tiép bang 101 1€ (parole); “coi song” nay “di trudc” hay

“c6 trudc” nhiing tai thé riéng le. “Co1 sdng” ma thi ca m& ra nhu ngoi nha doi hoi Dasein —
ngang qua “du phong” — tién vao cu luu bén trong dé tiép can hiru thé ciing nhu khai nghia

108 X Jean Grondin, op. cit., 31-32.

109X Jean Grondin, op. cit, 30.

110 X x. Martin Heidegger, “The Way to Language,” trong Basic Writings, David Farrell Krell bién tap
(New York: HarperCollins, 1993), 393-426.

1 Martin Heidegger, “Letter on Humanism,” trong Basic Writings, David Farrell Krell bién tap (New
York: HarperCollins, 1993), 217.

112 X Bui Van Nam Son, ““Tro choi ngon ngir’ trong Wittgenstein va luan dé ‘ngén ngir 1a ngdi nha cua
ton tai’ ciia Martin Heidegger”, ddng tai: http:/triethoc.edu.vn/vi/chuyen-de-triet-hoc/sieu-hinh-hoc/tro-choi-
ngon-ngu-trong-wittgenstein-va-luan-de-ngon-ngu-la-ngoi-nha-cua-ton-tai-cua-martin-heidegger 551.html, truy
cép ngay 16/02/2017.

13 X Hans-Georg Gadamer, loc. cit., §17.
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cudc hién hitu cua chinh minh; hay no6i khac di, Dasein va moi tai thé¢ hién hiru 1a 1a hién hiru
trong ngdn ngir.'4

Thiét nghi, tam thé “don mé” noi Dasein khong phai thy dong chi biét 1anh nhan, nhung 1a
md chinh minh ra, d6n nhan, “ling nghe” va ddam nhdn nhing gi dugc trao ting. Vao nha ma
khong nghe 101 “chu nha”, khéng dam nhan nhitng cong viéc can thiét, thi dau dang goi 1a cu
lwu; Heidegger khong quén nhic nhé: “Trude khi noi, d6 1a mot sy ling nghe;”!''S hay “Tiéng
noi no6i, chir khong phai con ngudi noéi. Con nguoi chi noi, khi twong ing v6i ngdn ngir.”!16
Thé nén kha nang tiép nhan hay “ling nghe” ngdn ngir — xet nhu “qua tdng” cho Dasein — la
mot yéu td nguyen hiru con co ban hon ca cdi hiéu. C6 thé noi, chinh ngén ngir cung cap am
giong cho mbi tuong quan mang chiéu kich khai nghia nén ting cua hitu thé va cta con
nguoi. !’

Mot goi y suy tw vé ban chat cua nghé thudt

Viéc ban luan vé thi ca cich riéng va ngdén ngit cach chung trong OWA di gitp cho
Heidegger néu din mot s6 goi ¥ suy tu vé ban chat uyén nguyén ciia nghé thuat. Khi néi “mot
s6 goi ¥, ngudi noi ¢d ¥ tranh viée goi gon nhiing goi ¥ cua Heidegger thanh nhimng han tir
mang tinh han dinh va chung quyét.

Heidegger cho rang: “Nghé thuat (...) 1a viéc trd-nén va xdy-ra cta chan 1y.”'!® Thiét nghi,
chan 1y “dang tr& nén” (becoming) va “dang xay ra” (happening) ma Heidegger n6i dén hau
chic khong phai mot thir chan 1y “da réi”, nhung 1a mot chan 1y “dang hinh thanh”: “Ban chét
ctia nghé thuat 13 thi ca. Thi ca, dén lugt no, lai c6 ban chat 13 viéc hinh thanh chan 1y.”1!° Thé
nén, ban chit cua ngh¢ thudt dugc Heidegger nhin nhan nhu viéc hinh thanh
(Stifttung/founding) chan 1y, ngang qua ba y nghia sau day:!?°

Trudce hét, “Stifttung” dugc hiéu nhu “cudc trao ting” (bestowing). Viéc chan Iy tu dat minh
noi nghé pham luén di kém v6i mot “chan dong” (thrust): nhitg gi con xoang xinh, mo hd va
moO nhat noi phuong thirc hién hitu ciia Dasein dugc nang day thanh nhitng gi phi thuong,
kiéu diém va tinh t.'2! Hon nita, chan 1y 4y khong “xay ra” ngang qua sy giai thich, 1ap ludn,
quan sat hay mo ta, tirc khong phai bang cac tién trinh suy 1y, nhung boc 16 mot cach dot ngot
va tirc thi nhitng gi 1a tinh khoi nhat. Chan 1y ciia cai-dugce-dién-ta khong xuat hién tir van
canh thuong ngdy cia cai-dugce-dién-ta, nhung trong viée cat dut dot ngot cac quan hé thuong
ngay va quen thudc.'?? Nhu thé, chan 1y khong phai duogc rit ra tir nhitng gi dd sin trudc,
nhung n6 dén cach nhung-khong nhu mot mon qua. Sy hinh thanh chan 1y & diy nhu mot
cugc trao tang trao tran (overflow).

Ké dén, “Stzftung” duoc hiéu nhu “viéc dit nén” (grounding). Theo Heidegger, chan 1y dugc

hién to noi “cdi séng” ma nghé pham moé ra khong phai bi thay vao trong chan khong, nhung
duogc gin gir va bao ton boi nhitng con ngudi lich st trong mot dan toc cu thé ngang qua dat

114 Martin Heidegger, “Letter on Humanism,” 217.

5 Martin Heidegger, The Principle of Reason, R. Lilly chuyén ngit (Bloomington, Ind.,
19911957/1956), 96; trich lai theo Michael Inwood, Heidegger: A Very Short Introduction, 128.

116 Ihid.

17 X, Martin Heidegger, “D’un entretien de la parole,” trong Acheminement vers la parole (1959)
(Gallimard, 1967), 118, 120, 126; trich lai theo Jean Grondin, op. cit., 42.

118 Martin Heidegger, “The Origin,” 69. “Art then is the becoming and happening of truth.”

119 X, Martin Heidegger, “The Origin,” 72-73.

120 Martin Heidegger, “The Origin,” 72. “The nature of art is poetry. The nature of poetry, in turn, is the
founding of truth.”

121 X Martin Heidegger, “The Origin,” 72-73.

122 X Michael Inwood, op. cit., 124.
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dai, ngdn ng, truyén thong, thong 1& va duc tin cua dan toc do. 123 Chan 1y noi ngh¢ pham

gén lién v6i s6 phan cua dan toc; d6 1a mot chan 1y duoc dit nén trén manh dat qué huong noi
nghé pham dugc sinh ra.

Cubi cung, “Stiftung” duoc hiéu nhu “su khoi ddu” (beginning). Cé nhitng su khai dau tirc
khéc cling c6 nhitng su khoi dau can sy chuan bi 1au dai hon noi con nguoi, ching han khi
muén thyc hién mét bude nhay ngoan muc (Sprung/ leap). Khoi nguon dich thuc khong chi
hé noi “vach xuit phat”, nhung né ngim ngam chét chira ca “dich dén” trong do6: n6 la mot
budc nhay-t6i (Vorsprung/ leap forward) von vuot Ién trén moi sy dé co thé cham dich.!24
Khoi ngudn ciing 1a mot ci hich, mot sy thuc ddy cho mot bude nhay ngoan muc. 125 Lich st
nghé thuat khong phai 1d mot qua trinh tich lity tu tinh, nhung 12 mét chudi nhitng con bung
n6 16n lao vé ning lyc sang tao dugc chuyén giao qua nhiéu thé hé.'26 Co thé noi, chan 1y dién
ra noi cudc gip g& gitra Dasein va nghé pham 1a mot thir chan 1y séng dong — néi theo kiéu
Karl Rahner — “bat dau, va lai bit dau”.

Vai Phé Binh d6i véi Giang Trinh Céi Nguén Tdc Pham Nghé Thudgt

Giang trinh OWA cua Heidegger tuy khong qua dai nhung dudng nhu da mé ra mot hudng di
kha tha vi cho hémh trinh di tim 1€ khon ngoan ciling nhu y nghia cudc hién sinh cta con
nguol. Myc nay 1a nd lyc cho thay mot vai dong gop cua tu twong Heidegger trong OWA d6i
v6i triét hoc 1an cudc song; bén canh d6, nhitng diéu con khiic mic noi tu twong Heidegger s&
duoc thir néu 1én du chi mot 1an.

Dong gop cua giang trinh OWA doi voi triéet hoc
Mot phé binh doi voi hitu thé lugn, nhdn thirc lugn va my hoc

C6 thé nodi, giang trinh OWA di phé binh nén tang cua triét hoc hién dai bat dau véi
Descartes, trén phuwong dién hitru thé luan, nhan thie luan lan my hoc.

Trén phuong dién hiru thé luan,'?” bang phép phan tich hién twong hoc trong OWA,
Heidegger nhu thé cho thdy mot 16i néo phé binh thuyét duy chu thé (subjectivism). Theo do,
khi nhin nhan rang “cai Toi suy tu” (ego cogito) c6 thé dam bao cho sy hién hitu lién tyc cua
chinh nd, cling nhu lam co s¢ cho hién hitu ciia muodn vat, Descartes da gian lugc moi thuc
thé vao cac ¥ niém hay cac biéu twong dén ndi gia tri cta thuc thé chi duoc quy dinh bdi cac
quy tic do cai toi chu thé ap dat. Du khong chip nhédn ego cogito, Heidegger chua hé c6 ¥
dinh pha hity chi-thé-tinh trong suy tu triét hoc; bai 18, duong nhu ddi véi Heidegger, chu-
thé-tinh 1a san phém cua lich str dugc thé hién noi sy vén mé cua hién hitu. bung hon, co6 vé
nhu Heidegger muén phé binh xu hudéng “chii quan hoéa” (subjectivization) hay “duy chu thé”
(subjectivism) noi 1ap trudng ciia Descartes. Dudng nhu Heidegger khong chip nhan thiét
dinh bat ctr hinh thirc ton tai nao (ké ca Dasein) nhu 1a mot diém tua c6 dinh hay trung tim
duy nhat vé mat hitu thé ludn — vira 13 co so cho ban than nd vira 1a co s cho moi hinh thire
ton tai khac. Theo d6, “chu thé” trong tu twong xuyén sudt ciia Heidegger khong chi ¢6 nghia
la con ngudi, ma con duoc xét theo nghia rong hon cua chir “subject”. That vay, trong BT,

123 X Michael Inwood, op. cit., 124.

124 X, Martin Heidegger, “The Origin,” 74.

125 X. Michael Inwood, op. cit., 124.

126 X Michael Inwood, op. cit., 125.

127 X, Abraham Mansbach, “Heidegger’s Critique of Cartesianism,” trong Paideia Proceedings of the
XX World Congress of Philosophy.

(An ban dién tG ding tai: http://www.bu.edu/wep/Papers/Cont/ContMans.htm, truy cip ngay
20/02/2017).
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Heidegger néu ra cau héi vé y nghia cua hién hitu, va so di c6 thé néu hoi nay 1a nho tién gia
dinh xuét phat diém 13 hién hiru ciia mot thuc thé néu ra ciu hoi éy, tirc Dasein. Xem ra
Dasein 1a nén tang hiru thé luan viing chic hon cogito ctia Descartes, vi nd khong chira dung
nhing tién gia dinh nao vé con ngudi cling nhu tha thé ngoai kha nang dit cau hoi vé hién
hiru. Thé nhung, Dasein khong phai 13 nén tang duy nhat trong triét hoc cua Heidegger. Trong
OWA, Heidegger cho thay hién hiru cua con nguoi khong phai la trung tm cua sy phan tich,
va khong hé giit vai tro ngudn-y-nghia.!28 Nhu vay, Heidegger dong gop cho suy tu triét hoc
chiéu kich lién-chu-thé (inter-subjectivity); theo do, moi tai thé 1a mot trung tAm ¥ nghia von
mo ra va thiét dinh mot mang ludi ¥ nghia (“cdi sdng”) bao quanh nd. Pay qua 1a mot hudng
di méi ddi véi lich sir triét hoc, va ¢ 18 ciing anh hudng phan nao dén sy ra doi cia tim-thirc-
hau-hién-dai (post-modernity)'?°.

Trén phuong dién nhan thirc luan, ' Heidegger nhu thé dwa ra mot sy phé binh déi voi dinh
nghia kinh vién vé chan ly xét nhu adaequatio. Thiét nghi, véi OWA, Heidegger khong c6 y
chdi bo hoan toan quan ni¢m truyén thong nay; dung hon, v6i quan niém vé chan ly nhu la
alétheia, Heidegger nhur mudn cho thay hién-hiru-hién-sinh (existenz) khong phai 1a su ton-tai
c0-do6 khach-quan, ciing khong chi 1a sy khai m¢ cua hiru thé trong tu thé mot ddi twong quy
hudng vé sy hinh dung kha hiru (hodc dugc cho 1a dung dan) noi chii-thé-tinh ciia Dasein; vi
suy cho cung, khong gi dam bao duoc tinh ding dén thuong truc noi phuong thire hién hiru
ctia Dasein (néu Dasein duoc xem nhu nén tang cho moi nhén thirc ding dan dién ra trong tu
tuong con nguoi). Mit khac, Heidegger nhu mudn chat van su-hop-thirc (legitimation) ciing
nhu diéu-kién-kha-hitu cta adaequatio: 1am thé nao su twong thich giira hai bén vén khong
dong nhit kha di ¢6 dugc? Véi sy chat van nay, ¢6 1& Heidegger khong chii truong phii nhan
vai tro ctia sy nhan thirc; ong chi nhan manh rang kha ning nhén thirc hay truy vén, suy cho
cung, ciing khoi di tir phuong thirc hién hiru cua Dasein — khoi diém va co sé ctia moi nhan
thtrc trén binh dién hién sinh. Hon nira, xét nhu mot phé binh mang tinh xay dung, triét hoc
khai nghia cua Heidegger mo ra mot 16i néo nhan thirc ddc biét: ¢ tan ting mirc nguyén hitu,
Dasein dé c¢6 sin nang luc hiéu vé chinh minh; va cdi hiéu chinh minh (se- comprendre) duoc
dién ra cach toan ven va trdo tran hon trong cudc gip g& gitta Dasein voi ngh¢ pham. Cdi hiéu
mang chiéu kich khai nghia nay dén tir dong thai chiém ngam va lang nghe hon 13 tir tu duy
tinh toan.

Vé quan niém my hoc,'3! 16i tiép can cua Heidegger vé phuong thirc hién hitu cia nghé ph'fim
10 rang tranh dugc nhitng tién kién cua my hoc truyén thong von dét trong tdm vao chu-thé-

18 X. Hans-Georg Gadamer, loc. cit., §16.

Tham chi, v&i bai viét Das Ding (Ban ve su vat, 1950), Heidegger tap trung khao sat su vat (chir khong
nhét thiét phai la nghé phidm) nhu chung tu t6 16 va dua ra so d6 “bo Ta” (Geviert) dé minh giai phwong cach su
vat tu minh cau tao nén chinh minh va mac cho minh mét y nghia ma khong can dén con nguoi hay nghé pham!
Theo hudng nay, nhitng hinh thirc tdn tai thAm chi chua dat t6i “dia vi” cua hitu-cho-ta-st- -dung (ma chi dugc
xem nhu 14 ¢6-d6 khach quan trude cai nhin dimg dung hay khiang dinh don thuan ctia con ngudi) roi ciing duoc
nhin nhan trong hién hiru toan ven ctia né6 — mot cudc hién hiru tinh khoéi va hoan toan vé vu loi.

“Bo Tt la mét so dd khai niém chira bbn yéu t6: mat dat, bau troi, con nguoi hiru-tr va than linh. Tép
hop bon yéu t6 nay lam nén y nghia hiru thé luan cua timg sy vat. Mat dat va bau trdi, dai dién cho tu nhién,
cung cip toan canh y nghia trong d6 mdi vt trg thanh bo phan ctia mot mang ludi cac quan hé. Bo Tir trinh bay
viée di tir mo hinh trong d6 mot thyuc thé riéng 1é phat sinh ra ¥ nghia sang méi truong xung quanh né, va qua dé
tao thanh trung tdm y nghia cua chinh no. [Giai thich theo: Abraham Mansbach, loc. cit.]

129 B hiéu thém, xin xem: Bui Van Nam Son, “Jean-Frangois Lyotard va tim thirc hau hién dai,” ding
tai: http://triethoc.edu.vn/vi/truong-phai-triet-hoc/chu-nghia-hau-hien-dai/jean-fran-ois-lyotard-va-tam-thuc-hau-
hien-dai_24.html, truy cép ngay 5/3/2017.

130 X Abraham Mansbach, loc. cit.

131 X Hans-Georg Gadamer, loc. cit., §13, §14. Xx. Bui Van Nam Son, “Dé& cwong tom tit,” loc. cit.
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nguoi.'32 Chang han, 18 16i tu duy cia phai Kant-méi hay nén triét hoc thong tri'3? d tién gia
dinh vat-tinh (thingness) 1a cai khach quan duy nhat von co thé cuu mang nhing gia tri va y
nghia mang tinh chu quan va b6 sung. Theo d6, trong cdu trac cua doi tuong thAm my,
phuong dién ndi 1én hang dau noi nghé pham 1a dic-tinh-vat-thé — cai ha ting trén d6 dung
1én hinh twong tham my dich thuc nhu 1a cai thuong tang.!3* Bén canh d6, nén my hoc duy
tam khoi tir Schiller dén Hegel von xem nghé pham chi nhu vé-ngoai-cam-tinh ciia y niém
dugc chua thé suy tudng trong tu duy c6 ¥ thirc vé chinh minh; ndi cach khac, nghé pham chi
dugc xem nhu mot tién trinh khach-thé-hoa cia tinh than, 1a hién tuong cia tinh than & trong
thé cach truc quan thé gidi. Theo do, nghé phém do do chi la bé do cho chan Iy ma triét hoc
mang lai, 13 16i néo giup hiéu chan 1y bang con duong khong dung khai niém (con dudng von
d3 bi thuyét Kant-méi hay nén triét hoc thong tri che khuat tir 1au).'3% Dau sao, ca hai trao luu
triét hoc noi trén déu xem nghé pham khong hon khong kém mot vét thé (thing) hay dung cu
(equipment) ma gia tri ciia n6 duge dinh doat boi quan diém hay dung y chu quan ciia ngudi
sang tao, trinh dién hay thuong thirc ngh¢ pham. Trong OWA, Heidegger nhu thé di nang
hién hiru cua nghé pham 1én mot tAm cao moi, noi d6 phan chan 1y thudc vé vé-ngoai-cam-
tinh ctia nghé pham vira khong bi loai bé (nhu trong my hoc duy tdm cua Hegel) vira khong bi
1€ thudc vao khai niém (nhu kleu phai Kant-moi); b01 I&, chan ly xet nhu la bién cb thi xdy ra
noi nghé pham (noi dién ra moi gidng co lién i giita “cdi sdng” va “nén dat”), chtr khong phai
diege suy ra tir nghé pham hay tir y thire chii quan ctia con ngudi.

Cong bang ma xét, ¢6 18 cong cude phé binh cia Heidegger khong nham muc dich 14t nhao
toan by nén tang cua truyén thong triét hoc “hi¢n dai” cho bang nham cai thi€én va md rong
nén tang cho triét hoc trong anh sang cua hién hiru.

132 Nén my hoc truyén thdng nay co 1& chiu anh hudng tir viéc t& chirc hinh anh theo “phdi canh trung
tam” ciia Brunelleschi v6i tiéu ngit: khach quan hoa cai chii quan, chuyén khong gian tim sinh 1y vao khong gian
toan hoc, ddng thoi chu quan hoa thé gidi dbi twong (moi ddi twong phai phi hop véi nhan quan — “diém nhin”
clia ngudi quan sat). Phat hién vé “ph01 canh trung tam” dan dn vai hé qua mang chiéu kich hitu thé luan va
nhan thte luan: nghé pham khong t ton, bi trong dbi hoa bai phdi canh; nghé pham chi dwgc dién ta trong quan
hé voi nhirng hién hitu khac va phu thudc vao chu thé tri gidc. [X. Bui Van Nam Son, “Dé cuong tom tit,” loc.
cit.]

133 Tién mot budc so vai tidu ngit vé doc 1ap tuyét dbi ciia phan doan so thich “De gutibus non
disputandum est,” Kant da tim thay trong tinh phd bién chu quan cta phan doan so thich mot quyén han hay mot
gi4 tri rang budc cta ning luc phan doan thim my trude nhiing doi hoi cua 1y tri va luén ly. Phan doan s¢ thich
tuy mang tinh chii quan, hiéu theo nghia thién v€ cam nhén hon 1a nhan thire, nhung ciing khong phai la tuy tién
vi khi nhin nhén cai gi la dep, ta van cho doi hay doi hoi nguoi khac ddng tinh. P6 1a ca mot “tuyén ngon” vé su
tu tri cua nghé thuat truée nhirng quy tac luan 1y cua thoi Khai sang, dit co s& cho my hoc & trong tinh chii thé
cua cac nang lyc tdm thire von dugce nhén ra la co thé “an nhip” v6i vé dep thién nhién. Thé nhung “tuyén ngdén”
d6 ciing bt ddu mot sy chii quan hoa ngam ngdm va nguy hiém: mot khi trat tu tw nhién bi day vao trong vung
bat kha tri mang tén “vét tu than”, thi tat ca nhiing gi con lai o thé dwoc chap nhén la thim quyén tuyét dbi cua
con ngudi, tirc tinh v quy téc cua thién tai. Thuyét Kant-mdi hay phong trio triét hoc thong tri da d6i méi viée
Kant dét co sé cho nhan thirc khoa hoc, nhung lai khong tai tiép thu chan troi siéu hinh hoc v& mot trat tw muc
dich luan cta hiru thé xét nhu nén tang cho phé binh ctia Kant vé ning lyc phan doan thim my, vi thé da dé lai
nhing dinh kién, nhét 14 vé& sy wu tién hang dau va c6 tinh hé théng danh cho nhan thirc khoa hoc. Theo d6, cai
ton tai dich thuc 1a cai mang vat-tinh (thingness), 1a dir kién dugc mang lai cho giac quan, la cai c6 dugc nho
nhan thirc khoa hoc tw nhién. T4t ca nhitng ¥ nghia, gia tri mang lai chi 1a nhitng quan niém bd sung mang hiéu
lyc chu quan, khong thudc vé ban than sy vat, cling khong thudc vé chan Iy khach quan. [X. Hans-Georg
Gadamer, loc. cit., §8]

134 X. Hans-Georg Gadamer, loc. cit., §8.

135 Hau chic Heidegger ciing khong dong thuan véi 16i quan niém ciia my hoc tu bién theo Hegel, du
nén my hoc Hegel trén nguyén tic di lam giam di khoang cach dbi lap giita chu thé va khach thé ngang qua viéc
mo ta nghé pham khong khoi di tir chi thé (nhung van huéng dén chi-thé-tinh). Boi 18, trong tu duy cia y niém
thi at han phan chén 1y thudc vé vé ngoai cam tinh (von thudc vé “nén dat”) mac nhién bi loai trir dé chi con lai
“cdi sdng”; nhu vay “vé dep” riéng tu ciia nghé phim bi “tha huong” va tha hda mét rdi.
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Mot quan niém moi mé vé hitu thé

“Bét cr khi nao hitu thé xét nhu toan thé con doi hoi dat nén trén tinh-trang-khai-mdo, nghé
thudt dat toi yéu tinh mang chiéu kich lich sir ciia né xét nhw mot sy hinh thanh.”'36 Quan
niém vé hitu thé cua Heidegger 16 rang di 1a mot cudc cach mang trong lich sir triét hoc Tay
phuong.'37 That vay, triét hoc Hy Lap thoi Thuong C6 quan niém vé hitu thé nhu 1a nhing gi
ton tai hay hién di¢n (presence); triét hoc Trung C6 “hoa kiép” cai hitu thé ton tai “tro tro”
ctia thoi Thuong C6 thanh nhitng vat thy tao do béi Thién Chua (ens creatum); triét hoc hién
dai — trudc “con cam d6” cua khoa hoc va ki thuat — nhu mudn bién hitu thé thanh nhiing ‘dbi
tuong’ (object) dé tinh to4n, dinh doat va thao ting.!38 Thé nhung, triét hoc vé hién hiru mang
chiéu kich khai nghia cua Heidegger d3 mang lai mot quan niém mdi mé vé hitu thé: hién-
hitru-hién-sinh (existenz), khoi dau véi Da-sein. Tiép dén, voi giang trinh OWA, Hedegger cho
phép su t6 16 cta hiru thé tiép tuc dién ra noi nghé pham, hay dung hon: noi cudc gip g giita
nghé phdm va Dasein; nhu vy, cdch ndo d6 Heidegger ciing cong nhan phuong thirc hién hiru
cua nghé¢ pham cung la hién-htru-hién-sinh. Tém lai, quan ni¢m vé hitu thé coa Heidegger
xem ra rat sébng dong vi duoc mic 14y chiéu kich bién cb.

Péng gop ciia gidng trinh OWA doi véi cudc song
Quan niém moi vé nghé thudt, hoat dong nghé thudt va nghé pham

Giang trinh OWA cho thdy: trong nghé thuat, hay noi cudc gip g giita Dasein va nghé pham,
chan 1y — xét nhu sy vén mo ciia hitu thé — khong ngimg “xay ra”. Néu nhu “lich st khong
dugc hiéu cach don thuan nhu mot chudi cac sy kién lién tiép dién ra duoc con ngudi ghi
nhan, nhung nhu mdt loat nhirng cudc trao tang hay vén mo cua hiru thé danh cho con nguoi,
thi ¢6 thé noi, nghé thuat — xét nhu mot cii hich (primal leap, leap forth) khién chan 1y dién ra
noi nghé pham — dang dat nén va 1am nén lich sir cho ca mot dan tdc su-tinh (historical
people).'* Ngh¢ thuat — hiéu nhu thé — dau khi nao hét thoi, va con ngudi ludn co trién vong
bit gip chan Iy va khai nghia chinh cu¢c hién hiru cia minh trong cudc gép g& voi nghé
pham, ching nio vin nan chan 1y con dugc quan niém mot cach dung dan va uyén nguyén.
Theo d6, mot nguoi hoat dong nghé thudt cho dat murc cling 1a dang hanh triét roi; hoat dong
nghé thuat nén duoc xem nhu mot phwong thé giup Dasein hién-hitu-chinh-céach, thay vi chi
dirng lai ¢ tim murc ctia mot hinh thire giai tri, “xudng ca vo loai” hay hoa ching 1a mot cach
thé gido duc, sinh hoat van héa nhu nhiéu ngudi van nghi. C6 18 khéng phai mot sy phong dai
v6 ly khi Heidegger vi von nha tho ndi riéng va nghé sinoéi chung — theo kiéu Holderlin — nhu
mdt kiéu than-nhan (demigod) sng & manh dit khong co ngudi sinh sdng de lam trung gian
giita than minh (gods) va con ngudi, c6 nhiém vu chuyen giao nhitng y mudn hay nhiing 10i
moi goi tinh té caa than minh dén véi con nguoi. Piéu dang ngac nhién la: chinh cai manh dat
khong c6 ngudi sinh song ay tuc ngh¢ thuat — lai quyet dinh can tinh cling nhu dia vi sinh
t6n cho con ngudi.'4

Trong hoat dong ngh¢ thuat, danh rang nghé pham ludn can dén ngudi sang tac hay trinh dién
dé duoc thanh hinh, can dén nguoi thuong thirc dé duogc hién-thuc-hda; nhung sau xa hon —
theo Heidegger — chinh nghé pham méi khién cho nhiing ngudi sang tac, trinh dién hay
thudng thirc kha-hiru (possible).'#! O diém nay, phai ching Heidegger mudn cho thay: nghé si

136 Martin Heidegger, “The Origin,” 74. “Always when that which is as a whole demands, as what is,
itself, a grounding in openness, art attains to its historical nature as foundation.”

137 Xx. Phu lyc 1: “Vé viéc chuyén ngit chit sein trong luan van”.

138 X Michael Inwood, op. cit., 125.

139 X Martin Heidegger, “The Origin,” 75.

140 X Michael Inwood, op. cit., 127.

141X Martin Heidegger, “The Origin,” 69.
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noéi riéng va nhiing nguoi sinh hoat nghé thuat néi chung chi 1a tdc nhan dai dién cho nghé
thuat? Hay noi khac di, ngh¢ thuat — xét nhu mét nang lyc phi nga (impersonal force) vuot
trén stc sang tao cua cac nghé si — dang “rot” nhimg ban chat tinh tuyén vao nghe pham
ngang qua khéi 6c, con tim va doi tay con nguoi. Loi hiéu nhu thé vé nghé thuat 4t han khong
chap nhan bat ctr dinh huéng mang tinh vu loi va tiéu thu nao tir phia con ngu0’1 trong hoat
dong ngh¢ thuat. Michael Inwood trung dan mot vi du vé “ngh¢ thudt cao cad” la tleng -Chua
(the voice of God) — mot thir tiéng khong nhitng khong bi dinh huéng boi ngudi tiéu thu ma
con 1am thay ddi toan bo thé gidi quan va soi dudng chi 16i cho thinh gia.!*2

Cudi cung, viée tiép tuc suy tu khong nging vé ban chét nghé thuat hau chic kéo theo mot 16i
quan ni€ém tuong xung veé nghe pham Theo do6, con nguoi khong nén xem nghé pham nhu
nhirng vat-dung hay vat-thé-don thudn, va do d6 khong nén dbi-vat-hoa hay thuong-mai-hoa
nghé pham, néu mudn thyc sy “séng” véi nghé pham va “séng” trong nghé thuat.

Loi moi goi canh tdan twong quan voi ban than va voi tha thé

Nhiing trinh bay cta Heidegger trong OWA c¢ 1€ kha di kéo theo 101 moi goi con nguoi duyét
x€t lai va canh tdn moi tuong quan véi chinh minh cting nhu véi tha the (tha nhan hay nhiing
sinh vat va su vat trong nhién gidi).

Trude hét, trong twong quan v6i chinh minh, néu nhu chi con nguoi — chir khong phai con vat,
co cdy hay soi da; khong ké cac thién than va Thién Chua — cd the budc vao cudc gap gd ky
diéu véi nghé pham, thi con nguoi chic cling duge moi goi tiép thu va kin muc ly noi
phuong thirc hién hiru cua nghé pham nhitng dic nét gitip minh song tt, song dep hon.
Chéng han, con ngudi duge moi goi cu luu trén * mat dat va trén “nén dat”. Trén “mit dat”

nghia 1a séng thanh cao nhung khong “song trén may” ; gan bo véi thyc tai nhung khong chi
truong thuc dung; suy nghi triru trong va 16n lao nhung hanh dong thi thiét thuc va vira tim
(think global, act local). Trén “nén dat” nghia 1a ding-ving- trong-chinh-minh, song thyc-1a-
minh, khong cdy dya i lai vao nguoi khac, cling nhu khong de minh bi mét hat trong “coi
ngudi ta”. Con ngudi ciing duoc moi goi sdng trong ‘cO1 song”, nghia la luén mo ra dé sin
sang don nhan va dam nhan nhimg y nghia dugc cude sbng trao ting; dong thoi, khong quén
nd Iyc thiét 1ap va ton tao mot cude sdng co y nghia quanh minh.

Ké dén, , trong twong quan voi tha thé, con ngudi duge moi goi thoat ra khoi 16i quan niém “toi
1a cai rén cua vii try”. Bugc nhu thé, trong trong quan voi tha nhan, con nguoi khong nhing
khong danh mat dia vi cua minh, nhung con song dung pham gia ctia minh hon: “T6i chi thie
sw la nguwdi, néu t6i song véi anh em t6i... Thé gidi nay khéong ai la mét hon ddo...”'*3 Trong
trong quan v6i mudn vat, thiét nghi con ngudi cin huéng dén mot nén “sinh thai hoc my
hoc” (aesthetic ecology) dam chiéu kich triét hoc va nhan vin hon: can ddi lai viée xem gidi
ti nhién don thuan nhu 1 d6i twong sir dung hay thao tung. Con ngudi duoc moi goi thay ddi
16i nhin nhan vé nhirng hinh-thirc-ton-tai khac minh, nhét 1a trong tuong quan voi thién nhién,
theo nhu tinh than “cham soc ngdi nha chung” di duoc khoi goi trong thong diép “Laudato
Si” cua Btrc Gido Hoang Phanxico.

Hon nita, néu nhu phuong thirc hién-hiru-hién-sinh cta con nguoi co nét twong dong trong
chirng muc nao d6 v6i phuong thirc hién-hitu-hién-sinh ctiia nghé pham, thi c6 1& mdi nguoi
ciing dugc moi goi — cach ndo d6 — nhin nhan ngudi khac nhu nhiing “nghé pham” ky diéu va
huyén nhiém ctia Tao Hoéa, hon 13 nhitng ddi twong hién-dién c6-d6 khach-quan hay mang

A CCg A

dung-tinh dé “t6i” thao tang hay truc loi. Phai cong nhan rang nhiéu toi 4c trong xa hoi ngay

142 X Michael Inwood, op. cit., 122.
143 Trich ca tir bai hat “Khong ai 1a mot hon ddo” (Bai ca sinh hoat chua 10 tac gia).
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nay dang dién ra nhan nhan chi vi con nguoi c6 céi nhin gian lugc, khuyet hut va méo moé ve
nhau.

Doi diéu con khuc mac

“Doi dizéuq con khiic mic” khong nhé;n khang dinh nhiing diém han ché nhu thé ngudi nghién
ctru da hiéu Heidegger dat mtc du dé€ phé phan ong.

Trude hét, danh rang Heidegger da c6 nhiéu nd lyc “giai trung tim” (decentralization) chil-
thé-tinh noi con nguoi trén binh di€én hitu thé luan, nhan thirc luan cling nhu my hoc; thé
nhung, ngudi viét tu hoi, nd luc ndy — néu khong duoc hiéu dang — c6 nguy co dan dén mot
thir chii nghia twong ddi nao d6 hay ching?

Ké dén, phai cong nhan Heidegger di lam thirc tinh thé gidi tu twong TAy phuong trudc van
nan “lang quén hiru thé”, tuy nhién, xem ra ngdn ngir va 16i phan tich nguyén hitu cua
Heidegger dé lam cho nhu’ng nguol mang ndo trang voi vang va thyc dung von thich doi hoi
mdt thir “cam nang song” cam thy that vong. Dau sao, ngdn ngit va tu tudng triét hoc it
nhleu mang dang vé than bi (nhu mot sb nguoi nhan dinh) cua Heidegger dd mo ra ca mot

“ving troi coi mo” cho suy tu cua nhiéu triét gia vé sau, boi 1& chinh ngdn ngit nhu thé xem ra
méi gitp tiép can huyén nhiém hién hiru cach trung thanh nhat.

Cubi cing, vi con dit nang chiéu kich nguyén hitu, xem ra hiru thé luan co ban va triét hoc
khai nghia cua Heidegger van con 12 mot “cong trinh do dang”. DAu sao, thiét nghi do dang
ciing chinh 14 dic tinh cua triét hoc khai nghia. C6 1& chinh Heidegger di mo duong cho mot
vai triét gia vé sau (co vé suy tu dat mic hon trong mot khia canh va chimg muyc nao do),
chang han: suy tu vé& hién hitu xuat phat tir bién co (hudng di cua Claude Romano), suy tu vé
bién c6 noi nghé pham (hudng di cua Henri Maldiney), hay suy tu vé hién hiru xuat phat tir
ngoén ngir (triét hoc khai nghia cua Gadamer).

Két Luan
Tém két

Trong giang trinh Coi nguon tac pham ngh¢ thuat (OWA), ngh¢ thudt dugc dat ra nhu mot
van nan; van nan ndy c6 lién quan mat thiét dén van nan chdn Iy ciing nhu ¥ nghia cudc hién
hitu trong tu tuéng Heidegger.

Béng 16i néo hién twong luén, phan tich nguyén htru va triét hoc khai nghia, Heidegger di tim
hiéu va trinh bay mét cach trung thue va sau sac phuong thuc hién hitu doc dao cua nghe
pham (mdi gidng co mang tinh bién ching gitra “coi song” vs. “nén dat”, “hién t6” véi “an
gidu”). Bén canh d6, mot s6 diém dang cha y vé phuong thirc hién hitu huyén nhiém cua con
ngudi (von duoc Heidegger ban nhiéu trong Hitu thé va thoi gian) ciing da dugc ban luan rai
rac trong luan van nay khi can thiét. Két hop v6i nhitng luan ban vé chéan 1y, luin vin di cb
ging dua ra nhitng diéu kién kha hiru cho chan 1y noi cudc gip g& gitta Dasein va nghé pham,
dua trén nhiing phan tich ciia Heidegger trong giang trinh OWA. Chinh trong cudc gip go
nay, hy vong doc gia s& nhan ra va cam thay dugc thuyét phuc boi diéu Heidegger mudn noi:
ngh¢ thuat thuc sy 1a cdi nguén tinh tay cho ca nghé phém 1an nghé si. Hay néi khac di, ban
chit ciia ngh¢ thuat dugc nhin nhan trong cudc gip gd giita Dasein va nghé pham 1a mot su
dién ra (happening) va mot su tr¢ thanh (becoming) chén ly. Chén ly ma Heidegger noi dén
1a mot thr chan 1y “ty dat minh trong nghé pham” — rat tu do.

Ngang qua viéc phén tich thi ca xét nhu nghé thuat ngon ngir, Heidegger nhu muén cho thay:
trong twong quan véi chan ly, ngh¢ thuat qua 1a 1a mdt “cudc trao ting” (bestowing), mot
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“viéc dat nén” (grounding) va mot “su khoi dau” (beginning). Thé nén dong thai tuong ximg
clia con nguodi trong cudc gip gd v6i nghé pham 1a “dén mé” dé don nhan chan 1y va kién
toan y nghia cudc hi¢n hiru ctia chinh minh, khac hén véi dong théi ciia con nguoi trong céc
hoat dong khoa hoc.

Két qua cua viée nghién ciru cho thay: tu trong cua Heldegger trong giang trinh OWA c6 mot
dong gop khong nho d6i voi trlet hoc va cudc sdng. Dau sao, sau nhiéu ban luan, nghe thudt
van con la mot van nan. Mot van nan chua bao gio dugc dat ra dé mong cho mot 10i giai dap
chung quyét, nhung mai 1a mét it hich thic day suy tu.

Mot vai canh cira mo ra

Sau day la mot s6 huéng nghién ciru tuy kha thi trong chirng myc nao do, nhung vi gidi han
vé thoi gian nghién ctru cling nhu dung luong bai viét, nguoi viét chua thé di vao tim hiéu ky
ludng. Tiéu muc ndy chi nham goi ra doi diéu — c6 thé con tan méac va roi rac — nhu mot goi y
nho nho cho nhitng cudc nghién ctru vé sau:

Thir lien hé tu twong cua Heidegger trong giang trinh OWA voi viéc dong hoa cadi hiéu voi
bién co trong triét hoc khai nghia cia Gadamer'*

Theo Gadamer, chan ly khong chi 1a phu thudc vao phuong phap, boi vi phuong phap luén
xdy nén trén khoang cach giita ngudi quan sat va d6i thé duoc quan sat. Mo hinh “hiéu ¢6
khoang cach” ctia phuong phap khong thuc sy thich ung véi cac khoa hoc nhan van; boi 1€,
trong lanh vuc khoa hoc nhan van, khong c6 chuyén chi dong vai khan gid sudng ma con phai
nhap cudc. Gadamer nhu thé cho thidy udc mudn bién minh rang chan 1y cta cac khoa hoc
nhan van phai 1a nd luc thudce vé tién trinh khai nghia ma khong nhat thiét suy tu chiéu kich
phuong phép luan.

Quan diém vé cai hiéu cia Gadamer khong the thoat khoi quan diém cua Heidegger — “hiéu la
tw hiéu chinh minh trong cdi hiéu”.

Tuong ty Heidegger, Gadamer cho rang mot nghé pham khong chi mang lai sy vui thoa vé
phuong dién tham my, nhung truéc hét nd chinh 1a mot cude gip g& chan ly. Néu dem tac
phém nghé thuat gian lugc vao su han hep thuan tay nghé thuat thi do chinh la doi tac phém
nghé thuét cling phai tuan theo cing mot kiéu mau chan 1y nhu khoa hoc. Gadamer khang
dinh ring nghé pham s¢ hitu chan 1y cia riéng no.

Gadamer dé ra khai niém “cudc choi” (jeu) dé dién ta cudc gip gd giita con nguoi va nghé
pham. Theo d06, hiéu mot tic pham nghé thuat chinh 1a dé cho minh dugc cubn hat vao trong
cudc choi ctia tac pham. Trong cudc choi nay, con ngudi khong déng vai 1a ngudi chi huy hay
diéu khién cho bang dong vai ngudi bi khdng ché, bi mé hodc boi nghé pham, va dé cho nghé
pham ay dua minh dy phan vao mét chan 1y cao hon. Nhu vay ddi véi Gadamer, cudc choi
khong hé chi thuan tly mang chiéu kich chu quan. Nguoc lai, nguodi choi nhan ra minh dugc
nhéc bong vao trong mét thuc tai vuot 1én trén chinh minh. Ai tham du vao cudc choi thi déu
phai khép minh vao chuyén dong tu dong cua cudc choi.

Dién miu “cudc choi” quan trong 14 béi vi chii-thé-tinh rat duoc bao ham: chinh chu thé da ty
khép minh vao trong cai ma, tur phia doi the, tic pham ngh¢ thuat da ap dat cho minh. Chu thé

144 Phan nay chil yéu tom két tir ndi dung tai liéu gidng khéa mon hoc “Triét hoc khai nghia” cua gido
su Pau Vian H6ng tai Hoc vién Dong Tén, cdp nhat dén nam 2016. Nhiéu phén trong tai li€u nay dugc bién soan
dua theo: Jean Grondin, L herméneutique (Paris: Presses Universitaires de France, 2006). Vi tai li€u luu hanh
ndi bd nay van dang trong qua trinh bién soan, viéc trich dan sb trang gip nhiéu bat tién. Vi 1& d6, ngudi viét xin
phép chi trich ngudn cach chung.
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lac 4y nhap cudc vao trong mot chuyén gip gd c6 tac dung bién d6i chinh minh. Mot sir bgi
tang thuc tai dugc dé xuat cho con ngudi trong ngh¢ pham.

Cudc gip g& chan 1y trong tac pham nghé thuat ciing dong thoi 1 cudc gip gd chinh minh.
Chén 1y & day 1a chan 1y ma toi du phan vao. Bai 1§, tac pham nghé thuat ludn goi moi toi
theo mot cach thé doc nhit vo nhi. Khong phai tac pham nghé thuat phai khép minh vao vién
anh cua t61; nhung nguoc lai, vién anh cua toi can phai dugc trai rong, phai dugc “thay da doi
thit” nho vao da 16i cudn ctiia nghé pham.

Nhu thé, theo Gagiamer, chg”m ly noi cac kl}oa hoc nhan vin, noi kiéu mau cua ngh¢ phém, la
chan ly mang chiéu kich bién c6 hon 1a chiéu kich phuong phép.

Thi lién hé tw twong cia Heidegger voi hién twong hoc vé nghé thudt ciia Henri Maldiney'#

Maldiney minh nhién ky vong duogc thuc hién mot budc chuyén vuot (déplacement) so voi
triét hoc cua Heidegger, dac bi¢t 1a triet hoc vé hién-hiru-du-phdng (projet) va triét hoc vé
bién co (Ereignis).

NGO lyc cta Maldiney phai chang la chimg thyc cac nghé pham bang mot 1y thuyét nhan danh
mdt tinh chat mach lac (hay mét sy c¢b két) da duoc kién tao sin trudc; hay nguoc lai, d6 1a tur
dat minh vao tu thé ling nghe hién twong? Néu d6 1a mot phuong phap hién tuong luan vé
nghé thuét, cin phai xem xét phuong phap do tuan theo doi hoi cua cac nghé pham nhu thé
nao. Maldiney chon tim hiéu cac tac pham thude vé trudong phai Tal Coat; boi € theo 6ng,
nhitng kh6 khan ciia mot tur tudng triét hoc vé hitu-du-phong va bién ¢d lai duge to 16 ngay
chinh trong cudc gap gd voi nghé thudt Tal Coat.

Maldiney vira 13 ngudi ké thira, vura la nguoi phé binh Heidegger. Budc chuyén vuot cua
Maldiney so v6i Heidegger chu yeu lién quan dén triét hoc vé hiru-dy-phong (khai niém trong
tAm ctia Sein und Zeit cudn I). Bién cb néu dugc hiéu theo cach cia Maldiney khong dong
nghia voi Ereignis (bién co) cua Heidegger. Tam thoi co thé ' ghi nhan: (101 v61i Maldiney, bién
c6 1a bién cd ctia nghé pham; con d6i véi Heidegger, bién cb 1a bién cb cia hitu thé (hay hién
hiru).

Thir lién hé tu tuong cua Heidegger voi Dong phwong triét hoc

Phai ching chiéu kich than bi noi tu tuong Heidegger cling la mot trién vong d6i thoai voi
khao khit “vo-dinh-bigt”'* von 4m anh tu tudng triét hoc Pong phuong, nhét 13 noi tu tuong
nhat nguyén v biét cta triét hoc An Po: 1am sao cho con nguoi dat dén cai murc hiép nhat voi
Hitu, khi d6 khong con ranh gidi chu-khach, khong con nhitng phan biét va gidi han. Co
ngudi con cho rang tu tuong Heidegger voi Phat gido Thién Tong c6 nhiéu chd kha di di
thoai v4i nhau.'4’

145 Toan bo tiéu muc ndy dugce goi himg va tham khao tir luan 4n tién si triét hoc cua Linh myc Phan
Téan Khanh dudi nhan dé: Henri Maldiney: la phénoménologie a l'épreuve de I'euvre d'art, bao vé tai Institut
Catholique de Paris vao nam 2013, duéi sy huéng din ciia gido su Jérome de Gramont.

146 Hudng vé thuc tai tuyét ddi, vo han dinh, khong phan biét.

147 V& van d& nay, xin doc: John Steffney, “Transmetaphysical thinking in Heidegger and Zen
Buddhism” trong Philosophy East & West (Hawaii: University of Hawaii Press, 1977), 323-335. Ngoai ra, con
nhiéu bai viét véi hudng nghién ciru twong tu, chang han bai viét clia tac gia Tam Ich trong tap chi Vin, Nghién
cteu va Phé binh van hoc, nam thi nhét, quy ba nam 1967, tap 3, trich tir trang 22 dén trang 32, ding lai tai:
http://thuvienhoasen.org/a9415/heidegger-jaspers-va-boi-canh-phat-lao-trang-tam-ich.
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Phu luc 1
VE VIEC CHUYEN NGU CHU SEIN TRONG LUAN VAN

C6 18 doc gia Viét Nam da quen vai chir “hitu thé” dugc dung dé chuyén ngit twa dé tac pham
Sein und Zeit (Being and Time), nén khi nhac dén tén tic pham, chiing toi giit lai cach chuyén
ngir nay. Chit “hiru thé” ciing s& duoc dung khi néi dén cac hinh thirc ton tai khac nhau xét
nhu danh tir.

Dich gia Bui Van Nam Son da ¢ bai viét giai trinh vé 1y do tai sao ong dich chir Sein/Being
cuia Heidegger 13 “Ton tai” (viét hoa). Trudc hét ching t6i xin trich lai giai trinh cta dich gia
Bui Van Nam Son (déng tai: http:/triethoc.edu.vn/vi/chuyen-de-triet-hoc/sieu-hinh-hoc/tro-
choi-ngon-ngu-trong-wittgenstein-va-luan-de-ngon-ngu-la-ngoi-nha-cua-ton-tai-cua-martin-
heidegger 551.html, truy cap ngay 16/02/2017):

T6i cung ban khoan nl}iéu, khi thir dich tir hé trong nay cua Heidegger, trong khi da c6
nhiéu cach dich kha pho bién trong tieng Viét: Hiru the, Tinh the, Thé tinh v.v..

Theo t6i, trudc hét can hiéu Heidegger mudn néi gi véi tir nay dé tranh nhitng ngd nhan.
Heidegger dung chit “das Sein” (danh tir). Dong tir 1a “sein”: ton tai, 1a (to be). Trong tiéng
buc, nguoi ta duge phép dung dong tr lam danh tor (vd: “Das Rauchen ist
ungesund/Smoking is unhealthy/Hut thudc c¢6 hai cho strc khoe. Cau nay thuc ra la: Es ist
ungesund zu rauchen/it is unhealthy fo smoke). Vi hai cau c6 vé néi cing mot viéc, nén dé
gay hiéu 1am khi dich. L& ra, chit “Sein” phai dich & dang dong tir (duoc danh tir h6a) mai
dung nghia. Tiéng Viét cho phép lam diéu ay voi tir “Ton tai”, trong khi tiéng Anh khong
thé dich 1a “The To Be”, nén danh phai dich 1a “Being”. Nhu thé, van dé then chdt trong
triét hoc Heidegger: “die Frage nach dem Sinn von Sein”/“cau hoi vé y nghia ctiia Ton tai”,
thuong duoc dich (ting chir!) sang tiéng Anh 1a “the question of the meaning of Being”,
trong khi 1€ ra phai la: “fo question what it means to be”. (Xem: Michael Gelven. A
commentary on Heidegger’s Being and Time, The translation of Sein, tr. 5). Chuyén c6 vé
tam thuong nay lai c6 ¥ nghia cuc ky hé trong ddi v6i Heidegger. Véi 6ng, Sein/Being/Ton
tai khong bao gio dugc phép suy tuong nhu 1a mot sy triru trong hay mot “thyc thé”, “hiru
thé”, “ban thé”. Chir Sein/Being/Etre/Ton tai (viét hoa!) khong co dang s6 nhiéu; trong khi
d6 chir das Seiende (co6 dang sé nhiéu: die Seienden) cé thé dich sang tiéng Anh la
being/beings/cai ton tai/nhimg cai ton tai (viét thuong!) theo nghia 1a thuc thé, hiru thé.
Tuy vy, tiéng Anh van tranh dich “das Seiende” 1a “entity” c6 vé ctng nhic, va thuong
dich 14 being/beings dé luu giit dau vét ciia dong tir sein/to be/tdn tai. Ciling thé, trong tiéng
Phép, thuong duoc dich la étant(s), thay vi entité(s).

Tai sao sy phan biét nglt phap nay lai 1a co s& cho mét cudc cach mang trong ban thé hoc
theo quan niém cua Heidegger?

Ban thé hoc trudc Heidegger ban tAm véi hai cau hoi: - néu c6 mot khai niém hay ¥ niém,
ta hoi: nd ¢o ton tai khong? - va, néu co, ton tai thudc loai gi? (vd: Thuong dé, tinh than,
linh hdn, vat chit c6 ton tai khong? thudce loai gi?...). Tir d6, di téi xac dinh cai “tdn tai thir
nhat” (prote ousia: ban thé) (Aristoteles) va cac “ton tai phai sinh” (ty thé), vd: Socrate 1a
ban thé, hién minh 1a tuy thé v.v..

Heidegger cho rang con c6 mot cau hoi co ban hon: “tdn tai co nghia 1a gi?”. Khi dit cau
hoi nay, qua c6 mot su “chuyén doi hé hinh” tu duy. Toi co thé hoi hai cau trude (co ton tai
khong? thudc loai gi?), nhung lam sao hoi vé ban than su ton tai duoc? Toi khong thé hoi
Tdn tai c6 ton tai hay khong, ciing nhu khong thé hoi nd thude loai gi. Do d6, cau héi thoat
nhin c6 vé la lung, tham chi, khéng chinh dang. Nhung, that ra day 13 cau hoi duy nhdt c6
thé héi. Boi né khong hé triru twong ma 13 tric tiép va cu thé nhit trong moi cau hoi. Thir
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so sanh hai cu hoi: “nha ti 1a gi?”, d6 1a cau hoi vé mot thuc thé, mot cai ton tai, ta tra 1oi
br:ing cach mo ta mot nha ti qua nhitng thuc thé vat chat: gach, da, song sit... Nhung néu
6i: “O ti c6 nghia la gi?”, ta tra 101 bang rat nhiéu nghTa 1a ¢o 01, 1a mat tw do, la v.v..
Cau héi trude lién quan dén nhiing thyc thé, nhitng cai ton tai (twdng, song sat...); cAu hoi
sau quy chiéu dén nhu'ng ¥ nghia. Vay, tiy theo cach hoi thé nao, ta s& ¢ cach tra 10i thé
ay. Nhung, cu héi ndo “c6 trudc” hay “co ban” hon? RS rang d6 13 cu sau, vi ¥ nghia s&
c6 trude va quy dinh thue thé: ¢ viée & th moi co viée xay nha tu!
Trong triét hoc, néu thay vi hoi: “Tinh than 14 gi? Ly tri 13 gi?” (cau héi vé hitu the) ta hoi:
“Suy tu co nghia la gi?”, ta s€ tranh dugc cac cau hoi siéu hinh hoc (htru thé dy c6 ton tai
khong? thudc loai gi?) ma lai di sau dugc vao diéu ta thuc sy mudn biét. Ciing thé, thay vi
hoi: “Thuong dé c6 ton tai khong?”, ta hoi: “Viéc ton tho mot céi gi thiéng liéng ma siéu
viét co nghia la gi?”, hay thay vi hot: “Thé gi6i bén ngoai c6 ton tai khong?”, ta hot: “Tén
tai hay song trong thé gi6i c6 nghia 1a gi?” v.v.. Ta khong hoi “con nguoi 1a gi?”, rdi mai
tur hoi “con ngucn c6 y nghia gi”, trai lai, ta bit dau véi cau hoi “lam nguoi c6 nghia la gi?”
roi m01 biét “con ngudi 1a gi?”. Qua do, ta lat nguoc toan bd cach tiép can siéu hinh hoc
truyén théng. Khi dit ciu hoi co ban vé ¥ nghia cia ton tai, Heidegger con mubn khic
phuc su de doa 16n nhit cua thoi dai 13 chi nghia hu vo (gidng nhu Descartes trude day
mudn khic phuc chu nghia hoai nghi, va Kant muén khic phuc chu nghia twong d6i trong
luén ly), boi chi nghia hu vo muén phu nhén y nghia cia moi sy ton tai, nhat 1a sy ton tai
ctia con nguoi.

Su phan biét nay hé trong dén ndi duoc Heidegger ménh danh Ia “su di biét ban thé hoc”
(ontologische Differenz) gitra cau hoi ban thé hoc (dich thyc) vé (y nghia cua)
Sein/Being/Etre/Ton tai va cdu hoi vat thé hoc (ontisch) vé nhiing cai ton tai (die
Seienden/beings/étants).

Tir nhan thirc d6, t6i vui mimg thay tir “ton tai” trong tiéng Viét vira c6 thé dung nhu danh
tr, vira nhu 1a dong tir, théa tmg voi tir Sein/Being, trong khi cac tir khac (hiru the/thé
tinh/tinh thé.. .)du mudn hay khong, d& gy ngd nhan vi con mang mau sdc cua tu duy siéu
hinh hoc truyén théng ma Heidegger mudn vuot qua. Ngay ca trong giai doan sau “khuc
quanh” (Kehre/the turn), Heidegger van yéu cau dimg hleu Sein/Being 1a mot hitu thé, ban
thé hay thuc thé (du c6 ngudi phé binh Heidegger, cho rang tu Sein trong giai doan hau ky
ctia 6ng it nhiéu mang mau sac “than bi” khong khac gi “Thuong dé” trong than hoc hay
“Tinh than tuyét d6i"/Y niém tuyét d6i cua Hegel va con goi ong 1a “mot Hegel khong triét
de”') Trude sau, ong van mudn tranh 16i “hiru thé hoa”, “ban thé héa” né, nén ludn cd ¥
viét theo dang “dong tir” (das Sein west/the Being essences/Das Nichts nichtet/The
Nothing nothings) cho du... trai nglr phap, boi khong hé c6 dong tir wesen/to nothing trong
tiéng Puc 14n tiéng Anh!

Theo t0i, ta c6 quyén 1y giai nhiéu cach khac nhau, nhung thiét twong nén t6n trong yéu
cau cua ong khi dich thuat.

Chung t6i dong y voi giai trinh nhu trén cta dich gia Bui Van Nam Son: nén ton trong yéu
cau cua Heidegger khi dich thuét. Tuy nhién, ching t61 chon chir “hién hiru” thay vi “ton tai”
dé chuyén ngir chir Sein & nhitng chd dién ta ndi ham twong tng véi chir “ton tai” theo quan
diém dich thuét caa dich gia Bui Van Nam Son. Boi 1§, theo chung toi, chit “hién hiru” trong
tiéng Viét c6 vé tich cuc va sinh dong hon “tdn tai”. Chir “ton tai” , chiing t61 chi hiéu theo
nghia “c6-d6 khach quan”, tirc 1a tuvong tng véi cach hiéu chir “hlen hiru” trong mot s6 ban
dich va bai viét cia nha nghién ctru triét hoc Bui Vian Nam Son. Theo d6, “phwong thirc hién
hitu” va “hinh thic ton tai” 1a hai khai niém khéc nhau.
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Phu luc 2
POI PIEU VE HIEN-HUU-CHINH-CACH TRONG TU TUONG HEIDEGGER

Nhiéu chd trong Phu luc nay duoc tham khao hay tom lugc tir: Nguyén Hiru Khanh, “Khai
niém ‘hién hitu chan thuc’ trong tac pham Hitu thé va thoi gian ciia Martin Heidegger,” luan
van ra truong triét hoc (nién khoa 2007-2008) ndp cho Hoc Vién Dong Tén, Thi Ptc ngay
29.02.2008, dudi sy hudng dan cua gido su Pau Vin Hong.

Khai niém vé hién-hitu-chinh-cach dugc manh nha noi tu tudng cuia mot sb triét gia thoi cd
(Socrates, thanh Au-tinh...) va dugc tim thay (du khong minh nhién) noi nhiéu triét gia hién
sinh; chang han: dong thai tir y thirc va kiém thao nhirng tu tudng va hanh dong ctia ban than
dé sdng mot cudc doi dang sdng theo nhu 10 moi goi ciia Socrates; ndi niém khic khoai trén
binh dién tri tu¢, dao durc va tén gido nhu kinh nghiém hoan cai cia thanh Augustine nham
vuot thing nhimg khuynh hudng bat chinh cua than xac va séng dung ban tinh thiéng liéng
cta minh; su vuot bo dam dong, khang dinh ban nga va ngdi vi doc dao cua minh nhu kiéu
con ngudi trong giai doan ton gido mot minh hién dién truéec Thuong dé theo Kierkegaard hay
“siéu nhan” vdi y chi hung cuong va tu do khong bi troi budc theo Nietzsche; sy mé ra, thong
giao v6i tha thé, hudng tdi cai hoan toan khac minh, cai siéu viét minh trong tu tuéng cia
Jaspers; su dam nhén cdi t6i la chi khong chi cdi t6i ¢6 trong doi sdng ludn hudng vé tha
nhan va Thuong dé nhu 161 moi goi ciia Marcel. ..

Tuy nhién, Heidegger dd mac cho khai niém hién- h&u chinh-cach mét y nghia sau xa va
huyen nhiém. Thao thirc ciia Heidegger 1a nhic nhg mdi nguoi ding lang quén viée thac mac,
tra van, hoai niém va wu tu lién 1i vé cin tinh, vé nén tang cta hién hitu va hién sinh ciia chinh
minh, trong khi khong loai trir tuong quan voi nhirng gi khong ddng nhét véi minh. Hon nita,
lam sao dé di sdu vao cai nén tang pho quat dé truy tam y nghia cia hién hitu, xac dinh dau 1a
hién-hiru-chinh-cach duoc chung chia boi tat ca moi nguoi ngang qua viéc vach ra nhimg co
ciu uyén nguyén cu thanh nén hién hitu, chir khong chi xét dén hién hiru trén ting hay mot
vai binh dién hi¢n sinh roi rac nhu tri tug, tam 1y, luan ly, xa hoi hay ton gido?

Hién-hiru-hién-sinh (existenz),'*® theo Heidegger, 1a mot hinh thirc ton tai dic thu va tich cuc
vé mit hiru thé luan xét nhu céi gi chi 1a hitu han, thay vi tdn tai cach vo han va vinh héng
nhu quan niém cua siéu hinh hoc ¢6 dién vé Hitu thé. Heidegger goi hién hitu cta con ngudi
1a Dasein. La Da- (nguyén nghia khong phai 13 “¢ noi ndy noi no” cho bang “dbi dién, hién
dién”), Dasein khong chi c6-d6 khach quan nhu mot hon so6i. La —sein (hiéu nhu mot dong tir
hon 14 mot danh tir), Dasein khong chi duoc phd bay noi hién thé tinh (actuality) nhu cac vat-
thé-don-thuan, nhung viéc to bay ¥ nghia ctia Dasein hé tai noi sy nhép cudc. Nhép cudc, do
1a mo ra, dy phong hay vuon minh vé phia trude tu chd dung cua Dasein. Nhap cudc, do ciing
dong thoi 14 mot budce i dé xac dinh nhiing tiém ning (potentiality) hay diéu kién kha hitu
kha thi (possibility) ctia chinh Dasein xét nhu diém khéi 1dn diém toi ciia du phong (Dasein
lién tuc c6 nhitng diéu kién kha hiru kha thi méi & phia trudc). '4° Bén canh dé, trong giang
trinh “Existence and Being” (1949), Heidegger cho thdy han tir “cudc hién hiru” (existence)
nham chi vé “mot phuong thirc hién hitu; cach riéng, hién hitu cua nhiing tai thé von dang
dung trong tu thé mé ra trude tinh trang khai mé cua hiru thé ma chinh trong tinh trang khai
mé do tai thé tim duoc mot chd ding dé dam nhéan tinh trang khai m¢. Han tur ‘dung’ (stand),

148 Xx. Phu lyc 1: “Vé viée chuyén ngir chit Sein trong lugn van”.
149 X Tran Thai Dinh, Triét hoc hién sinh, tai ban lan thir hai (Saigon: Thoi Méi, 1966), 351.
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hay ‘dam nhédn’ (standing it/ enduring), thuong duoc tim thay dudi danh nghia ‘ban tam/ vu
tu’ (care)”!%°,

Phuong thirc hién hitu cta Dasein 13 hitu-tai-thé. Thé gidi theo 'Heidegger khong phai téng sb
hay kho chtra nhitng sy vat nhu cach hiéu ctia ngdn ngir giao tiép thong thuong. Nho hién hiru
ctia Dasein ma c6 sy hinh thanh thé gigi. Ciing khong hé c6 Dasein trude khi Dasein 13 hiru-
tai-thé. Tai-thé, Dasein khong chi lién hé véi su vat, nhung con lién hé véi tha nhan, vi hién
hiru cua tha nhan con quan trong hon cong dung cia sy vat ma qua dé tha nhan tuong tac véi
Dasein. Thé nén Dasein con 13 hitu-vdi (being-with-others), ma la ling & chd: tha nhan khong
phai ai khac ta, tach biét v6i ta cho bang “nhitng ngudi ma ta thudng khong phéan biét véi ho,
nhitng ngudi ma ta 13 mot trong sé d6”. S¢ di nhu thé 1 vi “hiru-v&i-tha-nhan” khong nham
dén su ton tai khach quan cung véi tha nhan trén mat dat, nhung Dasein ¢ tdn phuong thic
hién hitu nén tang nhat (giai ting nguyén hiru) da hitu-véi-tha-nhan. Dasein khong bao gio co
trude tha nhan xét nhu mot chi thé ma tir do moi nay sinh mdi trong quan vé6i ddi thé; Dasein
cling khong nhét thiét “ty tip” v6i tha nhan vé mat khong gian xét nhu nhing chu thé von di
tach biét dugc dat canh nhau trong mot thoi gian nhét dinh. Thiét nghi nén néi nhu Gadamer,
“being-with” 13 dang thirc uyén nguyén cua “being-we”. Thé thi Dasein hin c6 can hé véi tha
nhan, va vi thé khong thé khong ban tdm-chim chut dén tha nhan xét nhu lién cha thé tinh
(intersubjectivity). Panh rang thé gi6i 1a thé gi6i cua Dasein va cho Dasein, nhung ciing 1a thé
gidi ma Dasein dugc chung chia véi hién hitu cua tha nhan. Van nan dat ra 1a 1am sao dé
Dasein, néu khong mudn danh mat thé gigi day y nghia duoc pha ban cho minh, mot mat
khong roi vao tinh trang “cdi nguoi ta” (theyness) ciia mdt Dasein bi tréi dat trong lan song
du luan va sy to mo toc mach ciia dam dong vo danh, truyén thong hay thoi doi; mot mat
khong chi loay hoay trong 6¢ déo cua chu nghia vi ki khén cung (miserable egotism) dé “duy
nga doc ton” trong thé di lap voi van vat va tha nhan.

Trong BT, Heidegger khong minh giai ndi ham cta khai niém “hién-htru-chinh-cach”, cho
dau khai niém vé nhiing cau tric nguyén htru ma Heidegger goi 1a “co sy tinh” (facticity)
cuing nhimg phuong thic hién hitu duoc triét gia néu dan nhu hitu-tai-thé (being-in-world),
hiru-véi tha thé (being with-others) va hiru-huong tir (being-towards-death) c6 thé vén mo
phan nao quan ni¢m cua 6ng vé hién-hiru-chinh-cach. Mot trong nhirng “co su” (fact) bét kha
chéi bo 1a hiru-thé-bi-thay-do (being-thrown). Theo d6, hitu thé bi thay vao trong hién hiru
cling chinh 1a hiru thé duoc phu ban hién hitu, vi “co sy” chinh yeu la & d6 (Da) — trong hién
hiru — va dam nhan — cho hién hiru; vi thé ma Dasein luén mang san trong minh nhimng tiém
ning hay diéu kién kha hiru kha thi hiru han. Tinh hiru han khién cho Dasein khé khi nao hoan
toan an long rang minh d hién-hitu-chinh-cach hay chua, hay con dang trong thé thirc hién
hiru phi chinh cach (inauthentic mode). Chinh sy dung dang glua cdi da roi va cdi hay con
chira Ay khién cho Dasein hién hiru xét nhu “cai dang thanh sy” (becoming) hon 1a “cai dang
13” (being) — cai hiru thé cting dong d hinh thanh. Hién hiru hé noi sy hinh thanh hitu thé thi
huyén nhi¢m hon 1a hién hitu hé noi nhitng pham tru cia céi c6-d6 khach quan.

C6 thé noi, Dasein hién-hitu-chinh-cach khi c6 ¥ thiic vé co sy tinh ctia chinh minh, chon
chinh minh va dam nhan né mot cach cuong nghj dé dat dugc chinh minh.!! Theo d6, Dasein
hién-hiru-phi-chinh-cach khi chay trén minh, danh mat chinh minh hay chi c6 vé dat dugc
chinh minh. Thiét nghi, Dasein chon chinh minh va dat duoc chinh minh ngang qua tién trinh

150 Martin Heidegger, “Existence and Being” trong Existentialism from Dostoyevsky to Sartre, Walter
Kaufman bién tép, https://www.marxists.org/reference/subject/philosophy/works/ge/heidegg?.htm, truy cép ngay
24/01/2017. [Nguyén van: (...) a mode of Being; specifically, the Being of those beings who stand open for the
openness of Being in which they stand, by standing it. This "standing it," this enduring, is experienced under the
name of "care".

151 X Hans-Georg Gadamer, loc. cit., §2.
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tu do va lién li vén mé, “thi thd” hay khai nghia chinh minh trong thé gi6i, trong sy mo ra lién
hé voi tha thé bang ban linh ciia mot Dasein dam chip nhan c6 don (solitude), trong viéc dam
nhén hién hiru bang dy phéng véi nhimg diéu kién kha hitu kha thi, ma trong d6 tiém ning
cudi cuing bat kha tranh né 1a cai chét.

Can lam gi dé c6 thé hién-hiru-chinh-cach? Chic Heidegger khong mudn bay ra mét thir “kim
chi nam hoat dong”, vi d6 1a chuyén cia moi ngudi ma!
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ABSTRACT

This article analyzes the relationship between freedom and equality in
John Rawls’s theory of justice and places it in dialogue with the moral-
social vision of Fratelli Tutti. It applies philosophical-political textual
analysis and normative comparison, focusing on the original position,
the veil of ignorance, equal basic liberties, fair equality of opportunity,
and the difference principle. The study finds that Rawls gives lexical
priority to fundamental liberties and allows socio-economic inequalities
only when they improve the ondition of the least advantaged. In
conversation with Fratelli Tutti, justice is broadened from institutional
distribution to interpersonal responsibility, fraternity, and solidarity. A
sustainable account of social justice should integrate institutional

Keywords: John Rawls, fairness with ethical commitment, so that liberty and equality are

theory of justice, freedom | realized within a shared horizon of universal human dignity and the

and equality, veil of common good. This integration strengthens justice in pluralistic

ignorance, Fratelli Tutti societies and guides policy toward inclusion and moral accountability.
TOM LUQC

Bai viét phan tich quan hé giita tw do va binh ding trong 1y thuyét
cong binh ciia John Rawls, dong thoi d6i chiéu voi dinh huéng
luan ly-xa hoi cua Fratelli Tutti. Nghién ctru st dung phan tich
van ban triét hoc-chinh tri két hop d6i sanh chuan tic cac khai
niém: vi thé ban dau, birc man 'vO minh, tu do can ban, binh dang
co hoi cong bang va nguyén tac khac biét. Rawls bao vé uu tién
clia cac quyén ty do nén tang va chi chap nhan bt binh dang kinh
Tir khod: John Rawls, té-xahdi khi chung cai thién tinh trang cia nhém yeu thé nhat. Dat
Ly thuyét cong binh, Ty  trong ddi thoai v6i Fratelli Tutti, cong binh duge mé rong tir phan
do va binh dang, Birc phdi thé ché sang chiéu kich lién vi, huynh d¢ va lién d61. M6t mod
man vO minh, Fratelli hinh cong binh bén viing can két hop cong bang thé ché véi trach
Tutti nhiém dao dirc nham bao vé pham gia phd quat va thién ich chung.

CITATION | Phan, Van Cuong (2026). “Ty do va Binh dang trong 1y thuyét Cong binh cta John Rawls — va mot
phan tinh vé ching xét tr Thong di¢p Fratelli Tutti”. Khoa Hoc Cong Gido va Doi Song, 6(1): 52-79. DOLI:
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Din Nhap
Ly do chon dé tai

“Cong binh 12 nhan dtc dau tién cua cac thé ché xa hoi, cling giéng nhu chan 1y 14 nhan dbrc
trudc nhét cia cac hé thdng tu twong.”! Loi khang dinh nay caa John Rawls cho thay vai tro va
gi4 tri ctia cong binh ddi voi sy phat trién ciia bt ky x4 hoi nao.

Trong dong chay tu tudng vé «cong binh xa hoi, ly thuyét truyén thong vé khé udc xa hoi 1a mot
trong boén hudng tiép can vé cong binh xd hoi. Ba huong t1ep can kia la chu nghia vi loi
(Utilitarianism), truc giac thuyét (Intuitionism), va cha nghia cau toan (Perfectionism). Trong
khi nhitng ngudi theo chu nghia vi i coi phiic loi x4 hoi 1a mot tong thé, nghia 13 timg ca nhan
khong duogc quan tam dén, ho co thé phai hi sinh cho lgi ich cua xa hdi. Nhirng nguoi theo truc
giac thuyét nhan manh dén kha nang cam nhan dao duc qua sy phan doan hay tinh toan lo1i hai,
ho 4i ngai vé nhing chinh sach cua chii nghia vi loi khi chu thuyét nay pham dén quyén nhan
biét qua truc giac ctia con ngudi. Con chu nghia cu toan lai xem su hoan hao cia con nguoi
nhu kim chi nam cho su sang tao x4 hoi. Theo Rawls, ba cach tiép can trén khong dua dén cong
binh x4 hoi.

Déi v6i thuyét vi loi, Rawls cho rang n6 khong bao vé “nhimng su ty do va quyén loi cin ban
ctia cong dan xét nhu nhirg con nguoi tw do va céng bang.”? B4i 18, su vu tién ciia nd tap trung
vao ¥ tuong vé loi ich, va cong binh phai bao ¢am viéc tao ra loi ich tong hop 16n nhat cho cong
dong (ngudi viét sé ban sau hon chil thuyét nay & phan sau).

Tiép dén, truc gidc thuyét khong cung cip mot phuong phap co hé thdng cho nhitng danh gia
dao dtrc, n6 chi la mot sy cdm nhan trong hoan canh 1y tinh, khong c6 kha nang bién minh. Ly
thuyét cua tryc giac thuyét khong bao ham mot phuong phap minh nhién, khong c6 nhiing
nguyén tic wu tién, don gian chi 13 ¢d ging can bang qua truc gidc dé chi ra nhing cau tric luan
ly.?

Con v6i chu nghia cau toan, Rawls cho rﬁng con nguoi khong thé hoan hao dé co thé 1am cho
xa hoi t6t dep trong moi linh vuc, 1y thuyét vé cong binh khéng phai la mot ly thuyét gia ting
t6i da loi ich. Trong khi cong binh cho phép nhiing gia tri cua sy tr6i vuot (excellence) duoc
cong nhan trong mot xa hoi dugc to chirc tt, thi sy hoan hao cua con nguoi lai phai theo dudi
trong nhirng gidi han cua nguyén tac lién két tur do. 4 Mat khéc, cht nghia cau toan khong tuong
hop v6i nguyén tic vé quyén. Béi vi cac quyen trong mot xd hoi hoan hdo phai dugce sap x€p,
do luong boi kha nang dong gop san pham trdi vuot trong x3 hoi, hodc tdi da hoa t6i muc cao
nhat dong £0p cua tat ca cac ca nhan trong xa hoi hon 1a timg ca nhan. Céc ca nhan khong dat
duoc su troi vugt trong cac cong vi¢c cua ho thi co su tu do va gia tri it hon. Nguoc lai, cd nhan
nao c6 dugce su trdi vuot 16n hon thi dong nghia ¢6 sy ty do va cac quyén loi nhiéu hon.

Pbi v6i ngudi viét, ty do va binh dang 1a nhitng van dé cua quéa kha, hién tai va ca twong lai.
DPé mot xa hoi co thé phat trién tt dep thi hai yéu td trén phai dugc thuc thi. Tuy nhién, qua
d(‘)ng lich str phat trién ctia nhan loai, hai van dé nay dan nhitng cong dan trong mot xa hoi téi
viéc khong ngung dat cau hoi: Ty do la gi? Binh dang 1a gi? Ching dang duoc véan hanh ra sao
trong doi song xa hoi? Rong hon nira, khi mot thé ché phat trién dén mot mure do nao do, licu
su phat trién ty do vugt mirc cia nguoi niy, hay nhiing bat binh dang vé cua cai va thu nhap co
1a sy bat cong dbi voi nhitng ngudi kém may man trong xa hoi? Tir nhing tra van nay, ngudi

! John Rawls, 4 Theory of Justice, Revised Edition (Cambridge, MA: Harvard University Press, 1999), 3.
2 Ibid., xii.

3 John Rawls, 4 Theory of Justice, 30.

4 Ibid., 289.
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viét tim hiéu tic pham A Theory of Justice (LY thuyét cong binh) véi mong udc ¢ thé tim ra
phan nao cu tra 16i cho nhiing ban tam trong long. Péc biét, khi tim hiéu tac phém nay cling
14 mot sy tring hop khi nguoi viét doc va suy ngim vé thong diép Fratelli Tutti (Tt ca la anh
em) cua Birc Gido Hoang Phanxicd. Qua viéc doc va suy tu vé hai tac pham ngudi viét nhan
thiy c6 nhitng mdi lién hé trong cach thirc ma hai tac gia noi dén tu do, binh dang va tinh huynh
d¢. Pic biét ca nhiing quan diém trai chiéu trong nhiing suy tu cia Dtrc Gido Hoang vé cong
binh xi hoi khi quy chiéu véi tac pham ciia Rawls. Vi thé, nguoi viét duge théi thic dé thuc
hién mét suy tu nho nhé nhu mot déng gop cho viée ap dung nhirng gia tri nay trong cudc séng.

V6i chiéu hudng do, bai viét dugc chia thanh cac muc nhé. Trude tién 1a mot vai nét chinh vé
tac gia John Rawls va tac pham A Theory of Justice. Tiép dén, dé co the hleu dugc hai nguyén
tic cong binh cua Rawls, chuong mét s€ tap trung vao tim hleu nhiing yeu t6 nén tang 1am nén
Iy thuyét cua Rawls: day 1a mot suy tu mang tinh triét hoc vé mot khé wéc gia tuong. Theo ¥
huéng ciia Rawls, dé dat dugc sy cong binh can phai ¢6 mot tién trinh, tién trinh d6 khoi di tir
mot vai hoan canh (khach quan va chu quan). Sau do, cac bén tham gia chon lya cac nguyén
tac chung & vi thé ban dau xét nhu 1a diém khéi dé 1y thuyét c6 thé xay ra. Tuy vay, vi thé binh
dang ban dau can gia dinh mot diéu kién ma tit ca moi ngudi, nhitng ngudi tham gia vao khé
wdc, co thé chap nhén, Rawls goi la birc man v minh. Trong tam cua bai viét nam ¢ chuong
hai, chuong nay khai trién vé hai nguyén tic tu do va binh dang voéi nhimg y niém va déc nét
ctia chiing. Sau khi nhdn manh dén hai nguyén tac bai viét s& giai thich vé moi tuong quan gilta
tir do va binh dang qua trinh ty wu tién, nguyén tic thi nhat ¢ tam quan trong hon nguyén tic
thir hai. Chuong ba la nhitng lién hé gitra suy tu cua Dtrc Gido Hoang Phanxico va John Rawls
vé cong binh xa hdi dugc thé hién qua nhiing khia canh cuia ty do, binh déng va tinh huynh dé.
Cudi cung, ngudi viét dua ra mot s6 suy nghi va lién hé thuc té véi uéc mong c6 thé goi mo
mot vai chan troi méi dya trén nhitng tu tudng cua tac gia, cing v6i do 13 mot vai két luan sau
cung.

John Rawls va tac pham A Theory of Justice

Trong céc triét gia chinh tri cta thé ky 20, c6 thé noi John Rawls 13 mot trong nhirng nha triét
hoc c6 anh huong nhat. Ong dwoc nhiéu ngudi danh gia rat cao boi danh tiéng, tam anh hudng
va nhitng dong gop trong linh vuc triét hoc chinh trj - dao dirc. Robert Nozick miéu ta Iy thuyét
cong binh cia Rawls 13 mot tac pham sau sic va ddy strc manh trong tu tuéng chinh trj va cling
nhu trong nén chinh tri dao dac.’ Vi 16i nhin va cach tiép can vé cong binh xa hgi, Rawls da
khai mé nhitng hudng di méi, mic di van tiép thu nhitng tu tudng cua truyén thong khé wdc
xd ho1 da duoc dinh hinh tu trede boi Aristotle, Locke, Hobbes vé mot x4 hoi tu do va binh
dang Tur danh gla trén, nhitng dau mdc quan trong trong cudc doi ciia Rawls ciing nén duoc
diém qua nham gitp hiéu hon vé tu tudng cua ong.

John Rawls (1921 — 2002) tén day du 1a John Bordley Rawls, sinh ra va hoc tap tai Baltimore,
Maryland, My. Tudi tré ciia Rawls di trai qua mot bién c6 dau budn khi hai nam lién tiép hai
nguoi em trai bi nhiém bénh bach hau (diphtheria) va bénh viém phdi (pneumonia), va sau d6
qua doi.6 Tir day, cam thic sdu ddm vé su doc tai cua van ménh (arbitrariness of fortune) da tac
dong lén nhing kinh nghiém dau doi cua ong. V& sau, trong tac phim A Theory of Justice,
Rawls dua yéu td van may tu nhién vao trong nhitng suy tu ciia minh.

5 Robert Nozick, Anarchy, State, and Utopia (New York: Basic Books, 1974), 183.

¢ Henry S. Richardson, 'John Rawls (1921 — 2002)’, Internet Encyclopedia of Philosophy, accessed January
05, 2021. https://iep.utm.edu/rawls/.
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Nhitng ndm sau d6, ong dan than vao viéc hoc va chu tdm vao viéc giang day cia minh qua sy
cb gang tim kiém cach thirc két hop gitra tw do va binh dang vao trong khai niém cong binh xa
hoi. Ly do 6ng lam viéc ndy ciing khoi di tir thoi dai cua 6ng voi nhiéu bién dong 16n trén thé
gidi, ching tac dong manh mé téi doi séng tri thirc cuia Rawls. Do do, dé co thé hiéu thém vé
Rawls va bi canh ra doi tac pham ngudi viét xin duge néu ra hai khia canh quan trong dugc
xem nhur 14 nhimg budc ngoat dé hinh thanh nén tac pham nay.

Thi nhat, 1a mot triét gia cta thé ky 20, Rawls da chimg kién nhiing cudc chién tranh va xung
dot dau thuong nhu: Chién tranh thé gidi thi IT (World War II), Chién tranh lanh (Cold War),
va Phong trao doi quyén tu do ca nhan (Civil Rights Movement). Cac cudc chién tranh nay
khong chi dé lai nhitng tham hoa va bat cong ddi véi khia canh kinh té - xa hoi, nhung con 1a
su bat cong giita nguoi giau va nguoi nghéo, nguoi da mau va da tring, dang phai nay va dang
phai khac. Cu thé, chién tranh thé gioi thi 11 da ghi dau sau sic trong nhimng suy tu cua Rawls
v€ cong binh. Nhimg kinh nghiém tryc tiép vé chién tranh d kéo ong t6i viée tra van vé su
cong binh trong thé gidi nay. Hang loat nhiing cau hoi duoc dét ra: liu chang c6 mot xa hoi
cong binh? Pau 14 tiéu chuan cia sy cong binh? Lam thé nao nhu’ng gia tri vé kinh té x4 hoi va
strc manh chinh tri dwoc phéan bo trong xa hoi dap ng su cong bang cho tat ca moi ngudi?

Thir hai, bdi canh triét hoc. Trong thoi dai ciia Rawls, truyén thong Anglo — Saxon vé tu tuong
chinh tri chiém gilr vi thé trong mot thoi gian dai. Triét hoc chinh tri va dao dirc hau nhu duoc
dinh hinh béi truyén théng ciia nhitng ngudi theo chii nghia vi loi (Utilitarianism) bat dau tir
thé ky 19 toi giita thé ky 20.7 Rawls khong dong ¥ v6i nhimg ¥ niém cua chi thuyét nay vé
cong binh, vi thé ong cb ging xiy dung mot hoc thuyét cong bang va hop dao dirc vé cong binh
dé chéng lai cht nghia vi loi. Rawls mudn thiét 1ap mot hoc thuyét v6n “dua ra mot sy thay thé
co hé thong va hop 1y d6i vé6i chi nghia vi loi. »8 Ong 18p luén rang, chu nghia vi loi khong cung
cap mot nén tang thoa dang cho nén dan chu 1ap hién (constitutional democracy), béi vi nd cb
ging dé “gia ting hét mirc sy c4n bang thyc cua sy thoa man.””

Nhu véy, nhimg nguoi theo chu nghia vi loi quan tam t6i sy tong hop cia phc loi x@ hoi, xa
hoi duge xem nhu mot tong thé. Trong mot xa hoi nhu thé, cac ca nhan co thé hi sinh cho loi
ich chung. Rawls chdng lai hoc thuyét nay, boi vi chii nghia vi loi khong dam bao “cac quyén
cin ban va tu do cta cong dan xét nhu 13 nhitng c4 nhan tu do va binh dang, mot doi hoi quan
trong bac nhit cho su giai thich cta cac thé ché dan chi.”!® Do dé, nhitng sy ty do cin ban cia
con nguoi khong thé bi bo qua vi lgi ich chung hay su tdi da hoa phuc loi xa hoi. Mat khac, ddi
voi Rawls, chu nghia vi loi khong thé dam bao cho sy ty do ctia cong dan, béi vi wu tién cia nd
1a y twong vé loi ich, ¢ d6 quyén chiu sy chi phéi cua loi ich. Nguoc lai, trong 1y thuyét cia
Rawls “y niém vé quyén dit trén y niém vé loi ich.”!!

Do d0, trong 1y thuyét vé cong binh, Rawls cho thiy khuynh huéng quan binh ctia minh. Ong
dé xuat chi nghia quan binh ty do (liberal egalitarianism), trong d6 sy doi hoi cin ban ciia cong
binh 1a cac thanh vién trong xa hoi phai dugc dbi xtr nhu 1 nhitng con nguoi tyr do va binh
dang. Ong c¢b ging xdy dung mot ly thuyét vé cdng binh, trong d6 hai yéu t tir do va binh dang
dugc nhan manh va ndi két véi nhau, voi su nhan manh dic biét vao ty do. Nhu thé, ¢6 thé noi,

7 Tim Mulgan, Understanding Utilitarianism (Stocksfield: Acumen, 2007), 7.

8 John Rawls, A Theory of Justice, xi.

? John Rawls, 4 Theory of Justice, 24.

Mot ca nhan tim cach dé gia ting su thoa mén nhimg ao wéc cua ho bang cach cin bang nhitng dugc, mét.
Ho tinh toan nhirng loi ich va thiét hai; néu su can bang thyce la tich cuc, ho théa man. Nguoc lai, ho sé that
vong. Xa hoi ciing vay, n6 cling ¢ thé can bﬁng nhitng loi ich va thiét hai ctia chinh no.

10 Ibid., xii.

" Ibid., 28.
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Rawls 13 ngudi theo chu nghia quéan binh (egalitarianism)'2 bai vi 6ng xem quyén tu do ca
nhan phai dugc wu tién, phai duoc dat trén cac gia tri khac ctua xa hoi. Vi vay, nhiing van dé vé
binh dang co hdi, quyén loi c4 nhan phai dugc ton trong, dugc phap luat bao vé va phai la Iy
tuong cta xa hoi. T nhitng phan tich trén, bai viét s& di sau vao tim hiéu nhiing yéu t6 ndi bat
1am nén tac pham nay cua Rawls trong nhiing phan tiép theo.

CHUONG 1: Ly Thuyét Cong Binh Ciia Rawls
Tong quan vé Iy thuyét cong binh ciia Rawls
Céng binh va Iy thuyét céng binh

Ngay chuong dau tién cua tac pham, Rawls da dua ra mot dinh nghia quan trong vé cong binh.
Theo ong “cong binh 13 nhan dirc dau tién cua cac thé ché xa hoi, cling gibng nhu chan 1y 1a
nhan duc trude nhat ctia cac hé thong tu trong.”'3 Mot hé théng cong binh 1a mot hé thdng ma
¢ do khong co quyén hay sy ty do nao cua con nguoi bi xdm pham. “M&i ngudi chiém giir mot
su bat kha xam pham dén muc lgi ich ctia xa hoi xét moét cach tong thé ciing khong thé co quyén
cao hon.”!* Ty do va binh ding cia timg ca nhan co tam quan trong va quan tam nhu nhau. Do
do, khong mot xa hdi nao duge phép chat ganh nang 1én su ty do va quyén loi cua ca nhén trong
bét ¢ truong hop ndo. Cac quyén duoc bao vé boi cong binh khong thé phuc ting cho nhirng
muc tiéu chinh tri hay nhiing dong dém cua loi ich x4 hoi.!s Tuy vay, Rawls cling mé ngo rang,
su bat binh déng chi c6 thé duoc cho phép khi va chi khi diéu 4y kha di tranh khoi mot sy bat
cong 16n hon.'® Vi thé, trong cac pham tinh cta con ngudi, hau chic cong binh 1a mot nhan dire
khong thé thoa hiép.

Trong mét xa hoi, cac thanh vién can hop tac véi nhau dé tao ra nhiing loi ich cho nhau, diéu
nay cling dong ‘nghia vdi viée can c6 nhing nguyén tic chung dé van hanh su hop tac ay Tuy
vay, mot van dé nay sinh 13, ludn c6 su xung dot vé loi ich xudt phat tir nhitng khac biét vé quan
diém lién quan tdi viéc phan phdi nhimng trach nhiém va loi ich giita cac thanh vién (nguoi viét
s& phan tich diém nay ky hon trong phan sau). Do d6, mgt vai nguyén tac 1a can thiét ¢ dinh
hudng nhimng quyet dinh sao cho su phén phdi dugc thoa man. Ly thuyét cong binh cua Rawls,
noi bat 1a nguyén tic ty do va binh dang, la mQt gidi phap hitu hiéu cho van de trén. O day,
Rawls khong phu nhén hay n¢ tranh van dé khac biét quan diém lién quan t6i su sap xép nhimng
lot ich chung, nhung 6ng mudn moi nguoi di dén mot sy dong thuén chung xoay quanh sy phan
phéi quyén va loi ich; tir 46 ho sin sang thuc hién dya trén nhimg nguyén tic ay. Boi vi, cac
thanh vién trong x4 hoi luu tim dén nhitng nguyén tic nay khong chi cho sy tién bo ctia dong
loai nhung con dap tng cho 191 ich ctia chinh minh.

Tinh khach quan va chu quan cua hoan canh cong binh

Thong thuong, mot xa hoi can dua trén sy hop tac hd tuong gitra cac thanh vién. Vi myc dich
ctia s hop téc, cac thanh vién can tuan theo mot vai quy tic chung dé dam bao loi ich cho chinh
ho trong xa hdi d6. Méac du xa hdi mang tinh hop tac cho loi ich chung, tuy nhién né lai dugc
danh diu bang mot sy xung dot ciing nhur dong nhit vé loi ich.!” Mot mit, con ngudi nhan ra
rang su dong nhat vé loi ich va sy hop tac co thé lam cho cudc sdng cua tit ca moi ngudi tot

12 Niiém tin rdng moi ngudi déu quan trong nhu nhau va do d6, nén c6 quyén loi va co hoi gidng nhau.
13 John Rawls, 4 Theory of Justice, 3.

1 Ibid.

15 1bid., 4.

16 Tbid.

17 John Rawls, A Theory of Justice, 109.
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hon, va néu chi séng bang nhiing nd luc cta chinh minh thi khong thé san sinh ra nhiing két
qua thuan loi. Mat khac, sy xung dot vé loi ich gifra cac ca nhan luén xay ra khi hop tac véi
nhau, vi ho thich phﬁn loi ich duogc chia l6n hon chir khong mudn phén nho hon. Do d6, ca su
hop tac va xung dot nay sinh dudi cic hoan canh khach quan va chil quan. Néu nhimng hoan
canh nay khong ton tai thi ciing khong can thiét dé noi bat ctr diéu gi vé cong binh. Béi 18, qua
chung con ngudi méi c6 thé hiéu nhitng gi dang dién ra trong cudc sdng, tir d6 méi c6 thé tim
ra nhitng phuong cach dé dung hoa chung.

Vay, Rawls noi gi Ve nhirng hoan canh nay? Trudc hét, nhitng hoan canh khach quan 1a nhimg
su kién cua cudc sdng von 1am cho sy hop tac ctia con nguoi trd nén kha tinh va can thiét. Khi
cac ca nhan song trong cung thoi diém va cung vung lanh tho dia 1y, ho kha tuong dong voi
nhau trong cac nguén stc manh the chat va tinh than. Do d9, khong ai trong s6 ho c6 thé kiém
soat phan con lai.!® Lai nira, ho song dudi diéu kién ma cac nguon tai nguyén ty nhién va cac
nguon khéc khong qua ddi dao dé nhiing ké hoach hop tac co thé thuc hién. Hé qua 13, hang
héa khong du dé dap ing toan bd nhitng mong doi ctia tit ca moi nguoi.

Tiép dén, nhirg hoan canh chii quan 13 nhiing diéu kién lién quan t&i cic ca nhan riéng 1. Dau
cho cac bén tham gia hiu nhu ¢ nhitng loi ich va nhu cau giéng nhau dé lam cho sy hop tac
cung ¢ lgi co thé dién ra, tuy nhién, ho cting c6 nhiing ké hoach riéng cho cudc sbéng. Nhing
ké hoach nay, hay nhitng ¥ niém vé loi ich (good), dan ho t&i nhirg muc dich va dich dén khac
nhau, tir d6 phét sinh nhitng xung d6t trén nhing ngudn luc tu nhién va xa hoi. 1% Hon nira, khi
dé cap dén nhitng hoan canh chu quan nay, Rawls con chi ra rang con nguoi chiu dung nhiing
khiém khuyét khac nhau vé tri thirc, tu twdng, va phan doan. Tri thic ctia ho hau chic khong
day du, strc manh vé 1y tri, tri nhé, va sy tap trung ciling gidi han; nhimg phan doan dudng nhur
bi méo mé bai su lo lang, thanh kién, va moi ban tdm véi nhitng cong viée cta chinh ho.2° Vay
nhirng thiéu sot nay dén tir dau? Rawls cho rang, mot vai nhitng sai sot nay dén tir su sai |am
vé dao dirc, nhung & mdt mirc 46 16n hon, ching don gian 1a mot ph?m cua hoan canh tu nhién
cta con nguoi.

Vi thé, de cac thé ché xa hoi giai quyét nhitng hoan canh nay trong mét cach thirc cong bang,
chiing can phai dugc sap xép theo cic nguyén tic cong binh. Nhirng nguyén tac nay dat duoc
thong qua mot tién trinh cong bang. Vay, lam thé nao dé mot tién trinh kha di cong bang c6 thé
dién ra? Trudc hét, Rawls gidi thiéu mot gia tuong thuc nghiém: mot khé uéc gia thuyét
(hypothetical contract) ma 6ng goi la vi thé ban dau (original position).

“Vi the ban dau” (original position) la khoi diéem cho Ly thuyét cong binh cua Rawls

Pé tao ra nhitng nguyén tic cong binh, Rawls ban téi “cong binh 1a cong bang” (Justice as
fairness). Di voi Rawls, khi su cong bfmg dugc dam bao, con nguoi co thé dong y véi cac
nguyén tic cong binh. Vi thé, 6ng truyen tai y tuong “cac nguyén tic cong binh dugc dong y
trong mot hoan canh ban dau thi cong bang.”?! Piéu nay khong c6 nghia la nhimg y niém vé
cong binh va cong bang déu glong nhau, cong binh khong 1an 16n V01 cong bang va coéng binh
khong nhat thiét phai 1 cong bang. Tinh kha thi cta cac nguyén tic cong binh duoc xac dinh
boi vi thé ban dau ma chiing dugc chon. “Mot ¥ niém vé cong binh hop 1y hon mot ¥ niém khac
néu nhimg nguoi c6 1y tri trong vi thé ban dau co6 thé chon chinh cac nguyén tic d6 hon la chon

18 John Rawls, 4 Theory of Justice, 110.
19 Tbid., 109.

20 Ibid., 110.

2L John Rawls, 4 Theory of Justice, 11.
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cac nguyén tac khac doi véi vai trod ciia cong binh.”?? Rawls goi hoan canh binh dang ban dau
do 1a “vi the ban dau.”

Déi véi Rawls, nhitng diéu kién ma con ngudi ¢é trong ciu tric can ban (basic structure)?® cua
xa hoi thi rat khac nhau, va nhiing sy khac nhau nay c6 thé c6 mot sy anh huong 16n ngay tir
khoi dau. Cu thé, xuat phat diém ctia mot sé nguoi tt hon nhirng nguoi khac vi nhiing diéu
kién kinh té va xa hoi khac nhau, va vi thé né c6 thé tré thanh nguyén nhan cia su bét binh
dang. Hon nita, “su bat binh ding c6 18 khong thé duoc bién minh bdi viéc nai dén nhiing ¥
niém cua cong trang hay su xtng dang.”?* o 1a Iy do tai sao con nguoi can sy cong binh xa
hoi duge khoi phét tir mot hoan canh cong bang va binh dang.

Pé lam duoc didu nay, Rawls tao ra vi thé binh déng ban dau xét nhu la © ‘thuan gia thuyét

(purely hypothetical): mét quan diém khé wéc cho rang nhirng nguyén tic nhét dinh c6 thé duoc
chap thuén trong mot hoan canh ban dau dugc dinh 13.% Trong vi thé ban dau, tat ca cac bén
tham gia vao sy dong thuén thi c6 1y tri va c¢6 nhitng y hudng t6t. Nhirng c4 nhén nay binh dang
v6i nhau, va vi thé moi ngudi c6 nhiing quyen phap Iy nhu nhau. Déi voi Rawls, ong mudn moi
ngudi co thé suy nghi trong cach thirc “von dam bao rang nhitng sy dong thuén nén tang dat
dugc trong vi thé ban dau 1a binh dang.”26 Theo nhing quan sat cua Rawls vé cac hinh thirc
khac cua xd hoi, dién hinh la chu nghia vi loi, 6ng thay rang chung khong giai quyét duoc cac
van dé x4 hoi da - dang t6n tai. Chu nghia nay khong thé thanh cong vi thiéu sy dam bao cho

cong binh, va vi thé con ngudi khong thé ¢ trong mot tinh trang cong bang thuc su véi ngudi
khac.

Dé dam bao cac bén tham gia c6 thé suy xét cac nguyén tic duwa trén cac diéu kién cong bang,
nghia la dé thiét 1ap nén tang chung tir 46 cac bén tham gia c6 thé chap nhan hay tir khude
nhiing nguyén tac cong binh, Rawls doi hoi cac bén tham gia hoan toan c6 1y tri (rational). Qua
diéu nay, Rawls mu6n noi rang trong viéc lwa chon cac nguyén tic, mdi bén cb gang hét strc dé
c6 thé gia ting nhitng loi ich ciia chinh minh.

Céc bén tham gia, hanh dong nhu cac tac nhan c6 1y tri, dugc nhin nhan 13 ty do va binh ding
c6 thé dinh rd nhitng diéu kién hop tac tir cic nguyén tic cong binh, tir 46 ho c6 thé di t6i mot
su déng thudn cho vi¢c xay dung cAu triic can ban cia x4 hoi. Su nhét tri ma cac bén tham gia
dong ¥ c6 thé suy luan boi 1y tri “khéi di tir viée 1am thé nao cac bén tham gia duoc dit vao
hoan canh voi1 nhiing sy lya chon mé ra véi ho. Va tur nhitng suy xét ma céc bén tham gia tinh
dén xét nhu 1a nhitng 1y do va nhiing thong tin ¢ gia tri dbi véi ho.”?

Lai nita, su tu tri ctia 1y tri (autonomy of reason) duoc trinh bay trong vi thé ban dau 1am cho
cac bén tham gia chon lya cac nguyén tac cong binh ma ho gia dinh ring chiung duogc chap nhan
va thich hop cho xi hdi. Vi thé, ho c6 thé tyr do lya chon dua trén nhitng nguyén tic kha di phu
hop v6i nhitng gidi han duoc ap dét boi chinh vi thé ban d4u, nghia 13, ludn suy xét didu gi s&
1a thich hop nhat va ¢ loi nhét cho cac ca nhan khi ho dong vai tro 13 nhitng cong dan.

2 Ibid., 15.

23 C4u tric can ban 1a “cach thirc trong d6 cac thé ché xa hoi va chinh tri hop nhét vdi nhau trong mot hé
thdng hop tac xa hoi, cach phén bd cac quyén va nghia vu, va didu hop su phan chia céc loi ich von phét sinh tir
sy hop tac xa hoi qua thoi gian.” > Thé ché chinh tri, cac hinh thirc tur hitu dwoc cho 14 hgp phap, ciu tric kinh

. thudc vé céu triic cin ban. John Rawls, Justice as fairness: A restatement (Cambridge, MA: Harvard
Umvers1ty Press, 2001), 10.

24 John Rawls, 4 Theory of Justice, T

25 John Rawls, A Theory of Justice, 14.

% Ibid., 11.

27 John Rawls, Justice as fairness: A restatement (Cambridge, MA: Harvard University Press, 2001), 17.
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Rawls cho rang, diéu quan trong 13 con ngudi cAn vuon téi mot mirc do nao d6 vé cong bang
ngay tir khoi diém cua suy nghi. N6i cach khac, Rawls mudn loai bé t6i mirc c¢6 thé su bat binh
dang dugc dua ra boi nhitng vi thé khac nhau trong xa hoi va nhiing thai d6 con nguoi hudng
t61 nhitng vi thé d6. Lam sao dé dat dugc muc dich nay? Rawls lap luan rang: “c6 1& s& hop 1y
va c6 thé chap nhan khi khong ai c¢6 wu thé hay bét loi boi van may ty nhién hay nhiing hoan
canh xd hoi trong viéc lya chon cac nguyén tac. Duong nhu ¢6 nhidu sy dong thuan rang, s&
khong kha thi dé gin nhitng nguyén tic vao hoan canh cia timg nguoi.”

Mic du trong vi thé ban dau, con nguoi can x6a bo tit ca nhimg wu thé hay bat loi di duoc dinh
trude ma nhimng vi thé x4 hoi khac nhau c¢6 thé cung cép. Thé nhung, vé mit tyr nhién, con ngudi
van mudn bao vé nhimng vi thé, nhimg loi ich ma chinh ho dang & trong d6. Vi thé, d6i voi
Rawls, suy nghi dudi vi thé ban dau 1a chwa du.

Do d6, van dé dugc dit ra 13, con ngudi c6 thé tao ra va dong ¥ véi cac nguyén tic cong binh
nhu thé nao? Lam thé ndo mot ngudi co thé dat duoc sy binh tim dén mirc ho khong thién vé
nhing hoan canh va loi ich cho chinh minh, nhung hon thé 1a sy chon lua cong bang cho tat ca
moi nguoi? Nhu da trinh bay ¢ trén, nguyén tic cong binh cua Rawls la cong bang Nghia la,
con ngudi can mot hoan canh cong bang trong suot tién trinh tao ra cac nguyén tic. Vi thé, vi
thé binh dang ban dau gia dinh mot diéu kién ma tat cd moi nguoi, nhitng nguo1 tham gia vao
khé udc, co thé chap nhan. Diéu kién Rawls dé xuét d6 13 “birc man vo minh”.

“Burc man vo minh” (veil of ignorance) xét nhu diéu kién cho Ly thuyét cong binh cua Rawls

Nhu Rawls da dé cap khi 6ng bat dau néi vé biurc man vo minh: “y tudng vé vi thé ban dau la
thiét 1ap mat tién trinh cong bang (fair procedure) dén murc bat ctr nguyén tac nao dugc dong
thuan sé& cong bang.”?’

Birc man v6 minh duoc hiéu 1a con ngudi khong biét mdi quan tim va nhitng ndi dung cu thé
trong vién tuong cua ho. Rawls ndi rang, birc man vé minh ngin cac bén tham gia khoi viéc
khuén nhimng quan diém dao dirc cia ho theo nhing loi ich va sy quyén luyén cy thé cua chinh
ho. Ho khéng nén nhin trat ty x3 hoi tir hoan canh cu thé ctia minh nhung phai 4p dung quan
diém rang tit ca moi ngudi c6 thé chon mot chd dung binh déng.

Y tuong cua Rawls nhu sau: gia st khi tu tap lai dé chon cac nguyén tac, cac bén tham gia
khong biét nhitng tinh trang dic thu ciia nhau. Hay tudng tuong ho chon lua sau “birc man vo
minh” tam thoi ngan khong cho ho biét ai 13 ai. Trude hét, khong ai biét vi thé cua ho trong xa
hoi (dia vi, tinh trang x& hoi). Néi cach khac, cac bén tham gia trong vi thé ban du khong duoc
cho phép dé biét liéu ho 1a nguoi giau hay nguoi nghéo, da den hay da trang, phu nit hay dan
ong... Thém vao d6, khong ai biét “van may cta ho trong viéc phan phdi cac tai san va tai nang
tu nhién, su thong minh, strc manh va y niém vé loi ich, hay nhiing chi tiét vé ké hoach nao do
dwa trén 1y tri.”3° Nghia 13, ho khong biét ho duoc sinh ra vdi tai ning vé thé thao, 4m nhac, hoi
hoa hay tham chi c6 bat ctr nhitng tai ning dic biét dang cha ¥ nao. Tiép dén, ho khong biét “y
niém vé 1gi ich cia minh” hay “nhitng dac thu trong ké hoach séng ctia minh”3!... cho du ho
mudn trd thanh mot dién vién dién anh tai nang, mot Kitd hiru t6t lanh, mot nguoi bao v¢ nhan
quyén Lai nira, ho khong biét hoan canh kinh té - chinh tri cua ho trong xd hoi, khong 6 thong
tin vé thé hé ho thudc vé. Vi dy, néu toi blet toi la nguoi da trang t61 s& giao keo nhitng nguyén
tic ¢6 loi cho ngudi da trang, nguoc lai, néu toi khong biét thuc té nay, t6i khong co ly do gi de
lam nhu thé. Hay, néu t6i 1a ngudi dugc giao cit chiéc banh vira ngon vira dat tién thanh may

28 John Rawls, 4 Theory of Justice, 16.
2 John Rawls, A4 Theory of Justice, 118.
30 Ibid., 11.

31 John Rawls, A4 Theory of Justice, 118.
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phan, trong truong hop toi 1a ngudi 1y miéng banh dau tién, rat c6 thé toi sé cat khong déu va
14y miéng to nhat. Nguoc lai, néu t6i biét toi 1a ngudi cudi cung ldy miéng banh, t6i s& tinh toan
dé cit cho cac phan bang nhau. Vi thé, diém trong tdm cta birc man vo minh 13 thuc day con
ngudi suy nghi vé van dé cong binh xa hoi tir quan diém cong bang. >

Nhu vay, néu ching ta c6 dugc mot diéu kién dé co thé téy ra khoi dau minh tat ca moi thong
tin vbn tac dong 1én tu duy vé c()ng binh cta minh (lam cho né bi thién 1éch) dé tra lai vi thé
ban dau, trong do tu duy ta nhin moi ngudi cach cong bang, thi khi d6 ta méi c6 nhiing suy xét
dung dén vé cong binh. Tuy nhién, ta co thé thac mac: lidu co that su bo dugc thong tin khong?
Phai dep bo thong tin dén murc d6 nao thi mai co thé dat duge vi thé ban diu? Va néu bo cach
triét dé thi liéu con kha niang tu duy khong? Nhu da ban & trén, birc man vé minh khong co
nghia la con nguoi hoan toan khong biét gi, ho chi bi che khuét su hiéu biét vé cac sy kién dic
thu (particular facts). Ngoai ra, ho biét nhiing su kién chung (general facts) vé xa hoi loai nguoi,
bao gdm: hiéu biét khai quat vé tim 1y, kinh té, va cac nganh khoa hoc vét ly, sinh hoc, xa hoi
twong xung khac.?3 Tuy nhién, ¢ diém nay, c6 mot vai van dé nay sinh: lam thé nao cac bén
tham gia lam dugc diéu nay néu ho khong biét nhitng y ni¢m cy thé vé loi ich ctia ho? Lam thé
nao ho cé the b1et nguyén tic nao sé gia ting nhing quyén loi ciia ho? Cau tra loi cha Rawls la
céc bén s& ¢b ging lam gia ting toi mirc cao nhat s chia se ca nhan cua ho vé “nhimg loi ich
cin ban.”3* Vay, nhing loi ich nay la gi? Rawls liét ké gbm “quyén va nghia vu, cic co hdi, thu
nhdp va cua cai” ciing nhu “cam thirc vé sy ton trong chinh minh (self — respect). »35 Vi thé, cac
bén tham gia s& tim cach gia ting gia tri tuyét di cua nhimg loi ich cin ban ma ho ¢ thé nhan.
Cé chu nghia vi lgi va cach giai thich cua Rawls vé cong binh déu duge thue hién boi cac tac
nhéan c6 1y tri. Diém khéac biét & chd nhiing ngudi theo chi nghia vi lgi danh gia loi ich theo
muc dich cua chinh ho, trong khi d6 nhiing lgi ich can ban theo cach danh gia cia Rawls don
thuan 14 nhitng phuong tién dé di téi muc dich.

Khi xem xét cong cu ma Rawls stir dung trong tac phém, c6 thé noi, birc man vo minh 1a mot
gia tri can thiét. N6 “dam bao réng khong ai ¢6 loi thé hay gap bat loi trong vi¢c lya chon cac
nguyén tic ngang qua van may tu nhién hay hoan canh xa hoi.”3¢ Tuy nhién, Rawls khang dinh,
blrc man v6 minh cho phép cac bén tham gia biét ho thuc su c6 mot vai ké hoach dua trén 1y tri
vé cudc séng. Ho chi khong biét chi tiét ké hoach gom nhiing gi, khong biét nhitng muc dich
va loi ich cu thé ma ké hoach duoc tinh toan dé thuc hién.

Nhu vay, vi thé ban ddu va birc man vé minh c6 thé cung cép diéu kién cho viéc tao nén cac
nguyén tic cong binh. Hon nita, ca hai cho thiy sy twong hd thich hop va cong bang giita cac
ca nhan. Trong gia dinh cua Rawls, cac ca nhan ¢ trong vi thé ban dau la nhitng ngudi co 1y tri,
vi thé ho c6 thé dua ra nhimg quyét dinh an toan, hop ly va khach quan v€ nhiing nguyén tic
cong binh cho dau nhiing nguyén tac nay duoc chon ding sau birc man vO minh. Viy, hai
nguyén tic ty do va binh dang dugc Rawls khai trién nhu thé nao? Phan tiép theo cta bai viét
s& 1am sang to van dé nay.

32 Frank Lovett, Rawls’s A Theory of Justice, A Reader’s Guide (London: Continuum, 2011), 80.

33 Samuel Freeman, Rawls (New York: Routledge, 2007), 155.

34 Nhirng loi ich can ban dugc dinh nghia 1a nhitng tha: “dwoc gia thiét ring mot ngudi ¢6 1y tri mudn bat
clr diéu gi ma ho mudn. (John Rawls, A Theory of Justice, 79)

35 John Rawls, A Theory of Justice, 79.

3¢ Ibid., 16.
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CHUONG 2: Ty Do Va Binh Ping Trong Ly Thuyét Cong Binh Ciia Rawls

Lam thé ndo cic nguyén tic ma Rawls trinh bay lam sang to nhimg gia tri ciia chung? Trong
tac pham A Theory of Justice, Rawls gia dinh rang ciu triic xa hoi ¢6 thé chia thanh hai khia
canh. Nhitng khia canh ctia hé théng xa hoi x4c dinh va dam bao sy ty do cin ban nén tang, va
nhimg khia canh lam sang to va thiét 1ap cac bat binh ding vé kinh té va xa hoi.37 Vi thé, ong
de xuét hai nguyén tic. Hai nguyén tic nay 1a ty do va binh dang Rawls ap dung chiing dbi véi
cau trac can ban cua xa hoi trong linh vyc kinh té va xa hoi. bé tra 161 cho cau hoi ¢ trén, nguoi
viét s& tim hiéu ndi dung cta hai nguyén tic ndy, cling nhu mdi twong quan ctia chiing trong
suy tu vé cong binh ctia Rawls.

Nguyeén tac tu do (liberty) trong ly thuyét cong binh cua Rawls
Y niém vé tu do

Rawls lap luén rang, cac bén tham gia trong vi thé ban dau c6 thé ddng ¥ voi nguyén tic ty do
nay. “M01 ngudi phai co quyén ngang bang téi mirc phd quat nhit nhing sy tu do can ban nén
tang von tuong thich voi su tu do cia ngudi khac (nguyén tic ty do binh dang cao nhat).”38

V6i phat biéu trén, Rawls khang dinh nhiing sy tw do cin ban (basic liberties) phai ngang bang
cho tat ca. Vay, mot cau hdi dugc dat ra 1a: nhitng sy ty do can ban g@)m nhitng gi? Rawls cho
ré“mg, cong binh xa hoi doi hdi mot hé théng cac su tu do can ban “hoan toan théa dang” can
dugc bao vé€ va danh sy vu tién hon so voi cac lgi ich xa hoi khac nhu sy thinh vuong, tinh hiéu
qua. 39 Poi hoi nay khong ép budc tu do vao trong sy triru tugng, nhung huéng dén su ton trong
dbi véi nhitng sy tu do cin ban vén dugc khai di tir nhitg quyén da c6 trong dong lich s nhan
loai. Rawls liét ké mot danh sach nhiing su tu do can ban: “tu do luong tam va tu tuong; tu do
chinh tri (quyén b6 phiéu va nam giir cac chirc vu). Ty do ngdn luén, ho1 hop, tu do cta con
nguoi (bao gom tu do khoi ap bue tim 1y va hanh hung thé 1y); quyén nam gitr tai san c4 nhan.

Nhitng sy tr do nay phai cong bang trong nguyén tic thir nhat.”4

Mdi nguoi déu b quyén bat kha xam pham, dua trén cong binh, ma cong binh thi khong thé vi
pham du cho nguoi ta c6 bién minh la vi quyen loi cua toan xa hoi di chang nira. Do do, trong
mot xa hoi cong binh, su binh dang vé cac quyén cong dan va cac ‘quyeén ty do cho moi nguoi
13 bat di bat dich, nhimg quyén ma céng binh doi hoi thi khong thé dem ra dé mic ca chinh tri
hodc tinh toan trén co s& nhiing loi ich xa hoi. Nhitng quyén tuy do can ban nay c6 mot stc ning
tuyet dbi so voi nhitng 1y 1& cua loi ich chung (reasons of public good) va nhiing gia tri tuyét
dbi (perfectionist values).*! Vi du, su tu do cong bang vé chinh tri khong thé bi pht nhan d6i
v6i nhitng nhém x3 hoi dua trén 1ap ludn rang, nho sy tu do nay, ho ¢6 thé ngin can cac chinh
sach dem lai hiéu qua cho x4 hoi va thuc day sy phat trién kinh té. Vi thé, su tu do cin ban co
thé bi gi61 han hay bi tur chdi duy chi cho muc dich ctia mot hay nhiéu su tu do cin ban khac,
chtr khong bao gio dung cho nhiing 1y do cua 1oi ich cong cong hay 1oi ich cua nguoi theo chu
nghia cau toan.*2

37 John Rawls, A Theory of Justice, 53.

38 Ibid.

39 John Rawls, Political Liberalism (New York: Columbia University Press, 1996), 291.

40 John Rawls, 4 Theory of Justice, 53.

41 Nhitng cum tir ndy lan lugt duge sir dung dé nhidm t6i nhitng ¥ niém vé loi ich trong nhirng hoc thuyét
dao durc muc dich cta chi nghia vi lgi va chi nghia cAu toan.

42 John Rawls, Political Liberalism, 295.
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Tu do luong tam la sw tw do khong thé thoa hiép (uncompromising)

Tu do lvong tam 1a mdt trong nhitng sy tu do dau tién ma Rawls bao vé xét nhu mot phén cua
nguyén tic cong binh dau tién. Rawls cho rang van dé ty do phai duoc xem xét trong bdi canh
rong 16n cua “mot hé thong day du nhitng su tu do cua cac cong dan binh dang nhu nhau.”*
Theo quan diém nay, khi noi dén khai niém tu do, ta phai xét dén diéu kién réng nhiéu su tu do
dac thi khac nhau dugce dam bao mot cach cong bang cho tat ca moi ngudi boi nguyén tic cong
binh du tién. Vi thé, ngay ca “ty do luong tdm” hay 1a “ty do t6n gido” ciing phai dugc suy xét
trong hé thong nay. Mot mat, nhiing quyén tu do nay dam bao su binh dang cho moi nguoi.
Mat khac, chung phai narn trong gioi han khi khong duoc vuot qua mirc d6 gy can tro cac
quyén tu do khéac, nhu quyén tir phia nhitng ngudi cam quyén hay quyén tu do ciia céc to chire
khac.

Trong phan nay, ngudi viét chil yéu tap trung vao su ty do luvong tam dudi goc do ton giao. Lap
luén cho su tu do luong tdm nhu sau: dang sau birc man v6 minh, cac bén tham gia khong biét
vé v ni¢m lo1 ich cia hg. Theo dd, ho khong biét vé cac quan diém dao duc va ton giao cua ho.
Rawls ciing 1ap luan rang, cac bén tham gia khong biét ton gido nao dang hién dién trong x hoi
hay ton gido nao dang chiém da s6 hay chi 14 thiéu s6.4 Vi thé, cac bén tham gia khong thé lidu
linh riang t6n gido cuia ho s& dung vi tri hang dau néu cac nguyén tic cong binh ting hd cho mot
t6n gido cu thé. Hé qua 13, cac bén tham gia s& dam bao sy t do lwong tAm bao 1au n6 khong
lam phat sinh nhing bét 6n chung. “Ty do luong tAm phai bi giéi han chi khi c6 mot mong doi
hop 1y rang néu khong 1am nhu thé s& hily hoai sy 6n dinh chung ma chinh quyén c6 thé duy
tri.”* Tuong tu nhu cac su tw do khac, tu do lwong tAm khong dugc bao dam mdt cach an toan
mdt khi né san sinh ra nhiing két qua x4u budc cac chinh quyén phai han ché sy tu do ton gio.

Khi ban vé ty do luong tim, Rawls dua ra mot sy dleu tlet gitta khoan dung (toleration) va lgi
ich chung (common interests). Gitra hai yéu t6 nay, yéu t6 nao quan trong hon? Rawls khong
¢6 y 1ap luan rang loi ich chung xép trén sy tu do, nhung hon thé loi ich chung 1a “mét diéu
kién can thiét cho viéc dat dén cung dich cta con ngudi.”*6 Do d6, sy pha v& nhitng trat ti
chung la mét mdi nguy cho su tw do ctia moi nguoi. Vi thé, 1ap luan nay twong thich véi nguyén
tac vé ty do.

Mot van dé khé khin hon nita 13, lidu cong binh c6 doi hoi sy khoan dung ciia nhitng ngudi
khong khoan dung (toleration of the intolerant)? Va néu c6 thi dudi nhitng diéu kién nao? Vé
phia ton gido, lidu cac gido phéi ton gido co quyén dé than trach néu nhu ho khong bao dung
khong? Cau tra 101 cua Rawls 1a khong, vi chinh nhitng ngudi khong bao dung vi pham nguyén
tac vé tu do. L& di nhién, nhitng nguoi khoan dung c6 quyén dé khong khoan dung voi nhirng
ai gay nguy hiém cho sy an toan cta ho. Nguoi bao dung co trach nhiém gin giir thé ché cong
bang ctia x4 hoi, cho di ngudi khac ¢ khuynh hudng hanh dong bat chinh. Nhu vay, “trong
khi nhitng bé phai bat bao dung khong co6 tu cach dé phan nan vé sy khong dung thu, thi su tu
do ctia nhitng bé phai d6 co thé bi giéi han. Boi vi, nguoi khoan dung tin rang sy an toan cia
ho va sy an toan cuia cac thé ché ty do dang gap nguy hiém.”4’

Do do, su khoan dung vé mit ton gido cling phai dua trén gia tri cong binh, chir khong phai dya
trén su thuc dung.*® O déy, tu do lvong tdm can thiét cho viéc duyét xét lai niém tin ctia mdi

43 John Rawls, 4 Theory of Justice, 179.
“ Ibid., 181.
4 Ibid., 187.
46 John Rawls, 4 Theory of Justice, 187.
471bid., 193.
8 Ibid., 188.
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nguoi, ¥ niém vé dleu thién, va cung cach sdng. Dé co thé xem xét lai nhitng niém tin hién tai
va cach séng ctia mdi nguoi, ho phai duoc tw do dé thyc hién nhirng ¥ twdong va nhimng din than
moi, va c¢6 khi roi vao nhitng sai 16i.4° Nhu thé, khong co su tu do lwong tdm, nhing diéu trén
dudng nhu c6 rat it gia tri va khong dang dé theo dudi.

Tu do luong tam la mot sy ty do can ban ma khong thé thoa hiép. Khong co ton gido nao dugc
cho phép de ra 1énh cho ngu:o’l khac diéu gi ho phai lam hay phai suy nghi. Ty do luong tam
thira nhan rang niém tin ton giao co thé duoc chap nhén la tuyét déi, tuy nhién d6 lai la van dé
vé6i ton gido. Cac ton giao khac, néu khong phai 1a tat ca, ciing c6 nhitng niém tin nhu thé. Néu
mdt ton gido nao do nodi diéu ho cho 1a dang, thi viéc ép budc ho phai chép nhén diéu sai 1a
khong thé. Mdi ton gido doi bugc phai tung phuc mot luat cao hon, va khi bi doi hoi tin vao
nhirng diéu khéc thi phai chap nhan nhing niém tin thap hon.>

T4t ca moi ngudi co quyen tin vao nhiing gi ho chon, nhung ho khéng co quyén ap dat ching
trén nguoi khac. Didu 4y dén tir vi thé ban dau trong birc man vé minh vén dam bao rang khong
mot ton giao nao bi ddi xtr mot cach thién vi hay dugc huong dac an. Khong mot cach giai thich
cu thé nao vé chan 1y ton gido co thé duoc ndi két mot cach phé quat trir khi n6 dugc chon lya
boi nhiing con nguoi ty do, va thdm chi ho khong c6 quyén ap dit né trén nhirng thé hé twong
lai.5! T4t ca moi ngudi trong xa hoi, tir vi thé ban dau, qua thoi gian dong y voi hé théng cong
binh, va bat ky ai cling c6 thé xem lai dé kiém tra sy cong binh van dang duoc thuc hién theo
cac nguyén tic ma vi thé ban dau chip nhan. Nhu vy, tu do lwong tdm 1a sy tu do dwa dén
cong binh xa hoi.

Tw do chinh tri dat nén trén sw ton trong chinh minh (self — respect)

Trong nguyén tic vé tu do, Rawls trinh bay mot doi hoi manh mé d6i véi tu do chinh tri. Lap
luan ctia Rawls vé tir do chinh tri va gid tri ciia né dugc dat nén trén y niém vé su ton trong
chinh minh (self — respect). Y niém nay 1a mot trong nhiing loi ich cin ban (primary goods)
trong suy tu cua Rawls.

Vay, tai sao su ton trong chinh minh lai quan trong trong viéc ap dung vao ty do chinh tri?
Trong tac pham A4 Theory of Justice, Rawls khing dinh “ton trong chinh minh va su tin tuong
chic chan trong cam thirc v€ gia tri cua chinh minh ¢ 1€ 1a loi ich can ban quan trong nhit ma
mot con ngudi ¢6 thé nam giir.”>? Thuc vay, khong c6 diéu nay, cudc song tw nd tré nén vo
nghia ddi véi ai thiéu no, va vi Iy do nay cac bén tham gia trong vi thé ban dau “hau chic mudn
tranh béng bat ctr gi4 nao nhitng diéu kién xa hoi lam x6i mon su ton trong minh.”? Rawls bién
luan rang ton trong chinh minh 1 quan trong d6i v&i cong dan vi “khong o su ton trong minh
duong nhu ching ¢6 diéu gi co gid tri dé thuc hién hay néu co mdt vai dicu gi d6 co gia tri voi
chung ta, thi ching ta ciing thiéu 10ng mudn dé dat duoc ching. TAt ca cac ao wdc va hanh dong
trd nén trong rong va vo nghia, va ching ta s& roi vao sy thd o va thich chi trich.”* Viéc thuc

# J day, nguoi viét khong chi truong ¢d vii cho viée “cir dé lwong tim tu do pham sai 1am”, nhung dat
trong nhirng hoan canh cu thé ctia cudc séng, néu ai d6 mac sai lam thi ho ¢6 tu do luvong tim dé sira sai.

50 Mike Magee, “John Rawls, a Theory of Justice as Fairness,” accessed February 27, 2021,
http://www.askwhy.co.uk/truth/bSOrawlstoj.php.

S Mike Magee, “John Rawls, a Theory of Justice as Fairness”.
52 John Rawls, 4 Theory of Justice, 348.
53 Tbid., 386.

% John Rawls, Political Liberalism, 318.
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thi chinh tri theo ding nghia 1a dé dam bao cho sy phat trién bén vimng ciia xa hoi. Néu khong
c6 mot cam thirc vimg chéc vé ton trong ban than, thi con nguoi s& chéng bao gio thay dich dén
ctia minh c6 gia tri dé theo dudi, nhu thé ciing s€ chang co dong luc dé gop phan xdy dung xa
hoi. Nhu thé, ¥ niém vé chinh trj cia Rawls dit nén trén con nguoi. Ong mubn 1y thuyet veé con
nguoi phai la mot ly thuyét duoc xdy dung cho nhiing Iy do chinh tri. Vi thé, Rawls ¢ ging rat
ra y niém vé con ngudi tir y tudng nén tang trong ly thuyet cta minh: su hop tac xa hoi cho loi
ich ctia nhau gitra nhitng con ngudi tu do va cong bang.

Trong quan diém cta Rawls, con ngudi duoc xem nhu c¢6 hai ngudn stirc manh dao dirc (moral
powers). Thir nhét 1 cam thirc vé cong binh, cam thic nay 1a “kha nang dé hiéu, ap dung, va
hanh dong tir y niém chung vé cong binh vén biéu thi nhiing diéu kién cong bang ciia sy hop
tac x4 hoi.”%® Thir hai 1a kha nang thu nhan ¥ niém vé loi ich (capacity for a conception of the
good), day la kha nang de dinh hinh, suy x¢ét, va theo dudi vé mat Iy tri mot y niém duoc xac
dinh vé loi ich, y niém vé diéu ¢ gia tri trong cudc sdng con ngudi.”s’

Trong gii han cua bai viét, ngudi viét chi tap trung vao sirc manh dao dirc dau tién (cam thirc
vé cong binh) dé minh giai cho y niém chinh tri vé con ngudi cia Rawls. Rawls xac dinh “cam
thirc cong binh” la mot cam nght dao duc (moral sentiment) bao gém ‘mdt khao khat dé ap
dung va hanh dong tu nhimg nguyén tdc cong binh va tir quan diém cong binh. 38 Cam nghi
dao dirc nay 1a can thiét cho su 6n dinh ctiia mot xa hoi duoc t6 chirc tot va su hién dién cua
cam nghi nay bao dam cho tinh trang cong bang cua cic cong dan. Sy 6n dinh cta xa hoi phu
thudc vao viée thu dic va khang dinh vé cam thirc cong binh cia “phan 16n cac cong dan tich
cuc vé mit chinh tri.”> D6 1a 1y do tai sao cam thirc nay khong chi doi hoi su bang long véi cac
thé ché cong bang nhung con doi hoi sy cai to cac thé ché dang ton tai khi cong binh doi hoi.
Do d6, con nguoi s& gap rat nhidu kho khian, tham chi 1a khong thé phat trién va thyuc hién nhiing
kha nang dao dtrc cia ho néu ho bi tir chdi sy tu do tham gia chinh tri. Vi thé, trong suy tu cua
minh, Rawls coi trong cam thirc vé cng binh trong tu do ngon luan®!(freedom of speech) & ca
khia canh 6n dinh chung cua xa hoi va ca nhan. Boi vi, Rawls khong chi liét ké sy tw do nay
trong danh sach nhiing quyén va su tir do cin ban, nhung con danh gan mot phan cia tac pham
dé trinh bay vé tim quan trong ctia né.°

Vay, tai sao Rawls nhan manh dén sy tu do nay? Tht nhét, tu do ngon luén dam bao cho nguyén
tic cia sy tham gia dan chi cong bang va cam két rang nhitng cudc bau cir 1a tw do va binh
delmg.63 Nhu thé, sy cong binh cua thé ché dan chu doi hoi su tu do ngon luan. Béi 1€, néu khong
c6 su tham gia cta cac thanh vién trong xa hoi dé néi 1én nhitng mong doi ddi véi nhimng thanh
vién trong by may chinh tri, thi xa hoi do s€ bi thién 1éch boi nhirng quyét dinh cia mot nhom
nguoi co quyeén. Vi thé, tu do ngon luén dong mot vai tro quan trong trong viéc duy tri su on
dinh ctia mot nén dan chu thé ché cong bang, no thyc hién mot vai tro thiét yéu trong viéc van
hanh x3 h6i.®* Khi cong binh doi hoi mot thé ché dang ton tai thay doi chinh sach nao d6 nham

35 John Rawls, Political Liberalism, 11 —12.

56 Tbid., 19.

57 Tbid.

58 John Rawls, A4 Theory of Justice, 497.

59 John Rawls, Political Liberalism, 38.

% John Rawls, 4 Theory of Justice, 415.

ol Trong phan nay, nguoi viét sir dung cum tir “tw do ngon luan” dé noéi dén ca tw do hoi hop, phat biéu va
su tw do dé thiét lap cac t6 chirc chinh tri (cf. 195).

62 John Rawls, 4 Theory of Justice, 195-198.

3 Ibid., 195.

%4 Tbid., 194 — 195.
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thang tién doi séng chung, ty do ngdn luan 1a mot trong nhing yéu t6 quan trong gép phan noi
1én loi ich cua toan dan.

Thir hai, khi n6i dén su tr do nay, Rawls mubn no6i dén nhitng tdc dong clia nd trén cac cé nhan,
chir khong phai toan xa hoi. Béi vi, tu do ngon luan 1a can thiét dé ca nhan nhan ra sy ty trj va
ly tri cua minh Nghia la, n6 dam bao tinh cong bang vé anh huong trong dién dan cong khai
va cho phép mdi ‘nguoi danh gia va xuc tlen cac chinh sach cong nham thuc day viéc theo dudi
mdt cudc song tot dep cua ho. 65 Do d6, mdi c4 nhan s& thdy vai trd ctia minh trong x4 hoi. Ho
cam thdy minh thudc vé gia dinh nhén loai nay don gian vi ho duoc dién ta nhimg nhu cau, ao
udc cua mot cong dan. Thuc vay, trong mot xa hdi co t6 chuc tdt, tré thanh mot nguoi t6t 1a
mot diéu t6t cho chinh ngudi d6.6

Nhu vay, gia tri cia con ngudi dugc ton trong qua cac thé ché xa hoi chi khi tat ca cac c4 nhan
¢6 nhiing quyen va sy tu do chinh tri nhu nhau. Néu con ngudi mudn dam bao mot cam thirc
chic chan vé sy ton trong chinh minh, ho khong thé dong v hay chap nhén bat ctr diéu gimait
c6 gid tri hon sy tu do chinh tri. Mot khi ca nhan nao do6 bi tha hoéa bdi nhiing loi ich vé kinh té
- x4 hoi, ho dé dang khuon minh theo nhiing vi¢c lam sai trai, 1€ di nhién gia tri cua cong binh
bi ha thap khi thyc thi chinh tri. i voi Rawls, gi tri cia cong binh béo vé sy tu do chinh tri.
Ong khang dinh: “du cho dia vi kinh t€ va x4 hi ctia ho nhu thé nao, tw do chinh tri dam béo
su cong bang theo nghia moi nguoi o co hdi ngang nhau dé nam gitr cac chuc vu va anh huong
t6i két qua cua cac quyét dinh chinh tri. 67 Pac biét, su tu do chinh tri phai gén lién véi cam
thirc cong binh. Rawls nhdn manh, néu khong c¢6 cam thirc vé cong binh, con nguoi “khong thé
cam thay su phan nd va buc boi, ho khong c6 nhitng méi day bang hiru va su tin twdng 1an nhau.
Ho thiéu nhiing yéu t6 nén ting ctia ban chit con nguoi.” 68

Nguyeén tac binh dang (equality) trong Iy thuyét cong binh cua Rawls
Y niém vé binh dang

Y niém vé binh dang, ciing nhu y niém vé ty do ¢a ban ¢ phan trén, dong mot vai tro quan trong
trong 1y thuyét cong binh ctia Rawls. Diéu gi s& xay ra véi xa hoi loai nguoi néu moi nguoi
chon nhiing gi duong nhu c6 191 cho minh va chi quan tam t&1 nguoi khéac trong mot cach thuce
tiéu cyuc va dé xa hoi ton tai mot minh? Nguyén tic binh dang gdm hai phan. Phan thir nhat doi
hoi “binh dang vé co hdi” cho tit ca moi nguoi, binh dang khong chi trong nhitng co hdi viée
lam nhung con trong nhitng co hoi cua cudc song. Con nguoi voi nhing kha nang va ky nang
nhu nhau phai ¢6 nhimg co héi trong cudc sdng gidng nhau, bt chap tang 16p ho duoc sinh ra.
Phan thir hai, “nguyén tac khac biét” chi dugc bién ho cho nhitng bét binh dang vé kinh té va
xa hoi 1am gia tang t6i mirc co thé nhing loi ich cho nhiing thanh vién yéu thé nhat trong xa
hoi.® Vay, Rawls lap ludn nhu thé ndo vé nguyén tic nay ddi voi cong binh xa hoi? Phan tiép
theo s& lam sang t6 van dé nay.

Binh ddng co héi mo ra cho tat ca moi ngieoi

Nguyen tic nay bao ham y niém vé binh dang von ap dung cho tat ca moi nguoi, khong loai trur
mot ai. Binh dang co hdi dam bao hai didu: cac vi tri kinh t& va xa hoi mo ra cho tat c4 moi

nguoi; va tung thanh vién trong xd hoi c6 duge co hoi nhu nhau dé phat trién nhitng kha ning
can thiét cho viéc canh tranh nhimg vi tri pht hop véi ho.

% Ibid., 197 — 198.

% John Rawls, A Theory of Justice, 505.

7 John Rawls, Political Liberalism, 327.

%8 John Rawls, Collected Papers, S. Freeman (ed.) (Cambridge, MA: Harvard University Press, 1999), 96.
% John Rawls, 4 Theory of Justice, 72.
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Trude hét, sy binh dang vé co hdi mé ra cho moi ngudi trong cdc vi tri kinh té xd hoi nham
ngan chan hinh thue tich Iy tai san qua mire vbn cho phép nhung nhom dic quyén gitt doc
quyén nhing loi ich xa hi.” Rawls nhan manh rang con nguoi “véi nhitng kha nang va k§
nang nhu nhau c6 thé ¢6 nhitng co hdi trong cudc sdng twong ty nhau.””! Theo cach nay, ho co
thé dat duoc nhiing chirc vu ma ho xtrng dang dugc nhan ma hoan toan ddc lap voi tfing 16p xa
hoi ctia ho. Nhu vay, su binh dang nay doi hoi tat ca moi ngudi, du cho vi tri khoi dau cudce
song ciia ho nhu thé nao, nén c6 cing co hoi dé phat trién nhing tai nang tw nhién ctia minh.
Sau d6, ho c6 thé canh tranh mét vi tri nao d6 trong xa hoi, voi diéu kién la khong gap nhiing
bat loi vi mot hoan canh ting quan. Vi du, mot dira tré dén tir mot gia dinh c6 diédu kién va mot
dira tré dén tir gia dinh nghéo khé nén c6 nhiing co hdi ngang nhau dé dat dugc nhiing sé nguyén
nghé nghiép theo nhiing tai ning tu nhién ctia chung. Rawls khang dinh: “¢6 day y tudng vé cac
chirc vu khong chi mé ra trong mot nghia hinh thirc, nhung tit ca moi ngudi nén co co hoi
ngang bang dé dat duoc ching.””? Thém vao d6, chinh quyén trong mot xi hoi duoc to chire
t6t, mot mat phai de phong su tich gop loi ich riéng. Mat khac bao dam su cong bang kinh té
“bang viéc cung cdp cac hudng dan cho cac nha san xuit va cac cong ty tu nhan, ngin chin
viéc thiét 1ap cac gidi han doc quyén va céc can trd dbi véi cac vi tri dang ao ude.””

Tiép dén, nguyén tic nay nhan manh rang, mdi cong dan nén c6 nhimng co hodi ngang nhau dé
co dugc mot vi tri xa hoi thich hop bang viéc dam bao déy du su tiép can cong béng cac dich
vunhuy té, gido duc, dao tao ky nang. Nhimg chinh sach dé dat dugc su cong bang co hoi nay
bao gom dam bao nén gido duc cong bang cho tit ca moi ngudi va loai bo nhiing phén biét dbi
XU bt cong.”* O diém nay, Rawls danh su uu tién cao nhét ddi véi viée “duy tri co hoi binh
déng gido duc cho tat ca.”’® Vi duy, hé théng truedng hoc, du 1a cong 13p hay tu nhan, phai dugc
thiét ké dé loai ra nhirng chuéng ngai tang 16p. »76 Bgi vi, khi viée tiép can véi gido duc dugc
dam bao, nhiing nhom nguoi co Xudt - phat diém it loi thé hon c6 co hoi dé phat trién nhitng ky
nang can thiét hau co thé ¢ co hoi sdng t6t hon.

Vi nhitng phén tich trén, c6 thé thdy, Rawls dong ¥ voi su binh dang co hoi dudi sy binh dang
dan chu (democratic equality), nhung 6ng khong déng thuan voi ¥ niém vé binh dang theo cach
hiéu tu do tu nhién (natural liberty). B&1i vi “tu do ty nhién van cho phép su phan chia cua cai
va thu nhap phai duoc xac dinh bdi sy phan chia tu nhién vé cac kha ning va tai nang.””’ Vi
thé, nhitng sy bat binh dang san sinh tir nhitng nhan t6 ngau nhién cua ty nhién va xa hoi la
khong cong bang. Pic biét, khi miéu ta vé binh dang co hoi, Rawls tai khang dinh: “nhiing
nguoi cb cung tai nang, kha nang va 1ong muén dé st dung nhimg moén qua dwoc ban nén c6
cung nhirng vién canh thanh cong nhu nhau bat chip vi tri ban dau cua ho trong hé théng xa
hoi. Nghia Ia, khong tinh dén tang 16p ho dugc sinh ra. 78 Nhu vy, qua vige nhan manh toi sy
binh ddng co hoi cho tit cd moi nguoi, Rawls ¢d v6 cho quan diém dao dirc ton trong con nguoi.
Con ngudi cb pham gia, va vi thé ho ximg dang c6 co hoi dé phat trién ban than, ho ¢ co hoi
dé theo dudi nhitng diéu ho mong mudn ma khong bi yéu t6 van may tir nhién, hay nhiing yéu
t6 ngAu nhién cua xa hoi chi phdi.

70 Ibid., 63.

1 Ibid.

72 John Rawls, A Theory of Justice, 63.

3 Ibid., 243.

4 John Rawls, The Law of People (Cambridge: Harvard University Press, 1999), 115.
75 John Rawls, A4 Theory of Juctice, 63.

76 Ibid.

7 John Rawls, A4 Theory of Justice, 64.

78 Ibid., 63.
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Nguyén tac khdc biét (difference principle)

Nguyén tac khac biét (difference principle) co I€ 1a mot trong nhiing nét ndi bat va ciing 1a mot
yéu té gdy tranh cii nhiéu nhat trong tu tu’ong vé cong binh ctia Rawls, trong khi binh dang Ve
co hoi duoc chip nhan bai hau hét moi nguoi. Nguyén tic nay lién quan dén sy binh ding vé
x3 hoi va kinh té. Rawls phat biéu nhu sau: “mic du khong doi hoi phai cao bang thu nhap va
clia cai, nguyén tic nay chi cho phép ton tai nhitng bat binh dang vé xa hdi va kinh té néu nhimng
bét binh ding nay phuc vu loi ich ctia cac thanh vién yéu thé nhat trong x4 hoi.””

Theo ly thuyét vé cong binh ctia Rawls, mot khi nhirng doi hoi cua nguyén tic thir nhat —nguyén
tac tu do binh dang can ban — duoc thoa mén, va mot khi sy binh dang co hoi ton tai, thi nguyén
tac khac biét bat dau co hiéu lyc. 80 Nguyén tic nay doi hoi rang, cau trac can ban cia xa hoi
phai duogc t chirc toi mirc ma tat ca nhimg bt binh dang vé kinh té va xa hoi gia ting hét mirc
nhitg mong doi®! ctia nhitng thanh vién yéu thé trong xa hoi.

Viy, d6i tuong nao 1 “nhitng thanh vién yéu thé nhat” (the least advantaged) trong 1y thuyét
ciia Rawls? Rawls khong c6 ging cung cap mot dinh nghia chinh xéac, duy nhat vé nhitng nguoi
yéu thé nhit. Thay vao d6, ong dé xuat xac dinh cac thanh vién hodc 1a nhitng ngudi khong
duoc dap ung ddy du nhitng loi ich cin ban (primary goods)®2. Hay cu thé hon 1 ¢ thu nhap
va cua cai it hon muc trung binh ctia nguoi lao dong khong c¢6 chuyén mon (nghia 1a, qua viéc
quy chiéu dén mot vai vi tri déc thu trong xa hoi), hodc la nhitng nguoi it hon 50% thu nhép va
cta cai.®® O day, Rawls mudn néi t6i nhiing ngu’0’1 yeu thé nhat trong ¥ nghia cta sy chia sé
nhiing loi ich can ban cua mot nhom. Nhimg ngudi yéu thé nhat trong xa hoi c6 thé dugc xem
1a nhiing ngudi yéu thé vé mat kinh te nhirng nguoi 1am céng an lwong nhung kiém duoc it
tién nhét; va nhitg ngudi yéu kém vé k¥ nang lam viée so vo1 doi hoi cua cong viée. Déc biét,
Rawl khong xem nhiing nguoi khuyet tat 1a nhimg nguoi yéu thé, vi 6ng hiéu xa hoi bang sy
hop tac, twong hd va tao ra san pham Vi thé, mot nguoi khi tham gia vao su hop tac xa hoi doi
hoi phai c6 nhitng kha niang can thiét cho sy hop tac, va san sang chia sé mot cach cong bang
nhitng déng gop cta minh.3 (Diéu nay khong c6 ¥ noi rang, ngudi khuyet tat khong tham du
vao sy hop tac va khong dong gop san pham trong nghia hep. RS rang, nhiéu ngudi khuyét tat
c6 kha nang tao ra san pham).

Tuy nhién, & day nay sinh su tra van vé tinh hop 1y ctia nguyén tic khac biét. Con nguoi & trong
vi thé ban dau khong chi cht tdm vao su phan phdi cac loi ich can ban nhung con 1a sy dén bu
cho nhiing bat cong ty nhién. Rawls chi tinh dén nhitng ngudi yéu thé trong linh vyc kinh té,
nhung ngudi khuyét tat co khi can su trg gitip nhiéu hon. Vi du, néu mot nguoi mu khong phai
1a nguoi yéu thé, nguyén tic khac biét khong cung cap nhiing tro cip hay nhing loi ich thém
cho ho. Nhu vay, Rawls dudng nhu di gidi han nhitng ddi twong can trg gitp.

" Ibid., 72.

80 Walter E. Schaller, "Rawls, The difference Principle, And Economic Inequality." Pacific Philosophical
Quarterly 79, (1998), 368-391.

81  day nhitng mong doi dwoc do luong bang nhiing loi ich cin ban cua xa hoi, vi du nhu cua cai va thu
nhap.

82 Rawls dinh nghia nhimg loi ich cén ban 1a “nhiing diéu kién xa hoi ma tt ca nhimg ngudi c6 ly tri duge
cho la muon dé phat trién nhitng sirc manh dao due cua ho va dé hinh thanh, theo du01 va diéu chlnh ¥ niém da
xac dinh vé loi ich cua ho. Vi don gian, gia dinh rang, nhimg loi ich can ban chinh yéu trong sy sap xEp cua xa
hoi la cac quyén va sy tu do cin ban; céc co hoi dé theo dudi cac muc dich khac nhau. Vi du: quyén lyc va cac
dic quyén, thu nhap va tai san, cac nén tang xa hoi cua sy ton trong chinh minh. (John Rawls, 4 Theory of
Justice, 54)

8 John Rawls, 4 Theory of Justice, 84.

84 Samuen Freeman, Rawls, 106.

67



CSL - ISSN: 2771-1412 Catholic Science & Life Vol. 6; No. 1; 2026

Rawls hiéu xa hoi loai ngudi 1a mot “hé théng hop tac”, trong d6 su xung dot chinh yéu xoay
quanh van dé 1am thé nao nhirng loi ich von duoc tao ra boi su hop tac co thé duoc phan chia.
Ly thuyét cia Rawls khong nhdm téi mot sy phan chia cu thé hay duy nhét cac loi ich nhung 1a
toan bo su t6 chic thé ché ctia mot x4 hoi, 6ng goi diéu nay 1a “ciu tric nén tang” (nhu di noi
& trén). CAu tric nén tang phan chia céc gia tri xa hoi da duoc xac dinh hay “nhing loi ich can
ban” ma con nguoi co thé mudn c6 nhiéu hon, hon la it hon. Rawls cho réng, tat ca gia tri xa
héi nhu: tu do va co hoi, thu nhép va cua cdi, va nhiing nén tang cua sy ton trong chinh minh
phai dugc phan chia mot cach cong bang. Trir khi mot sy phan chia bt cong vé bat ky, hay tat
cd, gia tri nao trong nhitng gia tri nay dem dén 1oi ich cho tat ca.85 O diém nay, Nozick, mot
nguoi theo chu nghia ty do, phan dbi 1ap luan cua Rawls. Nozick cho rang, Rawls vi pham
quyén tu hitu tai san (self — ownership). Boi vi, xa hoi cia Rawls la mot xa hoi tong the
(comprehensive) hon 1a xa hoi don 1¢ (minimal) vbn nham dén viéc tai phén phéi cac ngudn
luc nhan danh nhitng ngudi yéu thé. Vi thé, né gat qua mot bén nhitng quyén tu hitu tai san
dang thuc su ton tai: “thuc vay, viéc tai phan phéi 1a mot van dé nghiém trong, nod nham dén
viéc ché ngu quyén con ngudi.”® Nozick cho rang, bao lau nhiing bat binh ding vé kinh té 1a
Kkét qua cua mdt sy trao ddi tu nguyén, thi ching 1a cong bﬁng. Do dod, cong binh theo Rawls
khong thé thuc hién su cong binh ddi v6i quyén tu hiru tai san.

Lai nita, nguyén tic khac biét phai diéu chinh nhitng bat binh dang tr nhién. Khéng ai xac dinh
dugc nhom nao ho s& thude vé boi dong ddi. Theo Rawls, tai niang va kha nang von 1a nhiing
qua tang tir ban chat thi khong thé bi dung cho viéc c6 thém nhiing loi ich. Ngudi duoc sinh ra
trong mot gia dinh quyén thé, ¢ su sip dit va huan luyén tot hon s& bé mic phia sau nhiing
nguoi duoc sinh ra tir mot nhoém it ddc quyén hon. Rawls xem nhing trudng hop nay 1a bat
binh dang va muén diéu chinh ching qua viéc ap dung nguyén tic khac biét.

Rawls thtra nhan mot sy binh d'fmg ban dau va cho rang nhitng cai xuit phat tir sy binh dang
nay chi c6 thé dugc coi la dang néu chung tao ra nhing loi ich day du.8” Tuy vay, mot trong
nhiing van dé quan trong nay smh d6 1a: 1am thé nao nhu:ng bat binh dang c6 thé huong t6i toi
da hoa vi thé cua nhitng ngudi yéu thé nhat? Trong thuc té, nhitng bat binh dang rat hiru ich
trong kinh té. Chung c6 thé dap ing nhu mét lyc day cho nhiing dong co ciia con ngudi dé lam
viéc nay thay vi lam viéc khac. Vi du, néu moi nguoi déu nhan mét khoan tién lwong gidng
nhau cho nhiing cong vi¢c khac nhau thi loi ich cho sy canh tranh va tao ra san phém s€ bi danh
mat. Ngoai ra, con ngudi ciing s& c6 xu hudng chon nhimng viéc khong can doi hoi sy ¢b ging,
trinh d9, gio gidc... Do d6, c6 khi rt nhiéu nganh nghé s& bi dong cira vi lyc luong lao dong
tai phan bd vao thi truong, va c6 thé dan toi mot nén kinh té tri tré va thiéu hiéu qua. Lap luan
nay chéng lai cach tiép can theo huéng quéan binh cua Rawls, vi chi nghia quan binh bi cho 1a
phi Iy va khong hiéu qua. Cohen phé binh nguyén tac khac biét nay cua Rawls, 6ng thay ¢6 15
hong khi 4p dung no6 d6i véi nhiing dong co cu thé. Cuy thé, nguyén tac khac biét khong phai la
mot su bién hd cho su phan phéi cong bang khi nhitng dong co chi cho phép khuyén khich con
nguoi 1am nhiing cong viée ho thich. Nghia 14, nhitng cong viéc nay khong doi tién dén bu cho
phi ton strc luc hay su khong thoéa méin cua nguoi lao dong. Cohen cho rang, sy phan phdi bat
binh dang nhu thé duoc doi hoi dé tro giup cho nhitng nguoi yéu thé khi hoach dinh mét chinh
sach thi khong c¢6 dic tinh ciia nguoi theo chii nghia quan binh. 8 Tuy nhién, Rawls chip nhan

85 John Rawls, 4 Theory of Justice, 54.
86 Robert Nozick, Anarchy, State, and Utopia, 168.

87 Tran Thao Nguyén, Triét hoc kinh té trong “Ly thuyét vé cong 1y ciia nha triét hoc My - John Rawls (Ha
Noi: Nxb Thé Gidi, 2006), 108.

88 Gerald Allan Cohen, Rescuing Justice and Equality (Cambridge, MA: Harvard University Press, 2008), 83.
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khang dinh c¢6 diéu kién rang néu sy bat binh ding 13 can thiét dé gitp moi nguoi khidm kha
hon, dac biét, d€ gitp nhirng nguoi yéu thé nhat tot hon di€u ho co thé co, thi n6 co theé dugc
cho phép.®

Mot gia tri khac cta nguyén tic khac biét d6 1a nd cung cAp mot sy giai thich vé nguyén tic cla
tinh huynh d¢. Trong su so sanh voi ty do va binh dang, ¥ tuong vé tinh huynh dé c6 vi thé thap
hon trong ly thuyet vé binh dang dan chi.* Tuy nhién, néu y tudng nay dugc hiéu trong pham
vi ciia nguyén tac khac biét, n6 dong mot vai trd quan trong trong viéc thuc thi sy cong binh.
Khi nhdn manh t&i sirc manh cua cong binh dbi vai tinh bén viing (stability), Rawls chi ra chia
khoa dé dam bao sy vimng chic cho cong binh 1a “con nguoi can ¢6 cam thirc cong binh hay
mot sy quan tdm d6i v6i ngudi yéu thé. Khi nhitng tinh cam nay di manh dé vuot qua nhitng
cam dd vi pham luat 1é, thi nhitng su sip xép chinh déng dugc cung ¢d.”®! Piéu nay gin két
chat ché véi tinh huynh d¢ va dugc Rawls stir dung dé phat trién nhitng thai d§ cua su rong
lwong va long tric 4n. Theo Rawls, cam thirc cong déng (sense of community), hay noi cach
khac la cam thire tinh huynh d¢ (sense of fraternity) nham t6i tinh ban cong dan va lién doi xa
hoi. Nhu vy, nguyén tic khac biét cia Rawls 1a mot nguyén tic kiéu mau, né nhim t6i diéu
hoa x3 hoi theo cach ma céc loi ich x3 hoi (social good) phai duge phan bd theo bat ctr diéu gi
1am cho tinh trang cta nhimg ngudi yéu thé nhét trong xa hoi d6 tot hon.

Moi lién hé giita tw do va binh dang
Trat tw vu tién cua hai nguyén tac

Khi ban dén sy wu tién (priority) giita tw do va binh dang, Rawls cho thay tur do co trong lugng
hon binh dang. Trong khi tr do ¢ vi tri tuyét dbi xét nhu mot quyen v diéu kién, thi binh diang
c6 vi tri can xung xét nhu mot quyen c6 diéu kién von c6 thé bi lay chuyen va phu thudc vao
hoan canh chinh tri, luat phap. Vi thé, sy wu tién vé ty do ludn dong vai tro trung tam trong 1y
thuyét cia Rawls. Do d6, sitc manh cta cong binh dudng nhu phat sinh tir hai diéu: su doi hoi
d6i v6i nhitng bét binh dang phai bién minh cho nhitng ngudi yéu thé nhit, va sy uu tién ddi
voi tu do.

Mac du ca hai nguyén tdc nay déu quan trong ddi voi bat ky xa ho1 nao, tuy nhién Rawls xem
nguyén tic tu do phai duge “uu tién” hon nguyén tac binh déng. Trong phan dau cua tac pham
Rawls cho thay tinh wu viét ctia cong binh dua dén “tinh khong thé xAm pham” vé nhimg quyen
ctia mdi ca nhan, didu ndy nguyén tic tu do bao v¢, boi 1€ trong mot xa hoi cong bang nhirng
su tu do cua cong dén phai dugc thiét 1ap.°2 Rawls dudng nhu thira nhan rang hai nguyén tic

c6 mot thir bac, 6ng tai khang dinh nhiing nguyén tic cong binh nay nhu 13 nhiing nguyén tic
cla sy uu tién:

Nguyén tac uu tién thi nhat (wu tién su ty do) 1a nguyén tic cong binh, n6 phai dugc
sap x&p trong trét ty ngir hoc (lexical order) va vi thé tu do c6 thé bi han ché chi cho
muc dich cta tr do. Nguyén tic uu tién thir hai (Sy wu tién cta cong binh trén hi¢u sut
va phuc loi) thi ¢ trudc nguyén tdc ctia hiéu suat va nguyén tac gia tang t6i mirc cao
nhat tong loi ich; va sy binh ding co hdi c¢6 trude nguyén tic khac biét.%

8 Wolff Jonathan, An Introduction to Political Philosophy (New York: Oxford University Press, 1996), 175.
%0 John Rawls, A4 Theory of Justice, 90.
ol Ibid., 435.
%2 John Rawls, A4 Theory of Justice, 3.
% John Rawls, A4 Theory of Justice, 266.

69



CSL - ISSN: 2771-1412 Catholic Science & Life Vol. 6; No. 1; 2026

O day, co hai trat tu vu tién. Trudc hét 1a nguyén tic vu tién giita tu do va binh dang. Tiép dén
1a nguyén tic uu tién giira binh dang co hoi va nguyén tic khac biét. Vi trat ty wu tién thir nhat,
t do phai dugc tuan theo mot cach day du trudce khi binh dang dugc suy xét. Nhu vay, tu do
c6 mot strc nang tuyét d6i so v0i cac gia tri khac, “nhirng xam pham d6i véi nhimg sy tu do can
ban dugc bao vé boi nguyén tac thir nhat khong thé dugc bién minh, hay dugc den bu bdi nhitng
loi ich kinh té va x@ hot 16n hon. 94 Sur yu tién nay bao vé tim quan trong nén ting cua con
ngudi, nghia 13, nén tang cho su ton trong chinh minh trong mot xa hoi cong bang khong phai
1a sy chia sé thu nhap nhung 1 sy phan phdi mot cach cong khai nhitng quyén va loi ich cin
ban.”® Theo trit tu wu tién thir hai, binh dfmg co hoi di trudc nguyén tac khac biét. Trat tu nay
nhan manh dén cac thé ché cin ban ctia xa hoi phai cung cap nhimng diéu kién cho su binh dang
co hoi trude khi nguyén tac Kkhac biét van hanh. Néu nhu sy binh dang co hoi khong duoc dam
bao thi nhitng yéu té kinh té - xa hoi trong nguyén tic khac biét cung khoéng co gia tri. Vi thé,

binh dang co hoi duge chu trong nhu mot yéu td quan trong cua viée xay dung thé ché kinh té
ctia bat ky x4 hoi nao.

Vi nhitng phan tich trén, sy phan biét cin ban nhat giita hai nguyén tic ma Rawls trinh bay d6
1a: tu do ban dén nhitng yéu t6 can ban cia thé ché, trong khi binh dang hudng tdi sy van hanh
ctia nhitng yéu té cin ban (tic 1a nguyén tic thir nhat). Do d6, nguyén tic tu do von quan tim
t61 nhitng su tu do cdn ban c6 vi tri cao hon so véi nguyén tic binh ding vén nhim tdi nhitng
bat binh dang vé kinh té va x4 hoi. Véy, dau 14 1y do cho su wu tién nay? Rawls cho rang, nhiing
su tu do duge dam bao cin cr theo hién phép 13 hinh thirc cao nhat ctia quyén luc chinh tri.
Nghia 1 “quyén luc ctia nguoi dan dé thiét 14p nén hinh thirc quan tri,” diéu nay c6 thé d6i
nghich véi “quyén luc thong thuong dugc thyce thi mot cach déu dan béi cac quan chtrc ciia mot
ché d6.7% Mot 1y do khéc 13 nhitng sy t do cin ban ton tai dé “bao vé nhitng loi ich cin ban
vbn c6 tam quan trong dic biét.”"?

Rawls nhan manh dén y tuéng tu do dung trudc binh dang. Béi I¢, khong ai mubn danh mat sy
tw do khi birc méan duoc vén 1én. Sau dé, néu c6 bat ky sy bat binh déng vé kinh té va xa hoi
nao dang ton tai, thi x4 hoi s& can thiép dé dam bao tat ca cac cong dan co duoc su ngang bang
vé co hoi. Cubi ciing, xa hoi s& cho phép nhu’ng bat binh dang chi trong nhing truong hop ma
trong xa hoi d6 cac thanh vién nhim téi gia tang loi ich cho nhiing ngudi yéu thé nhat.

Tuy nhién, mot van dé khac nay sinh: liéu con nguoi ¢ trong vi thé ban dau co6 thuc su quyét
dinh chon nhiing nguyén tac nay? Co thé nhiéu nguoi trong s6 ho khong chon, boi vi ho thyc
su mudn mao hlem va mubn gia tang to1 murc cao nhét 1oi 16¢ ma ho c6 thé dat dugc. Mat khac,
theo ¥ niém vé quyén uu tién ddi voi tu do, cac bén tham gia vao khé wdc xa hoi gia thuyét
khong thé trao doi nhiing su tu do cta ho cho loi ich kinh té. Su uvu tién ddi véi tu do khong cé
nghia 1a ty do ¢ tdm quan trong 16n hon trong truong hop c¢6 mot sé ngudi trao ddi ty do,
nhung n6 nhidm dén thuc té réng nhiing su ty do khong thé bj trao ddi. Y niém nay phu thudc
vao doi hoi ciia Rawls, d6 1a con ngudi co nhitng kha ning khac nhau dé “sap xép, diéu chinh
va theo dudi nhiing ¥ niém vé lgi ich cua ho va céch thuce trong dé nhitng su tu do cén ban la
can thiét dé thuc hién kha ning d6.”% Trong thuc té, diéu ndy c6 thé kiém chtng. Vi du, néu
t01 dang ¢ trong vi thé cua viéc trao d01 nhirng su tw do nao d6 (nhu ty do tu twong hay tu do
luong tam) lay tién bac, liéu toi c6 san sang mao hiém va tir bo mot vai su ty do dé doi lay mot
s6 tién chiang? Thong thudng, cau tra 101 phu thudc vao tinh trang tai chinh cia ngudi dua ra

% TIbid., 53 — 54.

% Tbid., 477.

% Rawls John, Justice as Fairness: A Restatement, 46.

97 Ibid.

%8 Adam Swift, Political Philosophy (Oxford: Polity Press, 2007), 25.
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quyét dinh. Néu mot nguoi nghéo khd, hau chic ho s& ddi ty do lay tién cia. Hodc, néu mot
nguoi ngheo ¢ trong vi thé dé chon gitra thirc an va tu do, thi hau chéc thirc an duoc chon. Tuy
nhién, dé bao vé 1ap luan ctia minh vé vi thé ban dau dudi bire man vo minh, Rawls gia dinh
rang moi ngudi trong xa hoi dat téi mot vi thé nao d6 vé sy thoa min kinh té va sy doc lap tai
chinh trudc khi di vao khé wdc x3 hoi gia thuyét. Chi khi diéu kién nay dugc hoan thanh, thi ¥
niém vé su wu tién ddi voi tu do méi ¢6 thé ¢ hiéu luc mot cach tron ven.”

Su can bang giita ty do va binh dang lam nén sy cong binh

Theo Rawls, ¥y ni¢m vé cong binh thich hop cho vi¢c nhan ra cac gié tri cia ty do va binh dfmg
trong cac thé che. Vi the, 1y thuyét vé cong binh cua dng doi hoi 1am sang té nhirng gia tri cua
hai nguyén tac nay.

S¢ di nguyén tac cong binh vé6i hai yéu t6 cin ban 13 tr do va binh dang dugc coi 1a nén mong
ctia khé wdc x3a hoi vi nd nham dén hai cau hoi: cac thanh vién cua xa hoi c6 nhimg quyén loi
va nghia vu gi? Va cia cai, phuc loi xa hoi can duoc phan phdi ra sao? Mot mit, nguyén tic
cong binh ctia Rawls khang dinh tu do 14 ban chét cia con nguoi. Mat khéc, n6 cling xac dinh
pham vi quyén tu do ma mdi céng dan dugc huong duge dam bao trong nguyén tic thir nhat;
va su phan phéi cac cua cai xa hdi vira ddm bao binh dfmg gitra cac cong dan lai vira dam bao
su bat binh dang cung dugc phan phéi cong bang Vi thé, trong vi the ban dau, mdi thanh vién
ctia xa hdi co quyén tu do nhur nhau trong cdc van dé co ban nhu: quyén tir do luong tam, quyén
tir do tham gia vao chinh tri, quyén ndm giit cac chtrc vu cong cong, quyén tu do tu tudng. .. Vi
mdi ngudi phai dugc binh ding vé cac quyén tu do co ban phu hop véi quyén tu do twong Gng
cua nguoi khac.

Tiép dén, nguyén tic thu hai dé cap dén viéc phan phéi lai cac cua cai va phic loi xa hdi trong
dleu kién c6 su binh dang vé cac quyén tu do, thi tat yéu nay sinh su bat binh dang vé chirc vy,
quyén hanh va quyén so hitu tai san. Vi thé, mot x4 hoi cong binh can c6 nhing nguyén tic
phan phdi cac ciia cai cong bang Khi con nguoi nhén thirc va hanh dong theo nguyén tac cong
binh, tirc 14 sy ty do va binh dang, thi s& giai dap cho cau hoi: 1am sao dé mdi c4 nhan véi nhitng
loi ich khac nhau c6 thé dong gop cho xi hoi?!00

Do d6, hai nguyén tic nay két hop voi nhau s€ tao nén sy céng binh xd hoi. Nguyén tac thir
nhat dam bao cac su tu do cin ban, nguyén tac thu hai bao dam murc d6 t6i thiéu cta cac ngudn
luc dugc gia ting hét mirc. Rawls cho riang, hai nguyén tic doi hoi “ciu triic cin ban cua xi hoi
phai dugc sip xép dé gia tang hét mirc gia tri ctia nhitng ngudi yéu thé nhit trong toan bo su
phéi hop ctia ti do cong bang dugce chia sé cho tat ca moi ngudi.”!0!

Nhu vay, Rawls rat ra mot sy ndi két giira nhing nguyén tac cong binh va nhiing ly twong cua
tu do, binh dang va tinh huynh d¢. Ong cho rang, chung ta c6 thé lién két nhing y tuong truyén
thong cta ty do, binh déng, tinh huynh dé voi sy giai thich dan chu cta hai nguyén tac cong
binh. Nghia 13, t do twong xtmg véi cac quyén va su tu do can ban, binh dang twong xtmg voi
su binh dfmg vé co hoi, va tinh huynh d¢ irng véi nguyén tac khac biét.

9 Hristina Runcheva, "John Rawls: Justice as Fairess behind the Veil of Ignorance," lustinianus Primus
Law Review 4:2 (2013): 8.

190 Tran Thao Nguyén, Triét hoc kinh té trong “Ly thuyét vé cong Iy ciia nha triét hoc My - John Rawls,
103.

101 John Rawls, 4 Theory of Justice, 179.
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CHUONG 3: Mot Phan Tinh Vé Ty Do Va Binh Ding Xét Tir Thong Diép Fratelli Tutti
Déi voi nguoi viét, xa hoi cong binh 1a mot xa hoi can thoat ra khoi mot ¥ thirc hé nao dé. Pirc
Giao Hoang Phanxic ciing moi goi con ngudi can thoat ra khoi “nhitng van dong, tiép thi, va
tuyén truyén. Nhitng thr ndy gieo chia r&, xung dot, va gieo mot thai d6 hoai nghi tiéu cuc
khong c6 kha ning cd vii ngudi ta theo dudi thién ich chung.”!%2 Trong théng diép Fratelli Tutti
(T4t ca 1a anh em) ban hanh ngay 04/10/2020, Ptrc Gido Hoang tha thiét moi goi con ngudi
trong thé giéi hom nay nhin vé su ty do, binh dang, va huynh dé ma ho danh cho nhau. Trong
tac phdm A Theory of Justice, Rawls cb gang xdy dung mot 1y thuyét nham dua con nguoi téi
mdt sy dong thuan qua viéc chon lya nhimg nguyén tic cong binh. Mot mat, nhing suy tu dong
g6p ctia Rawls cho thiy mot sy quan tdm 16n ctia dng vé cong binh, nhung mit khac van con
nhing gioi han trong 16i nhin mang tinh toan thé vé cong binh. Muyc dich cua phan nay 1a mot
suy tu lién hé v€ cong binh hudng t6i tat ca moi ngudi dudi anh sang cua thong di€p, chir khong
chi nhim to1 cac Kitd hiru. Vi thé, chuong ndy s& tim ra nhitng nét tuong ddng trong suy tu cua
hai tac gia vé cong binh xa hoi dudi hai khia canh ty do va binh dang, dong thoi ngudi viét ciing
mudn it ra nhitng phé binh danh cho Rawls dua trén tu tuéng cua Dic Gido Hoang.

Mot sw tw do siéu vieot hon

Nhu da dé cap trong phan I cua chuwong 2, khi Rawls trinh bay vé nhing quyén cin ban ctia con
ngudi, ong nhan manh dén quyén cta ca nhan thi khong thé bi xem nhe va xdm pham. Do d9,
trong mot x4 hoi cong binh, cac quyén 4y phai duoc thiét 1ap. O diém nay, Duc Gido Hoang
Phanxicé ciing néu bat gia tri cta viéc ton trong quyén con ngudi, ngai noi:

Vi€e ton trong cac quyen ay la diéu kién tién quyét cho su phat trlen kinh t& x3 hoi cta
mdt qudc gia. Khi pham gia ciia nhan vi dugc ton trong, va cac quyén ciia ngudi ta duoc
bao dam, thi tinh sang tao va tinh phu thudc 1n nhau sé& trién no, va kha ning sang tao
ctia nhan cach con ngudi s& phat tiét xuyén qua nhirng hanh dong thic diy thém thién
ich chung.!%

C6 thé noi, ca Rawls va Pirc Gido Hoang déu hudng t6i viéc xay dung mot xd hoi cong binh
ma ¢ do nhiing quyén can ban cia con ngudi dugce nhin nhan, ton trong, va bao vé. Do do, tinh
khong thé xdm pham t6i tu do va pham gia phai dat 1én hang dau. Xa hoi 1y tudng 13 nhu thé,
tuy nhién, Ptrc Gido Hoang chi ra rang, trong thyc té, cac quyén ciia con ngudi khong binh
dang cho tat ca. VAn con d6 nhimng bét cong duoc nudi dudng boi mot mé hinh kinh té dua trén
loi nhuén, tr 46 nhiing loi ich x& hoi: tw do va co hdi, thu nhap va tai san, va nhing nén tang
cua long tu trong bi vut bo. Chang han, trong khi mdt b phén cua nhén loai song du thira xa
xi, thi mot phan khac thdy pham gia cia minh bj phtl nhan, nhitng quyén cin ban ciia minh bi
xam pham va cha dap. C6 18, trong tac pham cua minh, Rawls ciing hoi tham vong khi mudn
xay dung mot xa hoi duong nhu 1a hoan héo.

Tiép dén, theo quan diém cua John Rawls vé tur do chinh tri, viéc thyc thi chinh tri phai tach
khoi su chi phéi ciia cac yéu t kinh té, boi khi tién bac len 161 vao cac quyét dinh chinh tri thi
su cong binh s€ co nguy co sai lac. Trong khi ban vé su ty do nay, méi quan tAm cua cac bén
tham gia trong vi thé ban dau 1a tranh nhitng diéu kién x4 hoi vén 1am hu hoai sy ton trong

192 Bire Giao Hoang Phanxicd, Thong diép Fratelli Tutti vé tinh huynh dé va tinh than hitu xa héi, trans. Lé
Cong Pirc (Ha Noi: Nxb Ton gido, 2020), s6 197, 150.

193 Pirc Gido Hoang Phanxicd, Thong diép Fratelli Tutti vé tinh huynh dé va tinh than hitu xa hoi, s6 22,
24.
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chinh minh, diéu nay co tinh quyét dinh di voi lap luan vé sy uu tién cua tu do. Loi ich kinh
té ludén c6 mot sac hit manh mé ddi véi long tham cta con nguoi, néu x4 hoi bj chi phéi béi
nguyén tic vi loi thi con nguoi s& gap rat nhidu khé khan dé tin tuong vao gia tri cia chinh
minh, dic biét 13 nhimg ngudi yéu thé. Ciing thé, trong thong diép Fratelli Tutti, Ptic Gido
Hoang ciing néu 1én nguy co cua nhimng thé luc kinh té d6i v6i tu do con ngudi “ddi sdng chinh
tri s& tré nén ngay cang mong manh trude nhiing thé lyc kinh t& von van hanh theo nguyén tic
“chia dé tri.”'% Con ngudi dé danh mat sy ton trong chinh minh khi dang sau ho 14 nhitng khéi
tai san kéch xu dang moi goi.

Mot diém dang cha y khéc nita 13, khi néi vé tu do lwong tim trong khia canh khoan dung ton
gido, ca Rawls va Ptrc Gido Hoang nhan manh téi sy khoan dung, yéu thuong ké khac khong
c6 nghia 13 cho phép ké 4y, nhom 4y tiép tuc ap birc minh. Véi Rawl, khoan dung vé ton gido
ciing phai dya trén gia tri cong binh, chtr khong phai dwa trén sy thuc dung.'® Hodc, néu cac
gi4o phai t6n gido cd chip, khong khoan dung ma lai doi hoi sy bao dung, gay nguy hiém cho
su an toan cua nguoi khac thi phai bi d6i xir theo cong binh; bi trimg phat theo nhung giho da
gay ra. Khi noi vé su xung dot chinh dang va tha thtr, Dirc Gido Hoang ndi rang: “chung ta dugc
kéu goi yéu thuong moi ngudi, khong trir ai. Dong thoi, luwong tam cing Ién tiéng rang, viéc
yéu thuong mot ke ap birc khong c6 nghia Ia cho phep ke a ay tiép tuc ap burc minh, hay cho phép
ké 4y nghi rang diéu y lam c6 thé duoc chip nhén. »106 Vi dy, néu mot ai d6 cb ¥ hai toi hay
nguoi than trong gia dinh toi, hién nhién khong ai cAm toi doi sy cong bang va tim cach dé chac
chan rang ké Ay khong hai t6i va nhitng nguoi khac. Viéc 1am nay cta t6i hoan toan cong bang.
Tuy nhién, néu dimg lai & ddy thi c6 I& sur 04n thu va chién tranh s& van con xay ra.

Viéy dau la giai phap cho van dé nay? C6 18, Ptic Gido Hoang di xa hon Rawls trong tam nhin
vé su tu do lwong tAm ndy. Ngai dua ra giai phap d6 1a tha thtr, du khong nhét thiét phai quén
lang. Thoat nghe c6 veé nhu hoi ti€u cuc, tuy nhién, diéu nay c6 nghia la “dtmg trudc mot diéu
gi d6 khong thé bi quén lang vi bat ctr 1y do gi, chiing ta van c6 thé tha thi.”197 Mot sy ty do
siéu vuot 1a mot su tu do khong chiu thua chinh céi nguyén nhan, chinh cai lyc huy diét da gay
ra qua nhiéu dau khd cho ta. C6 khi tra thu chi 1am con ngudi thoa man trong chéc 1at, nhung
s& khong giai quyét dugc nhirng oan thu trong 1ong. Néi nhu thé khong c6 nghia 1a mién hinh
phat. Vay nén, tinh siéu vuot cua ty do dugc Pirc Gido Hoang nhdn manh & diéu nay “cong
binh duoc tim kiém cach dang dan chi tir tinh yéu d6i voi chinh cong binh, tir 1ong ton trong
dbi voi cac nan nhan, chu khong phai nhu mdt nut x4 trat gian. Sy tha thir méi chinh 1a céi giup
chung ta theo dudi cong Iy ma khong roi vao vong xody cua béo thi hay sy bit cong cua viéc
quén lang.”18

Binh dang kién tao sy thang tién con nguoi

Su binh ding co hoi phai mo ra cho tit ca moi ngudi dé ho ¢6 thé phat trién hét nhing gi ma
ho dugc ban. Tuy nhién, nhiing nguoi Kkhuyét tat, sinh ra trong mot gia dinh ngheo kho cung
cyc. Hay, nhirg nguoi thiéu mot nén gido duc tbt, va kha nang tiép can voi su sin soc y té thich
dang s& ching con co hoi binh dang néu xa hoi d6 dwgc didu hanh boi nhiing tiéu chuan cua thi
truong tw do va hiéu nang. 109 P3 1a con ngudi, ai cling ¢6 pham gia va co su binh dang vé cac
co hoi trong cudc sdng. Rawls khiang dinh rd diéu nay trong nhimng 1ap luan vé su binh dang:

194 Pirc Gido Hoang Phanxico, Théng diép Fratelli Tutti vé tinh huynh dé va tinh than hiru xd héi, s6 12, 17 — 18.
105 John Rawls, 4 Theory of Justice, 187.
196 Pirc Gido Hoang Phanxicd, Théng diép Fratelli Tutti vé tinh huynh d@é va tinh than hitu xd héi, sb 241, 182.
197 Pirc Gido Hoang Phanxicd, Théng diép Fratelli Tutti vé tinh huynh d@é va tinh than hiru xd héi, sb 250, 189.
198 Tbid., s 252, 190.

199 Tbid., s 109, 86.
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“nhiing nguoi c6 cung tai nang, kha nang va long mudn dé st dung nhimg moén qua dugc ban
nén c6 cung nhitng vién canh thanh c6ng nhu nhau bét chép vi tri ban dau ctia ho trong hé thong
xa hoi. Nghia 13, khong tinh dén ting 16p ho dugc sinh ra.”''® Dirc Gido Hoang ciing nhin
manbh:

Nhitng nguoi lam viée thic day su sdng chung hoa binh phai ding bao gid quén rang
su bat binh dang va tinh trang thiéu phét trién nhan ban toan dién lam cho chung ta
khong thé dat duoc hoa binh. That vay, néu khong c6 su binh dang vé cac co hoi, nhiing
hinh thirc qué khich va xung dot khac nhau s& tim thiy mot manh dat mau m& dé 16n
1én va cudi ciing bung nd.'!!

Chung ta nén thira nhan rang, nhitng bat binh dang vé thu nhap va cta cai la diéu hién nhién.
S& chang c6 gi de no6i vé thé gisi nay néu nhu ai cling ¢ thu nhap va cua cai nhu nhau cho du
cong viéc ciia moi nguoi khac nhau. Ap dung diéu Rawls goi 1a “nguyén tic khac biét”: chi cho
phép nhimng bét binh dang kinh t& va x3 hoi ndo 1am gia ting loi ich ciia cac thanh vién kém
may man nhat trong x4 hoi. Liéu nhiing bét binh dang d6 ¢ dugc tao ra trong mot hé thong,
xét mot cach tong thé, van hanh vi loi ich ctia nhitng nguoi yéu thé nhat khong? Vi du, néu
luong cua bac st cao hon luong cia cong nhan xay dung, tinh canh cua nhiing nguoi ngheo co
thé duoc cai thién bang cach gia ting kha ning tiép can cac dich vu y té cho ho. Viy, tai san
khéng 16 cua Bill Gates thi sao? Tai san nay c6 chiu mot mirc thué liy tién danh thué nguoi
gidu nham cung cép dich vu gido duc, y t& va phic lgi cho nguoi nghéo khong? Néu c6 va néu
hé thong nay 1am nguoi nghéo kha hon so vdi hé thong chia déu tat ca, thi sy bat binh dang nay
phu hop véi nguyén tic khac biét. 12 Tuy nhién, Rawls chi gio1 han viéc xac dinh ngudi yéu thé
14 nhitng ngudi nghéo vé mat kinh t&. Dirc Gido Hoang Phanxico khong nghi nhu thé, ngai xac
dinh cac d6i twong can sy chia s, quan tdm khong chi la nguoi ngheo vé vat chat nhung con 1a
“nhimg nguoi khong c6 kha nang san xuat, hoic co nhitng gidi han bam sinh do hoan canh.”!'!3
RO rang, mot mat Rawls nhim t6i viée t6n trong pham gia con nguoi, nhung mat khac khi noi
vé sy cong binh phén phéi thi duong nhu khong nham to1 viée ap dung ¢ cap d6 16n hon, mo
rong cho nhimg d6i tugng khac ngoai nhitng nguoi yéu thé vé kinh té.
V6i 16i nhin mé ra véi thé gidi, Pic Gido Hoang khang dinh: nhiing nguoi khiém khuyét vé
thé 1y can duoc quan tdm nhiéu hon, khi xét dén su “yéu thé”, Rawls chi méi chu trong dén
khia canh “kinh t€”, chir chua dé ¥ nhiéu dén nhiing chiéu kich khac. Pic Gido Hoang néi “su
khiém khuyét khong lam giam pham gia cao ca cua ho trong tu cach 1a nhitng nhéan vi, mot
pham gia khong dat nén trén nhitng hoan canh cudc sdng, nhung trén gia tri ndi tai cia hiru thé
con ngudi.”!" Véi nhitng nhan dinh nay, thong diép Fratelli Tutti mé ra mot su binh dang dé
con nguoi ¢ thé phat trién doi sdng ciia minh. Vi Rawls, ¢6 18 6ng da dung cham dén nhiing
van d¢ binh dang vé kinh té, xa hoi nhung chua di dén tan cling cua su binh dang 4y nhu cach
ma Pirc Gido Hoang da chi ra trong thong di¢p cua ngai.

110 John Rawls, 4 Theory of Juctice, 63. i )

! Pirc Gido Hoang Phanxico, Théng diép Fratelli Tutti vé tinh huynh dé va tinh than hitu xa héi, s6 235, 178 —
179.

12 Michael Sandel, Justice: What's the right thing to do? (New York: Farra, Straus and Giroux, 201’5), 81.

3 Pirc Gido Hoang Phanxicd, Thong diép Fratelli Tutti vé tinh huynh dé va tinh than hitu xa hgi, s 107, 85.
114 Pirc Gido Hoang Phanxicd, Thong diép Fratelli Tutti vé tinh huynh dé va tinh than hitu xa héi, s6 107, 85.
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Keét Luan
Mot s6 suy nghi va lién hé thuc té

Trudce hét, mot x4 hoi thinh vuong hau chéc can dya trén su hop tac, ton trong va tuong trg lan
nhau. Thé nhung, c6 mot thue té dau budn 13, con ngudi dang song trong mot thé gi6i ma ho
phai ganh chiu nhitng quyét dinh vo 1y tir cac nha lanh dao thé giéi. Cac cudc chién tranh vé
chinh tri, kinh té thuong xuyén xay ra nham phuc vu cho nhirng myc dich nhu pho dién quyén
lyc, stre anh huong, hay quyén tai phan cua quoc gia nay trén quoc gia kia. Rawls kinh nghiém
duoc didu nay khi 6ng ting song trong bdi canh cua cac cugc chién tranh tham khdc, déc biét
la cudc ch1en tranh the gi6i thi II. Cac ngudn tai nguyén khan hlem di d6i voi nhu cau ngay
cang 16n vé cac ngudn nang luong khac nhau nham phuc vu cho 16i song xa hoa cua con nguoi.
Hé qua 13, con ngudi c6 thé sin sang huy diét nhau va chat su dau kho 1én nhau ma chang can
biét gioi han. Do do, , nhitng nguyén tac ~cong binh la can thiét dé nhimg con ngudi c6 1y tri di
dén sy dong thuén vé mot vai nguyén tic chung nham bao vé nhitng loi ich can ban cia minh
ma khong gy t6n hai cho ngudi khéc.

O day, mot cau hoi duge dit ra 1a: tw do va binh déng 1a diéu kién hay 1a cing dich cta cong
binh? Trong 1y thuyét cia Rawls, ong xem ca hai vira 1a diéu kién (dam bao lgi ich cho tat ca
moi nguoi), vira 1a cing dich (duy tri su tu do binh ding cho tit ca moi ngudi) cia céng binh.
Déi voi ngudi viét, tu do va binh dang phai 1a cing dich ciia cong binh. Rawls khang dinh diéu
nay khi 6ng ban vé vai trd ctia cong binh “mdi ngudi déu c6 quyén bat kha xam pham trén nén
tang cong binh ...cong binh tir chdi sy phu nhan tr do ciia mot sé ngudi cho di nod c6 thé duge
bu trir boi cong ich 16n hon. N6 khong cho phép ap dat sy hy sinh 1én mot s6 ngudi ngay khi
n6 duge can bang béi tong sb loi ich cho nhiéu nguoi khac.”!'S Nhu véy, chi c6 cong binh khi
co tu do.

Do @6, khitr do 1a cung dich cta cong binh, con ngudi sé sir dung su tu do Ay dé dong gop cho
xa hoi. Rawls xem “ty do luong tam va tu tudng; tu do chinh tri (quyen b6 phiéu va nim giir
cac chire vu). Ty do ngdn luan, hoi hop; tu do cua con nguoi (bao gom ty do khoi ap bire tam
Iy va hanh hung thé 1y); quyén nim giit tai san ca nhan”!'¢ 1a nhimg yéu t6 quan trong lam nén
cong binh xa hdi. Tuy nhién, sy tu do s€ trd nén léch lac khi cdc quyén can ban cua con ngudi
khong dugc ton trong, 101 ich chung cua xa hoi bi bé qua. Vi du nhu: cho phép pha thai & mot
s6 nudce dan chu; cac cong dan va cac t6 chire bi ngin can tham gia vao viéc xay dung doi séng
xa hoi. Nhitng nguoi ¢ ton giao khong duge nam giir cac chirc vu quan trong trong bo may
nha nudce, tu do hoi hop trong cac hoat dong ton gido bi cidm can. Mot diéu dang luu y trong
thoi gian cua dai dich Covid 19 1a: cac qudc gia dan cha dé cao tu do, viéc bit budc deo khau
trang la diéu vi pham su ty do cua cong dan. Tuy nhién, trong trudng hop nay, nguoi viét cho
rang su tu do nén dugc gidi han dé bao vé sy an toan cho minh va nguoi khac, ciing nhu ¢6 vo
su lién doi cong dong.

Tiép dén, trong thuc té, khong c6 mdt xa hdi nao thuc sy c6 mot co ché hop tac trong d6 con
nguoi tham gia mdt cach hoan toan tu nguyén theo ding nghia ctia né. Vi mdi nguoi duoc sinh
ra & mot vi thé xa hoi nhat dinh va vi tri ay anh huong dén doi séng cua ho. Nhung néu mot xa
hoi thoa mén nhing nguyen tac cong binh, xa hdi do s& tién gan hon t6i co ché tu nguyén, boi
nhiing nguyén tac ma moi ¢4 nhan tu do va binh dang cung lya chon trong mét tinh hubng cong
bang duoc dap ung. 0 day, khi suy nghi t6i nguyén tac khac biét, mot cau hoi duoc dit ra la:
cach thie ndo 14 t6t nhat dé co thé chia sé loi ich cho moi ngudi, dic biét 13 nhimg ngudi yéu

115 John Rawls, A Theory of Justice, 3.
116 John Rawls, 4 Theory of Justice, 53.
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thé? C6 18, cong binh xa hoi khong chi don thuan 1a phép tinh toan cic con s theo tinh hop 1y
ctia nd, nhung con c6 ca yéu té hop tinh trong d6. Mic du, Rawls khong néi qua nhiéu vé tinh
huynh dé so véi tu do va binh dang trong tic pham ciia minh, nhung ¢6 1& cam thirc vé tinh lién
d6i 1a nén tang cho ¥ niém vé cong binh. Vi dy, trong thoi gian cua dai dich Covid — 19, nhiéu
nguoi da c6 nhing sang kién dé giup d& nhiing nguoi dang gap kho khan vi that nghiép, bénh
tat, gia yéu... Vi du: cdy ATM gao, cdy ATM khau trang, giam gia hodc khong lay tién phong
tro clia nguoi lao dong...nhitng hanh dong nhu thé khong chi 1a lam tir thién, ma vi nhiing
ngudi co diéu kién, hodc c¢6 thién chi mudn chia sé voi nhitng ngudi kho khin. Ho cam thay
khong n& nhin anh chi em ciia minh roi vao bé tic, hay dén nhiing nguoi khén khé vao budc
duong cung khi ho khong ¢ thu nhap dé tra tién thué nha. Néu xét trén nguyén tic c6 di 6 lai
thi nguoi thué tro phai tra tién cho chi nha tro 13 diéu duong nhién. Tuy nhién, 1am sao nhitng
ca nhan nay lam nhu thé néu ho khong quan tim t6i nhitng nguoi yéu thé nay? Do d6, nhiing
su quan tim tyr n6 1 mot hanh vi ciia tinh yéu, tinh yéu qua tiéng néi cua luong tam 1a nén ting
cho nhitng suy nghi ctia c4 nhan vé cong binh.

Thém vao d6, su cong binh khong chi dit nén méng noi ca nhan, nhung ¥ niém cong binh cling
dién ta cam thirc chung cua cong ddng qua céc tro gitip xuyén quoc gia, hay qua dbi thoai ton
gido. Trudc mbi lo ngai vé viée cac nude gidu chiém uvu thé trong viée tiép can voi vaccine
ngira Covid — 19, trong khi cac nude nghéo thi danh chiu thiét thoi vi khong co du tai luc dé
mua vaccine. D6i dién tinh thé nay, to chic Y té thé gigi (WHO) dua ra sang kién COVAX
(céng bang vaccine) nham phan phdi vaccine Covid — 19 cong bang trén toan ciu. Muyc tiéu
cia COVAX 1a dat nhitng thoa thuan mua vaccine vé6i s6 luong lon tir cac cong ty dugce phém
dong thot nhén vaccine quyén gop cua cac nude glau Nhiing quoc gia nghéo hon c6 thé nhan
vaccine mién phi tir chuong trinh, trong khi nuéce giau cling co thé mua tir day dé da dang hoa
ngudn cung. 17 Mic du sang kién nay vap phai nhiéu tré ngai vé ngudn cung, nhung day la mot
tin hidu t6t cho thay tinh nhan dao ciia cic qudc gia trén the gidi trong van dé ngan chan su lay
lan cta dich bénh. V& mit ton gido, cam thirc chung vé cong binh dién ta qua viéc c¢d vd su
doan két, ton trong va xay dung tinh huynh dé dai dong gitra cac ton gido. Su quan tim va bao
v€ nhitng nguoi yéu thé van 1a mot wu tién vi ho la nhitng dbi tuong chiu tac dong truc tiép boi
bao luc, xung dot ton gido, chinh tri. Chuyén tham lich sir cua Ptic Gido Hoang Phanxicd tdi
Iraq (tir 05/03 — 09/03/2021) 1a mdt minh ching rd nét vé sy khao khat xdy dyng méi day hiép
nhit giira cac t6n gido va moi thanh phan trong xa hoi. Nhu vay, su tu do va binh dang 13 cung
dich cua viéc xay dung su cong binh. Thé gidi s& 1 ngdi nha chung ddy yéu thuong cua tat ca
moi nguoi khi cac cd nhan va céc td chtrc khac nhau dat dé tinh yéu, tinh huynh d¢ lam nén
mong cho nhitng phan dodn cia minh.

Cudi cung, li€u cong binh co can thoat ra khoi mot y thirc hé nao do va cAn mét chut tudng
tuong hay khong? C6 mot thuc té 13, mdi ngudi khi sinh ra da & trong mot y thire hé dugc tiép
ndi tir thé hé trude. Tuy nhién, didu quan trong 13 séng trong v thirc hé d6 nhu thé nao 1a tét,
dung voi tinh chat ngudi. Trong xa hoi hom nay, ¢6 nhiing ¥ thirc hé cho thdy sy méo mo, ché
giéu cua nd; con nguodi bi nhan chim, cti dau nhén chiu hoan toan trong do. Vi du: su tu do
ngdn luan bi han ché, quyén tham gia vao cac hoat dong chinh tri, an sinh xa hoi nhu gido duc
hay y té bi han ché vi Iy do ton gido... Vi thé, nhimng diéu nay dan nhiéu ngudi dén mot sy vun
vén hay thu tich cho c4 nhan va gia dinh, séng thai do “an phan thi thuong.” Xa hoi cong binh
(tu n6 ciing 1a mot ¥ thie hé) 1a noi moi ngudi déu co quyén ndi 1én ¥ kién, cung thao luin va

"7 Anh Ngoc, “Sdng kién ‘cong bang vaccine’ Covid — 19, nhiéu trdc tré ciia WHO,” Béo dién tir
VnExpress, accessed March 09, 2021, https://vnexpress.net/sang-kien-cong-bang-vaccine-covid-19-nhieu-trac-
tro-cua-who-4239896.html.
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dua ra giai phap thich dang khi c6 xa hoi van dé. Xa hoi ay khong bi bat budc phai theo dudng
hudng chi dao cia mot bd phan nho nhitng ngudi & trong ¥ thirc hé d6, boi 18 nhiéu khi tiéng
noi cua cong dan di ngugc lai voi loi ich ctua ho. Rawls kinh nghiém dugc nhing tac dong
khong hé nho ctia cha nghia vi loi (thé ky 19 — gilta thé ky 20) khi chu nghia nay dé cao dén
tong phuc loi xa hoi ma quén di su ton trong pham gia ctia mdi ca nhan. Vi thé, 1y thuyét cua
Rawls nhan manh dén nguyén tic cong binh nham phé binh ¥ tuong cua chu nghia vi loi. Do
d6, dé c6 thé thoéa thuén véi nhau, truyen thong cho nhau, con nguoi can thoat ra khoi v thirc
hé. Mot diém kha tha vi khac nita 13: trong mot ¥ thirc hé, twdng twong dong mot vai tro kha
dic biét nham giap diéu chinh nhitng céi chung cua xa hdi. Khi doc tac phém cua Rawls, co 1€
nhiéu nguoi s& phé binh 6ng vé tinh 4o tudng trong viée dé ra vi thé ban dau va bic man vo
minh. Tuy nhién, nguoi viét cho rang, Rawls tiép can ly thuyét cua minh bang mot su khong
tuong tich cyc, nghia la, ong chon lya cac nguyén tac cong binh nham gitp thang tién xa hoi,
giiip con nguoi song ddm da hon, thang tlen hon chtr khong phai 1a mét sy khong tudng ticu
cuc trén chay thyc tai. Vi vdy, cong binh can loai ra nhing y thire hé khong giup xa hoi thang
tién, khong gitip con nguoi song t6t hon; thém vao d6 can mot chut twéng twong dé hudng xa
hoi dén sy ty do, binh déng va huynh dé. s

Mét vai diic két sau cing

C6 thé noi ty do va binh dang 1a hai yéu td quan trong trong 1y thuyét cong binh cua Rawls.
Rawls mudn xay dung mot xa hoi t6t dep hon, noi d6 con nguoi dugce ton trong, phat trién va
giup do hau c6 thé song ding vdi pham gia cua minh. Nguoi viét xin dugc tom két mot vai nét
chinh yéu nhu 14 101 két cho nhitng suy tu c4 nhan vé 1y thuyét ciia Rawls.

D6i voi Rawls, cac nguyén tic cong binh duoc minh chimg néu ching duoc hiéu nhu 1a mot sy
ddng thuan giita nhitng con ngudi duoc dit trong mot hoan canh chon lwa gia thuyét ma ong
goi 1 “vi thé ban dau.” Muc dich cua vi thé ban dau 13 giup con ngudi thiy nhimng hé qua cua
cong binh trong mot nén dan chi ty do, & d6 cac cong dan dugce xem 13 nhimg nguoi tu do, co
Iy tri va binh déng. Tuy nhién, dé co thé thdy mot birc tranh don gian hon, 1am thé nao cac
nguyén tic cong binh c6 thé xuét hién tir vi thé ban dau? Rawls doi hoi mot diéu kién dé nhing
nguoi tham gia vao khé wéc co thé chip nhan, ong goi d6 1a “birc man vo minh.” Viéc khong
biét nhing hoan canh xa hoi cua tirng nguoi dlen ta sy cong bang dao dirc trong cude song thuc
clia tit ca moi nguoi. Rawls ¢b ging dam béao rang viéc chon lya nhiing nguyén tac trong vi thé
ban dau s& khong bi bép méo bai sy thanh kién trong cudc sdng thuc. Nhu vay, tir vi thé cia sy
v6 minh, sy chon Iya c6 1y tri cta cac bén tham gia dam bao su cong bang. Ho thuc day su chia
sé cong bang trir khi su chia sé khong cong bang co thé cai thién hoan canh cua nhitng nguoi
yéu thé.

Ly thuyet cong binh cua Rawls xac dinh con nguoi la cung dich, chir khong phai la phuong
tién. Pidu nay ngu y rang, con nguoi phai dugc dbi xir diing véi cac nguyén tic ma ho ung
thuan trong vi thé ban dau. Rawls khang dinh:

Xem chinh con ngudi nhu C}‘Jng dich trong sy hoach dinh nén tang cua xa hoi 1a phai
dong y bd di nhitng 1¢1 ich von khong dong gop cho nhitng mong doi ciia ho. Nguoc lai,

118 Nguoi viét khong cb ging dua ra mot dinh nghia cu thé: thé nao 1a ¥ thirc hé? Ngu v ¢ day 1a xét noi
ham “y thirc hé” & mirc chung. Néu y thirc hé dong khung xa hoi trong mot 16ng kinh, trong khi xa hoi ludn bién
chuyén, thi can mot sy thay doi, uyén chuyén vdi hoan canh, nghia 13 ¥ thirc hé cin c6 tinh cach hudéng dan hon
1a ap dat. Mot diém khac ciing can luu tAm 13, khi dua ra 1y thuyét thi Rawls dat & mirc 1y tuong hoa va khai quat
hoéa, tirc 1a s€ khong thé dat dugc mirc tuyét ddi trén thuc té.
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xem con ngudi nhu la phuong tién thi phai dong v ap dat trén ho nhiing vién tuong thap
hon ctia cudc séng vi muc dich ctia nhimg mong doi cao hon cia ngudi khéac. !

V6i nhan dinh nay, gia tri ciia con nguoi xtimg déang duoc ton trong & trong nguyén tac thir nhat
(tu do). Khong ai c6 thé bi st dung dé phuc vu cho loi ich ctia ngudi khic. Nhu vy, Rawls bat
dAu v6i tién d& vé tinh khong thé bj xAm pham cta ca nhan (individual inviolability), con ngudi
khoéng phai la phuong tién dé dat dugc cung dich, nhung hon thé con nguoi 14 cing dich trong
chinh ho. Rawls nhdn manh dén yéu t6 con nguoi, ton trong con ngudi trong nhing quyen can
ban nhét 13 dang thuc thi sy cong binh. Néu ton trong con nguoi nhur nhitng ca nhén cong bang,
ching ta phai bao v¢ ting nguoi trong su sap xép ciia cac quyén va sy ty do von khong thé bi
xam pham cho muc dich cta bat ky xa hoi 1y tudng nao.

Ly thuyét cong binh ctia Rawls cho thay, néu xa hoi duogc chi phdi bsi cong binh, con nguoi s&
dat duoc mot sy khao khat dé hanh dong mot cach phu hop véi nhitng doi hoi cia xa hdi. Ho
san sang chia sé voi ngudi khac trong sy trong hd va chip nhan nhau xét nhu 13 nhitng con
nguoi binh d'fmg Trong mot xa hoi ty do, nguyén tac vé binh dang co hoi phai dugc thoa man,
khong ai gap bat loi boi ching toc, gidi tinh, tang 16p xa hoi, hay van hoa. Binh dang co hoi
nghia la nghe nghiép mo ra vdi tai nang cua tat ca moi ngudi, ho ¢ nhiing quyén hop phap
binh dang dé tiép can véi cac vi tri dang mo udc trong xa hoi. Nhu thé, Rawls khang dinh con
nguoi voi nhiing k¥ nang va kha nang nhu nhau déu c6 quyén tiép can v6i nhitng co hoi trong
cudc song.

Hon nita, diém nhan trong 1y thuyét cia Rawls dugc cu thé héa qua nguyén tic khac biét.
Nguyén tac nay 1a mot sy biéu 10 nhirng hanh dong ma mat ca nhan cé thé thuc hién trong mbi
twong quan v&i ngudi khac dé thuc day su binh ding ngay tir ban dau. N6 ciing biéu thi cach
thirc dién ta sy ton trong mot cach khach quan véi nhitng nguoi khong thé dat duoc sy thinh
vuong qua nhitng nd luc cia ho. Tu do, Rawls hudng toi su cong bang phan phéi bang cach
dem lai lot ich cho nhtrng ngudi yéu thé. Nhimg nguoi nay la nhirg nguoi gap bat loi boi tang
16p x4 hoi, ngudn gdc gia dinh ciing nhu boi sy thip kém vé nhiing tai nang ty nhién va kem
may man. Tuy nhién, Rawl lai bé ngod nhitng nguoi khuyét tat vé the Iy hay tam ly xét nhu tiéu
chudn dé tro thanh nhing thanh vién trong nhom nhing nguo’l yéu thé nhat. DU sao _nhimng
ngudi nay cling 1a nhiing cong dan can duoc quan tdm va gitip d& nhiéu hon. Nguyén tac khéc
biét, hay cong binh phan phdi, cling thu hat nhiing ban luén va phan dbi. Theo nguyén tic nay,
mot gia dinh chung 1a loi ich gitra tat ca cong dan dugc phan phéi cong bang. Tuy nhién, néu
theo nguyén tac cong binh, s& khong co6 cho cho sy thuc day hay khuyén khich phat trién vi moi
thir ngang bang nhau nén chang can phai ¢ ging lam gi.

Trong mdi lién hé véi thong diép Fratelli Tutti ciia Dirc Gido Hoang Phanxico, Ly thuyét ciia
Rawls c6 nhiéu nét tuong d@)ng trong viéc nhan manh dén yéu t6 tu do, binh déng va tinh huynh
dé€. Tuy nhién, Rawl méi chi gidi han nhitng suy tur cia minh trong mot xa hoi dong, noi cach
khac, trong ndi bo mdt xa hdi nao dé6 ma chua c6 sy mo ra & cép do quéc té. O diém nay, btc
Giao Hoang nhin manh hon viée kién tao mot thé gidi mé, ton trong su tu do, binh déng, va trg
gitip 14n nhau & cdp d6 vi mo. Tuy vay, cho du c6 thanh cong hay khong, ly thuyet cua Rawls
da thu hut sy cha ¥ ctia nhiéu ngudi va 1a mot trong nhitng nghién ciru hip dan vé cong binh.

119 John Rawls, 4 Theory of Justice, 157.
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Based mainly on part [ of the Star of Redemption (the Star), this
paper is divided into three main parts. First of all, the first part will
mention the new thinking and its circumstances. Rosenzweig
criticizes both Kant (man as a moral entity) and Hegel (the notion
of totality and reduction of man to spirit). Rosenzweig justifies the
need for a new thinking as follows: philosophy begins with “the
fear of death.” Philosophy has until now endorsed man based on
concepts and essences which are inevitably abstract. Thus, he calls
for a radical “new thinking.” Next, three irreducible elements
(God, world, and man) and the ontological analysis of personality
is the content of the second part. Cohen’s infinitesimal calculus
and how the three irreducible elements generate themselves out of
their own particular nothings will be mentioned. Rosenzweig
argues that personality, the first stage in the ontological analysis
regarding man, is an inauthentic self. Thirdly, the main content of
the third part is the ontological analysis of an authentic self in the
second stage (character) and third stage (self). The shift from
personality to character is significant. Character is non-relational
because it is a self-enclosure. In addition, the writer focuses highly
on the self in its entire form (“B=B”) as metaethics. Through these
analyses, Rosenzweig proves that man is both finite and infinite.
Furthermore, he uses the “soul” as the self that emerges at the
intersubjective level. The “soul” is both beyond “personality”,
“character” and even “metaethics”. And so, man is beyond
metaethics and non-definitive. In conclusion, man is not only one
element alongside but also in relation to God as a living subject
(in part II of the Star).
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Introduction

In general, traditional philosophy tries to enframe and reduce man in the system of essences in
order to define man. It seems that the traditional views typically divide man into some main
definitions, such as a mere entity within the physical world, a mere entity within the moral
world (following Kant), and a separated body, soul, and spirit. However, in magnum opus the
Star,! Franz Rosenzweig (1886-1929) constructs an original analysis to approach man, which
is, metaethics. Generally, he rejects the foundational status of cognitive, representational
thinking, and hence he rejects the general bias of the entire classical tradition of philosophy
from Parmenides to Hegel, particularly in the definition of man.

The writer proves that Rosenzweig, when he deals with Idealism’s heritage, institutes an
independently ontological analysis to approach this issue. Obviously, starting from personality
to self — as metaethics — is the chief flow. Rosenzweig clearly distinguishes an authentic self
(character) from an inauthentic self (personality). And so, he preserves both the particularity of
man and its capacity to open to relations with God and world. Furthermore, through the analysis
towards “soul” at the end of Part I in the Star, the writer argues that Rosenzweig somehow
succeeds in proving man is not only irreducible into essence but also opens up a new perspective
on language and religion. Based mainly on Part I in the Star, our paper will be divided into
three main parts.

First of all, this paper will mention the new thinking and its circumstances. The writer tries to
illustrate some crucial points in terms of humans in the philosophy of Kant and Hegel. And so,
Rosenzweig criticizes both Kant - human as moral entity — and Hegel — notion of totality and
reduction of man to spirit. Next, Rosenzweig justifies the need for a new thinking as follows:
philosophy? begins with “the fear of death.” Philosophy’s response to this fear was to restrict
the application of the term something (Etwas) solely for ideal, conceptual, unchanging entities.
Hence, it judges the individuals of the sensible world to be nothing (Nichts). In particular,
philosophy thus has until now endorsed man based on concepts which are inevitably abstract.
Rosenzweig must also call philosophy into question. Thus, he calls for a radical “new thinking.”

Rosenzweig advocates the task of a thinking system from a quintessentially human standpoint.
Indeed, that “all knowledge of the All begins in death, the fear of death” (SR, 4) suggests that
an Absolute standpoint that claims to overcome the limits of human finitude will not yield true
knowledge of the All, but rather a merely proper recognition of the unique character of the
individual mortal human being might fulfill this task. As a result, Rosenzweig emphasizes the
Particularity of Nothing as an alternative to the systematic starting point of German Idealism.

Secondly, three irreducible elements and the ontological analysis of personality are the content
of the second part. To some extent, the first part of the Star aims to show how the three particular
elemental beings — God, world, man — generate themselves out of their own particular nothings.
At this stage, the writer briefs the infinitesimal calculus of Hermann Cohen which is rooted in
concepts of Nichts as a fundamental method in Rosenzweig’s analysis. And so, through two
ways of affirmation and negation, two of three irreducible elements will be presented in a purely
analytic equation: God in “A=A”; world in “B=A”. Beginning with three irreducible elements,

! Franz Rosenzweig, The Star of Redemption (1921), trans. William W. Hallo (New York: Holt, Rinehart
and Winston, 1985) [henceforth “the Star” in body text and “SR” in shortened notes]. The translations from the
Star into English given throughout the paper are Hallo English translations, but in reading, I have consulted the
original German text in special cases. In 2005, Barbara Galli also published a new English translation.

2 By “philosophy,” Rosenzweig means the tradition that begins with Parmenides to Hegel (SR, 3).
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Rosenzweig rejects the unity of being, a unity based on the unity of being and thinking started
by Parmenides. The starting point for a genuine appreciation of man comes from a clear
acceptance of an irreducible reality, where man is an independent element alongside of the
world and to God, all three of which are fundamentally independent of one another.

Concerning personality, Rosenzweig begins with everyday life. The self as “personality” is
determined superficially by social roles and lacks an inner relation to its own death. The
inadequacy of self qua personality comes from over-attachment to the world. The personality
is content to wear the masks of the world, to play a role on the world’s stage, to be projected
out into the world, dispersed in the world. That is the reason why Rosenzweig uses the same
equation for representing both world and personality as “B=A”. As a result, the writer puts the
first stage in the ontological analysis of self, namely personality, in this part.

Thirdly, the third part of this paper will mention the second and third stage in the ontological
analysis regarding authentic self. Rosenzweig focuses on this analysis to prove that self is self-
enclosure and inward-directed. The second stage will illustrate Rosenzweig’s procedure from
human idiosyncrasy to character. The shift from personality to character entails a retrospective
recognition of the inadequacy and superficiality of everydayness. Character is non-relational.
It is non-relational because it is a self-relationship or self-enclosure. Furthermore, the self in its
entire form, that is in “B=B”, will be mentioned. The self somehow is inward-directed and
centripetal. The self is “solitary man in the hardest sense of the word” and “the self does not
live in a moral world: it has its ethos. The self is metaethical.” (SR, 73) Through these analyses,
the writer proves that man is both finite and infinite.

Nevertheless, the most significant stage is the third and higher stage, which Rosenzweig names
the “soul”. The “soul” is both beyond “personality,” “character,” and even “metaethics”. “Soul”
is precisely the self that emerges at the intersubjective level. Intersubjectivity, for Rosenzweig,
introduces a new and irreducible level of significance to subjectivity. The subjectivity
awakened in intersubjectivity — the “soul” — opens up a new level for the self, indeed, a whole
new way of life. The writer argues that Rosenzweig’s ontological analysis proves man is beyond
metaethics. It leads to the conclusion that Rosenzweig constructs an original and independent
ontological analysis to approach man.

In conclusion, man is not only one element alongside (in part I of the Star) but also in relation
to the world and to God, all three of which are fundamentally independent of one another and
yet at the same time in relation to one another. To think precisely this sort of relationality, where
the terms of the relations are both in and out of relation, exceeds the capacities of philosophy.?
To properly grasp them, Rosenzweig turns to the language and experience of religion, opening
to love in particular, in part II of the Star.

Chapter 1: Why The New Thinking
Circumstance and philosophical tradition regarding man
Circumstance

The traditional notion of essence is the primordial point concerning man that Rosenzweig
criticizes in the philosophical systems. Whatever the range of notion concerning essence, it
seems that this concept has been used exclusively as a dogmatic, and reductionist concept.

3 Again, concerning “philosophy,” Rosenzweig means the traditional philosophy “from Parmenides to
Hegel” (SR, 3).
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Insofar as traditional metaphysics has applied this concept to humanity, the same metaphysical
qualities of a priori fixity and abstract identity pervade notions of human essence as well. The
traditional philosophy has used the concept of essence which attempts to encompass and
enframe man as a single, unchanging entity or a simple part of a whole. In particular,
Rosenzweig proves that traditional philosophy restricts the application of the term something
(Etwas) solely for ideal, conceptual, unchanging entities. By doing so it denies that what
continuously changes is something. Hence, it judges the individuals of the sensible world to be
nothing (Nichts). Philosophy thus has endorsed a human self-understanding based on concepts
which are inevitably abstract (SR, 4-6). Consequently, Rosenzweig sees that there is
transformation and continual alteration of status concerning man. There can be no definite
essence to man. It implies that the concept of essence becomes meaningless.

The Star, conceived between 1916 and 1918 on the Balkan front, opens with the evocation of
an experience at the outer limits of the extreme: the anguished cry of the individual before the
threat of forthcoming death. That cry expresses at once the instinctive revolt of man against the
violence of essence. And so, man affirms a basic, obvious truth: his irreducible identity as
subject and the sudden collapse of all the philosophical constructions intended to make him
forget the horror of death. It is at the moment when the individual, defined as a simple part of
a whole, is threatened with annihilation that the subject awakens to the full consciousness of
his uniqueness. The consciousness of man’s mortal condition also reveals the irrefutable reality
of his personal existence. “That is what specifically begins the very possibility of ethics, or
more precisely, that is the point from which the meta-ethical dimension of the subject
emerges.”

Obviously, his philosophical opponent is traditional “philosophy”. By “philosophy,”
Rosenzweig does not only mean modern German philosophy from Kant to Hegel, but rather the
entire history of philosophy, philosophy “from Parmenides to Hegel.” Noticeably, these
traditional definitions try to enframe and to reduce man into determinate definitions. In this
essay, focusing on the arguments of Hegel in terms of the notion of totality and reduction of
man to spirit which Rosenzweig criticizes is the most priority. However, considering
Rosenzweig in relation to Kant’s philosophy is necessary because of the notion of man as a
mere entity in the moral world.

Kant

Even though the writer focuses mainly on Hegel rather than Kant, the role of Kant concerning
Rosenzweig’s analysis 1s also considerable. In fact, Rosenzweig traces Hegel’s all-
encompassing notion of knowledge back to Kantian moral and political thought. Thus, “Kant
himself serves as godfather to Hegel’s concept of universal history, not only with his political
philosophy and his philosophy of history, but already with his ethical fundamentals.” (SR, 11).
In case of man, Kant, as Rosenzweig reads him, demonstrated that human consciousness is
reducible to acts of will that are radically different from all objects in the world of
consciousness.® Rosenzweig calls Traditional rational psychology negative psychology because
moral thinking is the kind of thought that is most distinctive of the human psyche. It reaches its

* Stéphane Mosés, “From Rosenzweig to Levinas: Philosophy of War,” in Public Religions in a Post-
Secular World, ed. Hent de Vries and Lawrence E. Sullivan (New York: Fordham University Press, 2006), 222.

5 Norbert M. Samuelson, Revelation and the God of Israel (Cambridge: Cambridge University Press,
2002), 66-67.
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summit in Kant’s analysis of human consciousness as a Transcendental Unity of Apperception
(SR, 62).

Moreover, Kant goes on to argue from his first through his second critique of reason that man
also is something a mere entity within the moral world. Kant, at least in the explanations of
Kantian philosophers, says that only from the perspective of the whole of humanity can the
individual reach his moral end. The categorical imperative relates to mankind at large and to
the recognition by the acting human being that mankind in its ethical position is represented by
and in the individual encounter.® This interpretation of the moral sphere has its descriptive basis
in Kant’s anthropology, namely, that the goal of the human beings cannot be achieved within
the limits of individuals but only within the scope of the human beings at large.” Obviously,
Rosenzweig explains Kantian moral philosophy: “And even in Kant’s case the concept of the
All again carried off the victory over the individual through his formulation of the law of
morality as the universally valid fact.” (SR, 11)

Indeed, Rosenzweig develops his notion of metaethics as an inversion of Kant’s all-
encompassing categorical imperative, with a view to allowing contingency, as an independent
entity, into the sphere of ethics. The categorical imperative works without any considerations
for the specific context in which a moral actor finds himself. Inverting the autonomy of the
categorical imperative, metaethics places law at the service of empirical and contingent
humanity so that “the law is given to man, not man to the law.” (SR, 14) Immediately,
Rosenzweig cites “this proposition is demanded by the new concept of man. It runs counter to
the concept of law as it appears in the realm of the world as ethical reasoning and ethical order.
Accordingly, this concept of man has to be characterized as metaethical.” (Ibid.) Rosenzweig
says that the law is given to the human, instead of the human giving himself or herself to the
law (as is the case with the categorical imperative). Metaethics thus refers to the independence
of man, but this independence does not express human autonomy in the Kantian sense from
which it differentiates itself. Rather, the notion of meta, metaethics in particular, is introduced
in order to save the irreducible ontological position and thus the uniqueness of the respective
sphere to which it refers (i.e. God, world, and man).?

Hegel

The most noticeable argument in Hegel’s philosophy concerning man is his reduction of man
to spirit. Hegel’s account of spirit is his account of what is human in mankind. As with the other
parts of his system, his Philosophy of Spirit is organized in triads, leading one to another. The
first part he calls “Subjective Spirit,” the second part “Objective Spirit,” and the third part
“Absolute Spirit”. It is important to notice that the Objective Spirit comprises law, morality,
economic and political organization, and the relationships of states to one another in the history
of the world. This, according to Hegel, is spirit in a fuller sense than men’s subjective feelings

¢ Immanuel Kant, Groundwork of the Metaphysics of Morals, trans. Mary Gregor (Cambridge: Cambridge
University Press, 2006), 37.

" Nathan Rotenstreich, “Rosenzweig’s Notion of Metaethics,” in The Philosophy of Franz Rosenzweig, ed.
Paul Mendes-Flohr (Hanover and London: University Press of New England, 1988), 81-82.

8 Richard A. Cohen, Elevations: The Height of the Good in Rosenzweig and Levinas (Chicago: The
University of Chicago Press, 1994), 69.
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and personal attitudes. The account he gives of Subjective Spirit, therefore, is preparatory to
this and to his account of art, religion and philosophy in which mind achieves its highest status.’

Furthermore, what has to be specified in order to understand what follows is that Rosenzweig’s
critique of the Hegelian system of essences does not represent a specific and particular event in
the thought of a philosopher (in Hegel’s thought, in this case). In fact, it concerns the whole
history of Western thought, of which Hegel is not simply an heir, but the most radical
fulfillment. At the same time, Hegel is the paradigm of a philosophical operation and an
instance that makes each infinitude the “missing” part of its own finitude, welding the two
extremes (finite and infinite) in the totality, which is the perfect and total inclusion of the
mediation. That, for Rosenzweig, is the great secret hidden beneath the whole philosophical
adventure “from Ionia to Jena”. There is, behind the history of Western metaphysics, an implicit
maxim: the identity of being and totality. It is precisely that initial maxim that the preface of
the Star sets out to question (SR, 3-4).

It leads to an original interrogation concerning the place of man — qua person in each case
unique — at the heart of the idea of totality. However, in Hegel’s philosophy, that idea aims to
grasp phenomena in their generality, understanding them by integrating them into a network of
rational explanations: in short, by enclosing them within one intelligible system, particularly
the system of essences.!? Thus, the specificity of each individual, the singularity of his destiny,
the uniqueness of the events that make up his life, will be perceived as illusions of subjective
consciousness. The uniqueness of the self is then dissolved in the totality of being. The subject
itself, stripped of its illusory singularity, will henceforth appear as but a simple element of the
system enveloping it. According to Rosenzweig, that vision of being as absolute knowledge,
the intelligible grouping of all particular phenomena, underlies the entire history of Western
philosophy, culminating in German Idealism and finally triumphing in Hegel.

In Hegel’s system, the history of philosophy as ontology is at once concluded and realized in
the identity of being, reason, and totality. The fact that in such a system the diversity of
individual views is always unmasked as the illusions of a subjective conscience leads
necessarily to a conception of morality as the submission of subjective aspirations to a more
general system of laws. It is true that, in that subordination of particular interests to a higher
order, free will is transcended and realized as rational freedom; but in this permanent movement
toward greater generality, freedom does not cease denying itself so that ultimately the moral
subject also finds realization in its identification with reason.!! Moreover, for Hegel, the ethical
vocation of the individual can be carried out only within ever more general communities to
which he belongs: the family, the civil society, and the state. When he is cut off from this
context, which alone ties him to the universal, he falls back into a purely natural existence, that
is, into his particularity, which is egotistical and therefore fundamentally amoral: “this relation
and the recognition of it is, therefore, the individual’s substantive duty, the duty to maintain this
substantive individuality, i.e., the independence and sovereignty of the state, at the risk and the

® G. W. F. Hegel, Phenomenology of Spirit, trans. A. V. Miller (Oxford: Oxford University Press, 1977),
263.

190G, W. F. Hegel, Phenomenology of Spirit, 272-273. A reasonable interpretation of this issue can be found
at: Georg Lukacs, The Young Hegel: Studies in the Relations between Dialectics and Economics, trans. Rodney
Livingstone (London: Merlin Press, 1975), 466-472.

11 Stéphane Mosés, “From Rosenzweig to Levinas: Philosophy of War,” 222-223.
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sacrifice of property and life.”!? The Hegelian deduction of ethics, in which the individual rises
to ever-increasing generality, realizing himself finally in the renunciation of selthood, defines
him from the outset as a simple part of a whole. ! In other words, whereas human is insignificant
in himself, a system alone confers meaning and dignity on him.

Now it is precisely the annulment of the self at the heart of the totality that, for Rosenzweig,
destroys the very foundations of true ethics. In Rosenzweig’s view, ethics can only spring from
radical freedom, an original possession of self by self. In the wake of Kierkegaard and
Nietzsche, Rosenzweig subverts the Hegelian thesis of the end of philosophy from top to
bottom. If everything has become philosophy, each individual should be able to begin
philosophizing on his own. Concretely, “If God existed, how could I bear not to be God?” (SR,
18) Against the background of the historical philosophy of essence, it is this repossession of the
subject by itself that the introduction to the Star comes to proclaim. It is the primordial
autonomy of man as subject in his own right that Rosenzweig qualifies as “meta-ethical.” This
meta-ethical dimension, as mentioned in the following chapters, is the original self-sufficiency
of his self.

Whereas in Hegel it is in a speculative system that the ethical destination of man is
accomplished, for Rosenzweig it can only be revealed beyond such a system. Against the
horizon of a system for all-encompassing the particularity, Rosenzweig emphasizes the
emergence of ethics is derived from the experience of the anguish of death. The
forthcomingness of a death that strikes at random, far from lifting the individual above himself,
casts him down upon the most elementary affirmation of his physical existence. In relation to
that foundational experience, ethics only becomes possible again after the defense by the
individual of his most personal existence (SR, 5). Such existence is his refusal to be caught up
in the system of essence.

The fear of death and breaking up the All for the sake of the All
The fear of death

The text of the Star begins with philosophy and death. Death, and hence life, is the excluded
other of philosophy. The “fear of death,” which is the flesh-and-blood human being’s response
to the inescapability and presence of death as an unknowable and unwanted eventuality, is a
powerful instance of “something” escaping thought and thereby undermining the wholeness
constitutive of Parmenidean philosophy. Death refuses to become wholly a concept.

In fact, Rosenzweig justifies the need for a new thinking as follows: philosophy begins with
“the fear of death.” Philosophy’s response to this fear was to restrict the application of the term
“something” (Etwas) solely for ideal, conceptual, unchanging entities (SR, 4). Philosophy
decided at its very beginning to treat death, not as something (Etwas) as something posited for
reflection, but as a nothing (Nichts).!'* Hence, it judged the individuals of the sensible world to
be nothing. Hegel in particular called the domain of the objects of philosophy “Being” (Sein),

12.G. W. F. Hegel, Philosophy of Right, trans. T. M. Knox (London: Oxford University Press, 1967), 209.

13 Stéphane Moseés, “La Critique de la Totalité dans la Philosophie de Franz Rosenzweig,” Les Etudes
Philosophiques — Philosophie Allemande, no. 3, (Juillet-Septembre 1976): 351-366,
https://www.jstor.org/stable/20846846.

14 In some particular cases, the writer refers to original German text at: Franz Rosenzweig, Der Stern der

Erlésung (Freiburg im Breisgau: Universititsbibliothek Freiburg, 2002) [henceforth “Der Stern” in main text
and “SE” in shortened notes].
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and equated it with the “All” or totality. Hegel’s philosophy attempts to encompass all topics
in philosophy. However, despite all the protests of Hegel and his followers to the contrary,
Hegel’s synthesis of everything into a single whole failed to encompass what in reality is
everything.

How does the denial of the fear of death lead philosophy to construct its reductive All?
Rosenzweig understands the failure of the systems of German Idealism to lie precisely in their
reduction of particular beings to nothing. He recounts this critique of Idealism in the opening
pages of the Star but now offers a quasi-psychological explanation for Idealism’s reductive All,
grounding its construction in Philosophy’s need to deny the fearfulness of death:

An All would not die, and in the All nothing would die. Only the individual can die, and
all that is mortal is solitary. [...] “Idealism,” with its denial of all that separates the
individual from the All is the tool with which philosophy works the stubborn material
so long until it can no longer resist being wrapped in the fog of the One-and-All concept.
If all were once spun into this fog, indeed death would be devoured, if not in the eternal
victory, still in the one-and-universal night of the Nothing. And this is the last
conclusion of this wisdom: death is — nothing. (SE, 5)°

According to Rosenzweig, philosophy pursues its grounding of individuals “in the All,” it
identifies such individuals as mere parts of the architectonic structure of the system, in order to
overcome the fearfulness of death. Since “only the individual can die,” Idealism seeks to deny
“all that separates the individual from the All,” by denying the irreducible individuality of the
individual revealed in death. Only by thus denying particularity as such can Idealism justify the
conclusion that death itself is “nothing.”

The center of philosophical argument in Rosenzweig’s claim, that in reducing the individual to
a mere part of the All, philosophy destroys death in the “one-and-universal night of the
Nothing”. It reaches the conclusion that “death is — nothing” and it seems to parallel one of the
central insights granted in the fear of death. Fear of death revealed to Rosenzweig how the
individual’s being always stands in connection with her own “nothingness,” the way in which
this boundedness to nothing is constitutive of the human being’s own finite being. By
concluding that death is “nothing,” philosophy dismisses death as that which is not serious or
not frightening, not essential or not worthy of reflection. It discards death as nothing at all.
Actually, “for man does not really want to escape any kind of fetters; he wants to remain, he
wants to-live. Philosophy, which commends death to him as its special protégé, as the
magnificent opportunity to flee the straits of life, seems to him to be only mocking.” (SR, 3-4)
However, in the fear of death, one experiences Nothing as that in whose hands one’s fate has
been placed. Thus, one might well suggest that in the fear of death nothingness is experienced
as a very real “something.” This is what Rosenzweig asserts. To Philosophy’s conclusion that
“death is nothing,” Rosenzweig responds: “In truth this is no last conclusion, but rather a first
beginning, and death is really not what it appears to be, not Nothing, but a merciless,
irremovable Something.” (SR, 4)

15 The translation is mine. Generally, Hallo uses ancient English terms in his translation, e.g., “Aught” and
“Nought”, for “Etwas” and “Nichts” in original German, respectively. See at: Franz Rosenzweig, Der Stern, 4.
However, in some places, it seems that Hallo is confused in using the term “Nought” and ‘“Nothing”. For
example, in “Das Nichts ist nicht Nichts, es ist Etwas.” (SE, 5) he translates into “the Nought is not Nothing, it is
Aught.” rather than “the Nothing is not Nothing, it is Something.” The writer has modified Hallo’s translation by
“Something” and “Nothing” for the sake of consistency.
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Furthermore, Rosenzweig does not simply deny the philosophical claim that “death is nothing,”
but rather he denies the nothing of death “as conclusion”. The fact that death is nothing must
be taken not “as conclusion” but rather as “first beginning,” as the source and object of serious
questioning. Fear of death presents the starting point for the path to knowledge of the true All
to those who recognize that “the Nothing of death is a Something, that each new Nothing-of-
death is a new, ever newly fearful Something [...] The Nothing is not Nothing (nicht Nichts),
it is Something. In the dark background of the world there stand as its inexhaustible
presupposition a thousand deaths, instead of the one Nothing, which really would be Nothing,
a thousand Nothings, which, just because they are many, are Something.” (SR, 5)

It leads to the fact that the Nothing of death is a Something not simply a real mortal threat to
the individual, but precisely because it is individual, because it is manifold. Each death, and
each fear of death belongs to the respective individual self whom it threatens. Rosenzweig
seems to understand each individual being, here, as the site of interconnection between
particular being and particular nothingness, an individualized interconnection revealed in death.
But because philosophy closes its eyes to death and the fear of it, philosophy posits “one
Nothing,” “the one-and-universal Nothing,” in place of the multiplicity of particular nothings
revealed in the fear of death. It dismisses this manifold nothingness as “one-and-universal
Nothing,” as that which Rosenzweig seems to understand along the lines of pure nonbeing, or
total, empty nothingness. In the conceptual structure of the Star, the emergence of ethics from
the experience of the anguish of death, that is, the rupture of the totality.!® As a result, to attain
the “true All,” Rosenzweig suggests, one must begin with the true nothing; to understand the
identity and difference of All that is, one must begin by comprehending the difference, the
plurality inherent even to nothingness; one must comprehend the particular interconnection of
particular being and particular nothingness that is revealed to the human being uniquely through
her fear of her own death.!” In the Star, however, death serves not only to crack the face of
Idealism but to get a foot in the door to life. And so, the writer argues that Rosenzweig’s does
not merely break the All.

Breaking up the All for the sake of the All

According to Rosenzweig, the possibility of knowing the All depends on how one responds to
these insights granted uniquely in the fear of death. It depends on whether one has the courage
to “remain in the fear of death” (SR, 4), as Rosenzweig advocates, or whether one “denies these
fears of the earthly” (SR, 3), as he claims philosophy does. But philosophy’s denial of the fear
of death does not simply result in a lack of knowledge, for Rosenzweig. On the contrary, this
denial leads philosophy to construct its own “All-notion” in place of the “true All.”

The “All” undergoes destruction and reconstruction in the Star which Rosenzweig refers to at
times as the “All and One,” “One and All” but most often simply as “the All,” designates
precisely the systematic identity and difference of All that is. Indeed, that “all knowledge of the
All begins in death, the fear of death,” (SR, 3) suggests that an Absolute standpoint that claims
to overcome the limits of human finitude will not yield true knowledge of the All, but rather
that only a proper recognition of the unique character of the individual mortal man holds the
promise for systematic knowledge.

16 Stéphane Mosés, “From Rosenzweig to Levinas: Philosophy of War,” 225,

17 Benjamin Pollock, Franz Rosenzweig and the Systematic Task of Philosophy (Cambridge: Cambridge
University Press, 2010), 134-135.
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The Star itself is a “system of philosophy,” and as such it poses the question of the One and All
— of how everything that is can and must be both a single unified totality and at once a vast
multiplicity of unique particulars — in a comprehensive and original manner. Our purpose is to
discern why Rosenzweig finds this systematic nature of the All to be so intimately intertwined
with the particular position of man. Thus, the basic metaphysical insights and assumptions that
guide and enable this systematic project will be explored (SR, 22-24). What makes it so difficult
to keep in mind is that Rosenzweig does not always distinguish in name between the All he is
tearing down and the All he is constructing.'®

By and large, scholars have read the first introduction of the Star as an unequivocal attack on
philosophy’s systematic quest to grasp the All. Hence, Richard Cohen writes of how
Rosenzweig “counterposes the fact of death and the fear of death” against the “totalization
effected by philosophical comprehension.” Stéphane Moses claims that “the experience of
death, which uncovers to us our irreducible reality as subjects, challenges the totalitarian
pretension of philosophy.” And Emmanuel Levinas has most influentially declared “man’s
mortality” to be the ground of Rosenzweig’s “challenge to the totality [...] Mortality is precisely
the fact that everything cannot be settled, order cannot be restored [...] In me, totality
shatters.”!” These scholars do point faithfully to one side of the argument about the All that
Rosenzweig intends to set forth in the introduction to the Star, that is, the critical argument
against the path to the All taken by the philosophical tradition that culminated in Hegel’s
philosophy. But the problem with such one-sided readings of the opening of the Star is that they
give no adequate explanation for why the same “All” that is supposed to have been deposed in
the book’s opening but it repeats in the succeeded parts and even returns to its former state of
glory at the book’s end.

These trends in Rosenzweig scholarship seem inadequate attempts to account for the
coexistence in the Star of both the construction and deconstruction of system, of what appears
to be the irreconcilability of the quest for and the critique of “the All.” Indeed, the Star’s
opening declaration, “All knowledge of the All begins in death, the fear of death,” leads
Rosenzweig into a scathing critique of Philosophy’s attempt to flee this true starting-point of
knowledge of the All, a critique of Philosophy’s attempt to construct, in place of the “true All,”
an “All” that would justify the denial of death and of the human fear of it. This critique
undermines the traditional philosophical claim to the “All” to such an extent, it turns out, that
it precipitates the breakup of what philosophy has taken to be the “All” into three separate
elements — God, world, and man. Looking back upon this breakup, the last lines of the Star’s
introduction remind the reader of the true purpose of the critical, deconstructive work of the
introduction. Of the three pieces of the shattered All, Rosenzweig explains, we in fact know
nothing. He thus declares, in these closing lines: “the Nothing of our knowledge is no single
Nothing, but a three-fold Nothing. As such it contains within itself the promise of
determinability. And for that reason, we may hope [...] to find again in [...] this threefold
Nothing of knowledge, the All which we had to break up.” (SR, 22)

In a word, the breakup of the All in the introduction is no one-sided “critique of totality,” no
attempt to rescue the individual man, who fears her own death, from the totalizing grasps of
systematicity. Rather, the writer argues that the breakup of the All in the introduction to the

18 Benjamin Pollock, op. cit., 122.
19 Richard A. Cohen, op. cit., 70; Stéphane Mosgs, System and Revelation: The Philosophy of Franz

Rosenzweig, trans. Catherine Tihanyi (Detroit: Wayne State University Press, 1992), 51; Emmanuel Levinas,
“Foreword” to Stéphane Moses, op. cit., 19.
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Star is carried out for the sake of the All itself. It is this breakup that offers “promise” and
“hope” to that thinker who seeks to move past the illusive concept of the All that has dominated
the philosophical tradition in order to attain the “true All.” As a result, while Rosenzweig shares
with German Idealism the conviction that philosophy's role is to become a system, he advocates
thinking of the system from a quintessentially human standpoint as one of three elements, along
with God and the world.

1. The Particularity of Nothing as Rosenzweig’s Alternative®®
2. Initial ideas about meta and metaethics?!

Chapter 2: Three Irreducible Elements and the Ontological Analysis of Personality
A fundamental method?®?
The starting point for a genuine appreciation of man

The Part I of the Star, therefore, desires to show nothing but the impossibility of tracing those
three primary concepts back to each other. God, man, and world, they are — the one from eternity
to eternity, the others since their creation — completely independent from one another and are
connected only insofar as the one and eternal God created heaven and earth, revealed Himself
to His likeness and will redeem both at the end of time. God, man, and world, they are not —
properly speaking — quite different from what they seem in direct experience. They are, on the
contrary, actually quite that which experience shows them to be: God and world and man,
though distant yet connected, but not without a beginning in a creation.??

God and World as irreducible elements
God in “A=A" as metaphysics

It is true that Moses Maimonides’ negative theory of divine attributes gave Rosenzweig the
initial Nothing of God with which his modern theology began. Whereas classical and medieval
theology began with an affirmation of God and concluded with a negation, Rosenzweig begins
with both negation and affirmation.

The logical symbol introduced to express this cognition of God is A=A. In A=A, the A on the
left of the equation is divine freedom, and the A on the right is divine essence, both of which
are God. Again, note that the relationship asserted is intransitive, so that while divine freedom
becomes divine essence, divine essence does not become divine freedom. Classical theology
had nowhere to go, because it began with God’s essence.?* Thus, in A=A, the A of the left-hand
place is the point of departure. It is the Nichts of any knowledge of God from the conclusion of
Maimonides theology. Rosenzweig calls it divine freedom because, lacking any content, it
entails no limitation on God (SR, 28-30). In God’s case, both “y” and “x” are “A.” By itself

20 See at: Appendix 1.

2! See at: Appendix 2.

22 See at: Appendix 3.

23 Karl Lowith, “M. Heidegger and F. Rosenzweig or Temporality and Eternity,” Philosophy and
Phenomenological Research 111, no. 1 (September 1942): 53-77, 64, http://www jstor.org/stable/2103129.

24 Norbert M. Samuelson, An Introduction to Modern Jewish Philosophy (New York: State University of
New York Press, 1989), 224 — 225.
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“A” is the unknown content of God, which entails an infinite negative judgment of all that is
not God (SR, 28).%

The left-hand “A” is an act of affirmation of a negated essence. In more traditional terms, it is
the act of negating of God everything that is finite. Conversely, the “= A” is an act of negating
an infinite number of somethings any of which would limit God if they could be affirmed of
Him, precisely because they are something (Etwas) (SR, 30-31). In other words, God is free
because nothing can be affirmed of him. He is free from every limitation. He is infinitely free,
because there are an infinite number of things that He is not; and He is eternally free, because
nothing that will ever come to be will be God. Consequently, God as God is continuously not
what He creates.?®

Next, the right-hand A is called divine essence (Wesen) (SR, 30-31). It is an asymptotic
movement of divine freedom towards the idea of divine essence. Freedom is a force with a
direction, whereas the essence simply is and therefore has no direction. Freedom is a
potentiality, whereas an essence is an actuality. It is this movement that “A = A” expresses.
God’s original infinite freedom becomes increasingly constrained and transformed into divine
power and caprice, while the divine essence is transformed into divine fate and obligation.
Through the endless passage of time in which an unceasing number of somethings are created,
the more divine freedom (God as subject) becomes his essence (God is content). As such A =
A is a statement that can be understood in terms of Cohen’s calculus. The sentence expresses
an equation for the activity of creation, which, when diagrammed, has a particular nothing as
its starting point and constantly approximates but never reaches an end point or limit that is 1.%7

In equation “A=A”, it is noticeable that it is God’s eternal motion from himself as an empty
subject to himself as a full object. The origin is freedom, and the end is essence. God is that
entity whose essence is not to be any entity. Thus, Rosenzweig’s new definition of God’s nature
(although he calls it “the metaphysical”) is in fact a willful rejection of traditional metaphysics,
from Parmenides to Hegel. Where traditional theology (in Rosenzweig’s somewhat misleading
characterization) adores the notion that God is intelligible, Rosenzweig insists that “the
metaphysical” names precisely that element in God’s nature which escapes cognition.?8

World in “B=A" as metalogic

Rosenzweig also points out that emphasizing the permanent essence of the world is impossible;
rather, the essence needs to be penetrated. It is noticeable that logic, Hegel’s dialectic, for
instance, deals with the world in general. In contrast, metalogic deals with the concrete lived
world of individuals. Because it deals with the general, what logic expresses, it expresses as
laws and affirmations of necessity. In contrast, because it deals with the individual, what
metalogic expresses is contingent. Consequently, whereas logic can unify thought about reality,

%5 In particular, “A” is God or divine power, “A="is God or divine freedom and “=A” is God or divine
essence. See at: Norbert M. Samuelson, Judaism and Doctrine of Creation (Cambridge: Cambridge University
Press, 1994), 39.

26 Norbert M. Samuelson, “The Concept of Nichts in Rosenzweig’s Star of Redemption,” in Reasoned
Faith (Leiden: Brill, 2015), 70.

27 Norbert M. Samuelson, “The Concept of Nichts in Rosenzweig’s Star of Redemption,” 72.

28 Peter Eli Gordon, Rosenzweig and Heidegger: Between Judaism and German Philosophy (Berkeley:
University of California Press, 2003), 154.
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it cannot unify reality. In fact, because its focus is solely on unification, it does not deal with
reality at all. In contrast, metalogic deals with reality. That reality is its content, viz., creation.?’

Irreducibility is the negative presentation or assertion of the particular and unique sphere with
which the system is concerned. With respect to the world, the core of metalogic is thus that
“disconcerting fact about the world” that, after all, it is not spirit (SR, 45). While the emphasis
here is clearly anti-Hegelian, Rosenzweig is nevertheless anxious to emphasize the uniqueness
of the sphere of the world; it, as such, cannot be made to be related, let alone identified, with
any other concept or sphere. Spirit is an example of a candidate for identification and also
represents a historical philosophical system that posited the spirit of the world.?® Thus,
Rosenzweig uses the notion of the meta, which is meant to negate that philosophical or
systematic trend. This is expressed by Rosenzweig when he says that metalogical refers to
something that has its own basis and base, is inspired with its own spirit, and is brilliant with
its own splendor (SR, 61).

Rosenzweig’s equation for the world is “B = A” (SE, 54). B (Besondere) is a total
distinctiveness that constitutes the complete, absolute individuality of everything that becomes
real in the world. It is the act of negation of the Nichts of the world which, when conjoined to
God’s act of affirmation, God’s Physis, gives rise to each individual something (Etwas) (SR,
46-50). God’s Physis is expressed in the equation of the world as A (Allgemeine). In this logical
syntax, the equal sign expresses their conjunction (das Und). The individuals of the world are
produced by an endless process of interaction between the particular (Besondere) and the
universal (Allgemeine). Each side of the equation is incomplete without the other. The universal
is passive. It simply is, and as such it needs application. This need generates a force of attraction
upon the particular, which, because it is aimless, is drawn to the universal.3!

In the process that is the world, such equation “B = A” expresses the process of life. B is the
content of the world that includes every particular as particular. A is the passive form of the
world that includes every form and order of the world as form and order. The equal sign
expresses a non-reversible relation between A and B in which B is continuously attracted to
“A”. “B = A” states that B penetrates and fills A. In Rosenzweig’s language, the world is
expressed as “B = A,” which means that what is a B is attracted to what is an A (SR, 47-48). In
the equation “B = A,” as each nothing becomes a something, it becomes an individual. The
world is constituted by an endless stream of these nothings becoming something. The
something towards which they move is universal (Allgemeine). It is each particular individual
as it becomes universal that defines the world.*

In summary, we could sketch some crucial points concerning world as metalogic in connection
to God and, to some extent, man (as personality). For Rosenzweig, it is obvious that world has
its own position which cannot be reduced into any essence. Particularly, in the logical symbol
introduced to express this cognition of the world is B=A, the connective “=" expresses
penetration, which is an intransitive relation. B strives to penetrate A, but A does not strive to
penetrate B. A is world-spirit or logos, and B is the individual, particular instance within the

2 Norbert M. Samuelson, 4 User’s Guide to Franz Rosenzweig’s Star of Redemption (London: Routledge,
1999), 40.

30 Nathan Rotenstreich, op.cit., 72.
31 Norbert M. Samuelson, “The Concept of Nichts in Rosenzweig’s Star of Redemption,” 74.

32 Norbert M. Samuelson, Judaism and Doctrine of Creation, 46-47.
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plenitude. B=A expresses the life of the isolated individual, whose life is the project of
penetrating its universality (world-spirit or logos).3* B=A also expresses that the content of the
world is that which is becoming the form of the world, that the particular is becoming universal,
and ultimately what is active seeks to become passive. Also, =A is the divine essence. Hence,
B=A states that the world as a plenitude of sensate individuals is alive with an end to penetrate
the essence of God.3*

In short, after analyzing Rosenzweig’s arguments, God and world appear clearly as irreducible
elements, i.e., they cannot be reduced into any system of essences. Rosenzweig continues his
analysis by proposing two distinct views of man.

Man as an independent element alongside God and the world

Rosenzweig argues that there are two distinct views of man: a world-view (Weltanschauung)
or a life-view (Lebenschauung). The Nichts of knowledge of man marks the transcendence of
ethics and the beginning of metaethics (SE, 12).

This is intended to make the analysis clearer and to broaden perspectives in ethics and
metaethics. Ethics deals with world-view (Weltanschauung). It concentrates on human actions
expressed in the formation of commands, and its subject matter is a view of man in general.
From an ethical perspective, the man is primarily an autonomous, self-governing agent. For
instance, Kant takes this perspective as far as it can go. In contrast, metaethics deals with life-
view (Lebensanschauung). It concentrates on man as something that is passive, who receives
rather than initiates commands, and its subject matter is a view of man as an individual.

The first stage: personality
Personality as over-attachment to the world

In Rosenzweig’s description of the human as an ongoing act, from birth to death, of unfulfilled
desire, he uses three terms distinctly (although not exclusively) about the man. The terms are
personality (Personlichkeit), self (Selbst), and finally soul (Seele).

Personality defines mans insofar as they are identical with their body, that is, as physical things
among physical things in the world. Its opposite is the self, which is what mans are not by the
definition of the physical world but solely by their internal definition. It is, in other words, what
persons are, not to others but to themselves. Finally, a soul is what humans are not only to
themselves and not only what they are to others, but what they are or are becoming as they are
in reality — a particular kind of movement in relation to the creating motion of God and the
being created movement of the created world. Note that for Rosenzweig, a soul is not something
mental that stands in opposition to some physical body. Rather, man, so less than God and
world, is a single movement defined by progress from an origin to an end. The definition of the
movement defines the man from original consciousness in birth to final consciousness in death,
and it is this definition that is the soul (SR, 79).

Rosenzweig also begins his descriptions with everyday life. It is not a matter of treating oneself
as an entity among entities, of failing to differentiate between authentic and inauthentic being.
Hence, he calls the everyday self the personality (die Personlichkeit). He indicates that
“personality is man playing the role assigned to him by fate, one role among many in the

33 It can be said that in medieval terms the particularity of the individual is its matter, and its universality is
its form (the writer’s note).

34 Norbert M. Samuelson, An Introduction to Modern Jewish Philosophy, 226 —227.
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polyphonic symphony of mankind. It is indeed the “greatest gift of mortal men,” of every last
one of them.” (SR, 68) On the contrary, “self has no relation to the children of men, only and
always to one individual man, in short to the self.” (Ibid.) In other words, the self as

“personality” is determined superficially by social roles and lacks an inner relation to its own
death.*

The inadequacy of selthood qua personality comes from over-attachment to the world. The
personality is content to wear the masks of the world, to play a role on the world’s stage, to be
projected out into the world, dispersed in it, to take up one or all names in history.3¢ Thus,
personality, like the world and the objects within the world, is expressed by the equation, “B
=A".

Personality as an inauthentic self

First of all, Rosenzweig understands that personality is abstracted and comparable. “The
singular “personality” is only an abstraction which draws its life from the plural “personalities.”
Personality is always one among many; it may be compared.” (SR, 68) “As the origin of the
term already implies, personality is man playing the role assigned to him by fate, one role
among many in the polyphonic symphony of mankind. It is indeed the “greatest gift of mortal
men, of every last one of them.” (Ibid.) The singular “personality” is only an abstraction which
draws its life from the plural “personalities.” In short, personality is always one among many;
it may be compared.

Next, personality is personality by virtue of its firm interconnection with a definite individuality
(SR, 72). Many predications are possible about personality, as many as about individuality. As
individual predications, they all follow the scheme B=A, the scheme in which all the
predications about the world and its parts are conceptualized. Personality is always defined as
an individual in its relation to other individuals and to a Universal (Allgemeine).

For Rosenzweig, the shattering of the everydayness of personality means a new appreciation
for the significance of death. The ownmost character of death, that one dies one’s own death,
that no one can die anyone else’s death, does not open the self up to its ecstatic relationship
with (and of) being, but rather closes the self more firmly upon itself, ties the knot of selthood
tighter, seals the self more hermetically, and thus breaks with the apelike role-playing of
personality.3” What the self’s fear of death does, according to Rosenzweig, is open the self up
to the givenness and unalterability of its worldly nature.

As will be mentioned, what the personality faces in facing death is what Rosenzweig names its
“character” (der Charakter), its ownmost non-relational selthood, which is so isolated from
history that for all intents and purposes it is timeless. Furthermore, since Rosenzweig usually
clarifies the term “personality” in comparison with “character” or ‘“self”, the definition
regarding personality as mentioned above is just brief and initial. Analyzing authentic self
should help to draw a new perspective for both terms “personality” and “self”. “The self is
solitary man in the hardest sense of the word: the personality is the political animal.” (SR, 71),
as we might recognize.

35 The correspondence to Heidegger’s undifferentiating everyday self could be recognized (the writer’s
note).

36 Richard A. Cohen, op. cit., 50.

37 It could be recognized that the significance of death as Rosenzweig conceives it is quite different from
that appreciated in Dasein’s being-toward-death (the writer’s note).
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Chapter 3: The Ontological Analysis of an Authentic Self
The second stage: character — an authentic self
Character as rooted in human idiosyncrasy

What Rosenzweig wanted to prove is that man’s individual being is not subject to proof. In this
sense, the position of man is parallel to that of the position of the world and of God (SR, 63).
What he wanted to show is that knowledge cannot be the instrument or bridge for proving the
reality and the primary essence of those self-enclosed spheres of reality. Once knowledge
attempts that, it necessarily loses itself in the Nothing (Ibid.); it loses its very legitimacy because
it attempts to refer to a sphere of reality and by the same token loses that sphere from its
horizon.3® Hence, Rosenzweig also tries to find a way to establish man’s irreducibility, and
according to his basic methodological approach, this can only be done, as it were, from within.
He takes several steps in that direction, which are eventually summed up in what is to be seen
as metaethics in his particular or peculiar sense.

In general, the human idiosyncrasy (menschliche Eigenheit) attained its own figure as the “self
[that] is quintessentially closed in itself” and at once “finite” (SR, 66), through the factual
unification of its “character,” that is, its “being in the particular” (SR, 64) and the defiant pride
of free will. In that it is thus closed in itself, in that it has its being in its own particularity, it is
self-grounded in a way that the particulars of the elemental world are not. As such, the elemental
self could claim to be “single and nevertheless All” (Ibid.) This particularity becomes evident
when Rosenzweig contrasts such human freedom with the divine freedom. “Human freedom is
finite, but [...] unconditional” (SR, 66), and it leads to Rosenzweig’s analysis of self as
metaethics.

Human idiosyncrasy and emphatic particularity

Rosenzweig has already shown that the negative thinking that characterizes the new thinking
takes two forms. One is the affirmation of the negation of a nothing, and the other is a not
Nothing (nicht Nichts). These two forms of thinking come together in non-standard (to
traditional philosophy) propositions whose symbolic form is “y = x”. The right-hand term
asserts the affirmation (Ja), while the left-hand term asserts the negation (Nein). The “=”
conjoins the two assertions as a movement from an origin towards an end. Rosenzweig now
applies this new logic to the element, the man, and begins with its left-hand expression (the
simple negation), which turns out to be human idiosyncrasy (menschliche Eigenheit) — the
peculiar, unique, distinctive property of the man (SE, 68).

Still, man also is a creature, and to that extent, Rosenzweig’s analysis of man is also part of his
doctrine of creation. As Maimonides’ negative theology introduced doubt about God into
medieval philosophical physics, and Descartes’ Meditations introduced doubt about the world
into seventeenth-century philosophical logic, so Kant’s transcendental Unity of Apperception
introduced doubt about man into modern ethics. As initial doubt about God in metaphysics led
to the affirmation of the creation of God’s nature, and initial doubt about the world in metalogic
led to the negation of the generation of the distinctive particular, and these two directions in
thought were conjoined (Und) through the structure of the individual, so now Rosenzweig
moves in metaethics from an initial doubt about man to a new expression in algebraic symbols
that entails the unspoken source-words — “yes” (Ja), “no” (Nein) and “and” (Und).3°

38 Nathan Rotenstreich, op.cit., 74-75.

39 Norbert M. Samuelson, Judaism and Doctrine of Creation, 47-48.
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From Kant’s analysis of the self as the Transcendental Unity of Apperception, Rosenzweig
argues that man’s essence is given as a contentless but still affirmed precondition for all
knowledge. In every act of knowing, man knows himself as something there (da). However, at
the same time, man knows that “what he is” is distinct (Besondere) from the very act through
which this essence is revealed. He knows himself as that unique nothing that is the focal point
of the world. As such man is so distinctive (Besondere) that he can recognize no other particular
but himself. This radical distinctiveness (Besonderheit) is his essence. Rosenzweig calls this
peculiarity the source-affirmation (Urja) of man. It is his idiosyncrasy or peculiarity
(Eigenheit): “his first word, his original Yes, affirms his peculiarity. In the boundless No of his
nothing, this affirmation founds his distinctiveness, idiosyncrasy as his essence.”* Its symbol
is “B” (SE, 70).

It is undeniable that the B of man’s limited being — his positively affirmed peculiarity and
distinctiveness — is related as the direct contrary of the A of God’s infinite being. It also exhibits
the relation between man and the world, for it is what their respective expressions share in
common. In the case of the world, as the affirmed left-hand term, B is the negative subject that
is the world’s distinctive singularity. However, in the case of man, who also initially is a created
object, the term also is the right-hand symbol which, as such, expresses the affirmative predicate
that defines man’s permanent character (SR, 65). Basically, Rosenzweig carefully analyzes two
crucial steps to illustrate the man’s peculiarity or idiosyncrasy (die Eigenheit).

Rosenzweig’s first step in establishing the fundamental position of man is to note the basic
relationship appertaining to man and what he calls “existence in the distinctive or particular
(Besonderen)” (SE, 68). We may come closer to the meaning of Rosenzweig’s phrase by trying
to understand it as denoting being in its uniqueness, as that which cannot be encompassed by
any general or universal context. That uniqueness or particularity is related to man’s
ephemerality.*' Concretely, “man is ephemeral (verginglich), his essence is to be ephemeral as
it is the essence of God to be immortal and unconditional, or of the world to be universal and
necessary. The existence of God is an existence in the unconditional, the existence of the world
is an existence in the universal, the existence of man is existence in the particular.”* In addition,
knowledge is above the human as it is below God and about or in the world. In other words,
human knowledge is about the world, not about either the human or the divine, since (in Kant’s
terms) both stand outside of the domain of the knowable, God as the thing-in-itself and man as
the Transcendental Unity of Apperception (i.e., as the subject that knows the object of
knowledge, who, as pure subject, can never be an object).** In a word, “I am still there to all
knowledge [...] and his first word, his primeval Yea, affirms his peculiarity.” (SR, 64) This
affirmation thus affirms his emphatic particularity, distinctiveness, or, in short, his
idiosyncrasy.

Furthermore, the man who remains hidden and who is inaccessible to our knowledge and
Rosenzweig discovered this introverted man, relating only to itself, an authentic being.** Such

40 The translation is mine. “Sein erstes Wort, sein Urja, bejaht sein Eigensein. Im grenzenlosen Nicht seines
Nichts griindet diese Bejahung sein Besonderes, sein Eigenes als sein Wesen.” (SE, 69)

4l Nathan Rotenstreich, op.cit., 75.

42 The translation is mine. “Der Mensch ist verginglich, Verginglichsein ist sein Wesen, wie es das Wesen
Gottes ist, unsterblich und unbedingt, das Wesen der Welt, allgemein und notwendig zu sein. Gottes Sein ist
Sein in Unbedingten, der Welt Sein Sein im Allgemeinen, des Menschen Sein ist: Sein im Besonderen.” (SE, 68-
69) It seems that Rosenzweig’s term “Besonderen” could be translated into “distinctive” or “particular”. E. Galli
(2005) also uses the term “particular” (the writer’s note).

43 Norbert M. Samuelson, A4 User’s Guide to Franz Rosenzweig’s Star of Redemption, 89.

4 Moreover, the possibility of a pure construction of this human has important consequences for the later,
relational human who responds to an other (the writer’s note).
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a construction is based on a different cause of unknowability: the man is ephemeral. The final
blow to the all that philosophy tried to know was the deaths of specific people, and those deaths
arc now made the hallmark of the man. Human nature, which reason cannot know, is
particularity, a particularity that is neither universal nor eternal, but the particularity of the
individual. Rosenzweig distinguishes this from the particular subordinate to its class and
emphasizes that the human essence is an individual essence, the ownmost essence of each,
neither shared nor susceptible to rational deduction. In fact, “this peculiarity (Eigenheit) is not
part of a community or species essence. It is alone.”® In this sense, it seems that the system of
essence in Hegel philosophy becomes invalid. Rosenzweig emphasizes “this idiosyncrasy of
man is therefore something different from the individuality which he assumes as individual
phenomenon within the world. It is not an individuality which sets itself apart from other
individualities.” (SR, 64) In addition, existence in particularity apparently bears on inherent
relation to the ephemerality of that particularity as exemplified by its death, because death is an
occurrence related by definition to the single individual and cannot be understood in its
dimension as being of a general or universal character.*¢

It is clear, therefore, that in his analysis, Rosenzweig tries to deal not with the characteristic
features of the human race or of mankind, but with the position of the individual qua
individual.#” His approach takes a view different from the anthropological trends that stress
human historicity, human linguistic capacity, the human’s distinctive upright posture, and,
finally, human essence. The significance of that shift to the individual as such will become a
vital issue in a subsequent part of our analysis.

Rosenzweig’s attempt starts with the position of the emphatic particularity and leads to a second
step. Negatively speaking, man qua an emphatic particularity or particular individual cannot be
seen as belonging to a universal sphere, of which by definition he is not a part. The self-enclosed
character of man as an individual is expressed both negatively and positively in the statement
that man is individual and nevertheless universal, both finite and infinite:

This idiosyncrasy of man is therefore something different from the individuality which
he assumes as individual phenomenon within the world. It is not an individuality that
separates itself from other individualities, it is not a part - and the individual confesses,
precisely by insisting on his indivisibility, that it is itself a part. Although it is not infinite
itself, it is “in” infinity; it is individual and yet universal. The infinite silence of human
not-nothing around it; it is itself the tone that rings out in this silence, something finite
and yet limitless.*

In a word, “peculiarity (Eigenheit) as something distinctive can only be designated by B. We
have been unable to ascertain an aim in it. It is just as aimless.” (SE, 70) Rosenzweig proves
that there is no relationship between =A and B in case of man. Man is not in contrast; rather, it
is wholly separate from world. What expresses the relationship between the world and the
human is exclusively the symbol, B. In the case of the world, B is the affirmation (Ja) which
expresses the world’s individuality (Individualitdt) as particularity (Besonderheit). Conversely,

4 Robert Gibbs, Correlations in Rosenzweig and Levinas (Princeton: Princeton University Press, 1992), 53.

46 Nathan Rotenstreich, op.cit., 75.

47 Ibid., 76 (emphases added).

8 The translation is mine. “Diese Eigenheit des Menschen ist also etwas anderes als die Individualitit, die
er als einzelne Erscheinung innerhalb der Welt annimmt. Sie ist keine Individualitét, die sich gegen andre
Individualititen abscheidet, sie ist kein Teil — und das Individuum bekennt, grade indem es auf seine
Unteilbarkeit pocht, daf es selber Teil ist. Sie ist eben zwar nicht selbst unendlich, aber ,,im“ Unendlichen; sie ist
Einzelnes und dennoch Alles. Um sie herum liegt die unendliche Stille des menschlichen Nicht-nichts; sie selber
ist der Ton, der in diese Stille tont, ein Endliches und doch Grenzenloses.” (SE, 69)
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the right-hand B of the human equation is the negation that expresses the human’s permanent
character. Furthermore, “the man is a distinct nothing that wants to become its own distinct man
something, unlike anything else, including the divine. In the case of the man, this B expresses
his negation, i.e., the unique character that he wishes (but never is fully able) to be within the
world.”* How can Rosenzweig continue the analysis of man as inward-directed, whereas
peculiarity (idiosyncrasy) is directionless? The key is his analysis of human will.

Free will and defiant will

Rosenzweig seeks to expose the ontological position of the human individual from several
additional perspectives. According to the programmatic point of departure, the human
individual has to be seen from within, as a being that cannot be immersed in a totality outside
itself. This comes to the forefront in Rosenzweig’s attempts to characterize human will or
freedom. The axis of this analysis is the notion of finitude.>® The finitude of man is not only
due to the death that awaits him, but also to the nature of his freedom, which is freedom to will
and not, like that of God, freedom to act.’!

The affirmation that is achieved through a not Nothing (nicht Nichts) of man is his finite
freedom to will. Man differs from other creatures in that he, like God, can will, and he differs
from God in that his will, unlike God’s, has limited power (SR, 66). Hence, the left-hand
expression of the equation for man is “B =,” which expresses human free will. Rosenzweig
emphasizes that free will (B=) has direction (SR, 67). “This free will is finite and momentary
in its manifestations, as is the fullness of worldly phenomena. But in contrast to the latter, it is
not simply satisfied with its existence; it knows another law than that of its own gravity. It does
not fall headlong: it has direction. Therefore, its symbol is a B on the left side of the equation,
as in the case of the fullness of phenomena, but by way of differentiation, a B= not as simple
B.” (SR, 67) It is a purely intentional, directional act that in itself is nothing because it lacks
content. It is similar in form but opposite with respect to God to the “A =" of metaphysics.
Whereas God’s freedom is his overt action, man’s freedom is only will. In other words, whereas
in God’s case what he wills is what he does, in man’s case the two are separate. Hence, in God’s
case, the freedom to will is also a freedom to act that entails infinite power, whereas in man’s
case there is no such entailment. While man is free to will, he is not free to act. While man has
some power, that power is limited radically by the world in which he lives (SR, 67).

Human freedom, which composes the other part of this construction, is markedly different from
divine freedom. Because all freedom is negation, freedom is in some sense always finite.
Human freedom is further finite because it is marked by finite power. God has free power;
humans have free will — they cannot always do what they want, but they can want whatever
they will (SR, 66). Human will, like divine will, serves to make a person unknowable by
negating (in will, if not in fact) any claim to know the human. In other words, the finiteness of
human freedom is inherent in freedom itself because that freedom is freedom of will*? and not
like the freedom of God, that is freedom of action. It is free will in the strict sense of the term,
but not free power: Human freedom in contrast to divine freedom is denied capability in its very
origin, but its will is as unconditional, as boundless, as the capacity of God (SR, 66).

4 Norbert M. Samuelson, 4 User’s Guide to Franz Rosenzweig’s Star of Redemption, 90.

59 Nathan Rotenstreich, op.cit., 76. Besides, finitude is what Rosenzweig calls “ephemerality”, see at:
Norbert M. Samuelson, An Introduction to Modern Jewish Philosophy, 261.

5 Salomon Malka ed., Le Dictionnaire Franz Rosenzweig: Une étoile dans le siécle (Paris: Les Edition du
Cerf, 2016), 191.

52 In Hallo’s translation, he translates “der Wille” into “volition” (the writer’s note).
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Human freedom is thus unconditional and finite all at once. The man can will unconditionally,
but his freedom is inherently limited in the realization of this will. One might suggest that the
coupling of unconditionality and finitude in the freedom of the self makes for an uneasy
marriage.>* To will unconditionally, but to remain wholly limited with respect to the realization
of what is willed, marks an internal conflict within the elemental self which it cannot resolve
closed up within itself. This inner conflict will only find its resolution, we shall find, when the
self opens up that unconditional but finite freedom in relation to its others.>*

It seems that the construction parallels to the construction of God: the human essence is finite,
but unique and unpredictable and similarly irreducible, while human freedom provides a
contrariness that refuses classification. Both parts, moreover, are also parallel in their relation
to the nothingness of knowledge of the human: the essence is a location of a neighborhood of
ignorance around the idiosyncratic, unknown essence. The freedom is the negation of the
ignorance that protects it from further attempts to pin it down. Rosenzweig represents these by
the symbols “B” (for human essence) and “B =" (human free will).>> However, “we seek the
living man, the self” (SR, 67), but how will human will (with its direction and no content) enter
on the path to living man? Rosenzweig continues his analysis with the term “defiant will”.

It 1s useful to quote at some length what Rosenzweig says about the context into which the
concept of defiance is introduced. The finite being wants nothing other than what it is: it wants
its own essence, and here Rosenzweig adds, like God’s freedom.

But this own essence that it wants is a finite essence [...] Still entirely within its own
realm, then, but already sighting its objects from afar, free will recognizes itself in its
finiteness without, however, in the least surrendering any of its unconditionality. At this
point, still entirely unconditional and yet already conscious of its finiteness, it changes
from free will to defiant will. Defiance, the proud withal, is to man what power, the
lofty; thus is to God. The claim of defiance is as sovereign as the privilege of power.
The abstraction of free will takes shape as defiance. (SR, 67-68)

In summary, this recognition that his will is limited makes his free will defiant.’® It expresses a
direction but not content, and as such, it is defiant will.

Character as a self-enclosure

It is this defiant will that takes on content or determination (Bestimmung) as character. These
determinations are the affirmative content of his idiosyncrasy (Eigenheit). Its symbol is also
“B”. Of course, it occupies the right-hand side of our equation. “Defiance still remains
thoroughly preserved as defiance. It finds its content here, its determination, not its termination.
Defiance remains defiance, it remains unconditional in form, but it takes character for its
content; defiance defies all with character.” (SR, 68) In a word, “this is the self-consciousness
of man or, putting it more briefly, his self” (SR, 68) as will be mentioned next.

53 Nathan Rotenstreich, op.cit., 76-77: “According to Rosenzweig, the finiteness of human freedom is
inherent in freedom itself because that freedom is freedom of volition and not — like the freedom of God —
freedom of action. [...] There is a rift in his existence. His freedom as the freedom of will may be boundless, but
the execution of that freedom is limited.” (Emphases added).

54 Benjamin Pollock, op. cit., 192.
35 Robert Gibbs, op. cit., 53.

56 Norbert M. Samuelson, Judaism and Doctrine of Creation, 49.
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What the personality faces in facing death is what Rosenzweig names its ‘“‘character”
(Charakter), its ownmost non-relational selfhood, which is so isolated from history that for all
intents and purposes it is timeless (SE, 71). As character, the knot of selthood is tied as tight as
possible, down to an unalterable nugget of ownmost being. What the personality encounters in
its character is the givenness of created being, isolated, alone, individual, creaturely being: not
creating, not free, but created, given.>’ The character represents that inalienable, unalterable
hard core or nugget of selthood impervious to history. It is that which is given, or created, and
not made.®

In this notion Rosenzweig contests the idea that selthood is fully constituted by exterior
relations, or that the self is infinitely malleable in the manner proposed by “existentialist”
philosophers. Obviously, Rosenzweig cannot “prove” or “derive” this claim, because if he
could it would at the same time be proven false. The givenness of character is simply given,
breaking the individual’s tie to “humanity,” “ethics,” and other universals or substitutes for
universals. Rosenzweig can only acknowledge it. This, as Nathan Rotenstreich has pointed out

so clearly, is precisely the sense of the “meta” of Rosenzweig’s “metaethical” account of man:
one must begin grasping the self outside of ethics.>’

For Rosenzweig, the more authentic individuality (the character), unlike the less authentic one
(personality), is intimately related to death. Besides conceptual representations of death, the
only “death” personality knows is metaphorical, its own collapse in having to give way to the
truer self, character. Character, on the other hand, is moved by fear of death, real death, death
as terminus. Indeed, it is precisely the self as character, the unique self, its interiority, that dies
and is forever lost at life’s end. The attributes which make up personality, in contrast, have no
essential relation to death. Character, furthermore, is the original unalterable core of an
individual, the ownness and inalienability of the self. “There is no greater solitude,”
Rosenzweig writes, “than in the eyes of a dying man, and no more defiant, proud isolation than
that which appears on the frozen countenance of the deceased” (SR, 72).°® Consequently,
character is non-relational. It is non-relational because it is a self-relationship, a self-enclosure.
Character, in short, is inward-directed and centripetal.

The third stage: metaethics and beyond
Self (B=B) as inward-directed

Rosenzweig briefly describes the procedure from free will to self. “Free will become defiant
will, and the defiance of will coagulates with character to shape the self.” (SR, 69). Indeed, the
defiant will (B=) is conjoined (Und) to the character (B) as the self. It is the product of free will
taking on content that transforms that will into a living man (lebendige Mensch). In
Rosenzweig’s term: “the self” is what originates in this encroachment by free will upon
peculiarity as the conjunction (Und) of defiance and character.” (SR, 68) The finished equation
(B=B), therefore, designates a pure self-containedness together with an equally pure finiteness.
The self is utterly self-contained, owing to its being rooted in character. In other words, only

57 It seems that “fear of death” (SR, 3) breaks the self of its representational self-deceptions, as with
Heidegger, but not for the sake of a deeper engagement in the ecstasies of historical being (the writer’s note).

58 Richard A. Cohen, op. cit., 51.
59 Nathan Rotenstreich, op.cit., 82-83.

60 Richard A. Cohen, op. cit., 57.
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the unification of human character and the defiance of human will yields the figure of the human
“self” out of the human being’s own nothing.!

Furthermore, it is significant that the attraction toward the essence of this freedom brings
together freedom and essence and produces the self. The self emerges as human freedom
becomes defiance and human essence becomes character. This self “wills nothing else except
that which he is,” and “what the self is” is a finite being — a being that has an end in death (SR,
68). To become a self, a man must learn to will to be itself, and by so doing, to cease to will
according to the world and its categories. The self, in contrast to the personality, does not belong
to groups, communities, people, nations, and so on, but roots itself in its own being. Thus, the
task of becoming a self is a task of breaking with the world, not in physical withdrawal, but in
focusing the will solely on one’s own being, which is a finite being, a being with character.®?

Rosenzweig emphasizes the uniqueness of the self. “Self has no relation to the children of men,
only and always to one individual man, in short, to the self. But there is no plural of self. [...]
The self is not a part, not a type case, nor a zealously guarded portion of the commonweal which
it might be meritorious to give up. [...] It is alone; it is none of the children of men; it is Adam,
Man himself.” (SR, 68) The self as inward-directed will be clarified in comparison with
personality and God. Here, the inward-directed self could be further clarified in comparison
with personality in “B=A" and even with God in “A=A".

First of all, “B = B” as the expression of man as a self is logically comparable to the equation
“B = A” of the world. In both cases, the right-hand term defines and develops, but at the same
time limits, the possibilities, i.e., the freedom of the left-hand term. In both cases, the left-hand
term is something distinctive (Besondere). The difference is that in the case of the world, what
the particular becomes is a universal (Allgemeine), while in the case of man, the particular
becomes character. The difference is significant. Unlike “B = A,” “B = B” expresses the self as
non-relational. The self becomes itself independent of any relation to another self or a universal.
In contrast, man’s personality is something in the world. It is defined by its relationship to its
species and its individual members.

In contrast to personality in “B=A”, “there are no derivative predications about self, only the
one, original B=B.” (SR, 69) “Self,” unlike “personality,” is not a relational term. As its
equation exhibits, the self is a self-contained uniqueness of the particular. It is not, like
personality, a qualified affirmation of distinctiveness in relation to other human beings. In other
words, man is both within and without the world. Insofar as he stands outside, he, like the
creator, is defined by his will as a self, and insofar as he stands within, he, like any other
creature, is defined by what he does in relation to every other member of his species.® (SR, 68)

Rosenzweig also underlines “the self is solitary man in the hardest sense of the word.” (SR, 71)
In contrast, he continues, “the personality is the political animal” (SR, 71). Taking up
Rosenzweig’s allusion to Aristotle’s characterization of the man as a political animal,
Rosenzweig’s shift from personality to character means a break with the political altogether.
Character is the self inwardly turned, feeding on its own resources, on its own nature, the unique
self. “The self,” Rosenzweig writes, “lacks all bridges and connections; it is turned in upon

6! Benjamin Pollock, op. cit., 160. Noticeably, Rosenzweig often simply calls character as “self” (Selbst)
(SE, 78).

62 Robert Gibbs, op. cit., 53-54.

8 Norbert M. Samuelson, Judaism and Doctrine of Creation, 50.
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itself exclusively” (SR, 78).% The self is thus irreducible into any systems of definition or
essence.

Secondly, the equation for man as a self, to some extent, is more like the equation for God. Both
“B = B,” (free will having become character) and “A = A,” (divine freedom having become
divine essence), express self-contained elements. The sole difference is that “Adam is really
exactly ‘like God,” only unadulterated finiteness where God is unadulterated infinity.” (SR,
69)%° Concretely, Rosenzweig states “self symbolized by the equation B=B, takes its stand
directly opposite God” (SR, 69). It recalls the emphasis of Nietzsche as Rosenzweig quoted at
the beginning of the Star.

As mentioned, the man as a self, i.e., as “B = B”, is free will having become character. As such
it is both finite and self-contained, in contrast to God, who, as “A = A” (i.e., divine freedom
having become divine essence), is self-contained but infinite. However, Rosenzweig’s
emphasis in this paragraph is more on how the elemental man is distinct from the elemental
world than from the divine element. The distinction that he intends to clarify is that between
every man as a physical, corporeally-defined entity and that same being as a spiritual, mentally-
defined entity. In this respect, “personality” relates to the man as something physical within the
world of objects, while “self” characterizes this same element as something external to the
world. Personality also, like the world and the objects within it, is expressed by the equation,
“B =A”, whereas as “B = B”, an equation (like the divine “A = A”) expresses something (the
self) that has no relations beyond itself.”

Self (B=B) as metaethics

Rosenzweig not only makes a clear distinction between personality and self (as metaethics) but
also the actual root of self. And Rosenzweig even emphasizes that it is internally contradictory
(SR, 70). The movement between the poles of individuality and personality, and the other is the
movement from character to self, could be recognized.

First, each set has a different origin. Every human being is born with individuality as a
biological feature of the physical world. As such, the human completes himself when he
develops a personality, and, through physical love, generates a new individuality. “The birthday
of the self is not the same as the birthday of the personality. For the self, the character, too, has
its birthday: one day it is there. It is not true that character “becomes,” that it “forms.” One day
the self assaults man like an armed man and takes possession of all the wealth in his property.
This day is always a definite day, even if man no longer knows it.” (SR, 71) However, character
is not present at birth, and what character becomes, viz., the self, does not occur until “old age”,
by which Rosenzweig means death (Thanatos in Greek), viz., the point in time beyond which
the character of the individual human is beyond any regeneration.

Second, each set has a different end. Whereas personality is a political animal, the self is and
remains solitary (SR, 71). When Aristotle defines the human as a political animal, i.e., as
someone relational to the world, he is thinking only of human personality. But this definition
ignores that the human also is a self, solitary man, non-relational.

64 Richard A. Cohen, op. cit., 56.

85 Norbert M. Samuelson, Judaism and Doctrine of Creation, 50.

% Norbert M. Samuelson, 4 User’s Guide to Franz Rosenzweig’s Star of Redemption, 93. Noticeably, in
part Rosenzweig’s distinction can be understood as similar to Buber’s two-fold definition of human
consciousness as “Ich-Du” and “Ich-Es”. Although this is only an analogy (not an identity), this issue goes
beyond the scope of this paper (the writer’s note).
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Third, personality is defined by character, which is definite or determinate individuality.
However, the self, while it has character, is not defined by it. “True, ethos is content for this
self and the self is the character. But it is not defined by this its content; it is not self by virtue
of the fact that it is this particular character. Rather it is already self by virtue of the fact that it
has a character, any character, at all. Thus, personality is personality by virtue of its firm
interconnection with a definite individuality, but the self is self merely by its holding fast to its
character at all. In other words, the self “has” its character.” (SR, 72) The equation “B = A”
expresses human personality in the sense that the subject is an individuality that becomes
defined through life by taking on sets of characteristics that define his personality. In
Aristotelian terms, predication changes the initial, subject particularity into something else than
particularity. On the other hand, the equation that expresses the self is “B = B”. Here the right
hand term does not determine the left hand term to be anything else than what he to begin with.
In Rosenzweig’s words, the distinctive particular (B, for Besondere) of the initial will does not
become anything other than what it already is in the distinctive particular (B) of character.
Obviously, this analysis has important consequences for our understanding of the human
ontologically which Rosenzweig discusses in his idea regarding metaethics. It is not only
denying any kind of ambitions to enframe man into essences but also emphasizes the non-
definitive dimension of human character, in this case, self.

The consequence of this analysis of the human is that Rosenzweig reaches from his description
is that the world of ethical considerations is inherent in the self itself or the self is metaethics.

All this is for the self only something which it possesses, not the very air of existence
which it breathes. It does not, like personality, live in it. The only atmosphere of its
existence is-itself. The whole world, and in particular the whole moral world, lies in
back of it; it is “beyond it,” not in the sense of not needing it, but of not recognizing the
laws of this world as its laws. It recognizes them merely as presuppositions that belong
to it without its having to obey them in return. For the self, the world of ethics is merely
its ethos; nothing more is left of it. The self does not live in a moral world: it has its
ethos. The self is metaethical. (SR, 73)

This statement makes it clear why and in what sense Rosenzweig used the term metaethics.
Since there is no primary relationship between the self-enclosed self and the ethical realm, the
self, not being immersed in the ethical realm, is conceived as metaethical, in a mode analogous
to the employment of the terms metaphysical and metalogical. The self is above or prior to the
ethical realm and hence “metaethical.”®’ As a result, metaethics is non-definitive.

This judgment points to two insights. First, the man is something more than a mere entity within
the physical world. Second, contrary to what Kant goes on to argue from his first through his
second critique of reason, the man also is something more than a mere entity within the moral
world. As a solitary self with character, which is what the man is in itself as an element (in
opposition to the man as an individual with personality within the world), the man is located
beyond both worlds of rational knowledge.5®

However, the elemental self exhibits a further limitation from another direction, as well. As
“closed in itself,” the elemental self is cut off from the very world it inhabits. The self, after all,
knows nothing outside of itself, it is quintessentially solitary, and thus like the heroes of Attic
tragedy “it is silent” (SR, 77). In addition, “this lack of all bridges and connections, this being

7 Nathan Rotenstreich, op.cit., 80.

%8 Norbert M. Samuelson, 4 User’s Guide to Franz Rosenzweig’s Star of Redemption, 95.
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turned only inward of the self,” according to Rosenzweig, “is what pours out that peculiar
darkness over the divine and worldly in which the tragic hero moves. He does not understand
what befalls him, and he is conscious of his not being able to understand” (SR, 78). Because
the self is closed within itself, this passage suggests, even though it is self-grounded it is
incomplete. Without connections to others, the self’s surroundings remain draped in darkness,
and as a result the self cannot even understand her own self completely. In order to attain full
understanding of itself and at once the security of its own being, the self demands bridges and
connections to others.

Our survey of Rosenzweig’s scattered hints regarding the limitations of the elemental self have
once again left us with clues as to what the self must seek out through relation in order to realize
his potential, to fulfill what he is, as of yet, only as promise. The self will come to reconcile the
unconditionality and the finitude of his freedom only in his relation to God in revelation. And
the self will attain recognition for his “being in the particular” through the “bridges and
connections” he will establish through neighborly love on the path to redemption. When the
self has thereby realized its freedom and particular being through his reversals into relations
with God and the world, the self will take his place in “the true All.” And the self will thereby
realize itself at once as the One and All, in its own peculiar fashion.®® The self possesses the
world within itself as a personal property and not as a world. As a result, “the only humanity of
which it was aware was that within its own four walls [...] elevated above any world, fixing its
own interior within a defiant gaze, incapable of sighting anything alien except there in its own
sphere and therefore only as its own property, hoarding all ethical norms within its own ethos
so that the self was and remained lord of its ethos. In short: the metaethical.” (SR, 82)7°

In comparison to Hegel at the beginning of this essay, it seems that Rosenzweig’s description
of the position of man, which he called metaethical, is meant to cut the basic tie between the
human individual and the human whole or mankind. Since Rosenzweig accepts the
interpretation of ethics as essentially the recognition of the whole or the recognition of the
individual as a representative of the whole, the emphasis laid by him on the isolated individual
can no longer be understood as an ethical interpretation of the ontological position of man. It
becomes metaethical by being understood as referring to the self-enclosed individual. As
metaphysics has been understood as the lack of identity between physics and the description of
God, and as metalogic has been understood as the lack of identity between the logos and the
reality of the world, metaethics is understood as the lack of identity between man as a self-
enclosed individual in the first place and the totality of human beings or the whole of them.
Hence, the writer understands Rosenzweig’s concept of metaethics not only as a continuation
of his presentation of the two spheres to which we referred above God and world but also as a
hidden polemic against Hegel’s identification of the human individual and the human ethos that
led them to the primary reference to mankind at large. In fact, Rosenzweig applies the term
ethos, but applies it not to the openness of the individual but to his self-enclosed character, in
the strict sense of the latter term.

Rosenzweig continues to make a preparatory to a further step in his analysis by mentioning the
ruling event of the hero (SR, 76). “The tragic hero of antiquity is nothing less than the
metacthical self” (SR, 73). The hero is the person who has become a self by resolutely
confronting his own death. That hero, that human self, can no longer speak nor even scream to

% Benjamin Pollock, op. cit., 192-193.

70 It is significant that what is rendered in English as “lord” is in the original Freiherr, a term probably
associated with “freedom”. See at: Der Stern, 90 (the writer’s note).
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the world because as self it now lives its life in the most bitter inward solitary. The heroic self,
called to itself from the world, willing its own finite being, must keep silent. For instance, in
the case of Attic tragedy, Rosenzweig takes their silence to be an expression of defiance and
judges their solitude to mean that they are unrelated to the world, i.e., each is a unique self (SR,
77). While they exemplify Rosenzweig’s analysis of the elemental human, they also show the
limitations of this form of analysis of the human in general: first, they are capable of monologue
but not dialogue; second, the Greek heroes cannot even question their own fate, because to do
so would break the silence and end the isolation. Their death merely fulfills their own tragic
lives, i.e., they are the final achievement of isolation from the world in total self and character.
This hero is metaethical as the world is metalogical and God is metaphysical. Nevertheless, the
metaethical self is self-enclosed, like the God who cannot love, and like the world that has no
beyond, deaf and dumb, existing without God or the self. The metaethical self is “lord of its
ethos” (SR, 82), with no outside, no exteriority.

Their character becomes determined, and each becomes his own particular self, but none of
them go beyond self and character to become a soul, which in Rosenzweig’s language means
to develop a term psyche or soul (die Seele) (SE, 86). When that self is extroverted in Part II of
the Star and is opened first to God and then to the world, that self will emerge beyond its heroic
silence as a speaking and loving soul.”! In other words, the capacity of the self to “say no” is
the opening to “say yes”.

Soul (beyond metaethics) as the subjectivity awakened in the intersubjectivity

By using the term psyche or soul, Rosenzweig not only makes the distinction between
personality and self more obvious but opens a new level for self, a living subject. It is true that,
for Rosenzweig, personality does not demand immortality for itself, but the self does.
“Personality is satisfied with the eternity of the relations into which it enters and in which it is
absorbed. The self has no relations, cannot enter into any, remains ever itself. Thus, it is
conscious of being eternal; its immortality amounts to an inability to die.” (SR, 79) Like the
self, the soul is eternal, because it is non-relational, and it is immortal because it cannot die. It
is what Greek philosophers called the soul. “The soul is supposed to be the natural something
that is incapable of death by its very nature. Thus, it is theoretically separated from the body
and becomes the bearer of the self.” (Ibid.) Of course, the soul does not die, but transmigrates
through the bodies. “The self demands self-preservation, preservation of the self. But the “soul”
in the ancient sense of the word expressly designates only a “part” of man, the one incapable of
dying, not his entirety.” (Ibid.) Therefore, Rosenzweig argues for a new meaning for “soul” in
order to wake the self in its complete speechlessness and unrelatedness up. “It would have to
renounce precisely this speechlessness, it would have to turn from solitary self to speaking soul
— but soul here in a different sense, meaning a human whole beyond the contrast of body and
soul.” (SR, 80)

After revealing the limitations of personality, character (and even self as metaethics), it seems
that the clarification in the third stage of selthood in Rosenzweig’s account, the self as soul
becomes the most significant point in order to clarify Rosenzweig’s argument. A point of
clarification about the term “soul” should probably be stressed right away to avoid possible
distractions and confusions. In using the term “soul” Rosenzweig may well be alluding to, but
he is certainly not referring to, the notion of a peculiar spiritual substance with which each
person is meant to be endowed that somehow endures intact after death. “Soul” is indeed both
“spiritual” and an endowment which comes through contact with exteriority, but for

"I Robert Gibbs, op. cit., 54.
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Rosenzweig it is the term of a relation rather than a substance in and of itself. “Soul” is precisely
the self that emerges, and only emerges, at the intersubjective level. Intersubjectivity, for
Rosenzweig, introduces a new and irreducible level of significance to subjectivity.”

Rosenzweig’s account of the “soul” is also designed precisely to avoid the totalization in
Hegel’s system.”® In the Hegelian system, the thought of reconciliation, which “overwhelms”
opposites, and a dialogical thought make a search for eschatological union: the embodied
soul (die leibhaftige Seele) and the animated body (der seelenhafte Leib) will be united one day
in an antithetical way.”* For Rosenzweig, the word in which the two separated will unite is not
an entity which overhangs them, but a word which they themselves utter: the word of love. So
great is the significance of the alterity encountered frontally in the intersubjective encounter, as
Rosenzweig sees it, that it has the power to open up the hard core, the very fixity, of character.
The subjectivity awakened in intersubjectivity, the “soul,” opens up a new level for the self,
indeed, a whole new way of life, one constituted by moral and social demands — demands which
begin with and remain inextricably linked to the ultimate commander, God.”

It is significant that, in the conceptual structure of the Star, the emergence of ethics from the
experience of the fear of death, that is, the rupture of the totality, is only one step, though
admittedly a primordial one, in a more essential process, which leads the self as soul toward the
discovery of the central experience of its history, revelation. Revelation will, in turn, lead it to
the conclusion of its adventure, its new conception of life. The dual link between revelation and
death, on the one hand, and life, on the other, explains the secret logic that governs the spiritual
path of the self.’® It leads to a radically new understanding of reality, in which God, man, and
the world, initially in radical separation, enter into relation with the categories of Creation,
Revelation, and Redemption. The event of this encounter, at the same time as its condition of
possibility, is truly what Rosenzweig calls Revelation. This event (the “absolute present”)
comprises, in turn, three temporal dimensions: the present of the past, in other
words, Creation; the present of Revelation to strict sense, that is, of the love of God constantly
offered to the soul; the future of Redemption, in other words, a world to be saved whose
responsibility is entrusted to man.”’

Opening to love

It seems that Rosenzweig achieves a “revolution” in his analysis concerning man as metaethical
self and beyond. The revolution appears in Rosenzweig to be the necessary condition for the
inner revolution that will let man accede to dialogical discourse. This revolution is
accomplished when the metaethical self breaks out of its elementary self-enclosure and opens
itself to the double reality of the neighbor and God. This is why the transformation of the tragic
hero (that paradigmatic figure of the metaethical self) into the man of revelation is presented as

72 Richard A. Cohen, op. cit., 58.

3 To some extent, Rosenzweig’s analysis also avoid the totalization which Heidegger achieved in two steps
by reducing intersubjectivity to subjectivity and then by reducing subjectivity to a part in the world-historical
ontological drama. See at: Richard A. Cohen, op. cit., 59.

% Salomon Malka ed., Le Dictionnaire Franz Rosenzweig: Une étoile dans le siécle, 23.
75 Richard A. Cohen, op.cit., 59.
76 Stéphane Mosés, “From Rosenzweig to Levinas: Philosophy of War,” 225.

77 Salomon Malka ed., Le Dictionnaire Franz Rosenzweig: Une étoile dans le siécle, 24 (emphases added).
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both radical conversion and expression of a profound continuity. Generally, for Rosenzweig
the order of revelation is dependent on the temporal order. “Life, all life, must first become
wholly temporal, wholly alive, before it can become eternal life.” (SR, 288)

Coming back to “soul”, the first and foremost crucial aspect of human soul, Rosenzweig writes,
“is the soul awakened and loved by God.” (SR, 199) This same soul “awakened and loved by
God,” is also the human “I” addressed by the human “Thou.”’® Furthermore, “the love of the
human, the earthly lover — that was a counterpart, nay more than a counterpart, it was a direct
likeness of divine love.” (SR, 212) Rosenzweig’s point is that the impenetrable and
imperturbable self-sufficiency of the character which enters into the intersubjective encounter,
the character which as character and only as character, in contrast to the personality, cannot be
absorbed or scattered by the term of that encounter, is nonetheless pierced and perturbed in that
encounter. Only a religious language is sufficient to its excess.” The writer thus focuses mainly
on two crucial terms, e.g., revelation and love.

First of all, in the conversion of metaethical man into the man of revelation, the elementary self
is transformed into “I”, a substantivized adverb into a speaker. Indeed, this is not a return to
traditional morals but rather the discovery of a different conception of ethics, based on the
structures of dialogical discourse. In the experience of revelation, as Rosenzweig lays it out in
the central chapter of Part II of the Star, what was self becomes I, the subject of a discourse
addressed to a Thou; but this I does not become itself except to the degree that, even before that
first word, in an anteriority more anterior than all anteriority, it had been addressed as a Thou
by another I. At the origin of this linguistic model of revelation, there is a fundamental
asymmetry: the experience of the I is always preceded by that of the Thou, or to put it another
way, the I does not become what it is except in response to the call of the Thou. More precisely,
the moment of revelation, the moment in which the metaethical self is transformed into I, is
exactly the moment it discovers its dependency upon a reality investing it from without. That
reality, interpreted as the reality of God in the foundational experience that is revelation,
immediately takes on the form of the other, the neighbor, as soon as the I, in the second moment
of its constitution, turns toward the world. The truth is that the subordination of the I to God
and its subordination to the other are two aspects of the same structure of experience.

Furthermore, in book 2 of part I1, in describing revelation, Rosenzweig uses his own expression:
“thus and not-otherwise” (So und Nichtanders) (SE, 194). In using this expression, he is also
deliberately rejecting the Hegelian comprehension of individuals through internal and external
negation, through the logic of genus. “We could not be satisfied,” he writes, “with a sic et non
based on the Scholastic model, we had to assert a Thus and not-otherwise, thus replacing the
non with the double negative of a not-otherwise” (SR, 173). It will be explained that
Rosenzweig’s double negative will be quite unlike and indeed will subvert Hegel’s double
negation.’! The self is “thus and not-otherwise”: thus because it is separate, independent, itself;
not-otherwise because it is nonetheless in relation to all things, to God, man, and world.

78 This dialogical account of self, so totally at variance with Heidegger and the tradition of German idealist
philosophy, is at home with another set of contemporary German thinkers: Hermann Cohen, Martin Buber, and
Eugen Rosenstock, and in France with Emmanuel Levinas (the writer’s note).

" Richard A. Cohen, op.cit., 60.

80 Stéphane Mosgs, “From Rosenzweig to Levinas: Philosophy of War,” 227. Let us note in this connection
that, in the analysis of the constitution of the divine identity in the Bible that Rosenzweig develops in the same
passage, God himself only defines himself as I after man has been constituted as I opposite him (the writer’s
note).

81 The correlation to Levinas’ “non” of non-in-difference could be recognized. See at: Richard A. Cohen,
op.cit., 169 (the writer’s note).
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According to Rosenzweig, “it is already posited as otherwise than everything by the “thus” —
the “not otherwise” coupled with the “thus” means precisely that, though otherwise, it is
nevertheless not at the same time otherwise than everything, that is, capable of being related to
everything” (SR, 174). Here again, at the center of Rosenzweig’s thought is an I that is both in
relation and out of relation.%?

It is noticeable that the “I” always involves a contradiction,” Rosenzweig writes, “it is always
underlined, always emphasized, always an “I, however” (SR, 173). The I that is “thus and not-
otherwise,” which is equivalent to the I that is “emphatic and underlined,” the “actual 1,” is
contradictory not because it is turned against itself through self-negating in the Hegelian
manner, divided against itself but on the same plane as itself, where difference is unified
through a comprehension of the identity of identity and difference, the sic et non of the
Scholastic model. Rather the I is “thus and not otherwise” because it is ruptured or exceeded
precisely by its relation to the other person, the interlocutor, the Thou, from whence the self
gains its emphatic or underlined status.?* The I’s separation, its independence, its thus (which
philosophy turns into a totality by integrating, through negation, whatever is “otherwise”)
maintains itself as itself and at the same time in relation to alterity, by becoming a “thus and
not-otherwise” precisely and only in relation to the other person, precisely and only through an
immediate and excellent relation to the Other, where the Other comes first and takes priority
over the I even while constituting, or re-constituting, the I.

Secondly, this fundamental asymmetry in the I-Thou relation, in which the Thou always
precedes the I, translates, from the ethical point of view, into the subordination of the subject
to the commandment. The commandment, independently of its specific content, signifies a
shattering of human autonomy, the submission to an absolutely other who invests subjectivity
from without. From this point of view, the commandment shatters the autonomy of the subject
and deprives it of its freedom — or so it appears. But more profoundly, the I cannot face a radical
exteriority unless it bears within itself the memory or trace of an original independence,
precisely that of the metaethical self. The relation of the I to the commandment is absolutely
different from the relation of the autonomous subject to the moral Law in Kant’s philosophy.
In the first part of the Star, Rosenzweig criticizes Kant’s ethics (and, more generally, the theory
of ethics of German Idealism) by showing that the freedom of the subject, believed to be
accomplished by submission to the moral law, in reality disappears in the system of being,
which alone confers upon it its supreme dignity. Through the dialectic of autonomy and the
Law, it is in reality the impersonal principle of reason that, in a continuous process of
emanation, takes possession of personal subjects and entirely absorbs them. Paradoxically, then,
it is the relation of the heteronymous subject to the commandment, that is, to a word come from
elsewhere, a word that constrains us to accomplish even the undesirable, that maintains it in its
identity and its separation. That identity, prerequisite to all injunction and continuing to subsist
after the injunction, is the identity of the metaethical self, the elementary root of the I, sign of a
primordial self-enclosure that still remains alive at the very moment when it is being radically
put into question. Such is the primordial intuition on which the Star is constructed: the authentic
relation can only be established between beings necessarily separated beforehand. Here, in
place of the movement of the procession of meaning by which, in Idealism, the absolute pours

82 Ibid. (emphases added).
8 See at: “Das eigentliche, das unselbstverstindliche, das betonte und unterstrichene Ich kann erstmalig

laut werden in dem Entdecken des Du.” (SE, 195); “Only in the discovery of a Thou is it possible to hear an
actual [, an I that is not self-evident but emphatic and underlined.” (SR, 175)
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forth into the particular, Rosenzweig sets in opposition the movement of conversion by which
the same opens itself to the call of the absolutely other.

The call of the absolutely other, breaking through and opening up the impermeable character,
emerges in and as love, the “beloved soul”. Indeed, “it is in itself the shattering of man’s
autonomy, the instituting, in a consciousness already opened up to the horizon of otherness of
an affective relation toward the absolutely Other, toward that which precisely invests it from
the outside. It is this relation that Rosenzweig calls love.”®* Obviously, for Rosenzweig, the self
that is simply given, the character, is an analytic component of an authentic self. A full
conception of self, rather, requires that a self with such an orientation, such a givenness, the self
with character, be the self “miraculously” loved and as such capable of love. Such is the
vulnerable and responsible self, a self called higher than being to a vocation better than being:
to the vocation of love. Love will become the keystone of Rosenzweig’s conception of the self,
and, indeed, in the heart of the center in book 2 of part II.

Conclusion

Sketching the road from personality to living man (lebendige Mensch) helps us to comprehend
Rosenzweig’s analysis goes far beyond “an ontological analysis™ as portrayed in the very title
of our paper. The personality, which lives lost in its purely social roles, is stunned one day to
find its deeper character. This character moves toward its own uniqueness to its true self as
metaethics, but its coming to itself is diverted and redirected by love. Through the “revelation”
of love, the character is reconditioned by its soul, authentically, that is, lovingly and ethically
engaged in dialogue with others: to hear the other and to respond to the other in turn. Only as
first given in character can the soul enter into the penetrating love, the necessity, of the “I-
Thou,” without being torn up by the system of essence so well described by Hegel, rather than
a human-divine love. Through Rosenzweig’s analysis, the writer therefore argues that he not
only refuses the system of essence but also opens a new perspective, launched by love and
aiming for love, a love that cannot be “purely human” (SR, 201). And so, there is no philosophy
without a transcendent aspect or human-divine love. The aspect of such a dialogue goes truly
far beyond any kind of abstract ideas, categories or essences of the traditional philosophy.

Furthermore, it is essential to point out that while Rosenzweig emphasizes the radical difference
in the ontological sphere between God, man and world in part I, he focuses mainly on the
relation in part I1. It is very the relation that man really “ex-sist” as living man as a loved, called
I in the “I-Thou” relation (SR, 178). Rosenzweig argues that only the call of love from “other”
can open up an enclosed, separated self and be able to engage in a dialogue in love. Noticeably,
the “other”, the one who gives a name, also belongs to a call. “It was — and it is — a call: a call
that the other addresses to me, to recognize him, to recognize him as a human being; and thus,
a call to responsibility.”®® In other words, it is very the “I” is drawn out of its mute and isolated
self-enclosure, by God’s emerging from God’s concealment, questing for and turning to the
individual human self (SR, 156). That is how Rosenzweig understands God’s question to
Abraham — in the vocative, in direct address, not with an indefinite “you” but with his proper
name “Abraham” — that is, in all his non-conceptual individuality, in love for his singularity.
And so, “now he answers, all unlocked, all spread-apart, all ready, sill soul: Here I am. Here is

8 Stéphane Mosgs, System and Revelation: The Philosophy of Franz Rosenzweig, 113.

85 Jean-Frangois Marquet, “L’articulation des personnes dans la pensée de Franz Rosenzweig,” in Héritages
de Franz Rosenzweig: Nous et les Autres, ed. Myriam Bienenstock (Paris: Editions de I’Eclat, 2015), 189.
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the I, the individual human I, as yet wholly receptive, as yet only unlocked, only empty, without
content, without nature, pure readiness, pure obedience, all ears.” (SR, 176)

Finally, it is significant that metaethics in Rosenzweig’s thought opens an original approach
and perspective in comparison to other dominant philosophical trends. Metaethics, as
mentioned, emphasizes a living man being able to hear from “other,” to respond and to take
responsibility. In particular, Rosenzweig even seems to have insisted a lot on this affirmation:
rather than saying with Descartes “I think, so I am.”, one must say “I am given a name, so |
am.”¢ or even “God called me, so I am.”¥” Rosenzweig too had underlined that the authentic I
(das eigentliche Ich) is not self-evident, that it exists only in response to a “call,” the call of its
name. Indeed, only the call of love from “other” can open up an enclosed and separated self.®?
It leads man to become living man to live a more worthwhile life, that is, to live for higher truth
and “others” rather than for oneself.
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Appendix
The Particularity of Nothing as Rosenzweig’s Alternative

The introduction of the Star begins with Hegel’s philosophy (SR, 5-6) and concludes with
Rosenzweig’s new philosophy (SR, 7). Rosenzweig distinguished between the philosophical
tradition and his own new mode of thought with terms the philosophy (die Philosophie) and the
new thinking (das neue Denken), respectively (SE, 8). The first implied a scholarly discipline,
a preserve of great ideas. For Rosenzweig, all canonical thought of this sort was associated with
morbidity. When Rosenzweig used “philosophy” in this special sense of the Western tradition,
he meant to name something hopelessly defunct. By contrast, the word thinking (Denken) in
Rosenzweig’s usage implied process, movement, temporality.®

Philosophy, for Rosenzweig, has until now endorsed man based on concepts and essences
which are inevitably abstract. Thus, he calls for a radical “new thinking.” Rosenzweig’s “new
thinking” is not a more authentic modality of being, a correction of the relationship between
being and thinking that the history of philosophy has itself masked and distorted, but rather a
complex recognition of the limitations of rational thought which is at the same time a complex
acceptance and encounter with what is irreducibly other to rational thought.”

Rosenzweig understands the failure of the systems of German Idealism to lie precisely in their
reduction of particular beings to nothing. By revealing how the philosophical tradition
culminating in German Idealism fails to grasp the irreducible particularity of the individual self
caught between being and nothing, the insights Rosenzweig draws from the fear of death
precipitate a breakup of Philosophy’s All into three. They set in motion a process of reflection
that leads thought to recognize before itself no longer the single reductive “knowable All” of
philosophy, but rather three kinds of beings, three “irrational objects™! of which “we know
nothing” (SE, 21). Furthermore, Rosenzweig denies to philosophy the ability to grasp God,
world, and man through the traditional, rational tools at its disposal, and he rejects its tendency
to root two of these beings in the other one:

The All of thinking and being, the hitherto fundamentally simple content of philosophy,
split up for us into three separate parts. [...] In a strict sense, we know nothing at all
about these three parts — God, World, Man — even though we have already spoken about
them in free connection to the universal consciousness of the current time. They are the
nothings in which Kant the dialectician critiqued the objects of the three “rational
sciences” of his time, rational theology, cosmology, and psychology. We do not think

8 Peter Eli Gordon, op.cit., 138.
% Richard A. Cohen, op.cit., 46.

%1 “Irrational” here means that it lacks the articulate bonds with the Universal as reason would demand.
Note that “irrational” just means “prior to,” in that it is the condition upon which meanings can be taken up for
cognitive inspection. Talking about “irrational” objects should not mislead us into regarding Rosenzweig as a
philosopher “against” reason. See at: Peter Eli Gordon, op. cit., 168.
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to restore them here as objects of rational science, but rather, just the opposite, as
“irrational” objects (irrationale Gegenstdnde). (SR, 19)

To highlight their position outside the boundaries of Philosophy’s traditional scope,
Rosenzweig designates these beings with the prefix meta, that is, the metaphysical God, the
metalogical world, and the metaethical human being.? In other words, Hegel presupposed that
the All must constitute a unified totality because otherwise thinking itself could not be unified.
However, Rosenzweig rejects the claim that thought is a unity (SR, 12). The first, metalogic, is
the movement of thought beyond mathematical logic in thinking about the world. The second,
metaphysics, is the movement of thought beyond mathematical logic in thinking about God.
Metaethics is the movement of thought beyond mathematical ethics in thinking about man.
Metaethics projects a human individual who stands outside of all that is encompassed in Hegel’s
philosophy and as such falsifies the claimed success of that philosophy to comprehend
absolutely everything.®?

Rosenzweig came to reject the possibility of grasping the inherent difference of particular
beings as the product of the self-differentiation of the Absolute. This would surely imply that
if God, man, and world are to be grasped as such and in their interconnection, each must first
be taken up independently of the others; it implies that no one of them be posited as the ground
or essence of the others. It is because Rosenzweig denies the implicit unity of the All at the
beginning of his system, because he finds ground for this denial in the particularity of the
nothing by which the man is confronted in death, that he demands that the three kinds of being
posited by the tradition of special metaphysics themselves be taken up individually, each in its
own relation to its nothing.**

The existential experience of nothingness in death is thereby transformed into a rule guiding
Rosenzweig’s approach to the three elemental nothings which confront him after his breakup
of the All of philosophy:

We seek the everlasting, which does not first need thinking in order to be. That is why
we could not deny death, and that is why we must take up Nothing, wherever and
however it may meet us, and make it into the everlasting starting-point of the
everlasting. “The” Nothing may not mean for us the disclosure of the essence of pure
being as it did for the great heir of two millennia of the history of philosophy. Rather,
wherever a being element of the All rests in itself, indissoluble and everlasting, for this
Being it is valid to assume a Nothing, its Nothing.”>

Rosenzweig’s positing of God, world, and man as independent “being elements” outside
thinking, elements which “do not first need thinking in order to be,” hence returns us to
Rosenzweig’s basic argument with German Idealism, Hegel’s philosophy in particular, over

°2 Benjamin Pollock, op. cit., 144-145. This issue in terms of meta and metaethics will be further clarified
in the following sections (the writer’s note).

% Norbert M. Samuelson, Judaism and Doctrine of Creation, 34-35.
%4 Benjamin Pollock, op. cit., 146.

% The translation is mine (emphases added). “Wir suchen nach Immerwihrendem, das nicht erst des
Denkens bedarf um zu sein. Deshalb durften wir den Tod nicht verleugnen und deshalb miissen wir das Nichts,
wo und wie es uns begegnen mag, aufnehmen und zum immerwéhrenden Ausgangspunkt des Immerwéhrenden
machen. ,,Das‘“ Nichts darf uns nicht Wesensenthiillung des reinen Seins bedeuten, wie dem gro3en Erben der
zweli Jahrtausende Philosophiegeschichte. Sondern wo immer ein seiendes Element des All in sich selber ruht,
unaufloslich und immerwihrend, da gilt es, diesem Sein ein Nichts, sein Nichts, vorauszusetzen.” (SE, 22)

113



https://khoahocconggiao.org Anthony Nguyen Phuong Hoang, SJ Vol. 6; No. 1; 2026

Nothing. Through its presupposition of the “one and universal Nothing,” Hegel’s philosophy
grasps nothing as “the Nothing” which is at once “the essence of pure being.” Insofar as “the
Nothing” with which the Idealists began their systems already presupposes, already contains
within itself, the unity of the All to be attained through the system, Rosenzweig suggested, the
Idealist systems are fated to fail to grasp the difference, the determination, inherent to the
manifold of particularity. From the experience of the fear of death, Rosenzweig discovers the
particularity of the individual self and its rootedness in its own nothing, and he now concludes
that such a rootedness in the particular nothing holds for every “being element” given in
experience, for God, world, and man.*®

It is useful to summarize Rosenzweig’s argument concerning the goals of the new philosophy
whose method will be clarified later. The first is to study the three elements as irrational objects
rather than as rational subjects of the three rational sciences. The second is to move from the
specific nothings of each element to their something in knowledge. The third goal of the new
philosophy is to start with something concrete, and, through analysis, to negate it as it is known,
and then to posit or affirm it as something that otherwise is unknown. In Rosenzweig’s
language, this something that is discovered through philosophical analysis is a not Nothing
(nicht Nichts).?” “Our goal is not a negative concept, but on the contrary a highly positive one
[...] We seek God, and will presently seek world and man, not as one concept among many,
but rather for itself, dependent on itself alone, in its absolute actuality (if the expression is not
subject to misunderstanding); in other words, precisely in its positiveness.” (SR, 23) Now we
understand why Rosenzweig calls a “new thinking” — “new” because each of the three elements
is independent, separate from one another, absolutely out of relation to one another, and at the
same time absolutely in relation to one another.

Initial ideas about meta and metaethics
Meta

Before analyzing Franz Rosenzweig’s concept of metaethics, we should consider the meaning
Rosenzweig attached to the notion and position of meta in general. He refers to metaphysics in
the context of his discussion of God and His being, to metalogic in the context of the world and
its meaning, and to metaethics in his consideration of man and his self.

The prime elements of the Star are God, world, and man, as outlined in part I. Such elements
must be grasped not only in relational terms but also, and more deeply, in their own
independence. The work of part I consists in wrenching these three basic elements out of the
ideational contexts within which they are inevitably grasped by the thought Rosenzweig calls
“Idealist,” by which he means mainstream ontology “from Parmenides to Hegel.” Rosenzweig
cannot just posit these terms to establish their independence. Instead, Rosenzweig takes these
elements as creations, in the case of the world and man, and ultimate creator in the case of God.
This explains the neologisms of part I and the projects of developing a new understanding of
the elements. Because Rosenzweig uses the prefix “meta” to indicate elemental independence
from the synthesizing logic of rational thought, he uses the term “metaphysics” to refer to a

% Benjamin Pollock, op. cit., 149.

97 Rosenzweig coins this term. It seems that there is no equivalent term in English. Some scholars,
Samuelson and Cohen, for instance, translate “nich Nichts” into “a double negation”. See at: Norbert M.
Samuelson, A User’s Guide to Franz Rosenzweig’s Star of Redemption, 45 (the writer’s note).
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transcendent God, “metalogic” to refer to the independence of the (created) world, and
“metaethics” to refer to the independence of (created) man.*®

The “meta” here is used in a nonconventional sense to mean an “exceeding” of the traditional
concepts of God-world-man that do not entail leaving those concepts behind or somehow
transcending them. Rather, Rosenzweig’s intention is actually to take the classical views of
God-world-man as points of “orientation” (die Orientierung) (SR, 19) for his new accounts.
The “meta-" signals that each element is to be related to in a new way, that our orientation to
the three elements is a new one. The elements become newly available or thinkable in that each
has “stepped out” of the way it has conventionally been known (SR, 11).%°

It is indisputable that the critique of the All is the guiding axis of all that Rosenzweig writes, at
the beginning of the Star, introducing the notion of meta: “the All can thus no longer claim to
be all: it has forfeited its uniqueness” (SR, 11). Now the identity of thinking and of being!'®
“presupposes an inner nonidentity” (SR, 13) which precisely allows thinking to identify with
being. Thus, the notion of meta has the function of preserving the irreducible ontological
position of each of the three spheres and their uniqueness. Any search for continuity is therefore
opposed to the maintenance of the irreducibility of the three spheres. The role of the notion of
meta is to oppose the “idealistic” tendency which aims at reducibility.

It is therefore not surprising that Rosenzweig begins his exposition of metaphysics with a
reflection on the negative attributes of God. Historically, traditional theology or negative
theology, which Rosenzweig calls “physics,” because it studied God as a first principle
underlying the existence of the universe, reached its summit in the Middle Ages with
Maimonides’ doctrine of negative divine attributes. “This theology dismembered and abolished
the existing assertions about God’s attributes, until the negative of all these attributes remained
behind as God’s essence.” (SR, 23) This path leads from an existing Something to Nothing and
leads to the conclusion that we know nothing about God. Thus, Rosenzweig takes the opposite
way from Nothing to Something. And so, he starts new thinking about God — metaphysics and
its goal is not a negative concept but, on the contrary, a highly positive one. The starting point
is the negative concept that we must leave behind us, because, before us, there is a something
that is targeted: “the reality of God” (SR, 24). The research no longer refers to its Hegelian
sense of self-understanding, but emphasizes what is separate and therefore folded oneself in a
self: “He keeps his physis to himself, and therefore remains what he is: the metaphysical.” (SR,
40)

Next, Rosenzweig calls “logic” traditional ontology or negative cosmology because it attempts
to discover the logic implicit in the world. It reaches its summit in the seventeenth century in
Descartes’ reflections on human consciousness and Spinoza’s thinking about the substance of
God as foundations for all philosophical speculation about the general nature of the world. Both
philosophers realized that as long as thought is limited to the forms available in philosophy, we
cannot be sure that there in fact is an external world (external either to human consciousness in
Descartes’ case or to divine substance in Spinoza’s). This doubt in modern philosophy — that it

%8 Richard A. Cohen, op.cit., 96.

9 Dana Hollander, Exemplarity and Chosenness: Rosenzweig and Derrida on the Nation of Philosophy
(California: Stanford University Press, 2008), 23.

100 Tt is considerable that W. Hallo mistranslated “das Denken” into “reasoning” instead of “thinking”. See

at: The Star, 6; Der Stern, 6 and many places.
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cannot know anything with certainty about an external world — begins Rosenzweig’s new
thinking about the world, which he calls “metalogic” (SR, 41).

Likewise, Rosenzweig will say about metalogic that “the disconcerting fact about the world is,
after all, that it is not spirit.” (SR, 45) And it is still in the negative mode, a variation on the
irreducibility that Rosenzweig undertakes by making it the common character to the world and
to knowledge that we can have of it: “The sun is no less a wonder than the sunlike quality of
the eye which espies it. Beyond both, beyond the plenitude as well as the arrangement, there is
immediately the Nothing, the Nothing of the world.” (Ibid.) The Nothing is indeed a
metalogical notion, that is to say, above and beyond the point where we could just say the world
is the same at the thinking: “the individual phenomena emerge from the night, baseless and
aimless. Whence they are coming or whither going has not been inscribed on their foreheads:
they simply exist. But in existing they are individual, each a one against all others, each
distinguished from all others, “particular,” “not-otherwise.” (Ibid.) Rosenzweig therefore
refuses, Hegel in particular, that there can be any legitimacy to establish continuity between
singular realities, in any field whatsoever: “Society, in Hegel, is developed from its position
between the family and the state [...] But the metalogical vision [...] creates a new type of
philosopher. Here too the way, and a way of his own at that, leads from the individual
philosopher, as before, from each individual thing, as individual, to the whole.” (SR, 52) The
system at which one arrives is necessarily multidimensional; its unity is from the philosopher’s
experienced and personal point of view.

Finally, concerning “metaethics”, this prefix “meta-" does not refer to any discursive hierarchy
either: meta-ethics does not mean the discourse on moral standards (such as the metalanguage
would designate, for example, grammatical speech), but what is prior to ethics. Rosenzweig
does not seek to analyze moral notions, but thus designates what is beyond ethics, that is to say,
the ontological situation of man. That is the reason why the third book of part I opens with a
“negative psychology”. Traditional rational psychology or negative psychology, which
Rosenzweig calls “ethics”, because moral thinking is the kind of thought that is most distinctive
of the human psyche, reaches its summit in the nineteenth century in Kant’s analysis of human
consciousness as a Transcendental Unity of Apperception. It constitutes the human mind as a
rational entity that lies beyond anything that can be thought within the limits of the forms of
thinking available in philosophy. This doubt in what was for Rosenzweig contemporary
philosophy — that it cannot know anything positive about what is distinctively human — begins
Rosenzweig’s new thinking about the human, which he calls “metaethics” (SR, 62-63).

Rosenzweig recognizes in Kant the merit of having made the “I”, of what seems most obvious,
“the most questionable object” (SR, 62). The knowing “I” would be knowable only in its
relation to the to know, in its “fruits” and not per se. What Rosenzweig seeks to establish is
that, no more than the world or God, the individual being of man is not demonstrable. He also
assures that knowledge is not an instrument that will prove the reality and the essence of the
spheres closed on them, because the knowledge “necessarily loses itself in the Nothing” (SR,
63).

In summary, traditional philosophy attempts to positively construct rational, scientific
knowledge of the All. In fact, it concluded that three distinct elements are negative, which we
know nothing about. Philosophy first identified “God” as a negative element in the Middle
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Ages, then the “world” in the early modern period, and, in the preceding century, the element
“human.” Part I of the Star thus applies the new thinking to each of these elements. %!

Metaethics

It seems that the emergence of ethics from the experience of the anguish of death, that is, the
rupture of the totality, is only one step, though admittedly a primordial one, in a more essential
process, which leads the self (das Selbst) as metaethics toward the discovery of the central
experience, a living subject — as will be mentioned in the following chapters.

First of all, it should be stressed that the notion of meta is an ontological reference that, as such,
cannot be subsumed under any broader sphere or dimension. Thus, for instance, when in
referring to man’s metaethical position Rosenzweig says that man will always be under the
spell of the fear of death (SR, 4), he sought to emphasize the irreducible ontological position of
man. That again comes to the fore in his statement that the All could not die and nothing could
die in the All. The All designates the broad sphere in which man is included or immersed, but
once Rosenzweig introduces a demarcation line between man and the All, the aspect of man’s
irreducibility is highlighted. In other words, not only Idealism with its denial of everything that
would distinguish the singular from the All is rejected, but positively speaking, the position of
an independent and even secluded ontological status becomes central. Man — regarded as a
singularity or peculiarity (Eigenheit)!?> — must precede any philosophical efforts that would
regard him as reducible and subsumable under ethical norms and systematic essences.
Rosenzweig names this kind of dissociated human being “metaethical.”!%?

Rosenzweig does as well as describing an ultimate ontological situation which is that of man,
and which is not subsumed by any totality. That Rosenzweig points here to the ontological
status of man is significant not only for understanding the concept of metaethics, but also for
being guided on the theme of meta in general. The conception of man cannot be reduced to a
spirit or essence, because it also has a “soul” (die Seele). It seems that, in this context, the notion
of soul is meant to imply something more specific and thus more individual than the concept of
essence. For instance, his critique of Schopenhauer is obvious: “he [Schopenhauer] made will
the essence of the world and thereby let the world dissolve in will, if not will in the world. Thus,
he annihilated the distinction so alive in himself, between the being of man and the being of the
world.” (SR, 10)

The point of departure of Rosenzweig’s analysis appertaining to the concept meta is the
emphasis on fundamental distinctions in terms of the position of man as well as the position of
the spheres to which man could be viewed as belonging and which thus eventually absorbs him.
“Philosophy had intended to grasp man, even man as a “personality,” in ethics. But that was an
impossible endeavor. For if and as it grasped him, he was bound to dissolve in its grasp.” (SR,
10) Indeed, it emphasizes man in the utter singularity of his own being, in his being determined
by a first and a last name, stepped out of the world which knew itself as the thinkable world,
out of the All of philosophy. Again, the criticism of the notion of the All or the totality is the
guiding principle of Rosenzweig’s variations on the meta theme. This is expressed in his
statement: “the All can thus no longer claim to be all: it has forfeited its uniqueness.” (SR, 11)

101 Norbert M. Samuelson, 4 User’s Guide to Franz Rosenzweig’s Star of Redemption, 86-87.

102 Nathan Rotenstreich, op.cit., 69. Furthermore, “Eigenheit” might be translated into “singularity,”
“peculiarity,” “particularity”, and “idiosyncrasy” (the writer’s note).

103 Peter Eli Gordon, op.cit., 168.
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Hence, the notion of meta is introduced in order to save the irreducible ontological position and
thus the uniqueness of the elements.!** As a result, metaethics projects a human individual who
stands outside of all that is encompassed in Hegel’s philosophy and as such falsifies the claimed
success of that philosophy to comprehend absolutely everything.

Secondly, it is precisely the annulment of the self at the heart of the totality that, for
Rosenzweig, destroys the very foundations of true ethics. In Rosenzweig’s view, ethics can
only spring from a radical freedom, an original possession of self by self. In the wake of
Kierkegaard and Nietzsche, Rosenzweig subverts the Hegelian thesis of the end of philosophy
from top to bottom. If everything has become philosophy, each individual should be able to
begin philosophizing on his own. Concretely, “if God existed, how could I bear not to be God?”
(SR, 18) Against the background of the historical philosophy of essence, it is this repossession
of the subject by itself that the introduction to the Star comes to proclaim. It is the primordial
autonomy of man as subject in his own right that Rosenzweig qualifies as “meta-ethical.” This
metaethical dimension, as mentioned in the following chapters, is the original self-enclosure of
his self.

From this point of view, the primary foundation of the self is in a sense beyond good and evil,
an elementary affirmation of self-preceding all morals, which Rosenzweig associates with the
idea of an “intelligible character” (SR, 10) in Kant. This metaethical root of the self,
characterized by an original form of perseverance in being, is illustrated in the history of
Western culture by the hero of Greek tragedy. He represents for Rosenzweig man in his
elementary separation, in his pure self-affirmation. Closed up in his tragic solitude, he does not
succeed in truly communicating, either with other men or with the gods. This faithfulness to
oneself, this stubbornness of the self in affirming itself in spite of everything, is very far from
morality conceived of as a submission to the Law or from essences conceived of as a system.
Yet it appears in Rosenzweig to be the necessary condition for the inner revolution that will let
man accede to true humanity.'% This revolution, by coining the word “revelation,” will be
mentioned at the end of this paper.

Finally, metaethics could be understood as a new way to approach man. To attain a new
understanding of the man — to get to a “something” beyond the “nothing” to which psychology
was reduced by the Kantian transcendental dialectic — is the movement Rosenzweig projects
from the ethical to the metaethical: “thus, beyond the orbit described by ethics lay the virgin
territory made available to thought by Nietzsche. Precisely when one does not, in the blind joy
of destruction, destroy the spiritual labors of the past, but rather allows them to be fully valid
in what they have accomplished, this being-beyond of the new question with respect to all that
alone was comprehended, and was allowed to be comprehended, by the concept of ethics must
be recognized.” (SR, 11) Rosenzweig accomplishes this in part [ book 3 of the Star (Man and
His Self, or Metaethics), where he develops a concept of man as a “peculiarity” or
“idiosyncrasy” (Eigenheit) that resists (or that, once again, “remains over” after) totalization by
means of knowledge as classically conceived (SR, 64) and as a “self” as distinguished from
standard concepts of individuality (SR, 67). “Individuals” are by definition capable of, or even
destined for, aggregation into pluralities such as species, peoples, and groups, and, ultimately,
humanity. As “personality”, man “plays the role that has been assigned to him,” a role that
originates in “fate” and that is “one role beside others.” The “self”, by contrast, is utterly

104 Nathan Rotenstreich, op.cit., 70-71.

105 Stéphane Mosés, “From Rosenzweig to Levinas: Philosophy of War,” 226.
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singular, no part of a whole, unavailable to pluralization, and incomparable. It is “Adam, man
himself.” (SR, 68)

As a retrieval of human being as a concrete singularity or an emphatic particularity,
Rosenzweig’s philosophy is concerned with the finitude of human existence. This is famously
indicated in the opening lines of the Star, in which its project, the questions that it will ask, are
motivated “from death, from the fear of death,” which philosophy, in forgetting human
existence, has been unable to acknowledge.

It is clear that Hegel’s “All” becomes the elements God, world, and man in the new philosophy.
The presence of God, world, and man corresponds to “irrational objects”. From Hegelian
rational sciences of theology, cosmology, and psychology, and their corresponding elements
God, world, and man, we move by way of negation to Rosenzweig’s meta-rational sciences.
Hegel’s sciences posit something (Etwas), the negation of which yields three distinct instances
of nothing (Nichts) that are the starting point of Rosenzweig’s analysis. Rosenzweig calls them
“irrational objects” (SR, 19). However, as seen in the body of Part I, irrational should not be
understood to mean incomprehensible. They are no more and no less intelligible than are
irrational numbers in mathematics. Rather, just as a new math was required to encompass
irrational as well as rational numbers, Rosenzweig begins a new philosophy to encompass the
irrational as well as the rational elements of reality. The transitional philosopher from the old
to the new philosophy was Rosenzweig’s teacher in Jewish philosophy, Hermann Cohen. %

A fundamental method
The infinitesimal calculus of Hermann Cohen

It seems that the question “how to get something from nothing?” is the crucial one in Hermann
Cohen’s discussion on the Logik der reinen Erkenntnis. The Nothing is not an absolute nothing:
“the Nothing must not be thought of as the erection of a Non-Thing or an absurdity, a name for
the denial of the Something.” Rather, it is a “relative Nothing,” a means for discovering the
Something. %7

For Rosenzweig, too, the Nothing has a crucial role in the generation of the basic elements. In
order to reach these “irrational” objects (SR, 19), Rosenzweig proposes a path “from the
Nothings of knowledge” to the “Something of knowledge” — a path that he opposes to
traditional philosophy, which begins only where thought becomes wedded to being. For this
way of proceeding, it is the science of mathematics that leads the way, for mathematics is “itself
nothing but the constant derivation of a something [...] from Nothing.” (SR, 20) Hence,
Rosenzweig emphasizes the role of Maths, particularly the infinitesimal of Hermann Cohen, in
his analysis:

The differential combines in itself the characteristics of the Nothing and the Something.
It is a Nothing which points to a Something, its Nothing; at the same time, it is a
Something that still slumbers in the lap of the Nothing. It is on the one hand the
dimension as this loses itself in the immeasurable, and then again it borrows, as the
“infinitesimal,” all the characteristics of finite magnitude with the sole exception of
finite magnitude itself. Thus, it draws its power to establish reality on the one hand from
the forcible negation with which it breaks the lap of the Nothing, and on the other hand

106 Hermann Cohen (1842-1918): was a German-Jewish philosopher, one of the founders of the Marburg
School of Neo-Kantianism (the writer’s note).

107 Hermann Cohen, Logik der reinen Erkenntnis, 2nd ed. (Hildesheim: Georg Olms Verlag, 1977), 105.

119


dict://key.317097B6E814E043839A3467BA8F4CCE/philosophy
dict://key.317097B6E814E043839A3467BA8F4CCE/University%20of%20Marburg

https://khoahocconggiao.org Anthony Nguyen Phuong Hoang, SJ Vol. 6; No. 1; 2026

equally from the calm affirmation of whatever borders on the Nothing to which, as itself
infinitesimal, it still and all remains attached. (SR, 20-21)

In discussion of Hermann Cohen’s infinitesimal calculus, Rosenzweig makes explicit his
ontology of something from nothing. Rosenzweig explicitly claims that this calculus provided
him with a model for constructing reality from what is practically (but not absolutely)
nothing.!%® In the Cohen’s logic of the infinitesimal calculus, every origin is in a nothing (whose
mathematical symbol is “0”), but the nothing is not a general nothing.!” The infinitesimal
method’s first triumph is the generation of something (x) from nothing (dx). That real x is
further reflected through reiterative processes of infinitesimal judgments until it achieves
actuality.!'? In other words, Cohen is the source of Rosenzweig’s judgment that reality consists
of movements rather than things or substances, and these movements are from an origin in
nothing to an end in something. The real objects — God, man, and world — are actually not
objects or essences at all, but processes. It seems that it is Rosenzweig’s major break with Hegel
and the old philosophy.

Cohen claims that the infinitesimal method can generate quantity from quality. Integration is a
kind of rational reflection which generates a discrete variable (x) from an infinitesimal unit
(dx). To integrate a curve over a continuous line, one adds up the area of very small rectangular
bands between points on the curve and that line. Repeated additions, shrinking the width of the
bands, produce closer approximations to the exact area between the curve and the line. Cohen’s
interpretation of integration notes that the possibility of determining the area by this
approximation depends on a principle of continuity of the line — that we could not do the
operation of shrinking the width of the bands repeatedly unless the line was strictly continuous.
The width of the bands is represented by the symbol dx when we let the bands go as narrow as
we want; dx, therefore, is the mathematical judgment of the line’s continuity, but that judgment
undergirds the approximation process and is not derivative from it. As the narrowest possible
width, dx must be infinitesimally small, but then dx is both something (> 0) and nothing (= 0).
As the judgment of continuity, dx can be as small as we wish and so ends up as nothing, but
through integration it yields the real something (x), for the result of integration is a function
dependent not on the infinitesimal dx, but on the real variable x. As a variable, the reality
(Realitdt) of x is not the existence of some determinate thing but only a variable in a function
that defines a relation. In his ontology, Cohen’s term for reality makes only the weaker claim
of determinate definition (the stronger claim would be for objective actuality (Wirklichkeit)).!!!

Two ways of affirmation and negation

Rosenzweig, following Cohen, sets out two paths from this knowing nothing. The first is a path
of affirmation (Cohen’s judgment of origin, a “Yes”); the second, of negation (Cohen’s
judgment of contradiction, a “No”).!'? “Thus, it opens two paths from the Nothing to the
Something the path of the affirmation of what is not Nothing (nicht Nichts), and the path of the
negation of the Nothing (Nichts). Of course, “mathematics is the guide for the sake of these two
paths. It teaches us to recognize the origin of the Something in the Nothing.” (SR, 21)

108 Norbert M. Samuelson, “The Concept of Nichts in Rosenzweig’s Star of Redemption,” 70.

199 Norbert M. Samuelson, 4 User’s Guide to Franz Rosenzweig’s Star of Redemption, 46.

110 Hermann Cohen, “The Principle of the Infinitesimal Method and its History,” in The Neo-Kantian
Reader, ed. S. Luft, trans. D. Hyder and L. Patton (Oxford: Routledge, 2015), §32.

" Hermann Cohen, Logik der reinen Erkenntnis, 134-136.

112 Robert Gibbs, op. cit., 51.
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Rosenzweig describes the emergence of the something from the nothing here as a movement,
as a “path from the Nothing to the Something,” but insofar as the differential itself describes a
particular nothing that is at once something, this emergence may also be conceived as occurring
within the particular nothing itself. In other words, the two paths from nothing to something are
two ways in which the particular nothing itself becomes its something.'!3

However, how is the emergence of God, world, and man out of their respective nothings? In
fact, the coming into being of each element originally from its nothing can only be grasped,
according to Rosenzweig, if that emergence is seen both as the affirmation of what is not
Nothing, and the path of the negation of the Nothing. If the determinate nothing of the
differential shows two ways in which the something of that nothing is implicit within it, this
something takes form only when these two ways join. Each element attains its form, to use
Rosenzweig’s formal language, as the “And” of “Yes” and “No”.

Corresponding to the affirmative and negative poles within each element are two polar
attributes whose unification likewise grants the given element its singular form: the attribute of
“substantiality” or “being,” on the one hand, and “action,” on the other. Concretely, the
affirmation of what is not-Nothing within each element (Yes) always corresponds to a certain
quality of “substantiality” or “being” attributed to that element, while the negation of Nothing
within each element (No) always corresponds to an “active” quality attributed to the element. !

As for the union by means of the And (das Und), this And actually is no longer directly
concerned with the construction out of the differential. Rather, this union is affected by that
which has arisen from both the Yes and the No, and in particular from the No. Rosenzweig
speaks of “in him [man] too the initial words awaken, the Yes of creation, the No of generation
and the And of configuration.”!!> That is to say, the Yes stands in relation to its result, to the
infinite, as begetter, while the No in its begetting of the finite at the same time lays the basis for
creative activity of this finite itself. The And merely grasps a posteriori the result of this activity
of the finite. The union of the infinite and the finite thus is already a self-configuration as well,
irrespective of the subsequent fluctuations conditioned by the advance of the system. The finite,
on account of its issue from the differential through direct negation of the Nothing, is conceived
as active, and the infinite, which arose out of the indirect affirmation of the Nothing, i.e., as
affirmation of its opposite, is conceived as passive. '

Rosenzweig introduces his model meta-scientific sentence and describes its logical mode with
his own equation. It is y = x or a result of construction “finite-and-infinite” (SR, 27-28). In a
sentence of the form y = x, the left hand term is the grammatical subject, the semantic subject
and a negative supposition (Setzung). Conversely, the right hand term is the grammatical
predicate, the semantic content, and an affirmative determination of the subject (Bestimmung).
In Rosenzweig’s logic, a sentence of this form expresses a universal conditional (if anything is
a y then it is a x) and not an identity claim.'!” He himself calls this a logical-mathematical
symbol truth of the sentence, from the qualities that the subject, predicate and copula have in

113 Benjamin Pollock, op. cit., 158 (emphases added).

114 Ibid., 159.

115 The translation is mine. “Auch in ihm erwachen die Urworte, das schaffende Ja, das zeugende Nein, das
gestaltende Und.” (SE, 68) Again, Hallo uses ancient English terms in his translation, e.g “Yea” and “Nay”, for
“Ja” and “Nein” in original German respectively. See at: Der Stern, 26; the Star, 24 and many other places.

116 Else Rahel-Freund, Franz Rosenzweig’s Philosophy of Existence: An Analysis of The Star of
Redemption, trans. Stephen L. Weinstein and Robert Israel (The Hague: Martinus Nijhoff Publishers, 1979), 92.

117 Norbert M. Samuelson, “The Concept of Nichts in Rosenzweig’s Star of Redemption,” 71.
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the sentence. For him, the formulas accordingly are “primeval statements” (SR, 43) about God,
world and man.!'3

Furthermore, the difference between his logical symbolism and Aristotle’s as the difference
between a logic of origins and non-origins is considerable. In an Aristotelian logic of non-
origins, “S is P” means that given anything at all, if it is S then it is P. As such no claim is made
about existence. It is only an abstract affirmation of the relationship between abstract forms. In
contrast, in Rosenzweig’s logic of origins, y = x makes an existential claim. It says that a
particular nothing, called “y”, moves towards becoming a particular something, called “x.”!"?
In other words, y=x asserts that a grammatical subject y is in some form of intransitive relation
with a predicate. Affirming y entails affirming x, where y is a No and x is a Yes, such that x
constitutes an essence, so that y= is freedom over and beyond the posited essence.

Significant as these similarities of structure across the elements are, however, the first part of
the Star makes clear that what is affirmed or negated within each given element — the particular
shade of “substantiality” and ‘“‘action,” respectively — and hence that which is unified within
each element is different.!?’ Thus within the metaphysical God, the affirmation of that which is
not-nothing — the pole of “substantiality” within God — emerges as God’s “unmoved infinite
Being”, while it is “God’s freedom,” his divine “act,” that is born out of the original negation
of the Nothing (SR, 28-29). Out of the nothing of the metalogical world, that which is affirmed
as not-nothing — worldly “substantiality” — is the infinitely applicable presence of “logos” that
holds the particulars of the world together as aggregate (SR, 43). And within this world, the
manifold particulars themselves are the product of the continuous active negation of the
nothing, insofar as “each New is a new negation of the Nothing, something never-been, a
beginning for itself, [...] “something new under the sun” (SR, 45). Finally, in the metaethical
human being, the affirmation of the not-nothing affirms the human being’s “character,” a form
of substantial being which highlights just the human being’s “particularity as enduring
essence,” irreducible to the universal, and rooted in the “transitory” (SR, 65). The negation of
the nothing of the human being yields, finally, “the finitude of human freedom,” or “free will”
(SR, 66—67).
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ABSTRACT

Human life on earth is a journey because although we know that
we are born and die, no one knows clearly — definitely achieves —
decides everything that happens in his/ her life. For believers,
human life is not only a journey between two points of time or
space, but above all, it is the experience of meeting the One we
believe in — hope for — fall in love with. It is an encounter woven
by the desire to seck, the effort to go forward, the daily
commitment, and especially, the bond of love that is constantly
built and strengthened. Learning about the journey experiences of

Keywords: pilgrims, believers recorded in biblical texts from more than two thousand
Psalms of Ascents, Pss years ago, specifically the group of Psalms 120—134, inspire our
120-134, faith, hope, journey today — belivers of the third millennium at the moment
Holy Year approaching the end of the Holy Year 2025.

TOM LUQC

Doi ngudi noi duong thé 1a mét cude lir hanh vi du biét ¢ sinh,
c6 tir, nhung chang ai biét rd — ndm chic — quyét dinh duoc tat ca
nhirng gi xay ra trong doi minh. Vi nguoi tin hitu, do1 nguoi
khong chi 14 hanh trinh gitra hai mdc diém cua thoi gian hay
khéng gian, nhung trén hét 1a kinh nghiém cua cudc gip g& véi
DPéng minh tin tuéng — hy vong — mén yéu. D6 1a mot cude gip
& dugc két dét boi long khao khat kiém tim, nd lyc dang trinh,
su din than timg ngay va nhit la moi day yéu thuong duoc
khong nging xay dung, ciing ¢d. Tim hiéu kinh nghiém 1it hanh
Tiur khoa: nhiing ngudi  cla céc tin hitu dugc ghi lai trong cac ban véan thanh kinh tir hon
hanh huong, Thanh vinh  hai ngan nam vé trude, cu thé 1a nhom thanh vinh 120-134, soi
1én Bén, Thanh vinh dan cho hanh trinh ctia chung ta hom nay — nhiing tin hitu ctia
120—134; duc tin, niém  thién nién ky tht ba dang song trong thoi khic sip két thuc Nam
hy vong, Nam Thanh Théanh 2025.
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Din nhép

Trong nam 2025 Gido hoi Cong gido Ro-ma cir hanh Nam Thanh “thong thuong™ 1an thir 26 ké
tir Nam Thanh dau tién dugc Dirc Bo-ni-phéat VIII thiét 1ap nam 1300, Sau Dai Nam Thanh
2000, cac ki-t6 htru con ¢6 dip séng Nam Thanh “ngoai thuong” 2 vé Long Thuong X6t do Pic
Thanh Cha Phan-xi-c6 cong b6 ndm 20163, Du 12 “thong thuong” hay “ngoai thudng”, cac Nam
Thénh thudng gin lién véi mot hoat dong 14 “hanh huong”, nhu Dtrc Thanh Cha Phan-xi-c6
khang dinh trong sb 5 ctia Sdc chi Nam Thanh 2025: «Hanh huong 13 yéu td co ban ctia moi sy
kién Nam Thanh. Lén duong 1a dic diém cua nguoi di tim ¥ nghia cta cudc séng»*. Noi cach
khac, “hanh huong” khong chi gin véi lich sir ton gido ma con gan lién vai thuc tai song dong
ctia doi nguoi. “Hanh huong” khong chi don thudn 13 mot hanh trinh dia 1i nhung trén hét 1a
mot tAm tinh dao gido va 1a mot thye tai mang tinh hién sinh, tAm linh°.
Huéng trién khai
Chu dé “Budc lit hanh ctia ngudi tin hiru xua va nay” cta bai viét gan véi nghia rong cia viée
hanh hwong va nhdm nhin manh tinh ning dong (ludn trong chuyén dong) cung khia canh bién
dong (c6 nhidu bién chuyén) trong hanh trinh doi séng con ngudi. Thét vay, trong tleng Han,
“Iir” 1a “tro, & lai” va “hanh” 1a “di” 6; vi thé, “Iir hanh” ndi 1én khia canh khong cb dinh cua
doi ngudi: nay ¢ mai di, nay con mai mat. Thé nhung, v6i nhitng nguoi c6 duc tin, thuc tai doi
nguoi bat dinh nhung khong vo phuong huéng, chong qua nhung khong vo nghia. Tir goc nhin
ctua Kinh Thanh, theo dong thoi gian, cac ban van Thanh kinh ngay cang mac khai ro nét hon
¥y nghia ctia hanh trinh doi ngudi’, tuy nhién, mac khai tron ven nhat 1a chinh doi séng ctia Ptc
Gié-su —Con Thién Chutia [am ngudi. That thé, véi mau nhiém Nhép Thé, Birc Gié-su da don
nhan va sdng tron than phan “Iir hanh” nhu bao ngudi, véi nhitng gidi han noi thé xac, véi
nhirng bip bénh ciia cac bdi canh séng. Tuy nhién, véi mau nhiém Vuot Qua, Ngai di cho thay
gié tri ciia nhitng hy sinh, dau khd ciing nhu dich dén ryc r&, vién man cua doi nguol. Nhu thé,
¥y nghia tron day cua budc 1t hanh trong cudc song noi duong thé, trong budc chuyen tir cugc
song dén cai chét, nhung trén hét 1a tir cai chét dén Sy Song vinh ctru chi tim thdy noi mau
nhiém cudc doi cua Puc Gié-su Ki-to. Vi 1€ nay, bai viét s& khong di theo clu trac hang doc
“nhi phﬁn”, tuc theo truc “xua” va “nay”; nhung s€ duoc trién khai theo kiéu “song doi, dbi

! Trong y dinh cta Buc B6-ni- phat VIII, Nam Thanh chi dwoc t§ chirc mdi 100 nam. Tuy nhién, vi c6 nhiéu 16 thinh xin nén
hai dip ngay sau do, du c6 dé xut theo chu ky 33 nam tuong ung véi cude doi duong thé ciia Dirc Gié-su, Nam Thanh da dugc
t6 chirc mdi ndm 50 ndm. Hai dip ké nita lai 1a vao nam 1425 va 1450. Bé c6 su thong nhat, vao ndm 1470, Birc Gido Hoang
Phaolo II quyét dinh 1y 25 nidm la khoang thoi gian dé c6 mot Nam Thanh “thong thuong”. Pay 1a mc diém van duogc giir
cho dén ngay nay. Dé biét thém chi tiét xin xem: Nguy&n Thanh Tang, Lich sit cde ndm thanh trong dong lich sir Gido héi
Céng gido Roma (Ha Noi: Ton gido, 2024), 17-22.

2 Nam Thanh “ngoai thuong” duoc thiét dinh vao mot s6 méc diém dip déc biét hay do mét nhu chu muc vu cu thé. Nhirng dip
“ngoai thudng” tree Nam Thanh Long Thuong X6t 1a nam 1933 va nam 1983 dé ky niém bién c6 Ciru Chudc clia Ngdi Loi
Nhép The; ciing nhu ndm 1954 va 1987 1a nhirng “Nam Thanh Mau”.

3 Tong thu Misericordiae Vultus — Khudn mdt xot thirong — dugc céng bd ngay 11.04.2015 va Nam Thanh dwoc ctr hanh tir
08.12.2015 dén 20.11.2016.

4 Tya dé gde cua Sic chi la Spes non confundit duge cong bd ngay 09.05.2024 tai Dai Vuong Cung Thanh Pudng La-te-ra-no.
Bai viét ding ban dich tiéng Viét trén kénh théng tin chinh thic cia Toa thanh vatican.va.
https://www.vatican.va/content/francesco/vi/bulls/documents/20240509 spes-non-confundit bolla-giubileo2025.html

5 «Mbi cudc hanh huong 14 mot phong anh mang tinh 4n du ciia ca hanh trinh cudc doi, mot chuyén hanh trinh dai tién vé cing
dich 1a Thién Chuay (tr. 6): Loi gidi thiéu cia Linh muc Giuse Maria Cao Gia An, S.J. cho tap sach cua tac gia Pham Dinh
Ngoc, Nhitng cdu chuyén tai Giérusalem (Ha Noi: Ton gido, 2018).

¢ Tk. https://baodanang.vn/du-lich-hay-lu-hanh-3026985.html

7 Nhitng 161 trong Thanh Vinh 49 ciing cho thdy mét tién trinh nhén thire vé sy chét: «Du sbng trong danh vong, con ngudi
ciing khong thé trudng tdn; that no ching khéc chi con vat mot ngay kia phai chét (cc.13.21) Nhung Chua Troi s&€ chuge mang
t61, g& toi ra khoi quyén lyc 4m phis (c.16; trong ban dich KT 2021, con ¢6 thém “vi Ngudi nim ldy t6i”). Sach Khon Ngoan
—mot trong nhitng ban vin duge viét sau ciing trong b Cuu Udc Cong Gido (khoang nhitng nim 80 — 50 trudc CN)— khéng
dinh sy bt tir ciia linh hdn: «Linh hdn ngudi cong chinh & trong tay Thién Chua va ching cyc hinh nio déng téi dugc nita. ..
Ngudi doi nghi ring ho di bi trimg phat, nhung ho van chira chan hy vong dugc truong sinh bét tiw (Kn 3,1.4).
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chiéu”, nghia la s€ tim hiéu song song hanh trinh dtrc tin “xua” va “nay” thong qua diém qui
chiéu 1a Birc Gié-su Ki-to.

B9 khung vé hanh trinh cta nguoi tin hitu xua dugc kin muc tir Thanh vinh 120-134 vi hau hét
cac thanh vinh trong nhoém déu c6 tua dé sir hamm® ‘Glof® (dich sat 13 “nhimg bai ca cua céac
cudc di 1én; trong tiéng Viét thuong dich 1a “ca khuc 1én Pén”® hay “ca khuc cta nhitng cudc
di lén”lo) Ngoai su noi két tir cing mot twa d&'!, muoi 1im ban vian thanh vinh con ¢6 nhimng
twong dong veé tir ding'?, cac thanh ngir'?, 16i van ‘bac thang’'4, 6 ngan's... Du van con nhiéu
ban thao vé ngudn gdc va bdi canh cua cac ban van'®, ciing nhu ¢6 mot vai khac biét vé trinh
tu cuia céc thanh vinh trong ban van dugc tim thay o Qumran”, cho dén nay, trong qui dién va
phung vu Do Thai gi4o ciing nhu Kitd gido, cac Thanh vinh 120-134 van dugc xem 1a mot
nhom thdng nhat'8. Pay 14 nhitng diéu kién can va da dé c6 thé xem mudi lim thanh vinh ciing
nhau —theo trinh ty va ndi dung trong quy dién Kinh Thanh Cong giao— nhw mét 19 trinh lix
hanh dién hinh ctia ngudi tin hiru xua.

La nhiing ngudi co dirc tin séng trong thién nién ky thir ba, cach riéng trong hong an Nam
Thanh 2025, céc tin hitu Cong gido ¥ thirc rang cac cudc hanh huong hém nay 14 hinh anh cua
hanh trinh tién vé Nudc Troi (x.P1 3,20-21; Dt 13,14)". Nhu thé, doi nguoi ki-t6 hitu c6 mot
diém dén nhat dinh 1a qué Troi; nghia 13 luén hudéng vé noi, hay ding hon, vé Pang ma tir 46

8 Thanh Vinh 121 chi khac mot chut: §ir lamm® ‘alot [dich séat: nhitng bai ca cho cac cudc di lén).

9 Pay 1a lwa chon cua ban dich ding cho cong dong ciila Nhom Phién Dich Cac Gid Kinh Phung Vu (goi tét: ban KPA). Cac
trich din Kinh Thanh trong bai viét dwoc trich tir 4n ban nay v6i mot vai ghi cht va mé rong véi cac ban dich khac khi can.

10 C4ch goi nay dugc tim théy trong ban dich dung trong hoc thuat cia Nhom Phién Dich Céac Gi¢ Kinh Phung Vu (goi tat:
ban KPB).

11 «Cé4c thanh vinh 120-134 hop thanh mot nhom doc 14p trong quyén thir V ctia Sach Thanh vinh. C6 nhidu yéu té dan dén
chon lya nay; yéu t6 ddu tién va rd rang nhét 12 tya d& ctia mudi 1dm thanh vinh, ngoai mot khac biét nho trong Thanh Vinh
121, tht ca déu c6 tra dé: mbyna W, ma ban tiéng Hy Lap dich 12 °Q8W tédv avafodudvy (tr. 4-5, ban dich cia nguoi viét):
Maria Diletta Rigoli, “Costruire la casa. Studio delle allusioni salomoniche dei Sal 122; 127; 132”, Rivista Biblica 80, n. 1/2
(2022): 3-20.

12 Cac phan tir duoc sir dung rat thuong xuyén (théng ké s6 1an theo ngon ngir gbc), ndi bat nhit 1a k7 (dwoc dich cach uyén
chuyen ‘rang, nhung, vi, bdi 1&” tuy vao bdi canh cta van; dugc dung 13 lan: 120,5.7; 122,5; 123,3; 125,3; 127,5; 128,2.4;
130,4.7; 132,13.14; 133,3), hinneh (thuong dwoc dau cau/ vé cau dé moi goi su chii y hay nhdn manh “nay, hiy xem”; xuét
hién 7 lﬁn: 121,4; 123,2; 127,3; 128,4; 132,6; 133,1; 134,1). Dé dao sdu, xin xem: Bruna Costacurta, I/ laccio spezzato: Studio
del Salmo 124, (Bologna: EDB, 2001), 19.

13 Cac cum tir hay kiéu noi thuong duogc lap lai: “Ding dung nén ca dit troi” (121,2; 124,8; 134,3); “tir bay gid cho dén muén
doi” (121,8; 125,2; 131,3); “Is-ra-el hay nodi réng” (124,1; 129,1); “binh an cho Gié-ru-sa-lem” (125,5; 128,6); “trong cdy vao
Chua, Is-ra-el hoi” (130,7; 131,3).

4 Ty twong dugce dién ta theo kiu y nay lap lai va trién khai ¥ trudc, ching han: «T6i ngude mét nhin 1én ring nti. On phi tro
16i &én tu noi dau? On phi tro t6i dén ty Pirc Chua 13 Déng dung nén ca dit troi» (Tv 121,1-2). Cach thirc twong tw ciing cb
thé tim théy trong 121,3-5; 124,4-5; 130,5-7.

15 Ngoai Thanh vinh 132 c6 18 cau, cac Thanh vinh con lai c6 d¢ dai trung binh 1a 6 cau.

16 Nhin chung c6 bén duong hudng 1y gidi: 1. Theo lich sit ddn thanh: cac bai ca dugc sang tac trong bdi canh cua “cudc di lén”
1a hanh trinh dan Israel tir ving dit nd 18 Ai Cép & phia nam “di 1én” viing ddi nti & phia bic la Dat Hira; 2. Theo phung vu: cic
bai ca duoc ding vao nhitng dip hanh hwong 1én Dén Thd Gié-ru-sa-lem trong cic dai 1& hang nam cua dan Is-ra-el. Han tir
ma’alot ciing ¢6 nghia 12 “bAc thang” nén ciing c6 thé duoc hiéu 13 15 bai ca ma cac thdy Lévi sir dung khi tién 18n 15 bac
thang tir San danh cho phu nir sang San danh cho dén Is-ra-el trong DPén thd Gié-ru-sa-lem; 3.Theo thé van: nhitng bai ca
nguyén co kiéu vin tang tién kiéu bac thang” giita cac y; 4. Theo nghza hién sinh va tam linh: cac bai ca nguyén chi hanh trinh
tir khic khoai dén vui mimng, dién ta sy thing tién trong niém tin hay niém ngudng vong vé Giérusalem trén troi.

Dé dao sau, xin xem: Gianfranco Ravasi, /I Libro dei Salmi: Commento e attualizzazione, vol.3 (101-150), (Bologna: EDB,
1986), 503-502.

17 Trong cudn da dai ching nim mét gdm cac thanh vinh trong qui dién (tir Thanh vinh 101 tr& di) ciing nhw ngoai qui dién
(céach riéng Thanh vinh 151A; 151B) tim dugc trong hang 11 & Qumran (thuong dugc ky hiéu 11QPs* hay 11Q5), thir tu cla
céc thanh vinh nay khong luén lién tiép: 120-132, [...] 133 [...] 134: x. Vasile Babota, “Dai salmi al Salterio: tra formazione,
versioni, canoni ed edizioni critiche”, Rivista Biblica 71, n. 1/2 (01.2023): 541, 17; dc.Ludwig Monti, [ salmi: preghiera e
vita - Commento al salterio, (Magnano: Qiqajon, 2018), 1401.

18 Tk. Gianfranco Ravasi, ] Libro dei Salmi, vol. 3 (101-150), 503.

Y Tk. Gido Iy Gido hgi Cong gido, s6 2916.
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minh d3 xuat phat. Nguoi kitd hitu dong day khoang thoi gian giita sinh va tr voi mudn van nd
luc tim kiém, gip g& Pang ma ho tin tréng — hy vong — mén yéu. Pay 1a cudc hanh trinh duoc
goi m& tir kinh nghiém ciia biét bao 16p nguoi di trude, nhung nhét 13, dwgc nang d& va soi dan
tir chinh mau nhiém Vuot Qua ciua Pic Gié-su —Déng 1a Puong — Sy that — Su Séng (x. Ga
14,6). Vi thé, nhirng bién cb va st diép ciru dd duogc ghi lai trong Kinh Thanh cing céac gido
huén ctia Gido hoi vé linh dao hanh hwong 14 nhimg nén tang chac chan va ¥ nghia soi dan hanh
trinh dtrc tin cua nguoi tin hitu hom nay.

Theo trinh ty, nhing céc yéu t6 co ban cia mot hanh trinh dia 1y ciing nhu mot 19 trinh hién
sinh - tam linh s€ duoc trién khai: 1.Y hu*g'ng; Z.Kha’i diém,; 3. Phuong tién; 4.Lo trinh; 5.Tam
tinh; 6.Ban dwong; 7.Hoa trai. Ting diém s€ lan luot duoc dao sau khoi di tir ban van cua
nhom ,Thénh vinh 120—1?4, sau (16 la sy doi c}}iéu voi cudc doi cia Ngbi Lo1 Nhap Theé, roi
dua dén nhiing suy tu thiét thuc v€ hanh trinh song hom nay.
Y huomg: Tai sao hanh hirong?
Ban v& ngudn gdc cia nhém Thanh vinh tir 120 dén 134 —du theo khia canh lich sit hay dia
1y, phung vu hay vin chuong, hién sinh hay tAm linh?*— c6 mot diém dang Iuu tdm 1a dau co
nién dai khic nhau va boi canh van hoa — xa hoi ciing khac nhau?!, tat ca cac Thanh vinh déu
huéng vé mot Dang duy nhat la Birc Chuia —“DPang gin gitr Israel” (Tv 121,4); “Dang dung
nén ca dat tro1” (Tv 121,25 124,8; 134,3); “Pang Toan Nang cua nha Giacop” (Tv 132,5). Chinh
vi ¢01 long gan bo, tin tuong noi Duc Chua ma nguoi tin hitu trong cac Thanh vinh nhé dén,
kéu cau Chua trong nhimg lac thir thach, gian nan (Tv 120; 121; 123; 125; 126; 130); khat khao
tim dén va vui ming & trong Nha Chia (Tc 122; 132; 133;134); dat dao long biét on tudng nhé
va cao rao nhitng ky cong cua Chia (Tv Tv 124; 127; 128; 131). Nhu thé, du 1a tiéng khan cau
khéc khoai (Tv 120,1; 130,1) hay anh mét tin thac (Tv 121,’1, 123‘,1 -2; ‘131,12, doi tay chuc tung
(Tv 134,2), bude chan hanh huong (Tv 121,3; 122,1.4), tat ca déu nham dién ta tam tinh tin —
yéu ctia nguoi tin hiru doi voi buc Chﬁg vi su hién dién, ché che, thﬂt tha Vz‘} ban phuc CL:Ia
Nguoi. Khi tin, ta bay t6 cho nhau moi noi niém; khi yéu, ta tim moi 161 ngo6 dé dugc mai gan
nhau??. D6 cling 1a tm tinh cta ngudi tin hitu doi véi Piec Chiia va Nha Chua:

Lay Chiia Té can khén, cung dién Ngai xiét bao kha di.

Manh hén nay khat khao mon méi

mong t6i dwoc khuén vién dén vang.

Ca tam than con cung la tic da

nhitng huéng 1én Chiia Troi hang song ma hém hé reo mirng.

...Mot ngay tai khuon vién thanh dién

quy hon ca ngan ngay.

Tha con & cong dén Thién Chiia

van con hon séng trong trai dc nhdn! (Tv 84,2-3.11)

20X Cude chi 16.

21 C4c phan trién khai kha ddy du duogc trinh bay trong Loren D Crow, The Songs of Ascents (Psalms 120-134): Their Place
in Israelite History and Religion, SBL DissSer 148 (Atlanta: Scholars, 1996); John P. Peters, “Notes on the Pilgrim Psalter” in
Journal of Biblical Literature 13 (1894): 31-39; Shani Tzoref, “Psalms of Ascent”, European Judaism 54, n. 2 (2021): 94—
103.

22 N6i theo kiéu dan gian: Yéu nhau méy nii ciing tréo, may séng ciing 161, miy déo ciing qua!
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Nhu mét con dén Is-ra-el, khi con tho bé ciing nhu lac da khon 16n, biét bao 1an Puc Gié-su da
cung cha me hanh huong noi thanh d6 Gié-ru-sa-lem (x.Lc 2,41-42). Lic da dam nhéan sit ménh
rao giang cong khai, Ptic Gié-su ciing nhiéu 1an hanh huong Giérusalem trong cac dip 1& 16n
ctia nguoi Do Thai (x.Ga 2; 7-9; 10; 11)2. Budc dudng can ké mau nhiém kho nan ctia Ngudi
dugc Tin Mimng Lu-ca trinh bay nhu mot cudc hanh huong dai huéng vé Gié-ru-sa-lem véi tat
ca sy doc tam (x. Lc 9,51-19,28). Pay 1a nhiing cudc hanh hwong c6 thé ghi nhan bang sy hién
dién thé 1i va c6 dé dong do bang quing dudng dia i trong cudc doi Ngoi Loi Nhap Thé nhu
Tin mung thanh Lu-ca ghi lai: «Xong ky 18, hai 6ng ba tré v&, con cau bé Gié-su thi ¢ lai Gié-
ru-sa-lem, ma cha me chang hay biét. Ong ba cir tuong 1a cau vé chung véi doan it hanh, nén
sau mot ngay dudng, mai di tim kiém giita dam ba con va nguoi quen thudc. Khong thiy con
dau, hai 6ng ba tré lai Gié-ru-sa-lem ma tim. Sau ba ngay, hai 6ng ba méi tim thay con trong
Pén Tho, dang ngéi gifra cac thﬁy day, vira nghe ho, vira dat cau hoi» (Lc 2,43-46)*.

Trong céc 16i dudng dén v6i Thién Chua, cho dén nay, hanh huong luén 1a mét hinh thirc phd
bieén?. V€ ngir nghia, tu ban chat thuat ngit Latinh pelegrinus ¢ ham chtra mot y huéng mang
dam nét tuong quan:

That vay, pelegrinus 1 tir dugc tao nén boi hai yéu to: “per” nghia 12 “ngang qua” va “ager”
nghia la “canh déng” Nguoi hanh huong, theo nghia den cua tir, la nguoi di ngang qua canh
dong. Qua canh ddng, roi s& dén dau? Xa hoi thoi cb duge xay dung theo kiéu: bing qua mot
canh dong, nguoi ta s€ cham dén mot thanh phd nao d6. Noi phai bang qua 1a nhimg vung
hoang vu tréng vang. Noi dén 1 chdn cta gip g&, cta tinh ban va tinh nguoi, cia nhimng diéu
ma ngudi ra di mudn tim kiém. Hanh huong 1a chuyén hanh trinh biang ngang qua nhiéu canh
dépg cta cudc doi, dé co thé dén duoc va cham duogc diéu ma ca doi nguoi khat mong va tim
kiém.26

MB&i cudc hanh huong déu doi hoi su “lén dudng”. Pay khong chi 1a mot chuyén dong thé 1y
hay mét di chuyén dia 1y nhung 1a mot thai d6 sdng, mot cung cach ciia duc tin. Chinh ¥ hudng
nay tao nén nét doc dao, chiéu sau, tham chi giup dinh hinh phérn chét cta cac cudc hanh trinh,
nhu linh muc tu si Phan T4n Thanh ghi nhén:

Mot tuc ngit bén Phap noi rang “ra di la chét trong 1ong mot it”. Khi 1én dudng, ching ta chi
mang mdt it hanh trang du ding, va dé lai nhiing gi khong can. Chiing ta tip séng v6i nhiing gi
1a thiét yéu cho cudc sdng, va gat b6t nhitng gi thira thai. Mit khac, 1én dudong khéng chi co
nghia 13 rdi bo; nd con c6 nghia 1a hudng dén nhitng chan troi méi. Viée 1én duong moi goi
chiing ta hiy vuon 1én, huéng dén nhitng chéan troi méi mé, tir chd hiéu biét thém nhitng nguoi
m&i va canh vat méi, dén chd kham pha thém nhimng van hoa khac, va nhit 1 vuon 1én Péang
Tuyét Dbi.

23 «Hanh huong (pilgrimage) c6 mot lich st ton gido tr thoi xa xwa. Khi d6 ngudi Do Théi hanh huong vé Dén Tho diu tién
cua ho (ai Giérusalem (dugc xay nam 957) dé ml‘rn~g b?. 18 16n” Vuot Qua (the Feast of Unleavened Bread, hay Passover), L&
Ngii Tuan (the Feast of Weeks, hay Pentecost) va Lé Léu (the Feast of Tabernacles, hoac Festival of Ingathering)»: Pham Dinh
Ngoc, Nhitng cau chuyén tai Giérusalem, 17.

24 C4c minh chting trong tu: Lc 9,51-53; Ga 4,3-6.

2 Tk.Hoc vién Pio X, “Hanh Huong”, Dién Ngit Than Hoc Thanh Kinh, vol.2, (Da Lat: Hoc vién Thin hoc Pio X, 1974): 186—
190: «Gido Hoi coi nhitng cude ty hop tai nhitng noi ghi déu hoat dong cf}a Puc Kitd nhu mot dip dé céc tin hitu hiép thong
trong dure tin va kinh nguyén. Nhat 1a nhitng lic d6 Gido Hoi tim cach nhédc nhé cho biet ho dang duge Chaa hudng dan trén
duong tién vé voi Ngaix» (tr.189).

26 Loi gidi thiéu cua Linh muc Giuse Maria Cao Gia An, S.J. (tr. 5) trong tap sach Pham Dinh Ngoc, Nhifng cdu chuyén tai
Giérusalem.
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Nhin nhu vy, bat ct cude du lich cling c¢6 thé trd thanh du lich ton gido, hodc hanh huong, khi
moi goi con ngudi tién vé Thién Chua, ngudn hanh phiic va tan diém cua cudc doi.?’

Loi cau chiic ciia Dirc Thanh Cha Phan-xi-c6 trong phan mé dau ciia Sac chi Nam thanh 2025
gitp ta nhin lai nhiing bude duong hanh huong trong Nam Thanh cling nhu bude ti€p va bude
tdi trong trong quan ngay cang mat thiét hon véi Bang la Nguén Hy Vong duy nhat vi “da do
tinh yéu ctia Nguoi vao long chiung ta” (Rm 5,5) va la Cura dich thuc ma ai qua d6 ma vao “thi
s€ dugc ctru”, s€ “gap dugc dong cé” (x.Ga 10,9):
D6i v6i moi nguoi, wde gi Nam Thanh 1a mot thoi diém gép g Chua Giésu cach sdng dong va
ca vi, Nguoi 1a “canh ctra” on ctru d6 (x. Ga 10,7.9), 1a “niém hy vong cia chiung ta” (x. 1
Tm 1,1), la Pang ma Giao hdi c6 nhiém vu phai loan bao luén mai, & moi noi va cho tat ca moi
neudi. 2
guoi.

Khdi diém: Hanh hwong khéi di tir diém nao?
V& mit van ban, toan nhém Tv 120-134 dugc mé ra v6i cau dau cua Thanh vinh 120%, trong
do co hai dong tir gop phan quan trong cho viéc hiéu diém khoi dau cua ngudi tin hiru trong
cac Thanh vinh. Khi so sanh cac ban dich, tham chi chi trong cac ban tiéng Viét, ta nhan thay
¢6 nhitng khac biét trong cach dich cac dong tir nay>’

Ban KPA: Liic ngdt nghéo, t6i kéu lén cimg CHUA, Chiia dé thwong ddp Ioi.

Ban KPB: Trong con ngdt nghéo ciia toi, téi da kéu 1én PUC CHUA,va Ngwoi dap o1 t6i.
Céu hoi dugc dat ra: hanh dong kéu cau ctia ngudi tin hiru 1a trong qué khir hay trong hién tai,
da chim dut hay con tiép dlen‘7 Viéc Thién Chua dap 101 da xay ra va dit diém hay van dang
duoc thé hién. Theo ban vin tleng Do ‘Thal, dong tr “kéu cAu” va “dap lai” thudc vé mot chudi
tuong thuat trong qua khi’!, do do, vé mit van pham, ca hai déu chi cac hanh dong trong qua
khir —xday ra mot lan hay duoc 13p di 1ap lai*2. Tuy nhién, vé ngit canh, cac ciu tiép theo cta

27 Pay 14 nhimg dong két trong cudc phong van véi linh muyc tu si— gido su tién si Than hoc va Gido luat Phan Tén Thanh —
O.P. vé su khac biét giita “hanh hwong” va “du lich™: https:/xitothienphuoc.net/hanh-huong-va-du-lich-co-gi-khac-nhau-
khong/
2886 1.
2 Tya d8 §ir hamm® ‘alwat, voi mot s6 4n ban cd (ban Bay Muoi - LXX, ban Vulgatha) va ca mot sb ban dich hién dai (The
New Interpreter’s Bible, Word Biblical Commentary), khong duoc xem la thudc qui dién nén khong duogc ké nhu thanh phan
cua dau tién, hay tham chi, bi loai bo han trong ban van (day 1a lya chon trong Luis Alonso Schokel - Cecilia Carniti, 7 Salmi,
vol.1, (Roma: Borla, 2007), 94.
Theo quan diém ciia ban than, cén co sy dénh gia ding muc v& vai tro ciia cac d& tra trong khéi thanh vinh dang dugc ban dén.
Dau day khong phai la yéu t6 duy nhit quyét dinh cach hiéu nhom thanh vinh nhung la dau higu chi y muén ndi két cac thanh
vinh thanh mét khdi ngay tir nhitng ban vin cb quan trong trong truyén théng Thanh kinh: x. J. Clinton McCann et al., The
New Interpreter’s Bible: 1 & 2 Maccabees, Job, Psalms, vol.4, NIB 12 (Nashville: Abingdon, 1994), 655; David Wlllgren
The Formation of the “Book” of Psalms: Reconsidering the Transmission and Canonization of Psalmody in Light of Material
Culture and the Poetics of Anthologies, (Tlibingen: Mohr Siebeck, 2016), 183,191-193.
30 Giita cac 4n ban ndi tiéng ctia mot sb ngdn ngit cling ¢ khac biét:

Ban Hy Lap LXX: ITpoc Kvpiov év tw OAiBecOai pe éxéxpala, xal elokovoév Lov.

Ban Latinh — Vulgatha (Vg): Ad Déminum cum tribuldrer clamdvi, et exaudivit me.

Ban New International Version (NIV): I call on the LORD in my distress, and he answers me.

Ban King Jame Version (KJV): In my distress I cried unto the LORD, and he heard me.

Ban Conferenza Episcopale Italiana nam 2008 (CEI 2008): Nella mia angoscia ho gridato al Signore ed egli mi ha risposto.
31 Chudi nay dugc hop thanh boi dong tir garati & thi qua khir hoan thanh va cum dong tir wayya ‘Gnéni véi lién tir wa dao
ngugc lam cho ca cum c6 gia tri chi vé& mot hanh dong trong qua khur. Pidu y nghia 1a chudi dong tir nay lién tiép nhau trong
ban tieng Do Thai (ban cua cac hoc gia ma-so-rét) - ‘el-yohwa bassaratd lli gara’'ti wayy® ‘anéni - nén goi lén sy dap tra tirc
thi, chinh xéc, dirt khoat ctia Thién Chia truée sw khan cau clia nguoi tin hitu. Dong thoi, trong cau ciing c6 su ddo ngir: thai
dd “hudng vé Buc Chua” di trude ca hanh dong “kéu cau” hay duogc “nhén 101”.
32 Thomas O. Lambdin, Introduction to Biblical Hebrew (London: Darton, Longman & Todd, 1980), §98 “The Narrative
Sequence”.
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Théanh vinh, cach riéng 1a 161 kéu cau tryc ti€p voi Thién Chia trong cau ke, goi 1€n thac mac
rang “néu Chia da ‘dap 101’ thi sao con lai tiép tuc kéu ctru!?”33:

Lay PUC CHUA, xin ciru mang con
khoi moi gian doi, khoi ludi lira dao (Tv 120,2; ban KPA)

Trung thanh voi ban van va xem xét Thanh vinh trong ngir canh toan dién, cdu mo dau cua
Théanh vinh 120 va cling 1a diém khoi dau cho toan bd nhom Thanh vinh ¢6 thé dugc hiéu véi
nhirng céch thuc khac nhau:

Tv 120,1 14 10i tom két kinh nghiém dau long da trai qua: “Lic ngit nghéo, t6i da kéu 1én cung
CHUA, Chuia da thuong dap 1017, gio day toi ké lai chi tiét nhiing gi t6i da kéu — than — cau
cung Nguoi. Nhu thé, ca Thanh Vinh phang phat mot sy hdi niém u uat. Noi dau, ganh nang da
dugc Chua giai thoat, ctru gitip van con hién rd mén mot trong tri, man méc trong tm!

Tv 120,1 1a mdt 161 cong bd dé minh chung cho kinh nghiém “xin 1a dugc™: “Luc ngat ngheo,
t6i da kéu lén cuing CHUA, Chiia da thuong dap 10i”, day 1a mot thuc té, vi thé, t6i vui mimg
tuyén xung va khong ngai ké lai tham canh cua t6i. Trong truong hop nay, tron ven thanh vinh
1a mot 1oi ta on va mot dip s¢ chia nhirng kho khan gap phai, xac tin rang Chua la noi #r4it, noi
trinh, noi tro' cho nhitng vén nan trong cudc song.

Tv 120,1 goi lai mét kinh nghiém da duoc Thién Chua ling nghe, ctru giup khi dang 10i kéu
xin va xem day nhu 13 diém twa dé tiép tuc sdng tAm tinh phé thac nguyén xin: “Luc ngit nghéo,
t6i d kéu 1én cung CHUA, Chua d3 thwong dap 16i”... nén bay gio t6i tiép tuc kéu 1én Nguoi.
Niém tin thac hién tai cta toi duoc nudi dudng nho kinh nghiém da duoc Thién Chua ling tai
thuong nghe, dé mat nhin dén va ra tay giai thoat thoat.

Du hiéu theo cach nao, kinh nghiém ctia ngudi tin hiru xwa cho thdy rang nhiing “luc ngit
nghéo” thuong 13 nhitng thoi diém con nguoi dé nhd va dé tim dén véi Chaa hon ca®t. o 1a
nhirng thoi gian cta hanh trinh doi séng hién sinh (kronos) c6 thé tré thanh nhimg thoi diém
ctia hong an (kairos) nho con ngudi biét nhan ra than phan mong manh ctia ban than va qui
hudng va tin thac hoan toan noi Thién Chua.

Cudc doi cuia Ngoi Loi Nhap Thé ciing khong thiéu nhiing 101 kéu cau bat 1én trong khd dau,
nhét 1 khi mau nhiém thuong khé can ké. Khi “cam thay hai hing Xao xuyén”, ltic ¢ ‘tam hon
budn dén chét dugc”, Puc Gié-su da di séu noi Vuon Dau, “sap minh” ma nguyén cau: «Ap-
ba, Cha o1, Cha lam du:oc moi s, xin cat chén nay xa con; nhung xin dimng lam diéu con mudn,
ma lam diéu Cha mudn» (Mc 14,36). Rdi khi bj dong dinh trén thap gid, sau ba gio véi “bong
t6i bao phu khap mat dat”, Puc Gié-su da hudng vé Cha va kéu 16n tiéng: «E-16-i, E-16-i, la-
ma xa-bac-tha-ni!” Nghia la: “Lay Thién Chtia, Thién Chua cua con, sao Ngai bo roi con?”’»
(Mc 15,34). Tuy nhién, ciing khong thiéu nhitng 1an, trong lic hon hé vui mimg, Pirc Gié-su
nhé dén va thua 1én v6i Cha nhitng 16i thuong mén: «Lay Cha la Chtia Té trdi dat, con xin ngoi
khen Cha, vi Cha di gi4u kin khong cho bac khon ngoan thong thai biét nhimg diéu nay, nhung
lai mic khai cho nhitng nguoi bé mon. Vang, lay Cha, vi d6 1a diéu dep ¥ Cha» (Lc 10,21). Khi
st ménh dugc ém dep, Puc Giésu cling khong quén dang 101 ta on: «Lay Cha, con cam ta Cha,
vi Cha d3 nham 16i con» (Ga 11,41). Moi canh hubng déu 1a dip dé Puc Giésu huéng vé Cha
trong tam tinh tin thac, tri an.

33 Pé tao sy hop ly trong cach hiéu mach van, mot s tac gia, nhu Bernhard Duhm va Hermann Gunkel, Heinrich Graetz, dé
xudt dbi/ thay/ bo vai mau tu trong dong tir thir hai dé co thi hién tai hay thé cdu khién: x. Frank-Lothar Hossfeld - Erich Zenger,
Psalms 3: A Commentary on Psalms 101—150, Hermeneia 255/3 (Minneapolis: Fortress, 2011), 300-301, cudc chu “b”.

34 Khi ké lai lich st ctru do ctia dén Israel, tac gia Thanh vinh 107 dung nhu mdt di€p khiic nhitng 101 nay: «Khi gép budc ngat
nghéo, ho kéu 1én cing CHUA, Nguoi ra tay ctru ho thoat ngan ndi gian truan» (Tv 107,6.13.19.28).
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Bén canh nhiing tiéng kéu cua 101 nguyén cau thao hiéu, nhitng budc chan dang trinh hudéng vé
thanh d6 ctia Ngoi Loi Nhap Thé ciing dién ta tinh yéu ctia Ngai danh cho Cha. That véy, thanh
d6 Gié-ru-sa-lem da 1a “diém dén” cua Pirc Giésu khong nhimng trong dip cudc hanh huong
theo thong 1& cua truyén thong Do Thai (x.Ga 2,13; 5,1; 7,10.14; 10,22-23) ma ca nhitng khi
nguy hiém cho tinh mang ctia Ngai: «Cac mon dé dang di dudng 1én Giérusalem. Pirc Giésu di
trude ho... Nguoi lai dem Nhém Muoi Hai ra mot bén ma ndi voi cac ong: «“Nay chiing ta 1én
Giérusalem, va Con Nguoi s€ bi ndp...» (x. Ga 11,7; 12,12; Lc 9,51). V61 btc Giésu, thanh
thanh quan trong va y nghia vi phan anh su hién dién cta Cha va la noi thyc thi y ctia Cha.

Véi cac tin hiru ngay nay, viéc di dén cac noi thanh cting la dau chi dién ta tim tinh tin yéu
Thién Chua, 1a ddu chimg thé hién wdc mudn di sdu vao tuong quan voi Nguoi. Co thé noi,
nhirng nguot hanh huong” la nhiing nguoi ude mudn «ciu nguyén bang dbi chany, dé «c6 kinh
nghiém bang cac giac quan rang ca cudc doi minh 1a mot cudc hanh trinh dai tién vé ciing Thién
Chua»3s. Nhing chuyén hanh huong 1a «mdt dip 1y tuéng cho con ngudi nhan thiy minh 1a mot
lit khach trong khong gian va thoi gian»*®. Ciing phai n6i thém rang, nhimg yéu td thoi gian va
khong gian giup con ngudi cé nhirng trai nghiém cu thé trong hanh trinh dirc tin, tuy nhién, can
c6 su luong dinh dung dén ciing nhu khong nén 18 thudc hoan toan vao hai nhitng yéu t6 nay.
Chang han, trong Toéng huin Evangelii Gaudium, khi trinh bay vé cac nguyén tic dé xay dung
hoa binh va cong ich, Pic Thanh Cha Phan-xi-c6 dua ra nguyén tic dau tién 14 «thoi gian 16n
hon khong gian»®’. Nguyén tic nay soi sang cho ta khi sap xép — thyc hién va luorng gia céac
cudc hanh huong. Tung bude chuan bi tdm tinh; nhimng khoanh khac hanh trinh v6i nhau; nhiing
lac bi cham tré vi bat trac trg troi hay vi bude chan gia - yéu; nhitng thoi khic lang tham trong
chiém ngam, nguyen cau c6 dang quy hon viéc chi dit chan 1én noi du dinh dé c6 mot “tdm
hinh check-in”, mdt con moc trong “passport hanh huwong”, mot dau “stick” trong “list fan
cing” cua mdt thanh dia nao do hay tham chi 1a mot “Chung nhan Hanh huong Nam thanh”?!

Néu mét dia diém tr thanh noi thanh thiéng vi ghi dau sy hién dién ctia mot dang thanh thiéng
hay mot sur kién linh thiéng thi viéc hanh hwong dén cac thanh dia, linh dia can dugc diéu huéng
chinh yéu tir long khat khao va nd lyc di sdu hon vao mdi turong quan voi dang ma ta den kinh
Vleng, v6i bién ¢6 ma ta cir hanh. DU 1a tm tinh ta on — xin on — dén tdi hay uéc muén tim vé
ngudn cdi déu 1a nhitng khai diém y nghia giap nguoi tin hiru hudng 1ong vé Chua va gieo budc
hanh trinh dén voi Nguoi.

Phuong tién: Hanh hwong bang cdach ndo gi?

Néu lay bién hd Ga-l1i-18% 1am diém qui chiéu phia Bic va Gié-ru-sa-lem lam diém dén ¢ phia
Nam thi khoang cach tir viing bién hd dén Pén tho theo duong chim bay 1a khoang 100-110km
con dudng bo 1a 170-180km. Vi thé, cac cudc hanh hwong, thudng 14 sau thoi luu day Ba-bi-
lon, tir phia Bic vé Pén tho Gié-ru-sa-lem thudc vé mién Nam thi can khoang 3-4 ngay di bd

35 Youcat, s6 246 (Ban dich ciia Lm Antén Nguyén Manh Ddng): https://gpcantho.com/youcat-sach-giao-ly-cong-giao-cho-
nguoi-tre/

36 Pontificio Consiglio della Pastorale per i Migranti e gli Itineranti, Orientamenti Della Pastorale Del Turismo [Nhitng Huémg
ddn Muc vu Du Lich] (2001), s6 36.

3786 223 (Ban dich ctia Hoi ddng Giam muc Viét Nam) Ly do la vi, viéc danh wu tién cho thoi gian «gitp ching ta hoat dong
tir tir nhung chic chin, khong bi 4m anh béi nhitng két qua tire thi; no giup ching ta kién nhin chju dung nhiing kho khan va
nghich canh, hay nhiing thay dbi khong tranh khot trong cac ke hoach cta minh». Trong khi do, «danh vu tién cho khong gian
c6 nghia la dién cudng tim cach niu kéo tat ca trong hién tai, ¢b ging chiém hitu tit ca cac khong gian ciia quyén Iyc va sy tw
khang dinh minh; 1a c¢6 dong cac qui trinh va co niu kéo chingy.

38 Bién hd thuong dwoc goi véi tén Kin-ne-rét (trong Cyu Udc, do hinh dang gidng dan hac: x.Ds 34,11; Gs 13,27), Ghe-ne-
sa-rét (thoi Tan Udc, gén v6i ving dit phi nhiéu Ghe-ne-sa-rét & phia tdy bién hd: x.Lc 5,1) hay Ti-bé-ri-a (tir thoi dé quéc
Ro-ma, di lién véi thanh do Hé-r6-dé An-ti-pa xay khodang nam 20sCN va déng kinh hoang dé Ti-bé-ri-6 Ce-sa-re cua Ro-ma:
x.Ga 6,1; 21,1). Tén Ga-li-1¢ thi gan v6i mién dat phia Bac noi bién ho toa lac (x.Mt 4,18// Mc 1,16).
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néu bing ngang qua Sa-ma-ri & mién Trung (x.Ga 4,3-4), va 5-6 ngay neu di vong qua song
Gio-dan ¢ phia Pong (x.Lc 9,51-56). Nhu thé, mbi khi dang trinh tién vé Pén thanh, cac tin
hitu thoi xua thyc sy 1a nhitng nguoi “cau nguyén bang d6i chan”. Tuy nhién, diéu thd vi 1a
trong nhém thanh vinh 120 — 134 thi chi ¢6 2 lan nhéac dén “chan” (Tv 121,3; 122,2) nhung 7
14n nhic dén “mat” (121,1; 123,1.23; 131,1; 132,4). V& cac tir chi chuyén dong thi dong tur “di
1én” dugc dung 2 1an (122,4; 132,3) nhung chi trong Thanh vinh 122,4 mé&i mang nghia “hanh
huong”; trong khi d6, dong tir “ngudc 1én” cling xuét hién 2 lan (121,1; 123,1) nhung cé hai
déu nam trong cum “ngudc mat 18n”%. Pay 1a mot dién ngir chi anh nhin véi tat ca su y thirc
va tham du cta chi thé*, nén khic ghi céch 10 nét niém tin thac manh liét cua nguoi tin hiru
d6i voi “Pang Trén Cao”.

Cap mat 13 “ctra s6 tim hon”, anh mét tin thac 13 “ngudng ctra” dan vao va nang d& hanh trinh
dure tin. Mdi dong tinh cua anh mit tro thanh “kénh truyén thong” gitta nguoi tin hiru va Thién
Chua. Thanh vinh 121 bat dau véi cai “ngude mit nhin 1én ring nii” cia nguoi tin hiru dé im
“on phu tr¢” tir Pirc Chua “la Pang dyung nén ca dat troi” (x.Tv 121,1-2). Sang dén Thanh vinh
123 véi bdn 1an xuét hién cta han tir “doi mat”, ngudi tin hitu van duoc dién ta véi thai do
“ngudc mat hudng 1én” nhung dbi twong dugc xac dinh rd 13 Pirc Chua “Pang dang ngu trén
troi”, Pang 14 “Thién Chua” khong phai chi ciia ¢ nhan nhung ctia “chung ta” (x.Tv 123,1-2).
Anh nhin ctia ngudi tin hitu trong Thanh vinh 131 duoc dién ta qua mot doi mat “khong dam
tu cao” nhung khiém nhuong tin thac noi Puc Chua nhu “tré tho nép minh long me” (x.Tv
131,1-2)*". Lan xuét hién cudi cung cua han tir “doi mat” trong Thanh vinh 132 1a mét lya chon

chang chop mit khép mi” cho dén khi “tim duorc moét noi cho Chiia ngu” (x.Tv 132,3.5). Su
cb gang cho “doi mat khong roi vao gidc ngu” cua Pavit goi lai hinh anh “1& nao chorp mét ngil
quén cho danh” cua “Déang gin giit Is-ra-el” trong Thanh vinh 121. Cang vé cudi hanh trinh,
cdp mét nguoi tin hitu mang mic mot co ché, mot dong ning twa nhu “Dang dung nén ca dat
troi”. Cang vé cudi hanh trinh, ngudi tin hitu nhan ra khong phai chi ban than khat khao, bén
bi tim Chiia v&i anh mét tha thiét (Tv 121) — khan thiét (Tv 123) — than thiét (Tv 131) — kién
quyét (Tv 132) nhung chinh minh d& duge Chua gin gitt (Tv 121) — d& bénh (Tv 124) — bao
boc (Tv 125) — phong gilt (Tv 127) — ban phuc (Tv 128) — giai thoat (Tv 129) — thu tha (Tv
130) — thi an (Tv 133;134). Nhom Thénh vinh cho thay rang chinh anh nhin dtc tin va kinh
nghiém vé tinh yéu Thién Chta mé& 16i, din dudng, diu budc ngudi tin hiru trong sudt cudc
hanh huong.

Trong cudc doi noi duong thé, nhu cac Tin Mung ké lai, Puc Gié-su cling cAn strc manh, sy
nudi dudng thé li khi thyc hién nhiing chuyén hanh huong. Mo dau chuong 4 _trong Tin Mtmg
Gio-an cho thiy ndi vat va cua Ng01 Loi Nhap Thé trén budc deO‘ng tro vé tir vé thanh do
Gi€rusalem: «Nguoi di duong moi mét nén ngdi ngay xudng bo giéng» (Ga 4,6). M6i mét va
can dudng sirc nén «cac mon dé ciia Nguoi dd vao thanh mua thire dn», va Pic Giésu ciling
khong ngai ngo 161 ciing ngudi phy nit Sa-ma-ri: «Chi cho t6i xin chit nude udng!» (x.Ga 4,7-
8). Ban tinh nhén loai ctia Ngbi Loi Nhap Thé dugc cac Tin Ming khéc hoa da dugc am vang
noi Hién ché Gaudium et Spes ciia Cong dong Vaticano II: «Khi nhap thé, Con Thién Chua
cach ndo d6 da lién két voi tt ca moi ngudi. Nguoi dd 1am viée véi doi tay con ngudi, di suy

39 Cum tir nay khong xudt hién trong bat cir Thanh vinh nao khac

40 X Franz Josef Stendebach, «°v - 'ayin - occhi», Grande lessico dell'Antico Testamento, vol.6: 636-655, (Brescia: Paideia
1998), 645.

41 Han tir tiéng Do Théi chi “tré cai sita”, nghia 1a mot dura tré khong con bi rang bude boi nhu ciu sinh — dudng (thuong 1a
khoang 3 tudi: x.1Sm 1,24; St 21,8-9; Is 1 1,8) nhung tu do chon g'Zin b6 v&i me ciia minh: Luis Alonso Schokel - Cecilia Carniti,
1 Salmi, vol.2, (Roma: Borla, 2007), 705.
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nghi bang tri 6¢ con ngudi, da hanh dong vaéi y chi con nguoi, da yéu thuong bang qua tim con
ngudin*?

Anh mit thé 1y ciing d3 trd thanh phuong thé dé DPuc Giésu dién ta tim tinh d6i v6i Cha, lic st
vu thuan loi — «Puc Gié-su ngudc mét 1én va néi: “Lay Cha, con cam ta Cha, vi Cha d nham
101 con”» (Ga 11,41); ciing nhu khi sdp gip gian truan — «buc Gié-su ngudc mat 1én troi va cau
nguyén: “Lay Cha, gio' da dén!”» (Ga 17,1). Cling v6i anh mit d6, Puc Giésu md cdi long dén
v@i nhu cau cua con ngudi. Khi nhiéu doan ngudi tu hop & bién ho Ga-li-1¢ trong dip «sap dén
L& Vuot Qua la dai 18 ctia ngudi Do Thaix, ngay khi «ngude mat 1én» va «nhin thiy déng dao
dan ching dén v6i minhy, Pic Giésu da hoi ngay Phi-lip-phé «Ta mua dau ra banh cho ho an
day» (x.Ga 6,1-6). Tir anh mat tinh té nhan ra nhu ciu cua dan ching, tim tri Pic Giésu da biét
minh «sdp phai lam gi», va cudi ciing dbi tay Ngai «dd cam lay banh, dang 10i ta on, roi phan
phat cho nhitng ngudi ngdi do» (x.Ga 6,6-11). Trong twong thudt vé ngudi thu thué Da-kéu,
chinh khi 6ng tim moi cach dé “xem cho biét Dirc Gié-su la ai” va nght 1a minh ¢c6 thé quan sat
Ngai tir trén cay sung thi Ptc Gié-su di “nhin 1én” dé tim gip anh mat cua 6ng, Ngai da goi
chinh tén 6ng va — khong voi vang di 1én Giérusalem®, ciing khéng ngan ngai sy xam xi cta
dam dong — Ngai con ngo 101 voi ong: «Nay ong Da-keu, xudng mau di, vi hom nay t6i phai &
lai nha 6ng!» (x.Lc 19,10). Hanh trinh tién vé Nha Pic Chua noi thanh d6 khong lam Pic
Giésu bo qua hay tir chéi mang “on ctiru d6 dén cho nha” ciia Dakéu vi, nhu chinh Ngai x4c
quyét, «Con Ngudi dén dé tim va ciru nhing gi da méty» (x.Lc 19,9-10).

Trong bai ca chit d& Nhitng nguoi hanh hwong ciia hy vong ctia Nam thanh 2025, phién khuc
thr ba goi 1én mot suy tu y nghia vé twong quan gitia anh nhin va budc di: «Nao cung ngudc
nhin va budc di trong lan gi6 mdi, va cung hudng vé Chia Con giang thé»*. Chinh nhiing 4anh
nhin tin thac thic day va ciing c6 bude tién ctia cudc hanh huong, dua dan nguoi tin hitu dén
dich diém 1a gap g& va tin nhan ring Ngoi Loi Nhap Thé «dd dén vi chinh ching ta va moi
ngudi, Ngai 1a duong dua ta di dén cing Cha chi thanh»*3

Trong hanh trinh dwa con ngudi dén cing Cha va Nu6c cua Cha, nhét 14 vao dip Nam thanh,
nguoi tin hiru duge lanh nhan an xa nhu phuong thé ngoai thuong dé duoc tinh tuyén khoi moi
dau vét do toi dé lai: «That vay, dn xd giip chung ta kham pha long thuong x6t cua Thién Chua
v6 han den muc nao Khong phai ngau nhién ma vao thoi xua, thuat nglr “long thuong xo6t”
thudt ngir “an x4” c6 thé dung thay thé cho nhau, chinh xac bdi vi thuat ngit ndy c6 y dién ta su
tha thtr tron ven ctia Thién Chua, mdt su tha thir khong gidi han»*®. Ngoai ra, c6 nhitng phuong
thé thong thuong mang lai hé qua phi thuong cho hanh trinh doi séng ctia ngudi tin hiru, d6 1a
cac bi tich, dic biét 1a bi tich Hoa giai. Thuc vay, Pic Thanh Cha Phan-xi-c6 dua ra chi dan rét
cu thé trong Sic chi Nam thanh:

«Cac nha thd trong Nam Thanh, doc theo cac tuyén duong va & kinh thanh Ro-ma, sé& 1a nhiing
¢ dao thiéng liéng, tai d6 chung ta c6 thé canh tan doi sdng dure tin va thoa con khat noi ngudn
hy vong, trude hét bang cach dén vai bi tich Hoa giai, 1a diém khoi dau khong thé thay thé cua
con duong hoan cai dich thuc. Tai cac Gido hdi dia phuong, can phai dic biét chu y dén viéc

42 Cong ddng Va-ti-can II, Hién ché Gaudium et Spes (ban hanh ngay 07.12.1965), sb 22.

43 Theo b cuc ctia Tin Mirng Luca, hanh trinh 1én Giérusalem dé hoan tat bién c& Vuot Qua ctia Pirc Giésu bt dau tir Lc 9,51:
«Khi da toi ngéty Dirc Gié-su dugc rude 1én troi, Ngudi nhit quyét di 16n Gié-ru-sa-lemy.

4 Loi tiéng Y gua nhac su Pierangelo Sequeri «Alza gli occhi, muoviti col vento, serra il passo: viene Dio, nel tempo» cho
thiy “day chuyén” ddy ning dong va ciing giau bt ngd ciia bude dudng hanh hwong: con ngum “ngudce mat 1én” — “ludt cung
gi6” — “viing budc di”; nhung rdi, chinh “Thién Chiia dén” cliing con ngudi “trong thoi gian™.

45 Pay 1a 4m vang ciia st diép dugc chinh Dirc Gié-su duc két trong 10i nguyén hién té: «Su séng doi doi d6 1a ho nhén biét
Cha, Thién Chua duy nhét va chén that, va nhan biét Pdng Cha di sai dén, 13 Gié-su Ki-to» (Ga 17,3).

4 PTC Phan-xi-c6, Sic chi Niim thanh 2025, s6 23.
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chuan bi cur hanh bi tich Hoa gidi cia cac linh muc va cua céc tin hitru cling nhu viéc 1anh nhan
bi tich nay dudi hinh thitc ca nhan»*’

Tai liéu Nhitng Huéng dan Muc vu Du lich cta Gido hoi luu ¥ dén ca viée tao diéu kién tham
du Thanh 18 cho ca du khach va dan dia phwong, boi 18 «viéc cir hanh Thanh Thé 14 thoi diém
thudng xuyén nhat cho cudc gip gd giita cong doan dia phuong véi du khach»*8. Ngay xua,
khi sai cac tong dd, mon dé ra di thuc thi st ménh, Pic Gié-su moi g0o1 cac ong rat chinh yéu
trong hanh trang nhung ludn ban cho cic dng «ning luc va quyén phép dé trir moi thir quy va
chita cac bénh tat» (Lc 9,1; x.10,19). Trong hanh trinh duc tin n6i chung va cac cudc hanh
hwong néi riéng, Thién Chua khong bao gio dé con nguoi thiéu hut an sing ctia Nguoi. Hinh
anh chiéc vo so ma nhiing ngudi hanh huong hay dung*® nhic nhé sy mé long dén nhan an
stng va 1am cho an sting d6 dugc két tinh thanh nhirng vién ngoc quy, thiét ich cho ban than va
tha nhan.

Lo trinh: Dién tién cua cuoc hanh huong ra sao?

Kinh Thanh duoc sang tac chtr khong phai dugc ghép tac®. Du rang Kinh Thénh 13 tap hop
nhitng quyén sach ciia nhiéu tac gia trong cac g1a1 doan khac nhau; tuy nhién, Kinh Thanh
khong duoc hinh thanh theo kiéu “cét dan mdy moc” nhung dugce bién soan va sap xép dudi tac
dong ctua Chaa Thanh Than cung voi su déc tron tri tAm clia céc tac gia thanh. Vi€c cac thanh
vinh tir 120 dén 134 dugc xép lién tiép nhau va co tiéu dé hau nhu giong nhau trong qui dlen
Cong gi4o hién tai chang phai 1 mot sy ngiu nhién, vo nghla51 D6 14 d4u hidu cia ¥ dinh xép
mudi 1am thanh vinh thanh mot khoi thdng nhét tir thoi diém sang tac cac thanh vinh hodc trong
tién trinh bién tdp Sach Thanh vinh32. Day 14 khoi diém cho phép xem xét bd cuc va ndi dung
ctia mudi 1am thanh vinh nhu mot thé thong nhit. Cho dén nay, cac hoc gia thuong ban dén hai
kiéu cau trac ctia khéi thanh vinh 120—134: ciu triic tam doan qui tAm va cau trac dong tam doi
xung.

Dang tha nhét chia 15 thanh vinh, theo trinh tu, thanh ba nhém v&i nim thanh vinh (mo hinh 5
—5—5) va mbi nhom c6 mdt thanh vinh trung tam (céc thanh vinh 122; 127; 132). Véi cAu trac
tam doan qui tdm, tinh ti€ém tién cta cudc hanh trinh dugce khic hoa va vai trd cua thanh thanh
Gié-ru-sa-lem duoc nhan manh. Budc dudng hanh huong ctia nguoi tin hitu dugc khoi dau véi
nhitng khic khoai, lo au (thanh vinh 120 — 126); nhung tig budc — nhat 14 khi dén duoc noi

47 PTC Phan-xi-cd, Sdc chi Nam thanh 2025, s 5. Gié tri cua Bi tich Hoa giai tiép tuc duogc Plrc Phan-xi-co kha“ing dinh trong
s6 23: «Bi tich Hoa giai khong chi 1a mot an hu¢ thiéng liéng tuyét diéu ma con 1a mot buée quyét dinh, thiét yéu va khong thé
thiCu trén hanh trinh dre tin ctia mo6i ngudi. Chinh ¢ do chung ta dé cho Chua ti€u diét toi 16i cua chung ta, chita lanh tm hon
chuing ta, nang chiing ta 1én va 6m lay ching ta, cho chung ta biét dugc khudn mat diu dang va nhan ai cuia Nguoi».

48 Nhitng Huéng din Muc vu Du lich, s6 18.

49 v 50 dic biét duge ding trong tuyén hanh hwong vé Santiago de Compostela, noi ¢6 nhiéu b bién. Vo so vira mang nét
thuc dung (nhu dung cu xin thite &n, nuée udng; hay nhu diu chimg da di hanh hwong) vira mang tinh biéu tuong (nhiing
duong gan hoi tu & mot diém trén vo so chi nhitng néo duong hanh huong khéc nhau nhung déu hudng vé dich diém L duy nhét
la Chiia Kit6; ddng thoi, hinh anh v6 s6 mé ra dién ta sy don nhan su sdng va kha nang cuu mang - chuyén hoa sy séng thanh
nhitng diéu cao quy).

50 X Roland Meynet, Leggere la Bibbia: un’introduzione all’esegesi, (Bologna: EDB, 2004), 124-127.

51 Viée nghién ciru v& chi ¥ bién tip ciia Sach Thanh vinh dugc khai trién trong nhitng thap ky gin day. D& dao sau, xin xem
phin tom luge trong: J. Clinton McCann et al., The New Interpreter’s Bible: 1 & 2 Maccabees, Job, Psalms, vol. 4, NIB 12
(Nashville: Abingdon, 1994), 659tt.

52 Hoc gia Willgren du khong tan thanh viéc chu gidi cac thanh vinh theo nhém hay dya trén tiéu d& nhung ghi nhan ring:

«Mot ngoai 1¢ dang luu ¥ duge tim thay trong Tv 120-134. O déy, muoi bén thanh vinh lién tiép déu co chung chir v [ca
khuc], duge chi dinh thém voi moyn [nhitng cude di 1én]. Mot diém chung khac 1a tién t 7 [ctia], hay trong Tvi2lla 5 [cho]
(cac cufn da & Bién Chét khong c6 tidu dé nay trong Thanh vinh 134, cing nhu tir trong Thanh vinh 123). Két hop vai nhan
xét rang hau hét cac thanh vinh nay duoc dit cung nhau trong mot s6 cudn da “thanh vinh” & Bién Chét, c6 thé gia dinh rang
céc tiéu dé dong vai tro quan trong trong viéc sap xép cac thanh vinh nay». (The Formation of the «Book» of Psalms, 179; y
tuong twong tu duoc lip lai & cac trang 182; 191; 192. Ban dich va cac ghi chii trong ngodc [ ] 14 ciia ngudi viét).
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thanh thanh — dugc tran an, cting c6 (thanh vinh 127-131); r6i dua dan dén niém vui chan hoa
trong Chua, voi chinh ban than va vdi nhau (thdnh vinh 132; 133; 134).

THANH VINH 120-134: CAU TRUC “TAM POAN QUI TAM”
120 | &i tin théc, than vén: Tinh trang khén kho, bat an

121 On phu trg dén tir Thién Chua

122 GIE-RU-SA-LEM, diém dén va thanh dé ciia binh an

123 [ 5i cau xin long thuong x6t Chua

124 Qir hdi tudng quéa kha: Thién Chaa dd & cling ta

125 1 i tin thac, than van: Xin Chua gin giit ké hiéu trung, ban hoa binh
126 Cugc trd veé tir tinh trang khon khé

127 GIE-RU-SA-LEM, thanh va nha dwoce Thién Chiia xdy va gitr

128 Niém hanh phiic ctia nguoi cong chinh trong gia dinh

129 Sir hoi twdng quéa khi: Thién Chua dé théo ach cua ké gian ac

130 T &1 nguyén tin thac, than van: Tinh trang toi 10i
131 Niém x4c tin tron ven noi Chua

132 GIE-RU-SA-LEM, noi Thién Chiia ngu

133 Niém binh an trong tinh huynh dé

134 Loi nguyén lién li trong dém

CAu trac thir hai c6 dang “dong tam doi xtng”. Khai di tir van hoa phung tu Do Thai voi biéu
tuong den bay ngon menorah®®, ciing nhu dau hiéu hlen hién 13 su phan bd can xtng cia cac
tidu dé chi tac gia>, gido su Roland Meynet’s, véi 161 tiép can ciia phan tich tu tir Se-mit, chia
15 thanh vinh thanh hai nhom bay véi Thanh vinh 127 & trung tim (m hinh 7 — 1 — 7); ké dén,
trong mdi nhom ciing ¢ cu tric ddi ximg va c6 mot thanh vinh 1am tdm (thanh vinh 123; 131).
Theo nguyén tic “moi sy phat xuét tir trung tim” ctia phan tich tu tir Sé-mit>’, cau trac “dong
tam d6i xing” ciia khéi muoi lam thanh vinh lam sang 1én tAm quan trong ciia niém xac tin
duogc Thién Chua gin gitr, xot thuong, do tri. Pay dugc xem la diém tua, dong luc va yéu td chi
phéi toan bo hanh trinh ctia nguoi tin hiru. Nhu thé, cudc hanh trinh, cling c6 mot khéi diém
khdn kho ciia than phan ngoai kiéu (Tv 120) va mot diém dén vién méan noi chinh nha Chua
(Tv 134), nhung diéu y nghia hon ca 1a tron hanh trinh d duoc thiic dy, nudi dudng, soi sang
boi tAm tinh tin — yéu clia ngudi tin hitu danh cho Thién Chua (trong hau hét cac thanh vinh
trong nhom) 1a Dang “xdy nha, giit thanh” (Tv 127); thuong x6t (Tv 123), dudng chim (Tv
131).

5 X. Xh 25,31-37; 37,17-22.

54 Trong 15 Thanh vinh chi ¢6 Tv 127 ndm & trung tim duoc ghi nhan “Cua Salomon”. Trudc d6, Tv 122 va Tv 124 va tiép
sau la Tv 131, Tv 133 deu c6 ghi trong tiéu dé 1a “Cua Da-vit”.

55 X .MEYNET, Les Psaumes des montées 13 4n ban dugc phat hanh ndm 2017 boi Nha xuét ban Peeters , dai khoang 200 trang.
Téc gia la nguoi da hé thong phan 1y thuyet cling nhu sang 1ap Hi€p hoi Tu tir Thanh kinh Se-mit (RBS)

56 Phéan tdng quan vé Phén tich Tu tir Se-mit dwoc trinh bay trong: V& Diém Trinh (2024), «Mét Phuong Phap Moi Bé Hiéu
Kinh Thanh: Phan Tich Tu Tu», Khoa Hoc Cong Gido va Poi Song, n. 4(3) 2024: 75-87.

57 X Roland Meynet, Trattato di retorica biblica, ReBib 10 (Bologna: EDB, 2008), 563-569.
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THANH VINH 120-134: CAU TRUC “PONG TAM POI XUNG”

120N3i khon kho noi dat khach

121 Niém trong cdy Is-ra-el dwgc Thién Chua gin giit

122 Niém x4c tin Thién Chia hién dién noi NHA — xdy THANH Gié-ru- “Cua Da-vit”

sa-lem

123 Niem tréng doi long thiong x6t ciia Thién Chiia — nhw Chit Té

124 Niém x4c tin Is-ra-el dugc Thién Chua giai thoat “Cua ba-vit”
125 Niém trong cdy Is-ra-el duooc Thién Chua chd che

126 Niém vui trd vé qué huong

127 Niém xdc tin Thién Chiia xdy NHA — giivt THANH “Ciia Sa-lo-mon”

128 Niém hanh phiic noi gia dinh ctia ngudi cong chinh

129 Niém xac tin Xi-on duoc Thién Chua giai thoat

130 Niém trong mong Is-ra-el duoc Thién Chua thir tha

31 Niém xdc tin cua Is-ra-el noi Thién Chita — nhu Hién Mau “Cua Da-vit”
132 Niém x4c tin Thién Chtia chon NHA Da-vit — ngu noi THANH Xi-on
133 Niém vui cua tinh huynh dé noi dén thanh “Cua Da-vit”

134 Niém vui cua phuc lanh noi dén thanh

Noi Dtic Gié-su Ki-to6 —Ngoi Loi Nhap Thé— ngoai nhimg budc duong hanh huong dia 1y
trén dai dat Palestine, Tin Mung Gio-an con ghi nhan hai chuyén dong v hinh, vugt khong
gian va thoi gian, nhung thé hién hanh trinh ctru do tron ven ma Ptrc Gié-su ddm nhén véi tim
tinh con thao d6i véi Cha va su dang hién ban than vi phén 16i nhén loai. Trudc hét, do la
khoanh khic Con Thién Chaa “dén thé gian”: Ng6i Loi 1a anh sang that, anh sang dén thé gian
va chiéu soi moi nguoi. Nguoi ¢ giita thé gian, va thé gian di nho Nguoi ma co, nhung lai
khong nhén biét Nguoi» (Ga 1,9- 10). Ké dén 1a “gio” Ngoi Lot roi thé gian ma vé cing Cha:
«Trude 18 Vuot Qua, Dic Gié-su biét g0 cua Nguoi da dén, gio phai bo thé gian ma vé voi
Chuia Cha» (Ga 13,1-2). Du khong thé quan sat va can do, day luon 13 hai bién cb ‘ning ky
nhat’, hai hanh trinh ‘van 1y’ dé dua ké hoach ctru do 1én dinh diém, ndi két dat — troi, mo 161
cho con ngudi dén véi Thién Chiia. Néi cach khéac, day 1a thoi diém ma Con Thién Chua trd
thanh con cai loai nguoi, dé con céi loai ngudi dugc trd nén con Thién Chtia®. Chinh vi Con
Thién Chua di dén trong thoi gian va khong gian ma con ngudi hitu hinh dugc dua vao twong
quan v&i Pang V6 Hinh. Chinh vi Con Thién Chtia d song lai va 1én troi ca hon 13n xac ma
nhing thuce tai nhan loai dugc thing hoa nhd quyén ning thiéng linh: «Thién Chua da va van
dang kéu goi con ngudi gin bé tron ven voi Ngai trong sy thong hiép doi doi vao su sdng than
linh bét kha huy diét. Choa Ki-t6 da dem lai chién thang ay khi giai thoat con nguoi kh01 tor
than nho cai chét cia Ngudi va khi song lai, Nguoi di dem lai sy song cho con ngudin>®

Nganh “Céng nghé Du lich va Lit hanh” ngay nay thudng noi dén cac “tour tron gbi”. Cac cudc
hanh trinh duoc sép xép cach tron ven, tién 1gi, hiéu qua nhét cho khéach hang, tir bao hiém
trude khi di dén tAm hinh luu niém sau chuyén di déu dugc xem xét, tinh toan chu déo. Dé c6
mot 10 trinh hanh huong véi y nghia ton gido thyuc thu chic chan doi hoi su tinh té va sau sic
trong cach t6 chrc:

Viéc t6 chirc mot cudc hanh hwong (hoic du lich ton gido) doi hoi nhitng nguoi hiru trach phai

chuén bj tinh than cho nhirng nguoi tham du trude khi 1én duong, (giai thich cho ho biéty nghia
cudc hanh huong) va t6 chirc nhitng hanh vi thd phugng trén duong di ciing nhu tai dia diém

58 Pe. Gido Iy Gido hgi Cong gido, s6 460.
59 Hién ché Gaudium et Spes, s6 18.
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hanh huong (kinh nguyén, bi tich, vv). Néi cach khac, t6 chirc mdt cudc hanh huong tén gido
thi khac vdi viéc t6 chirc mot cudc du lich van hoda hoac thé thao.

Ca vé phia nhitng nguoi tham du, néu muon gat hai nhitng hoa trai y nghia, cling can c6 su
chuan bi xa — tham dy sat — trai nghiém sau:

Cudc hanh huong, theo nghia chit, doi hoi nguoi hanh huong phai tuan theo mot 16i séng nao
d6, chang han nhu trung thanh v&i nhimng gio kinh nguyén ciing nhu chap nhéan vai sy han ché
hodc thiéu thon, chap nhan mot hé trat ciia cac cam nghiém (chang han danh wu tién cho cac
viéc dao dirc tho phuong, & trén céc viée khac). Khoi noi ai ciing biét, ai ¢6 cha y di hanh huong
thi can chuan bi tinh than nhiéu hon 1 khi chi c6 y dinh di du lich, du d6 14 du lich tén giao.®

bé nhitng hoa tréi cua cac cugc hanh huong “dugc ton tai” va lan téa can su tiép tuc “gitr ltra
hanh hwong”®' ciing nhu nhitng hanh dong mang tinh “truyén gido”®? tir phia nhimg nguoi hanh
huong. Pugc nhu thé, 16 trinh hanh huong khong gi6i han ¢ nhing tuyén duong di qua nhung
1a nhitng hanh trinh dwoc xét soi — thé hién — luu giit doc dai budc dudng duc tin.

Tam tinh: Hanh hwong voi tam tinh nao?

Mot trong cac chu dé noi bat caa khdi thanh vinh 120-134 duge tom gon trong tir shalom. Cach
minh nhién, trong muoi lim Thanh vinh, tir shalom dugc ding bay lan (Tv 1202 1223%; 125;
128) va xoay quanh mdi twong quan véi Thién Chaa (qua hinh anh dan thanh®, thanh thanh®?),
v6i ban than®, va véi tha nhan (ban hitu, ké thu®). Cach gian tiép, cac hinh anh biéu tuong,
nhitng dién ngu va ca ludng giao chuyen gilta cac thanh vinh déu lam sang 1én str di¢p cua hoa
binh noi thanh dia, su thun thao giita nhitng con ngudi, niém binh an trong tdm hon. C6 thé
n6i, toan khdi thanh vinh 1a mot hanh trinh tim kiém binh an. Niém khéc khoai phai séng noi
dat khach day hiéu chién (x.Tv 120,6-7) khién cho ngudi tin hitu cang thém vui mimg khi dugc
«try 1én dén thanh Chuay va hét 1ong nguyén chic cho «Girusalem duoc thai binh», cho «than
hiru cua thanh ludn thinh dat, tueong trong Ity ngoai hing yén 6n, 1au dai dinh thy mai an ninh»
(Tv 122,6-9). Nhung bat on, xung dot trong bbi canh chinh tri - x3 hoi — ton gido, 1am cho ngudi
tin hitu dé vu ai nguyén xin cho «ft-ra-en dugc thai binhy (Tv 125,5// Tv 128,6); nhung lai gay
git xin Chua dudi di «nhitng ké nga theo duong ta vay» (Tv 125,4) ciing nhu 1am cho «nhiing
ké thu Xi-on déu nhuc nhi thao lui hét thay» (Tv 129,5). Tuy nhién, su phan biét d6i xir giita
“ban va thi”, sy phan cuc giita “nguoi lanh va ké 4¢” lai dan nhuong chd cho anh nhin ndi tim
va su tin thac tron ven noi Thién Chua. Trude hét, su y thirc vé t0i 16i cua ban than va toan dan
gitip ngudi tin hiru chi cay trong Thién Chiia «rong 1ong tha thir» va «ciru chude ft-ra-en khoi
t6i khién mudn van» (Tv 130,4.8). K& dén 1a su dbc tAm tir bo ¢di 10ng tw cao, anh mét tir hao,
bude chan tu dai dé chi chon an yén ¢ lai v&i Chua nhu mot tré cai stra «nép minh long me»

60 https://xitothienphuoc.net/hanh-huong-va-du-lich-co-gi-khac-nhau-khong/

61 Py 1a tira d& chuwong cubdi trong tap sach Y nghia va lich si ciia hanh hwong (Nha sach Dirc Ba Hoa Binh, 03/2025) cta linh
muc Pham Binh Ngoc S.J. Tac gia néu 1én nhitng thuce hanh cu thé trong khi hanh huong (chia sé thié’ng liéng, viét nhat ki, chtt
tam lang nghe) va sau khi hanh huong (ti€p tuc cau nguyén va suy tu; xem lai hinh — nhat ky — chat liéu hanh huong; ké lai
kinh nghi¢m hanh hwong cho ngudi than quen; tao khong gian thanh cho ban than va gia dinh).

62 X Lm. Phéro Nguyén Thanh Tung, “Ciu nguyén — Hanh huong — Truyén giao” trong Ban tin Hiép Thong cua H01 bong
Giam muc Viét Nam, sb 146 (théng 3&4 ndm 2025). Phan thir ba cua bai viét xem truyén gido nhu hoa trai cua viée ciu nguyén
- hanh hwong, véi cic nd lwc nhu: thyc thi bac 4i; séng gén két voi Chua — hai hoa noi ban thin; gén bé voi thién nhién; két
hop véi btic Maria va cac thanh.

63 «Binh an cho [t-ra-en» (xin ding ban KPB va in nghiéng han tir dugc ban dén dé nhédn manh sy tring khép giita cac ban
vin) 14 161 ciu chic duge ding nhu diép khic két trong Tv 125,5 va 128,6.

64 Ty 122,6-8 1a tim tinh tha thiét khin cAu «binh an cho Giérusalem» (ban KPB).

65 Trong Tv 120,7, vinh gia dién ta ban than nhu mot nguoi «hudng vé hoa binky» (ban KPB).

66 Cac dbi phuong dwoc Tv 120,6 md ta nhu nhitng «ké ghét hda binh», «huéng vé chién tranh» (ban KPB); trong khi Tv 122,8
goi cac cu déan 14 cac «anh em, ban hituy va hét 10i ciu chic nhitng ngudi yéu mén thanh thanh dugc «an binhy.
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(x.Tv 131,1-2). Khi c&i 10ng da ling va ling du trong Chua thi nép nghT hanh dong duoc hoan
toan bién d6i. Tri tim nguoi tin hitu, nhu thanh vuong Pavit khi xua®’, tron ven qui hudng vé
Chua va tim thuc thi dleu dep long Ngudi: «quyét chang vé nha, chang 1én giwong nam ngu,
chang bao gid chop mat khép mi khi chua tim dugc mot noi cho Chua ngu» (Tv 132,3). Niém
tin yéu noi Thién Chua 1am cho con ngudi tu dong va tw nguyén chon chang & yén cho dén khi
Thién Chua c6 noi yén ngy. Niém an hoa trong Chua gitip con ngudi cting vui huéng «an hué
Chua ban» (Tv 133,3), cung han hoan «dang 1én 101 chuc tung Nguodi» va nguyén chic cho
nhau (x.Tv 134,2-3). Shalom khong con 1a mot canh trang dé khic khoai tranh dau, mot trang
thai dé tha thiét nguyén cAu, mot dic 4n dé danh phén, nhung 1a mot h@)ng an duoc trao ban,
mot bau khi duge hudng nhan, mot on ich dé sé chia.

Ptic Gié-su —Ng6i 16 Nhap thé, Pang Puoc Xire Dau— di dugc ngon st I-sai-a tién bao véi
danh hiéu «Thu lanh hoa binhy, dang «s& mé rong quyén binh va 1ap nén hoa binh vo tan» (Is
9,5-6). Ngay Nguoi chao doi, «mudn van thién binh hop véi st thany di ct tiéng ngoi khen
«Vinh danh Thién Chua trén troi, binh an dudi thé cho loai ngudi Chua thuongy (Lc 2,14). Khi
thuc thi st vu cong khai, Buc Gié-su da lam mg nghiém 161 ngén sit ma chinh Nguoi tuyén
doc noi hoi dudng Na-za-rét «Than Khi Chtia ngy trén toi, vi Chiia di xirc dau tin phong t6i,
dé t6i loan bao Tin Mirng cho ké nghéo hén» (Lc 4,18). Pé tra 15i cho cau hoi ciia Gioan Tay
Gia «Théy co that la Déng phai dény», Ptrc Giésu d3 moi goi cac mon d¢ ctuia Gioan thuat lai
cho 6ng nhiing diéu mét thay tai nghe, d6 1a «ngudi mu dugce thay, ké qué duoc di, nguoi phong
dugc sach, ké diéc dugc nghe, nguoi chét trdi day, ké nghéo dugc nghe tin mimgy» (Lc 7,22).
Ca cudc doi cua DBuc Giésu la mét hanh trinh mang binh an thé 1y, tinh than, tdm linh dén cho
nhitng nguoi can nhat. Trude cude thuong kho, 10i cong bd ctia Pirc Gidsu —«“Anh em tudng
rang Thay dén dé ban hoa binh cho trai dat sao?” Théy bao cho anh em biét: khong phai thé
dau, nhung la dem sy chia ré&» (Lc¢ 12,51-52) —c6 18 dé gdy hoang mang nhung lai la mac khai
vé& sy binh an dich thuc ma Thién Chua mu6n thong truyén cho con ngudi. Dich thyc vi chinh
Duc Giésu dd cam va séng diéu do khi can ké «phép rira phai chiu»: «long Thay khic khoai
biét bao cho dén khi viéc nay hoan tat!» (Lc 12,50). Pich thyc vi lam cho nhiing ai dan budc
theo Nguoi cam nghiém dugc hanh trinh Vugt Qua ma chinh Nguoi da séng. Chinh khi «mat
troi ngung chiéu sangy va «btic man trudng trong Dén thd bi xé ngay chinh giita», Puc Gié-su
van c6 thé huéng vé va kéu 1én cung Cha «Lay Cha, con xin pho thac hén con trong tay Cha»
(Lc 23,46). Chinh khi than xac bat dong cua Nguoi duoc ha xudng va mai tang trong mo da,
thi m§t ngdy moi —«ngay sabat bét dau 16 rang» (x.Lc 23,53-54). Chinh khi «troi da xé chiéu
va ngay sap tan» lai la luc Péng Giésu Phuc Sinh «& lai» v6i hai mon dé trén dudng Emmaus
va cho mit ho mé ra nho ctr chi bé banh. D6 ciing chinh 13 luc, du con 1a dém den, nhung cac
mon dé€ da «dung day, quay trd lai Giérusalem gap Nhom Muodi Mot va céc ban hiru» (Lc 24,29-
33). Cac 6ng da chon quay vé véi thanh thanh noi Thay dd «bi an tir hinh», chon tré vé véi
cong doan noi co nhitng nguoi da lam cic ong «kinh ngacy nhung ciing da chang thé gitt chan
cac ong. Gio phat hoi ngd sau nhimg bude duong khac nhau — ké di, nguoi & — ho d& dang ling
nghe nhau hon va st diép ctia ho lai that giébng nhau: «Chua da trdi day that roi» (Lc 24,35).

Theo khia canh ton gido, nhitng cudc hanh hwong dich thuc 1a dip dé di sau hon vao twong
quan voi Thién Chua, va nho gan két véi Nguoi ma con nguoi ciing duge ndi két voi nhau.
Trong tai liéu Nhitng Hudng dan Muc vu Du lich dugc Hoi dong Gido hoang vé Muc vu cho
ngudi di cu va 1it hanh” cong bd nam 2001 trinh bay 1 cach séng tinh than Kitd gido trong du
lich:

Trudce hét, moi ngudi phai nhan ra rang nd luc séng trai nghiém du lich ctia minh véi tu cach
la mét Kitd hiru nhat thiét phai dugc ho tro bdi mdt tam nhin Kitd gido rd nét vé du lich. Viéc

67X.2Sm 7,1-17.
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suy niém Kinh Thanh mét cach chdm chu trude 1a chuan bi cho chiing ta chiém ngudng Thién
Chua qua vé dep cua thu tao, cho su hi€p thong vdi anh chi em cia chung ta trong nhan loai
mdi duge ciu do, va sau cung la cho viéc cir hanh nhu mot biéu hién cta niém hy vong von
nang d tat ca va doi mdi moi sy. Véi anh sang ndy, nguoi Kité hitu s& kham pha ra rang thoi
gian danh cho viéc nghi ngoi va du lich 1a thoi gian an sung, mot dip thir thach thic day ho cau
nguyén, cu hanh durc tin va hiép thong véi anh chi em minh.%®

Néu cong ngh¢ anh 4D% gitp ta cam nhan cac thyc tai cach tron ven va séng dong hon thi viée
song tron day cac chiéu kich ctia twong quan ciing 1am cho kinh nghiém hanh huong nén dich
thuc. Mot su ‘ndi mang lién 1i” voi Chua’ trong cung cach hoi tim, cau nguyén giup ta song
trong Chua tir y nghi, 101 noi dén hanh dong. Mot sy nhay bén ‘bét mach’ cac nhu cau cia
nhirng ngudi gan bén gitp cho cac chuyén hanh huong tré thanh co hdi séng tron tinh nguo.
Mot lya chon tinh té, than thién véi moi trudng va gop phan co v nén kinh té phat trién bén
vimng! gitip ta séng trot voi thién nhién. Mot sy quan binh gitra yéu t ton gido va nhan vin,
1ong dao va tri thire, thiéng liéng va thé 1y gitp ta song tron véi chinh minh nhu nhimg thy tao
¢6 hon ¢co xac’.

Nguoi dong hanh: Hanh hwong vdi ai ?

Du duoc viét véi dang tho ca, nhiéu thanh vinh, cu thé trong nhom thanh vinh 120 — 134, van
c6 cac dién ngit tir cac thanh phan khac nhau’3 hay hudng dén cac doi twong khac nhau’, tua
nhu cac doan doi thoai trong van tuong thuat. Co nhiing 161 minh nhién véi 161 trich dan tryuc

68 3§ 22 (ban dich ciia ngudi viét). Ban tiéng Y Orientamenti per la pastorale del turismo dugc ban hanh ngay 11.07.2001
nhung d3 dugc ky nhan bai cc bac chirc trach tir 18 trong kinh thanh Phérd va Phaold ngay 29.06 cling nim.
69 Cong nghé anh 4D 1a mot cong nghé nang cao tir 3D. Yéu t6 thai gian dugc thém vao ba chiéu khong gian (dai, rong, cao)
dé tao ra hinh anh dong, mé phong su thay ddi theo thoi gian.
70 Birc Thanh Cha Phanxicd dd nhin nhii than tinh khi day vé Thanh 18 trong budi Tiép kién chung ngay thir trr 08.11.2017:
«Tai sao t&i mot lac nao d6 vi linh muc chit sy budi ctt hanh noi: “Hay nang tdm hdn 1&n?”. Ngai khong n6i hdy gio dién thoai
di dong 1én dé chup hinh nhé! Khong. Day 14 didu x4u! Va t6i xin noi, toi rat budn khi cir hanh Thanh L& tai quang truong nay
hay trong Pén the va trong théy biét bao nhidu dién thoai di dong gio 1én, khong phai chi cac tin hiru, ma ca vai linh muc va
ca giam muc nita. T6i xin anh chi em. Thanh L& khong phai 1 mot cudc trinh dién: d6 1a viéc di gap g& cude khé nan, su phuc
sinh cua Chua. Chinh vi thé linh muc méi n6i: “Hay nang tdm hdn ching ta 1én!”. Didu nay c6 nghia la gi? Xin anh chi em hay
nhd: khong phai gio dién thoai di dong 1én dau nhé!».
71 Du duge ban hanh 14 nim truéc Thong diép Laudato Si (24.05.2015), Tai liéu Nhitng Huéng dén Muc vu Du lich cua Hoi
ddng Gido hoang v& Muc vu cho ngudi di cu va it hanh da luu ¥ trong s§ 26: «Vén ¢6 lién hé rat nhay cam voi du lich, vin dé
méi sinh 14 mét khia canh can dang dugc xem xét can trong trong viéc td churc hoat dong du lich. Pé tra 101 cho “van nan luan
1y’ ma cudc khung hoang mai sinh thé hién trong thé giGi ngay nay, cn c¢b vd cac sang kién trong viéc t6n trong tac dong m01
truong va bao v€ cac quyén uu tién cua cong dong dia phuong, du c6 phai trd gia béng viéc gidi han hoat dong du lich néu cén.
Moi no luc nham khuyén khich cac Kit6 hiru biét séng gian di va lién doi khi du lich dén cac qudc gia dang phat trién s& khong
¢6 hiéu luc néu cac nha khai thac va td chtrc du lich thiéu sy nhay cam tuong tu».
2 Gido Iy Hi thanh Céong gido sb 364 khing dinh: «Than x4c va linh hén khong phai 14 hai ban thé, nhung 1a sy hop nhét sau
xa. Nho su hop nhit nay, ban tinh nhan loai la hiru thé vira xac thé vira thiéng liéng». Mot sy dép tmg ding cach — dung muc
— dGng bac gitp sbéng tron cac chiéu kich cua hanh hwong, nhu Cha Phan Tin Thanh minh giai (x.
https //xitothienphuoc.net/hanh-huong-va-du-lich-co-gi-khac-nhau-khong/): «...c6 cudc hanh hwong nao 1a * ‘thuin thy ton
gi40”, chi bao gébm céac hanh vi dao dirc ma thoi (kinh nguyén, ctir hanh) hay khong" Nhin tir phia tdm ly con ngudi, can phai
xen k& nhirng khoanh khac nghi ngoi gitra cac vice dao dure chir! Ngudi di hanh huong van 12 mét con ngudi, mang nhiéu dong
luc khac nhau. Tuy rang muc ti€u chinh cua hanh huong 1a di viéng noi thanh, nhung con nguoi di hanh hwong cling mu6n
théa mén tinh to mo, muén biét nhitng chd méi, thur gidn, gip g0 ban be. Diéu nay c6 thé nhén thiy noi nhitng cudc hanh hwong
lau ngay, dic biét 1a di bo. Nhitng dong luc d6 khong 1am bién dbi muc tiéu 1a hanh hwongy.
73 Thanh vinh 126,2-3 cho thiy ciing mot st diép dwoc “phat ngdn” béi hai nhom ngudi khac nhau:

2By gio trong dan ngoai, ngudi ta ban tan:/ “Viéc CHUA 1am cho ho, vi dai thay!”

3 Vide CHUA 1am cho ta, 6i vi dai! / ta thdy minh chan chtra mét niém vui.
74 Thanh vinh 120,2-3 huéng dén hai dbi twong khac nhau: Thién Chua (c.2) va ké thi (bi ddng hoa voi “ludi phinh pho™ &
c.3):

» Lay CHUA, xin Ngai ciru mang con / khéi méi miéng diéu ngoa, thc ludi phinh pho.

3 Ludi phinh pho kia hai! /Chiia s& giang gi xudng nguoi ddy, / va con thém chi nira?
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tiép’> cling c6 nhimg chuyén doi mic nhién co6 thé hiéu dugc thong qua sy thay ddi cua cac dai
tir, dong tir’%; hay tham chi, chi nhd sy hiéu biét vé bdi canh phung tw Do thai””. Mot nét dic
biét ctia mot phan ba nhém thanh vinh 1a budc chuyén tiép trong kinh nghiém dtc tin tir #6; dén
ban va chung ta.

Dién hinh va tht vi nhét 1a Thanh vinh 121. Thanh vinh m¢ dau véi anh mét 1an am diéu khic
khoai trong niém tin clia mot ca nhan: «T6i ngudc mat nhin 1én rang ndi, on phu ho t6i dén tu
noi nao?». Lién tiép sau 1a 101 dap tra: «On phu ho t6i dén tir PUC CHUA 1a Pang dung nén
ca dét troi». Mot cau hoi dugc dit ra: cau tra 101 nay dén tir ai? Néu 101 xac quyét dén tir chinh
ca thé thi day co thé dugc xem nhu mot kiéu “tu ky am thi” hay “ddi thoai ndi tam”, tu phan
tinh va ciing ¢d duc tin. Theo hudng nay, cac cau tiép theo 14 10i cau chic, dong vién cia chinh
ngudi da lung lac trong niém tin danh cho nhitg ngudi khac. Con néu 10i xac quyét, ciing nhu
cac ciu ké, dén tir mot chu thé khac® thi lai trd thanh mot su hd tro, dong vién cta nhiing ai
con tinh anh, vimg manh danh cho nhiing nguoi dang lao dao trong niém tin. Can néi rang, du
1a kha thé nao trong hai gia thiét trén, ban van Thanh vinh 121 van cho thdy budc duong hanh
huong khong bao gior don doc. D ngudi hanh huong c6 di mot minh thi tri 1ong ho van huéng
vé nhiing ngudi cling tim canh dé chia s¢ va d& nang. DU ngudi hanh huong c6 6m ap trong
1ong nhimng khic khoai riéng minh, van c6 ai d6 dong hanh va dong vién dung liic vi c6 mot
Déng Quan Phong ludn thiu biét ndi 1ong cua ho.

V&i Thanh vinh 123, 4nh mét tha thiét cia mot ca4 nhan —«Con ngudc mat hudéng nhin lén
Chua, Pang dang nguy trén troi» (cdu 1)— dan chuyén sang anh nhin ctia ca mot tap thé —
«mit chiing ta cling huéng nhin 1én CHUA 1a Thién Chta chung ta, t6i khi Ngudi xot thuong
chut phan» (cau 2); dé roi két lai & mot 10 khan cau déng thanh: «Du long thuong, lay CHUA,
xin du long thuong, boi ching con bi khinh miét & ché» (cau 3). Twong tu nhur thé, tm tinh tin
thac cia mot ca thé trong Thanh vinh 131 —«Nhu tré tho nép minh 10ng me, trong con, hon
lang I& an vui» (cau 2)— da tr6 thanh mot 1oi hiGu triéu hudng dén toan dan: «Cay vao CHUA,
ft-ra-en of, tir nay dén mai muon doi mudn namy (cau 3). Trong Thanh vinh 134, mdi day duc
tin lai tr& nén nhu mot sy tuan hoan: 161 ngo xin chuyén ciu cta céc tin hitu dén hang tu té 1a
«nhimg ngudi t6i t6 CHUA tg truc sudt dém trong thanh dién» (cau 1) duoc dép lai bang 1o
khan cau phuc lanh ciia «Pang tao thanh troi dat» (cau 3) tir hang tu té hudng dén cac tin hiru.

Tam tinh rong m@, hudng tha va cau an cho nhiéu thanh phan khac nhau trong Thanh 122 va
128 ciing dién ta tinh than hiép thong, dai dong ctia cac cudc hanh huong. Niém vui duge dimg
chan noi «ctra ndi thanhy (Tv 122,2) duoc tiép ndi bang mot loat nhing 16 cau chuc binh an
cho vung dit, con nguoi noi minh dit chan dén (x.Tv 122,6-9). Sy an hoa noi thanh dién gitp
xac tin nhimng phiic lanh danh cho nhiing ai «kinh s¢ CHUA va an ¢ theo duong 18i ciia Nguoi»
(Tv 128,1) ciing nhu udc mong phiic lanh iy dugc lan téa tir “ban an” ciia mot gia dinh, dén su
“phon thinh” cta thanh Giérusalem va nén “thai binh” cta toan dan “ft-ra-en” (x.Tv 128,3-6).
Trai tim ctia ngudi hanh huong khong dong lai hay tim dong ddy cho riéng minh nhung mo ra
va ndi rong cho tinh hi¢p thong va long nhan ai.

75 Thanh vinh 122,1:
Vui duong nao khi thién ha bao tbi: / “Ta cting triy 1én dén thanh CHUA!”
76 Thanh vinh 121,1.3 huéng dén cac dbi tuwong khic nhau va dién ta nhitng tdm tinh khic nhau:
1 T61 nguée mét nhin 1én ring nui, / on phu hg t6i dén ty noi nao?
3 Xin Pang gin gilt ban dung dé ban 16 chan trat budc, / xin Nguoi chd nga quén.
77 Ty 134,3 dugc xem 12 10 chuc lanh cia bac tu té danh cho nhitng ngudi hanh huong (x.chi thich “n” cho Tv 134 trong ban
KPB): ) ) )
Cui xin Bang tao thanh troi dat / xuong cho ban mudn van phtic cé tir nai thanh Xi-on.
78 Truyén théng tu t& hay phung vu Dén tho thudng xem tir cau hai tr di 13 161 tuyén tin va dong vién ciia céc vi chi dao trong
cac doan hanh huong hay céc tu té: Luis Alonso Schékel - Cecilia Carniti, I Salmi, vol.2, (Roma: Borla, 2007), 634.
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D¢ thyc thi st mang ctru d, Con Thién Chiia Nhap thé da khong hoat dong mot minh nhung
Ngai da «goi dén nhitng ké Ngai mubn dé ho ¢ lai vO1 Ngai va sai ho di rao giang» (Mc 3,14).
Loi cdu nguyén ciia Ngai trong cudc hanh huong cu01 cung 1én Giérusalem, vao thoi diém cudi
doi noi duong thé dién ta mot tinh yéu “bao gom”. Trudc hét, Pic Glesu dién ta udc mudn
dugc “bao gdbm” trong vinh quang ciia Cha nhu “trude khi co thé glan «lay Cha, gi¢ day, xin
Cha ton vinh con bén Chax» (Ga 17,5). Ké dén, Ngai mudn “bao gdm” cac mén dé trong sy bao
toan ctia Cha: «Con cau nguyén cho ho [...] boi vi ho thudc vé Chay» (Ga 17,9). Nhung hon
nita, Ptrc Giésu con dang 1én Cha nhiing thé hé tin hitu mai sau: «Con khong chi ciu nguyén
cho nhiing ngum nay, nhung con cho nhitng ai nho¢ 161 hg ma tin vao con » (Ga 17,20). Tinh
yéu “bao gom” cua Burc Giésu khong chi nhu nhiing vong tron 16n nho ddng tam nhung con
triét ¢ dén muc nhu chi 13 nhitng vong nhiéu 16p duoc gan két véi nhau trong cing tdm diém
yéu thuong: «Con ¢ trong ho va Cha ¢ trong con, dé ho duoc hoan toan nén mét; nhu vay, thé
gian s& nhan biét 1a chinh Cha di sai con va d3 yéu thwong ho nhu di yéu thuong con» (Ga
17,23). P6 ciing 1a mot tinh yéu vuot qua khoi su xa cach thé 1y, tham chi vuot trén ranh gi6i
cta cai chét: «Con di cho ho biét danh Cha, va s& con cho ho biét nita, dé tinh Cha d3 yéu
thuong con, ¢ trong ho, va con cling ¢ trong ho nira» (Ga 17,26).

Anh nhin “bao gdm” va c6i long mubn 6m tron tat ca moi ngudi vao kinh nghiém Nam Thanh
da duoc Duc Thanh Cha Phan-xi-c6 to bay ngay tir dau Scc chi cong bo Nam thanh: «Tdi nghi
dén tat ca nhitng nguoi hanh hwong cia niém hy vong s& dén Roma dé séng Nam Thanh, va
nghi dén tat ca nhiing ai du khong thé dén duoc Thanh phé cia hai Téong do Phérd va Phaolo,
nhung ciing s& ctr hanh Nam Thanh tai cac Gido hoi dia phuong cia ho»’. Tuy nhién, cac
doan déy tam huyét moi goi thuc hién nhiing déu chi hy vong cach déc biét cho cac tu nhan,
bénh nhan, nguoi tré, ngudi di cu, ngudi cao tudi va ngudi nghéo®® méi thyc su 13 bang chimg
hung hon vé linh dao hiép thong, yéu thuong trong Gido hoi. Chi khi ‘chwong trinh hanh dong’
ma Dtrc Gié-su cong bd & khai diém sir ménh cong khai cia Ngai®! cling 1a tAm tinh va tiéu chi
cua ta thi Nam Thanh maéi thuc sy 1a Nam Héng an. Chi khi cac ‘d6i tugng muc vu uu tién’
duoc luu y thi lich trinh Nam thanh®> méi thuc sy tron ven.

Khong chi & cudi doi nhung & cudi mot hanh trinh Nam thanh, liéu Chia c6 thé ndi véi ta: «Vi
xua Ta doéi, cac nguoi da cho an; Ta khat, cac nguoi da cho uéng; Ta 1a khach la, cac nguoi da
tiép rude; Ta tran trudng, cac nguoi di cho mic; Ta dau yéu, cic nguoi da tham viéng; Ta ngdi
tu, cac nguoi dén héi han» (Mt 25,35-36). B6i khi, mot thach db ddi voi chung ta 1a nhiing anh
chi em bé nho nhét ciia Chiia (x.Mt 25,40) lai chinh 1a nhitng ngudi gan ta nhit trong gia dinh,

7986 1.

80 Trong clng Séic chi Nam thanh 2025, tix s6 10 dén 15.

81 ¢ 4,18-19: «Than Khi Chua ngy trén t6i, vi Chiia da xtrc dau tin phong t6i, dé t6i loan bao Tin Mimg cho ké nghéo hén.
Nguoi da sai toi di cong bd cho ké bi giam cAm biét ho duoc tha, cho nguoi mu biét ho duoc sang mét, tra lai tu do cho nguoi
bi ap btc, cong bd mot nam héng an cua Chuay.

82 V& t6 chirc & cap d¢ hoan vii, tit ca nim nhom ddi twong ké trén déu c6 nhitng ngdy nim thanh danh riéng. Diém dic biét
nhét ciia Nam thanh 2025 1a viéc Dirc Thanh Cha Phan-xi-c6 mé Cira thanh trong nha tii Rebibbia — nha ti 16n nhit & Roma
ngly 26.12.2024 (x.https://www.vaticannews.va/vi/pope/news/2024-12/dtc-mo-cua-thanh-tai-nha-tu-rebibbia.html): «Lan dau
tién trong lich str, mét BPuc Gido Hoang m¢d Cira Thanh khong phai trong mgt vuong cung thanh duong ma bén trong mdt nha
ti. Birc Thanh Cha Phan-xi-c6 mudn lam diéu d6 dé mang mén qua hy vong — chii d& cia ca Nam Thanh — dén mét noi bi
giam cAm va kho khan, noi né rat dé bi danh mat».

Trong bai giang dwoc chia sé cach tu phat, ngai nhin manh: «Hom nay t6i mudn mé Cira Thanh & day. Toi dd mé Cira Thanh
déu tién tai Pén tho thanh Phérd, cai thir hai 1a cua anh chi em. M& Canh Ctra, m& ra 1a mot cir chi that dep. Nhung quan trong
hon 14 ¥ nghia ciia nd: né dang ma rong trai tim anh chi em. Hiy mé cira trai tim. Va day chinh la didu ma tinh huynh dé thuc
hién. Nhitng trai tim khép kin, nhitng trai tim chai clrng, khéng gitp ching ta séng. Do d6, 4n sing ctia Nam Thanh 1d mé rong,
mé ra va trén hét 1 mé rong trai tim dé hy vongy.
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noi trudng hoc, tai cong s&, quanh khu xém... Ta ¢ thuc sy séng v6i ho nhu “nguoi than can”?
Ta c6 dé dang danh gid — danh mot goc riéng tw v4i va cho ho trong Nam thanh®3?

Hoa trai: Hanh hwong mang lai hiéu qua gi?

Theo ban vin Do Thaéi ciia cac hoc gia ma-so-rét®, ca nhoém thanh vinh dugc bat dau bang 10
tu sy cua nguoi tin htru “Luc ngat ngheo toi kéu 1én cung Chua” (Tv 121,1) va dugce két thuc
bang 16i cau chic ctia bac tu té “Cui xin Dang tao thanh trdi dat xudng cho ban muén phuc ca
tr ni thanh Xion!” (Tv 134,3). Nhu thé, tiéng kéu da c6 10i dép tra, canh ngit ngheo duoc d&
nang boi phuc lanh, Pang ma con nguoi khan cau dugc gidi thiéu rd hon nhu “Péng tao thanh
trot dat”. N01 bat an clng su phan nd cia nguoi tin hiru trong than phan cua mot ngoai kiéu
séng noi “mién rg Me-séc” (Tv 121,5) dugc két lai v6i hinh anh ctia mot ngudi cdu nguyén
trong dém trén “nui thanh Xion™: khong con cay vao strc minh, khong tim theo ¥ minh, khong
nguyén ria voi ngdn tir ciia minh; nhung chi mang tim tinh ta on d6i v6i Chua, nho hang tu té
dang 161 chiic tung Ngudi va tin thac noi phiic lanh ciia Ngudi (Tv 134,3). Hanh trinh tim kiém
Chua dat dén su an yén trude nhan thanh Ngai. Cudc gip g& v6i Chia dua dén thai do chan hoa
voi tha nhan (Tv 133) va an hoa véi chinh minh —dat minh dang vi tri, ton trong vai tro cua
nhitng nguoi khac va qui hudng tron ven vé Chiia (Tv 134,1-2). Noi cach khac, ngudi tin hitu
d6n nhan duoc hoa trai héng khat khao 14 su binh an & moi chiéu kich: v&i Thién Chia, véi tha
nhan va voi chinh minh. Nhom thanh vinh nhu duge két thic trong mot “cur hanh sai di”: tai
noi thanh thiéng, trong cai léng ctia budi dém, véi bau khi phung vu va dat nén trén phuc lanh
ctia Thién Chua®. Kinh nghi¢m cua céc tin hitu hanh huong tya nhu cta nhitng ngudi lao tic
trén canh dong: “Ho ra di, di ma ntic no, ‘mang hat glong vai gieo; luc tro ve, vé reo hon ho, vai
nang ganh lia vang” (Tv 126,6). Bao noi niém ngdn ngang ¢ diém xuét phat, bao nd luc vun
trong tin yéu trong sudt hanh trinh —dia 1y, hién sinh, tim linh; va gi¢ déy, sau khi gap duoc
“Péng tao thanh troi dat”, v6i tAm hon thai an, ho han hoan tiép budc vai day tran phuc lanh
cua Nguoi. Clng s€ co nhu’ng chang duong dé vuot qua, nhimg tuong quan can vun trong,
nhitng thach d6 phai chinh phuc nhung véi tim thé méi vi ho biét c6 Thién Chtia dong hanh va
ban phuc lanh.

Trong thoi tho du va én dat ctia Puc Gié-su c6 mot cude hanh huong dén Gié-ru-sa-lem duoc
tuong thuét kha chi tiét boi thanh str Lu-ca. B6i canh hanh huong duoc néu rd: «Hang nam, cha
me Dtrc Gié-su triy hoi dén Gié-ru-sa-lem mimng 18 Vuot Qua. Khi Nguoi duoc mudi hai tudi,

ca gia dinh cung 1én dén, nhu nguoi ta thudng 1am trong ngay 18» (Lc 2,41-42). D6 1a mot bién
cb dic biét vi danh diu su trudng thanh vé doi sdng dao cua tré Giésu trude gido quyén®®. Thanh
str khong dé cap dén nghi 18 da dién ra thé nao hay timg thanh vién trong gia dinh tham du ra

8 Hoi ddng Gido hoang v& Muc vu cho ngudi di cu va 1it hanh, Tdi liéu “Nhitng Hudng dan Muc vu Du lich”, s§ 23: «Thuong
thi, ngudi ta luén di du lich v6i cdc thanh vién trong gia dinh. Ching ta dé ¥ ring, trong xi héi hién thoi, nhidu hoan canh da
khién doi séng gia dinh, viée lién lac, chung song va trao ddi gitra cac thanh vién trong gia dinh tré nén khé khan. Tham chi
viéc sir dung thoi gian nhan rdi, vén phan 16n an khép voi cac so thich ca nhan, ciing khong thé gitp hiéu chinh tinh huong
nay. Tir quan diém do, du lich gia dinh ¢6 thé tré thanh mot cong cu hitu hiéu gitip ting cudng va tham chi ni lai cac mébi quan
h¢ trong gia dinh».

84 Theo ban Do Thai ¢ Qum-ran, chudi Thanh vinh 120-132 duoc két lai v6i Thanh vinh 119: x. Vasile Babota, “Dai salmi al
Salterio: tra formazione, versioni, canoni ed edizioni critiche”, Rivista Biblica 71,n. 1/2 (01.2023): 5-41. biéu nay dién ta chu
truong ciia phai Et-xé-ni 13 ludn nhdn manh vai trd trdi vurot ctia viée suy tu Torah so v6i viée phung tu va hanh huong 1én
Gié-ru-sa-lem: x. Frank-Lothar Hossfeld - Erich Zenger, Psalms 3: A Commentary on Psalms 101-150, Hermeneia 255/3
(Minneapolis: Fortress, 2011), 284 (muc “Positioning of Psalm 119 in 11QPs*”).

85 X Mario Cimosa, Lampada ai miei passi ¢ la tua Parola. Commento esegetico-spirituale dei Salmi (Salmi 101 - 150)
(Vaticano: LEV, 1989), 271: «Thanh vinh 134 tao nén mot cai Kkét xung hop cho nhéom thanh vinh hanh huong Dén Giérusalem
(Tv 120 — 134). Dong tir barak [chiic 1anh] chét chira y huéng kép ciia mot ngudi hanh huong thanh tin: ca ngoi Thién Chiia
(trach vu dao dirc — phung tir) va dong diy tdm linh (d6n nhan hdng 4n cta Thién Chiia)».

86 X .Chu thich “1” cta Lc 2,42 trong Kinh Thanh 2011: Mudi hai tudi «tte 13 vao tudi ma Do-thai gido cho 13 tudi trudng thanh
v& mt ton gido.
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sao nhung cho thidy mot sb dlem thang hoa sau ky 18. Cac béc thay day luc bay gio ai nghe tré
Gié-su «ciling ngac nhién vé tri thong minh va nhirng 161 dbi dap caa cauy. Trong sdc voc cla
mot thiéu nién, Con Thién Chua Nhép Thé da cho thay su v thire 10 rang ve sit ménh cia ban
than: «Sao cha me lai tim con? Cha me khong biét 1a con c6 bon phan ¢ nha ctia Cha con sao?»
(Lc 2,49)%". Nhimng thoi khic lo au kiém tim, nhiing 16i d6i dap chwa thé hiéu hét cudi cing
nhuong chd cho mot sy hai hoa tién budc trong nd lyuc thyc thi Thién Y cua timg thanh phan
trong gia dinh: Ptrc Giésu «di xudng ciing v4i cha me, tré vé Na-da-rét va hang vang phuc cac
ngai. Riéng me Nguoi thi hing ghi nhé tat ca nhimg diéu 4y trong 1ong». Cau két ctia phan trinh
thuét v& mau hiém Nhap Thé cho thay su tang trudng toan dién cua Puc Giésu va bau khi tron
hao cua cac mdi twong quan: «Con Pirc Gié-su ngay cang thém khon ngoan, thém cao 16n va
thém an nghia dbi v6i Thién Chia va ngudi ta» (L 2,51).

Su vién man ctia mau nhiém Vuot Qua cing dugc chinh Dang Phuc Sinh bay to cho cac mon
d¢ trong nhing thoi cudi cung khi Ngai con & giita cac mon dé: Bay gi0 Nguoi mo tri cho cac
ong hleu Kinh Thanh va Nguoi noi: «C6 161 Kinh Thanh chép rang: Déng Ki-t6 phai chiu kho
hinh, rdi ngay thi ba, tir cdi chét song lai; phai nhan danh Nguoi ma rao giang cho muén dan,
bat dau tr Gié-ru-sa-lem, kéu goi ho sdm héi dé duge on tha toi» (Lc 24,45-48).

Tron ven Tin Mimng Luca, twong tu nhu trong Thanh vinh 134, ciing duoc két thic trong phung
tu cta khung canh Dén tho, v6i ctr chi ban phuc lanh, khong phai cia mot tu té bat ky, nhung
1a ctia Vi Thuong Té Cao Ca Duy Nhit 1a Duc Ki-t6 Phyc Sinh: «Sau d6, Nguoi dan cac ong
t6i gan Bé-ta-ni-a, roi gio tay chuc lanh cho cac ong. Va dang khi chiic lanh, thi Ngudi roi khoi
cac ong va duoc dem 1én troi. By gio cac ong bai lay Ngudi, roi trd lai Gié-ru-sa-lem, 1ong
day hoan hy, va hiang ¢ trong Dén Tho ma chiic tung Thién Chiia» (Lc 24,50-53).

C6 mét su trung hop ¥ nghia 1a ngdy cong bd Sdc chi Nam thanh dién ra vao L& Thing Thién
—ngay 09 thang 05 ndm 2024. Nam Thanh, du c6 mot ngay khai mac va mot ngay két thuc rd
rang, dui c6 nhiing khong gian ¢ dinh dé duoc huong nhan on toan x4, nhung tdm tinh va an
sung cia Nam Thanh khong bao gio bi dong khung trong khong gian va thoi gian. Trai lai, Nam
Thanh luén mo ra cho cho con ngudi Chan Troi V6 Tén, noi c6 Déng “hién c6, dang c6 va s&

dén” (Kh 1,8). That vay, v6i nhimng 161 cudi ctia Sic chi Nam Thdanh, Dirc Thanh Cha Phan-xi-
co khong chi dién ta nhiing u6c vong cho hanh trinh dtc tin noi duong thé ctia nguoi tin hitu
nhung con huéng anh nhin vé hanh trinh dén noi vién man vinh ctru:

Uédc mong Nam Thanh nay cling giup ching ta lay lai niém tin can thiét vao Gido hoi va vao
xa hoi, vao cac mdi trong quan lién vi, vao cac moi quan hé qudc té, vao viéc thang tién pham
gia cuia moi nguoi va ton trong thién nhién. U6c gi chirng ta die tin cta ching ta trg thanh men
hy vong dich thyc cho thé gidi, tr thanh 10i loan béo trdi méi dat méi (x. 2 Pr 3,13), noi chung
ta s& song trong cong 1y va hoa hop gitta cac dan tdc, cho ngay 16i Chua hira nén thanh tyu®®

Bién c6 Puc Thanh Cha Phan-xi-c6 vé nha Cha vao sang sém thir Hai (ngay 21 thang 4 nim
2025) ngay sau Chua nhat Phuc Sinh 1am vang vong hon nita 10i cdu chic sau cing ctia ngai
trong Sac chi: «Udc gi sirc manh ciia niém hy vong lap day hién tai ciia chung ta, dang khi
chung ta tin twong cho doi ngay trd lai ciia Chiia Giésu Kitd, Pang dang duoc chic tung va tén
vinh, bay gid va mai mai». Ta on Chua da ban cho Gido hdi mot vi muc tir [uon biét “dan trudc,

87 Loi binh cho Lc 2,41 ctia Loi Chiia cho moi nguoi ghi nhan: «Ké cling la néu Puc Ma-ri-a da khoéng dinh, mdt ngay nao do,
n6i cho Chiia Gié-su biét ngudn goc ciia Nguoi va thanh Giu-se ddi voi Ngudi 1a ai. Néu chi dya vao trinh thuat nay ma thoi,
thi chinh Chua Gié-su da di budce trudc va noéi cho Biic Ma-ri-a va thanh Giu-se biét Ngudi 1a con ai: Con cé bon phdn ¢ nha
cua Cha con (c.49)».

88 86 25.
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¢ gitra, di sau”®® doan chién theo guong Vi Muc Tir Nhan Lanh. Trong hanh trinh Nam Thanh,
Ptic Thanh Cha Phan-xi-c6 d3 mé nhitng Canh ctra biéu twong cta an thanh, nhung trén hét,
ngai da di qua “Canh Cira Ctru D6 Duy Nhét” 1a Dirc Gié-su Ki-t6, Dang da phan hira: «T6i 1a
ctra. Ai qua t6i ma vao thi s& dugc ctru. Ngudi Ay s& ra vao va gip duoc dong cox» (Ga 10,9).

Thay 10i két

Bao cudc hanh huong Nam thanh dd — dang va s& con dién ra. Duy c6 mot hanh trinh ma doi
nguoi chi mot 1an trai qua. Nguyén cho “Céac moi phuc ctia nguoi 1t khach hanh huong”® ludn
song dong trén moi budc duong dia 1y hay hi¢n sinh — tdm linh ctia ching ta.

Phiic cho ban, lir khach hanh huong, néu ban kham pha ra rang cudc hanh trinh khai mé
doi mat ban dén nhiing di€u chua ting thay.

Phuc cho ban, lit khdach hanh huong, néu ban tim théy trén 10 trinh su d@)ng hanh cua
nhitng nguot1 quyét nhip bude voi ban cho dén cung.

Phuc cho ban, it khdcig hanh huong, néu trén cudc hanh trinh ban gieo budc trén 161
duong cua thinh 1dng, hoi tdm va noi d6 ban gap g& Thién Chua.

Phiic cho ban, lit khdch hanh hwong, néu trén cudc hanh trinh ban ty mang lay nhirng V,é'[
thuong, nhitng ganh nang khong phai l1a ciia ban nhung cua ai khac ma duong doi guri dén
cho ban.

Phiic cho ban, it khach hanh huong, néu ban dimg lai dé trg gitip mot nguoi nao d6 dang
cham tré hay khuyén khich mot ai d6 dang nan long.

Phiic cho ban, lit khach hanh huwong, néu trong Cudc Hanh Trinh, ban tim kiém Sy That
va Sy Song, va ban gdp dugc nhitng diéu nay noi Buc Gié-su Ki-t6 va noi Tin Mung cua
Nguoi.

Phiic cho ban, Lt khach hanh huong, néu tim ban dong day 1ong biét on ddi v6i nhitng
hong an ma ban khong ngirng dugc nhén lanh.

Phuic cho ban, lit khach hanh hwong, néu cudc hanh trinh lam cho ban trd nén kién nhan
va khiém nhu véi chinh ban va véi nhitng ngudi khéc.

Phiic cho ban, lit khdach hanh hwong, néu cudc hanh trinh cho ban thay nhiing nghich ly

cua cudc song, dém - ngay, mua - nang, budn - vui, va ban d6n nhan tit ca rdi bién nd
thanh mot 1€ dang doi song.

Phiic cho ban, lit khach hanh hwong, néu cudc hanh trinh giup ban nhan ra rang tat ca
khoi su khi 10 trinh két thac.

8 «Muc tir phai biét di trwde by chién dé din duong, & giita by chién dé giit cho chung hoa thuan, gin két voi nhau va & sau
béy chién dé dam bao khong cd con nao bi bo laiy. Day 13 16i cta chinh Ptrc Thanh Cha Phan-xi-¢6 khi ngai chia sé véi cac
Khadm st Toa thanh, ngay 21.06.2013: https://www.vatican.va/content/francesco/it/speeches/2013/june/documents/papa-
francesco 20130621 _rappresentanti-pontifici.html

9 Suu tim va chuyén dich tir tiéng Y.
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ABSTRACT

This article examines the concept of aura in Walter Benjamin’s
aesthetic thought, particularly in The Work of Art in the Age of
Mechanical Reproduction. The author clarifies that aura is not
merely a distinctive quality of an artwork, but also a unique mark
attached to the “here and now” existence of an object within a
specific space and time. Through discussions of traditional art,
photography, and cinema, the article shows how technological
reproduction, mass production, and modern media have transformed
human perception of art. Reproductions may imitate the image,

Keywords: Aura; Walter material, and external form of an artwork, but they cannot reproduce
Benjamin; art; mass the unique aesthetic experience generated by aura. Therefore, the
production; photography and decline of aura is presented as a sign of broader changes in culture,
cinema art, and human sensibility in the technological age.

Tém Tit

Bai viét phan tich khai niém AURA trong tu tuong thim my
ctia Walter Benjamin, dic biét qua tic phAm Nghé thudt trong
thoi dai san xudt hang loat. Tac gia 1am 1 rang aura khong
chi 1a pham chét riéng cta tac pham nghé thuat, ma con 1a du
4n doc nhat gin vé6i su hién hiru “6 day va luc nay” cua sy vat
trong khong gian va thoi gian cu thé. Qua viéc khao sat ngh¢
thuat truyen thdng, nhiép anh va dién anh, bai viét cho thay su
phat trién cua ky thuat sao chép, san xuat hang loat va truyén
thong hién dai di lam bién d6i cach con ngudi tri nhan nghé
thuat. Cac ban sao c6 thé tai tao hinh anh, chét liéu va hinh
thirc bén ngoai cia tac phdm, nhung khong thé tai tao kinh
Tw khoa: Aura; Walter nghiém thdm my doc nhat ma aura mang lai. Tir d6, bai viét
Benjamin; nghé thuat; san nhan manh sy suy gidm aura nhu mdt biéu hién cua bién do6i
xuit hang loat; nhiép 4nh va  van héa, nghé thuét va cam thirc con ngudi trong thoi dai ki
dién anh. thuat.

CITATION | Nguyén Phi Long (2026). “Khai niém AURA trong tic pham Nghé thuét trong thoi dai san Xuét
hang loat cua Walter Benjamin”. Khoa Hoc Céng Gidgo va Doi Song, 6(1): 146-175. DOI:
https://doi.org/10.54855/¢cs1.26616
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Din Nhiap

Tir 1au, con ngudi da biét st dung chit teong hinh, v& tranh dé truyén tai suy nghi ciia minh cho
ngudi khac. Cac birc vé tir thoi tién sir 1a minh chiing cho cach con ngudi dung hinh anh dé
biéu dat tu twong va cam xuc ciia minh vé thé gidi. Qua trinh trén trai qua mot giai doan phat
trién lau dai, nhitng hinh v& va hoat dong tri nhan thé gi6i thong qua tri gidc ctua con ngudi
duogc thé hién qua cac san pham mang gia tri tinh than.

Khai niém nghé thuat dugc sir dung dé chi nhitng dang thirc gitip cho con nguoi co thé phac
hoa ra thé giéi ma minh da tri nhan dugc qua hinh anh, &m thanh va nhing chuyén dong cua co
thé. C6 18, nghé thuat khong con xa la voi doi sdng con nguoi néu nhu khong muon noi ring
nghé thudt d tré thanh mot phan cia cudc song va chiing ta co thé thay su phat trién cac linh
vuc nghé thuat ngay nay nhu hoi hoa, diéu khac, kich nghé, nhiép anh, dién anh.... Bé cap dén
ngh¢ thuat, nguoi ta vi von nghé thuat voi cai dep, cai sau sdc, cai huyén nhi€ém va cai tuyét voi
cua thé gidi qua sy dién ta lai bang nhiing kha ning ciia con nguoi. Ky thuét cong nghé phat
trién da kéo theo nhirng hinh thire ngh¢ thuat méi trong cu01 thé ky XIX va dau thé ki XX. Song
song voi sy phat trién cua k¥ thuat, nhimg gia tri truyén théng cta nghé thuat da thay d6i va
cach thirc tiép thu thé gidi cua con ngudi ciing c¢6 nhitng nét dang luu tdm. Vi thé, Walter
Benjamin di c6 nhitng budc di hong xac dinh cho cac tac pham mot vi tri xting hop trong dong
phat trién cua lich su.

Thé gi6i nhan loai mot thoi xuét hién nhitng danh hoa ndi tiéng nhu Leonardo da Vinci voi
nhitng buc tranh tuy¢t voi nhu The Last Supper va buc chan dung cua nang Mona Lisa dugc
xem nhu v0 gid trong di san cia nhan loai; danh hga Pablo Picasso véi buc tranh Nude on a
black armchair véi gia tri dugc xac dinh nam 1999 1a 41,5 triéu USD. Chéc chan, cai tén
Michelangelo luon dugc nhic dén nhu mot hoa sy, nha diéu khic dai tai cling da cho ra doi
nhiing tac pham vo gia ca vé mat thAm my va tinh than tai Vatican. Nhirng tic pham diéu khac
cua ong dugc dat & nhirng vi tri dic dia nhét tai Rome. Héng nam, hang triéu nguoi trén khép
thé giéi van d6 x6 vé cac bao tang dang luu trir nhitg birc hoa ciia cac hoa sy 16i lac dé co co
hoi chiém ngim birc tranh gdc mot lan trong doi. Ty chinh noi tic pham nghé thuat di an tang
mot hip luc khién cho ngudi ta mong dugc nhin tan mit va dung cham tan tay. Va khi nhic
dén nét khac biét cua mot tac pham ngh¢ thuat, chung ta khong thé khong nhic dén nha phé
binh vin hoc, triét gia Walter Benjamin khi ong danh phan 16n sy nghiép dé suy tu vé gia tri
cua ngh¢ thuat.

Khoa hoc ky thuat, cong nghé in an va truyén thong phat trién di kéo theo nhiing thay doi trong
céc gia tri chat chira noi mot tic pham nghé thuat. Nhitng gia tri nhu gia tri lich su, gia tri doc
nhat, gia tri thiéng liéng cua nghé thuat dang phai dwong dau véi nhiing thay doi cia bdi canh
xa hdi, su thay ddi trong nhan quan tri nhan thé gidi va dac biét 1a cach thure con ngudi cam thu
nghé thuat trong thoi dai cong nghiép hoa, hién tai hoa vao nhitng nim dau thé ki XIX.

Ngay nay, nho vao su phat trién khong ngtmg cua khoa hoc ky thuat va cong ngh¢ in 4n, con
nguoi ta khong can phai dat chan dén Vatican véi chi phi 1én dén ca tram triéu dong cho mot
chuyén di ma ho van cé thé tham quan “Thanh D6 vinh citu” véi cong nghé 3D (three
dimensions) mién phi tai nha nhd vao céng nghé thuc té 40 gdm chiéc may tinh va kinh xem
phim 3D. Khao khat dugc s& hiru mot birc “Bd'ng Citu Thé” cta danh hoa Leonardo da Vinci
timg dugc dinh gia 1a 450 triéu USD dé treo trong nha c6 thé tré thanh hién thyc nho vao cong
ngh¢ sao chep, in ra du loai kich ¢& va da dang vé chat liéu voi muc gia giao dong tir 15.000
dong cho dén vai triéu ddng. Qua do, it nhidu chung ta thay dugc nhiing gia tri an chira noi mot
tac pham ngh¢ thuét va dudng nhu cac gia tri d6 dong vai tro nhu thAm quyén cao thuong noi
mdi tac pham. Tuy nhién, gia tri tdi thwong ciia mot tic pham nghé thuat ma Walter Benjamin
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goi 13 aura dang trong tinh trang bi de doa pha v& bat cr luc nao khi ¢ sy tham gia ctia khoa
hoc k¥ thuat va su sao chép.

Nhirng bai tiéu luan ciia Walter Benjamin dé goi 1én mot sO suy tu trlet hoc vé nghé thuat va
no lyc di tim cau tra 101 cho nhimg thac mac vé 1y do khién ngudi ta cat cong tim kiém ban goc
trong khi ban sao cta cac tic phdm nghé thuat d6 c6 thé duoc tim thiy & nhiéu noi véi chat
lwong hinh anh c6 thé tuong ddng hodc c¢6 khi tot hon. Mot van dé khac ciing ddng duoc quan
tAm d6 1 tai sao nguoi ta chi c6 cam xuc tram trd, choang ngop trudc nhimg bure tranh thoi
danh ¢ tén tro1 Tay, trong khi cling 1a birc tranh sao chep voi ndi dung nhu thé tai qué nha lai
chang mang dén cam xtic gi. Pau 1a gia tri dich thuc ciia mot tac pham nghé thuat trong thoi
dai san xuét hang loat? Va dau 1a sy doc nhat ma mot tac pham nghé thuat c6 dugc trong thoi
dai cong ngh¢? Trong nhiing phan tiép theo, bai viét s& cung cap nhiing giai dap va suy tu cia
Benjamin vé vi tri cao quy ctia nghé thuat von duoc 6ng khai quat thanh mot khai niém mang
tén aura.

Pé tién theo ddi va men theo soi ddy chi do trong tu tudng triét hoc ciia Walter Benjamin, luan
vin ndy xin duoc chia thanh 3 phan chinh. Phan dau tién s& tip trung trinh bay cai nhin tong
quan tu tréng nghé thuat cia Walter Benjamin trong tic pham Nghé thudt trong thoi dai san
xudt hang loat. Phan tiép dén s& dé cap truc tiép khai niém aura ma Benjamin d3 trién khai. Cu
thé hon, luan vin s& trinh bay nhitng nét chinh yéu vé khai ni¢m aura do Benjamin phat trién
trong nhiép anh, dién anh va mot chut mé rong khai niém aura y trong linh vuc khoa hoc. Phan
cudi cing sé& trinh bay nhitng d6 v gié tri va chirc ning cua nghé thuat trong thoi dai san xuat.

Co ban, ngudi viét khong mang tham vong trinh bay rdt réo tat ca van dé Walter Benjamin dat
ra trong qué trinh suy tur triét hoc. Bai viét cling khong nhim dén viéc dua ra khung danh gia
c4i nao moi 12 nghé pham dich thyc. Chinh vi thé, ludn van chi xin dugc phep tap trung dao séu
khai niém aura noi nghé pham trong thoi dai san Xuat hang loat dya trén chinh tiéu luin cta tic
gia. Khai niém nay ciing 12 mot trong nhitng nét ndi bat ciia Walter Benjamin trong linh vuc
triét hoc va phé binh ngh¢ thuat.

Nghé thuit trong thoi dai san xuat hang loat

Walter Bendix Schonfly Benjamin (tiéng Ptrc: [valte benjami:n]; 15 thang 7 ndm 1892 - 26
thang 9 nim 1940). Ong 1a mot triét gia, nha phé binh vin hoa nguoi Duc thude trudng phai
Frankfurt. Mot nha tu tudng triét két hop vai tu tudng chii nghia duy tdm Dtrc, Chu nghia ling
man, cht nghia Mac phuong T4y va chi nghia than bi Do Thai.!

Benjamin 13 con ca trong mét gia dinh trung- thuong luu ngudi Dirc gbe Do Thai. Nam 13 tudi,
sau mot tran bénh thap tir nhét sinh, Benjamin duoc gui dén mot truong ndi tru & Haubinda,
Thuringia. Ly do chuyén dén day 1a vi mot phan dé ong tiép tuc hoc hanh va mot phan 1a dé
ong c6 duge bau khong khi trong lanh ctia ving déng qué cho vige dudng bénh. Benjamin c6
ho hang v6i nha cai cach gido duc Gustav Wyneken. Nén khi tro vé Berlin, Benjamin bat dau
cong tac viét bai cho tap chi Der Anfang ("The Beginning'). Tap chi nay dugc biét nhu 13 san
choi danh riéng cuia Wyneken vé su thuan khiét tudi tré. Vi thé cic bai Jdang déu chira dung
nhitng ¥ tudng vé kinh nghiém va lich str. Nhitng ¥ tuong ciia toa soan tiép tuc anh hudng trén
tam tri ctia Benjamin trong su nghiép sau nay.

! David S Ferris. The Cambridge Introduction to Walter Benjamin (New York: Cambridge University
Press, 2008), 2
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Khi con 1a sinh vién tai cac truong dai hoc Freiburg im Breisgau va Berlin, Benjamin da tham
du cac bai giang cia triét hoc Heinrich Rickert theo truong phéi tin Kant va nha xa hoi hoc
Georg Simmel. Bén canh d6, 6ng cling tham gia tich cuc vao phong trao thanh nién dang phat
trién manh mé thoi bay gio.

Tuy nhién, vao nim 1914, Benjamin d4 t& cao ngudi cd van cta minh va rit khoi phong trao
dé dap lai mot bai giang cong khai cia Wyneken khi ong ca ngoi kinh nghiém dao dirc ma chién
tranh mang lai cho nhitng nguoi tré. Nam 1915, mot tinh ban bat dau gitra Benjamin va Gerhard
(sau nay la Gershom) Scholem, mgt ban hoc tai Berlin. Mbi quan hé nay c6 anh hudéng quan
trong d6i vi Benjamin khi dé cdp dén dao Do Thai va dao Kabbalism. Pic biét, anh huong
trong mdi quan hé da chi phéi cach dién giai ciia dng vé tac pham Kafka vao dau nhitng nim
1930. Cu thé hon cach ong gii thich mang tinh tién bao vé buic tranh cua Paul Klee Angelus
Novus trong luan an 'Vé khai niém lich sir'.2

Benjamin di c6 sttc anh huéng manh mé dbi voi ly thuyét tham my, phé binh van hoc va chu
nghia duy vat lich stt. Ong d3 dwoc hdp thu nén suy tu nhu thé trong qua trinh tham gia vao
trudng phai Frankfurt, va cling duy tri tinh ban than thiét voi cac nha tu twdng nhu nha viét kich
Bertolt Brecht va hoc gia Kabbalah Gershom Scholem. Ong ciing ¢6 lién quan dén phap luat
v6i nha 1y luan chinh tri ngudi Ptic Hannah Arendt théng qua cudc hon nhan dau tién cta cb
v6i anh ho ctiia Benjamin, Giinther Anders.

Vao thép nién 1960, hau hét trong s6 ho déu to ra ‘chan ngan’ cai goi 1a “chu nghia Marx chinh
théng”, tuy van gitt mot thai do phé binh clng ran d6i vOi chu nghia tu ban. Phé binh cua
Marcuse vé diéu ma 6ng goi 1a sy gia ting kiém soat moi sac thai trong cudc séng xd hoi cua
chu nghia tu ban da gady mot anh hudng 16n lao cho gidi tré. Tuy nhién khuén mat n01 bét nhat
cua truong phai Frankfurt nhimg thap nién hau chién, 1a Jurgen Habermas. Ong di cb gang mo
rong 1y thuyét phé binh vao nhitng phat trién trong triét hoc phén tich, cht nghia co cau va cb
van.

V61 Walter Benjamin ¢ cudi thé ky XX, nhing tac pham xuét ban sau khi 6ng mat ngay mot
lam tang thé gia cta ong. Nhiing tiéu ludn vin chuong ham chira nhiing suy tuéng triét hoc
dugc viét bang mdt van phong c6 dong, nang chat tho. Phé binh xa hoi va nghién ctru ngon ngi
thAm d¢Am ndi hoai co va bi ai.

Gitra nam 1931 va 1936, hau hét cac tac pham ndi tiéng cua Benjamin dé hoan thanh. Khong
chi tiéu phdm Nghé thudt trong thoi san xudt hang loat dugce xudt ban trong thoi gian nay, bén
canh d6 con co sy ra doi cua tac pham Lich sir gzan liege vé nhzep dnh, ban dau tién tiéu luan
vé Brecht Nha hat dich thyc la gi?, Kinh nghiém va ngheo khé, Franz Kafka, Tac gia nhu la
nha san xudt, va Ngueoi ké chuyén.

Benjamin tuyén b minh dan hoan thién ban thao thir nhat cho tiéu luan Nghé thudt trong thoi
dai san xudt hang logt vao thang 12 nam 1935. Tuy nhién, tiéu luan nay con dugc tiép tuc chinh
sira. Vao dau nam 1936, ban thao thtr hai v6i phién ban tiéng Phap ra doi. Sau cting, ban thao
thir ba ra do1 vao thang 4 nam 1939. Nhimg ban thao nay cho thdy su nd lyc khong ngimg nghi
cua Benjamin. Day ciing la nhiing suy tu vé su banh trudng cua ky thut hién dai ma Benjamin
dang nghién ctru vé cudc cach mang duong dai trong hinh thirc nghé thuét.’

2 David S Ferris. The Cambridge Introduction to Walter Benjamin. 6.

3 Ibid., 105.
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Céc tiéu luan vé nhiép anh va nghé thuat ctia Benjamin d ndm giir vai trd dinh hinh tu tuéng
nhirng nim ay va 1a chii dé ban thao trong nhiéu loat bai viét. Trudc hét gitta cude cach mang
nghé thuét, nhimg cong ngh¢ truyén thong méi nhu nhiép anh vao thé ki XIX va dién anh vao
dau thé ki XX dang phat trién khong ngimg. Benjamin nd lyc bao vé tinh doc dao cia nghé
pham ngang qua cac phan tich sy anh huong tu phuong tién truyén thong 13 trong tim. Benj amin
nhén manh dén cach thirc tlep can voi ngh¢ thuat da khong con phu thudc vao vi¢c chiém ngam
trong mot khoang cach thAm my ma né doi héi gitta n6 va khan gia. Tir 46, 6ng hudng dén viéc
trinh bay vé su thay doi trong cach thirc tri nhan thé gidi cia con ngudi thoi by gio.

Bai tiéu luan | Ngh¢ thudt trong thoi dai san xudt hang logt nham dén lam rd chirc nang ctia nghé
thudt thay d6i khi xuét hién nhiing cong ngh¢ hién dai nhu nhiép anh va dién anh. Pong thoi
suy xét dén anh hudng cua chung trén moi twong quan gitra chu thé tri nhan thé gii qua nghé
thudt 1a con ngudi va mot tac pham ngh¢ thuat 1a vi du dién hinh.

N luc xac dinh gia tri bat kha xam pham ctia mot tac phém la myc dich ma Walter Benjamin
d3 nham dén trong tac pham Nghé thudt trong thoi dai san xudt hang loat dugc 6ng hoan thién
vao ndm 1936. Khai niém duoc Benjamin dé cap va phat trién trong tiéu luin nay d6 1a “Aura-
anh hao quang”. O déy, aura xuat hién nhu mot khai niém méi va ciing 1a didu cdt 16i nim
trong cac sy vat dugc con nguoi tri nhan tu thé gid1 khach quan. Mot khi con ngudi cam thy
duoc cai aura cua sy vat, chinh khoanh khéc do, con nguoi dang kinh nghiém duoc cai dich
thuc trong sy hién hitu cta n6 va thé gidi thye sy dugce kinh nghiém qua lang kinh cua nghé
thuat.

Khai niém Aura cia Walter Benjamin

Walter Benjamin khong don thuan tap trung trinh bay khai niém aura trong tac pham Nghé
thudt trong thoi dai san xudt hang logt nhung 6ng con dé céap dén aura nhu 1a c6t tiy dé xdc
dinh tinh chan thyc ctia nghé pham. Benjamin dung tic pham nghé thuat lam dai biéu cho mbi
tuong quan giita con nguoi va thé gidi hién tuong.

Nguyén gdc cta khai niém aura tir tiéng Hy Lap. “Aura c6 nghia 13 hoi tho nhe diu luét qua
bau khi, hit thd mot khoang khong gian.”* Do d6, Benjamin di nwong theo y nay dé trién khai
khai niém aura tré nén mét thtr doc déo vé vi tri cao qui cua nghé phém noi cai nhin thé gioi
ctia chii thé.

Pau tién va trén hét, Walter Benjamin xac dinh: “aura dich thyc xuét hién trong moi su vat ch
khong phai chi xuét hién trong mot vat cu thé nao do, chéng han noi con ngudi.” Thuc té, voi
Benjamin, timg sy vét trong thé gidi déu ndm giir riéng cho minh mot aura doc nhat- mot hoi
thé tinh té riéng cho tung thir. Nho ¢6 aura noi tung sy vat ma con nguoi ta co thé nhén biét,
kinh nghiém, cam giac va tu duy vé sy hién hitu n6 véi cac khai niém khac dep, XAu, cao, 16n,
hai hoa...

Aura nhu 13 mot diéu c6t yéu trong mdi su vat. Qua tri nhan truc tiép bang cac quan niang ma
con nguoi dugc xét nhu 1a chu thé co thé kinh nghiém cai tinh anh noi tirng sy vat. Tur nhan
quan nhu thé, ching ta s& di sdu hon vao dinh nghia vé aura trong tic pham Nghé thudt trong
thoi dai san xudt hang loat.

4 Miriam Bratu Hansen, “Benjamin’s Aura,” Critical Inquiry 34, (2008): 336-375.

5 Walter Benjamin, On Hashish, trans. Howard Eiland & others (London : The Belknap Press, 2006),

150



https://khoahocconggiao.org JB Nguyén Phi Long, S.J. Vol.6; No. 1; 2026

Thuat ngir “aura” khéng xuat hién nhu mot dinh nghia ré rang nhung dugc ké dén bang mot
miéu td mang hoi thd cua mQt nha cdm thu nghé thuat. Benjamin da trinh bay vé aura véi mot
khung canh rat nén tho rang:

Chung ta dinh nghia aura nhu 1a mét hién tuong doc nhét cia khoang céch, du n6 co
gan dén muc d nao di ching nita. Néu, trong mot budi chiéu ha, ban ddi mat nhin vé
phia nhitng rang nti xa xa noi chan troi hay dé cho bong ciia mot canh cy nao d6 dudi
anh néng chiéu phu trén ban, khi dy, ban s& kinh nghiém dugc aura ciia nhig ngon nui
va cling nhirng bong tan cy.5

Tir dinh nghia vé thuat ngir aura, chiing ta xac dinh duoc yéu to goép mit chinh yéu trong tiéu
luan phé binh nghé thuét ciia Benjamin. Dau tién, chi thé tiép nhan cai aura chinh 13 con ngudi.
Yéu td tiép theo d6 chinh 1a dbi tugng ndm gilr aura chinh 1a su vat, hién tuong noi thé gidi
khach quan. Bén canh d6, Benjamin da néi dén 2 yéu t6 mang dén sy doc nhét cho aura cua
mot su vat, hién tuong chinh 1a khong gian va thoi gian.

Nhu vay, dinh nghia vé “aura” tuy khong dugc Benjamin minh dinh mdt cach rach roi béng
mdt phat biéu mang tinh cong thire. Noi mot cach khac, Benjamin khic lai nhitng nét dic trung
ctia aura nhu 1a sy doc nhat dé tir d6 1am ndi bat céi tinh thoi thuong ciia mot ngh¢ pham giira
mot rung san pham sao chép vo gia tri ciia nganh cong nghiép tu ban mang dén bang may moc.
Benjamm khang dinh vé sy doc nhat cia mot sy vat, hién tuong duoc dién ta trong ngh¢ thut

“chinh sy hién hitu doc nhét cia hién twong chtr khong phai bat ky diéu gi khac 1 yéu t6 quyét
dinh hanh trinh lich st ma né phai tuan theo trong qua trinh ton tai.””

Yéu tb dau tién d6 chinh la Chu Thé (Subject). Trong khai niém ve aura, hinh anh chu thé khong
chu dong thau tom sy vt vé minh, cling khong co gang dé sap xép su Vat theo nhu y chu thé
mudn. Thay vao d6, chi thé “ddi mat nhin vé phia nhirng rang ndi xa xa” r6i ctt dé “bong cua
mdt canh cdy nao do dudi anh nang chiéu phu trén ban”. Nhu thé, viéc tha minh vao su vat
dang duoc bay ra va dan dén viéc cha thé kinh nghiém cai aura ciia sy vat mot cach nguyén ban
nhat ma khong bi chi phdi boi bat ki diéu kién bén ngoai nao. Noi cach khac, Benjamin nhan
manh dén viéc tri nhan thé gi6i truc tiép cta con ngudi qua kinh nghiém. Trong tiéu luan Lich
si gian lwpc vé nhiép anh, Benjamin di trinh bay qua trinh kinh nghiém aura ctia con ngudi bat
dau bj thay doi khi c¢6 cong cu k¥ thuat nhu sau:

Viéc kinh nghiém vé aura... ndi lén tir sy chuyén dich vé dic tinh x4 hoi gitra con nguoi
v6i nhau cho dén mobi lién hé gitra sy vat vo tri hay thién nhién véi con nguoi. Mot
ngudi ma ching ta nhin hay ai ¢6 nghi ring minh dang bi nhin 1én thi s& quay lai nhin
chung ta. Nhu thé, dé kinh nghiém aura cua mdt hién tuong thi ching ta lai nhin vao
cong cu k¥ thuat dé hau mong kha thé hién tuong d6 nhin lai chiing ta.?
Yéu t6 tiép theo d6 chinh 1a dbi tuong (Object). Aura dugc hiéu nhu “la sy dan két cua khong
gian va thoi gian: sy xuét hién doc nht (Erscheinung) trong khoang cach, du nd cé gan dén
méy di ching nira.” Sy vat lu6n hién hitu trong mot khong gian va thoi gian xac dinh. C6 vé,

¢ Walter Benjamin, “The Work of Art in the Age of Its Technological Reproducibility,” Grey Room 39,
(2010): 11-38. 1V.

7 Walter Benjamin, “The Work of Art in the Age of Its Technological Reproducibility,”: 11-38. 11
8 Walter Benjamin, Walter Benjamin: Selected Writings (Cambirdge: Belknap Press, 2006), 338.

 Walter Benjamin, “The Work of Art in the Age of Its Technological Reproducibility,” I
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“¢ day va lac nay” (here and now) ma Benjamin nhac dén nhu 1am cho sy vat bi bo hep, tuy
nhién diéu nay méi lam cho sy vat tré nén doc nhét vo nhi. “Aura 13 mot cach thic truyén dat
chinh sy hién hitu cta sy vét trong thé gidi ma dugc dinh nghia tir cai ngam nghia sinh dong
ctia con ngudi”. Qua do, aura cta ddi twong “nham dén mot cdu trac hién tugng ma né cho
phép su biéu 16 cai nhin ngdm, du cho c6 sy khiic xa va phan tach nham dao ra cac ¥ nghia an
chira trong sy vat.”!?

Sau cung, diéu mang dén mot su vat doc nhat chinh 1 yéu tb khong gian va thoi gian (Space
and time). Benjamin dé chi ra rang “Tinh duy nhét cia mot tac pham nghé thuat 1a sy gan két
ctia n6 véi bdi canh cia truyén théng.”!! Su doc déo cua tic pham phai dugc dat vao dang
khong gian ma né dugc tac thanh va vao thoi gian ma n6 dugc ban tay nghé sy tao ra. Hién
tuong trong ty nhién, nhitng ngon nui va nhanh cay tré nén hoi thd (aura) vi sy hi¢n hitu cua
n6 trong mot khong gian cu thé va dugc xac dinh trong mot khoanh khéc cu thé vé mat thoi
gian. Cai aura doc nhit cia su vét tao nén sy hién hitu cua chung trong thé 161 qua vi€e tri
nhan cta con ngudi. Mé rong van dé nay, khi chung ta noi dén mot sy vat xuat hién trude mat
trong mot hinh dang nhit dinh, né ciing da xuét hién trong mot thoi gian va khong gian cu thé.
Vi mit con ngudi chi c6 thé tri nhan trong mot khong gian va thoi gian nhéat dinh. Cai hién hiru
cua n6 dugc dong khung lai, & ngay tai ddy n6 dugc tri nhan nhu chinh n6 va né 1a doc nhéat.

Aura dugc kinh nghiém bang anh chup bang may da giy ra 2 hé qua cho lich sir va cam nang.
Hé qua lich sir 1a y nghia cua ddi twong trong qua khr dd khong con duoc xac dinh béi quéa khir
nita. “O day va lac nay” cua d6i tugng duoc ghi lai trong anh chi c¢6 thé duoc vén mo trong
tuong lai. Vi mét con nguoi chi cod thé tri nhan nhirng sy vat ma no6 co6 gia tri tri nhan dé dua
dén kinh nghiém ma thoi. 2

Benjamin mudn nhim dén mot aura dwgc kinh nghiém cua chu thé vé d6i twong doc nhit trong
thé  g161. Chinh vi ly do d6 ma ong goi kinh nghiém aura la “sy dan két L tuyét diéu” trong su doc
nhit cua khong gian va thoi gian. “Su dan két tuyét diéu” 1a “sy trAm minh vao trong kinh
nghiém vé dbi twong du van giit khoang cach.”'® Vay kinh nghiém vé& mot aura c6 khac gi kinh
nghi¢m thuong ngay chang?

Kinh nghi¢m aura duoc hiéu nhu mét kinh nghié¢m khac biét khoi nhirng diéu ching ta trai qua
trong ngdy. Kinh nghiém aura 13 kinh nghiém cta sy khao khat. “Néu nhu khong c6 su khao
khat dé nghe nhimng gi dang chim trong su md ti, c6 1& chiing ta khong thé co dugc su trinh
dién nhu 1a kinh nghiém dugc. Vi kinh nghiém aura la diéu thudc vé dbi tuong va chinh né
chuyén tai kinh nghiém cho chung ta, mot kinh nghiém noi tai vé chinh hién twong”.'* Kinh
nghiém aura dic biét boi aura phat tic cho chu thé nhu diy nui (auratic mountain) hay nhanh
cdy (auratic branch) ciing kinh 1a lac chu thé kinh nghiém dc sy ton tai ciia chung trong khong
gian dugc xac dinh dya trén mot khung thoi gian. Kinh nghiém vé aura ciing 13 kinh nghiém vé
cai dang ton tai mot trong tinh trang doc nhat.

10 Miriam Hansen, Cinema and Experience: Siegfried Kracauer, Walter Benjamin, and Theodor W.
Adorno, (London: University of California Press, 2012), 108

! Walter Benjamin, “The Work of Art in the Age of Its Technological Reproducibility,” V

12 Cf. David S Ferris, The Cambridge Introduction to Walter Benjamin (New York: Cambridge
University Press, 2008), 94.

13 Walter Benjamin. On Photography, trans. Esther Leslie (London: Reaktion Books, 2015), 11.

4 Ibid., 12.
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Nhu vy, may moc c6 thé tao ra nhirng san pham sao chép tuyét hao vé hinh dang bén ngoai va
chit liéu cua bt ki nghé phdm nao nhung kinh nghiém vé aura noi su vat hay nghé pham d6
thi khong thé sao chép duoc. Ly do bén canh d6 chinh 1a khong gian, thoi gian cho sy doc nhat
cta hién tugng ciing khong thé sao chép. Kinh nghiém aura cta chinh cha thé vé hién tuong
ciing khong phai 1a d6i tugng cho sao chép. Vi thé, san pham sao chép khong thé dwa dén mot
kinh nghiém hién hiru cta sy vat ma né chi mang dén mét loai kinh nghiém nhét thoi vé diéu
ma may anh trinh bay lai.

Tir khai niém Aura cia Walter Benjamin, ngudi viét thiét nghi thém mot chit phan tinh vé aura
¢ noi con ngudi ciing 1a diéu thi vi. Theo quan diém cia Benjamin, aura c6 & tit ca su vat
trong thé gidi va timg sy vat déu 1a tha doc nhat vo nhi. Mdi sy vat déu c6 nhip thé thim my
riéng cla nd va tung nguoi cling vay.

Con nguoi duoc sinh ra va 16n 1én trong mot khong gian va thoi gian cu thé. N6i dung hon, con
nguoi bi giol han trong mot khoang thoi gian cua cuge doi va khong gian song trong timg qudc
gia, ting gia dinh, timg mai nha cu thé. Chung ta khong thé nao kiém duoc mot ngudi A hay B
nao gidng hoan toan vai chiing ta. Pidu nay goi 1én rang bat ki ai dugc sinh ra va l6n lén déu
12 mang mot aura. Ngudi khac c6 thé nhin ra aura ctia ta qua viéc ho nhin ngdm ching ta, qua
cach nhan biét tinh khi cua ta, qua cach ho goi tén hay nhé nhiing diém dic biét cua chung ta
ma khong nhdm 13n v6i bat ki mot ai khac. Ly do duy nhat d6 chinh 13 vi chung ta 1 doc nhét
trong thé gidi khi duoc nguoi ngudi khac kinh nghiém. Cha me c6 kinh nghiém voi ching ta,
ho cam nhan dugc cai dep cua ching ta. Tuy nhién, aura khong phai la cai xac dinh nén can
tinh clia mot con nguoi, nhung né 1a cai nét dep riéng ciia timg ngudi ma khong thé nao sao
chép duoc.

Viy thi nhu thé nao d6i v6i nhitng cip sinh d6i cuing trimg? Liéu nhitng cap sinh doi dy c6 duoc
aura doc nhét cho timg nguoi hay khong? Céu tra 1o 1a ¢6. Day cling 1a mot trong nhiing diém
thi vi ma ngudi viét rat ra duge tir suy tu cia Walter Benj amin khi 6ng phat trién khai niém
aura cta hién twong. Du 1 anh em sinh d6i cling trimg, ho gidng hét nhau vé hinh dang bén
ngoai, ciing sinh vao cing mot khung canh va thoi gian gan nhu gidng nhau nhung ho van gii
tron trong minh mot aura déc nhat vi dau sinh cung mét thoi gian nhung lai khac vé khong gian.
Cai hay trong khai niém vé aura ctia Benjamin d6 1a aura khong dugc to 160 mot cach doc lap
trong thé gi¢i khach quan. Aura chi phat tic khi no dugc tri nhan va dugc hit thé 1iy boi mot
chi thé. Vi thé, aura ctia timg ngudi con trong cip song sinh s& dugc nhimng ngudi khac xung
quanh tri nhan dé khong nham lan chung.

D61 khi 6 nhitng nguoi hang xom hay nham 13n hai anh em song sinh, d6 1a boi vi ho chua
danh thoi gian di dé nhin ngam, ciing séng va cling cam nhan cudc séng cia hai anh em dé. Vi
thé, mot - nghé sy nguoi Dirc ¢o tén la Mario Klingemann da thiét 1ap cho ngudi may co hinh
dang giéng hét con ngudi thét 1én: “Con nguoi qua that la ban nguyén tac boi vi chung ta la
nhitng con ngudi may, chung ta chi ¢6 thé 1am lai va két ndi cac thir ma chung ta di duoc 1ap
trinh ma thoi. Trong khi con nguoi ¢6 thé 1am ra nhiing diéu ma chung ta chi ¢ thé hoc duoc
va tir diéu nguoi khac da mac dinh cho chung ta, dac biét, may moc lai co6 thé tao ra tir dau.”!s

Walter Benjamin trién khai cic phan tich khai niém Aura trong tic pham Nghé thudt trong théi
dai san xudt hang loat dé bao hiéu vé nhitng thay d6i trong viéc con ngudi tri nhan thé gisi
xung quanh khi cong nghiép may méc xuat hién. Ngoai viéc phan tich trén phuong dién nghé
thuat, ddy ciing 14 nhimng suy tu vé xa hoi chay theo nhiing gia tri thuc dung cta nén cong

15 “Humanoids and the erosion of aura,” The Hindu, accessed February 3, 2021,
https://www.thehindu.com/opinion/open-page/humanoids-and-the-erosion-of-aura/article30829743.ece.
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nghiép tu ban dé lai trong thoi dai cua Benjamin. Ong sdng trong su troi ddy cia Xa hoi cha
nghia. Sy twong giao gilta con ngudi voi may moc va thé gioi vat chat dang dan thé cho cho
nhirng trong quan gilta con ngudi voi nhau.

Pé trién khai 16 hon vé nhitng diéu ma Walter Benjamin di phén tich vé aura, phan tiép theo
s€ nhu 1a nhitng tom nhat tr cac cong trinh ctia 6ng.

Khai niém Aura trong cac linh vuc khu biét

Aura noi nghé thudt nhiép anh

Trong tiéu luan Nghé thudt trong thoi dai san xudt hang loat (1936), Benjamin da phat biéu:
“Trude d6 nguoi ta d danh nhiéu suy tu vo ich dé giai quyét cau hoi, nhiép anh liéu c6 phai 1a
mot nghé thuat? ma khong hé dat ra cau hoi: khi nhlep anh dugc phat minh, liéu toan b ban
chat ctia nghé thuat c6 thay d6i khéng?”'® Benjamin trinh bay cho doc gia khai niém vé “aura”
khi tri nhan su vat trong tu nhién. Va cudc truy tim hoi thé aura noi nhiép anh da troi day trong
dong tu tudng cua Benjamin.

Thuat ngit aura chi vé “lic ndy va ¢ ddy” cua ddi twong va sy hién hiru doc nhét cia né trong
khong gian va thoi gian d tao nén cai chan thuc (Authenticity) cho dbi tuong d6. O mot goc do
nao do6, chirc ning ctia nghé thuat dudong nhu thay ddi trong cach thirc tiép nhéan tir phia con
ngudi. Piéu nay dong nghia véi viéc con ngudi da nhin thé gidi bang mot nhan quan khac.

Cu thé, chirc nang trung bay cua tac pham nghé thuét di dan dan duoc thay thé cho chirc nang
ton sung hay nghi 1é. Ngay ca cach thirc tri nhan cua con nguoi cling co phan thay ddi bang
viéc chuyén tir chiém ngam mot tic pham tir xa, thinh ling, dé hoa minh véo tac pham trong
bau khi ctia nghi 1& ton gido. Nay cach thirc d6 d6i thanh nhirng doan dong dao thuong ngoan
xem tranh nhu vat trung bay tai cac bao tang Sau cling, ong két luan rang: “trong nhiép anh,
gié tri trung bay bat dau hoan toan day i gié tri ton sung”!’

Theo Benjamin, qua trinh cong nghiép hoa va san xuat hang loat duong nhu pha hity di aura.
Noi khac hon, san phém sao chep khong thé nao c6 duoc cal aura dau tién, nd mang cai aura
cia nd- mot aura gia tao. Dong thot, su sao chép va san xut hang loat dang lam giam gia tri
mang tinh lich st va tham quyén cao ca ctia d6i tuong ngh¢ thut. V6i Benjamin, sy cau thanh
nén aura cua mot tac pham ngh¢ thuat dugc dua téi tir bdi canh xa hoi trong mot khong gian va
tinh duy nhat ciia n6 theo dong lich sir. Vi thé, nhiép anh thuong duwoc xem nhu 1a ddu hiéu cho
su di xudng ctia aura. Benjamin cho rang véi mot cach thirc théng dat bang sao chép co hoc,
nhiép anh 13 mot trong nhitng thé Iyc gop phan lam cho aura bi huy hoai. Ong néi: “diéu lam
kho héo aura trong thoi dai cong nghé san xuat hang loat nghé pham 1a cai chét ciia aura. Tién
trinh 1a sy méo mo va y nghia cua aura bi kéo dan ra qua murc so véi thuc tai cia nghé thuat”!?
Trong linh vuc hinh anh, chung ta c6 thé tim thiy dugc diéu ma Walter Benjamin da chi ra vé

aura: “Aura la gi? Aura nhu 1a mét sy dan két tuyét di¢u cua khong gian va thoi gian: su xuét
hién doc nhat trong mot khoang cach, du n6 gan ra sao.”!® Bejamin khi nhén thay su phat trién

16 Walter Benjamin, “The Work of Art in the Age of Its Technological Reproducibility,” VII.
17 Ibid., VI.
18 David S Ferris, The Cambridge Introduction to Walter Benjamin,

19 Walter Benjamin, “The Work of Art in the Age of Its Technological Reproducibility,” I.
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manh mé& ctia may anh, ong phat biéu: “Lan dau tién trong qua trinh tai san xuat hinh anh, nganh
nhiép anh da giai phong ban tay con nguoi ra khoi nhimmg chirc nang quan trong cta nghé thuat
ma phat trién dén cho mat cta ho chi nhin vao 6ng kinh. Vi mat tri nhan nhanh hon tay vé nén
tién trinh tai san xudt hinh anh duoc 1am ra nhanh vo cing va né c6 thé bat kip hinh anh cta
budc chan véi tdc d6 man chap cao.”2°

Nhu ddy nti va canh cay giita chiéu hé trong tu nhién da tré thanh cai dep ctia aura trong khong
gian hién hiru ctia chiing ngay trong khoanh khéc né duoc con nguoi hit thd bau khi tham my.
Pung hon, chu dé dang duoc kinh nghiém dbi twong trong thé gidi bang cach chiém ngim
(Meditation). Mot ddi twgng xuat hién v6i cha thé trong hinh dang ciia hinh anh, y nghia trong
mot thoi gian va khong gian cu thé. Viéc tri nhan aura hay kinh nghiém vé mot aura doc nhat
noi d6i tuong tir phia chu thé lai 1a cach thire chii thé chu dong cho ddi twong bay té aura cua
no, con chu thé giir khoang cach dé thudng thirc va hit thd cai aura tham my.

Piém thay doi chinh 1a khi nhiép anh ra doi, chu thé tré nén mot ddi twong dé may moc ngim
nhin. Vi du nhu viéc chup hinh chan dung thué ban dau, con ngudi phai dimg trude may anh
giita nhiing trang tri va mic nhiing bd trang phuc pht hop véi bdi canh minh s& chup. Cudi
cuing, khi tién hanh chup anh, con ngudi phai dimg yén trong mot khoang thoi gian du dé may
anh co thé phoi sang. Gio day, khong con 1a chi thé, con ngudi lai trd thanh dbi tuong tiép nhan
su ngém nhin cta 6ng kinh. C6 18, mot khi tiéng man chap may anh vang lén, ching ta da

“chup” lay mot khoanh khac da kho cing cua qua khir. Aura khong chi dé ngdm. Aura duong
nhu con 1a mot stre thuc ddy con ngudi ta séng va sang tao. Cam thy aura cua thé gidi khién
con ngudi ngdy cang tri nhan thé gi¢i ngay cang siu séc.

Trong nhiép anh, kinh nghiém vé mét hinh anh khong con bi bé gon trong mot khong gian va
thoi gian cu thé nita nhung c6 thé ton tai trong nhiéu khéng gian khac va tai nhiéu thoi diém
khac ma hinh anh lai khong thay d6i. Voi didu nay, Benjamin giai thich rang nhlep anh la dau
hi¢u cho thay su thay ddi trong viéc tri nhan thé gidi cua con ngudi. Ong da thdt 1én rang: “De
nay lop vé ddi tuong khoi 16p vo cua nd va dé tiéu diét aura cua doi tuong la sy danh dau vé
mdt sy tri nhan cia con ngudi cam vé “mot thé gidi cai gi ciing nhu nhau” dang dugc phat trién
t6i mic n6 ty nhd bat chinh né khoi mot ddi twong doc nhat bang cic phwong tién tai san
xuat.”2!

Cac tac phém nghé thuat doc nhét cua cac tac gia thoi danh ddi dién véi hang loat san phém
sao chép véi du loai chét liéu, kich ¢& va gia tién. Aura nim gilt cai doc nhét cia mot tac phém
nghé thuit va né khong bao gid tach khoi truyén thong.?2 Hinh anh sao chép loai bo 16p vo bao
vé 1a khong gian va thoi gian cta cac sy vat trong thé gidi va dua nhimng hinh anh d6 dén tay
dong dao nguoi s¢ hiru. Véi loai hinh anh nay, nd da nhin manh dén mét loai kinh nghiém
chong tan va sao chép.

Kinh nghiém chéng tan vi hinh anh chi trinh bay vé dbi twong tai mot thoi diém trong sudt
chiéu dai ton tai ciia n6 hon la mot kinh nghiém vé su hién hitu cua hién tugng va mang y nghia
doc nhét. Kinh nghiém cua sy sao chép 1a vi khong thé xac dinh duogc cai nao 1a nguyén ban
hon cai nao. Mot birc anh chup va dugc in cach ddy nhiéu nim c6 thé giéng nhu tAm hinh Ay
dugc in lic nay. Kinh nghiém sao chép né mang dén su lyi tan ctia kha ning sang tao trong qua

20 Ibid.
2 Walter Benjamin, “The Work of Art in the Age of Its Technological Reproducibility,” II1.

22 Cf.Walter Benjamin, “The Work of Art in the Age of Its Technological Reproducibility,” IV.
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trinh tri nhan thé gidi cia con nguodi qua cac quan nang. Tu do, tat ca nhiing kinh nghiém vé
thé gidi tr cac san pham sao chép khién con nguoi ¢6 nhitng géc nhin vé thuc tai giong hét
nhau.

Benjamin khang dinh tinh doc nhét cua tac pham nguyén ban 1a viéc nd so hiru chiéu kich
khong gian va thoi gian. Nghia 1, noi no dugc sinh ra la mét xuong veé cu thé hay mot noi ma
n6 dugc nhio nin ra. bic biét, mdi day ciia chinh tac pham nghé thut véi nguoi ngh¢ sy da
khién cho aura dugc xuat hién va phat sinh tham my béi duoc ra doi do sang tao duoc két tinh
tu viée kinh nghiém sy hién hiru cta hién tuong trong thé gioi. Chinh vi 1€ do, ting ngh¢ pham
déu mang cho minh mot tham quyén chinh 1a tinh duy nhat, vé dep rat riéng va an chira nhiing
y nghia dugc khéc hoa tir kinh nghiém ddc nhat ciia ngudi nghé s3.

Vé6i nhitng san pham cua nganh nhiép anh, chung ta c6 thé nhan thdy mot diéu riang cac san
pham sao chép tir nguyén ban s€ ¢ co hoi xudt hién nhiéu noi hon va vao bt ké thoi gian nao.
Benjamin khang dinh: “Du san pham sao chép co hoan hao dén dau di nira, san pham cta nganh
cong nghiép van thiéu yéu t6 khong gian va thoi gian”, nghia 13, n6 khong chét chira cai aura
ngay tir ban dau khi no tré nén 1a mot thue tai trong thé gi¢i duoc chu thé tri nhan bang chinh
kinh nghiém thdm my ctia minh.

Sy suy tan aura do nhiép anh gay ra d6 1a viéc “cha thich”? cho birc anh. Vi tit ca anh sao chép
duoc pho bién rong rai va c6 khi ra khoi béi canh ma n6 duoc ghi lai nén khong mang lai cho
nguoi xem bat ki y nghia nao. Vi du nhu btrc anh do Atget chup dudng pho Paris.

Tac gia phac hoa mot thanh phd khong bong nguoi va burc anh
tré nén mot chimg nhén lich st noi vé su tan khéc cua thé chién
gdy ra va sy thiéu ving hinh anh con ngudi trong thé giéi hién
dai hoa. Thé nhung, nguoi xem khong thé hinh dung ¥ nghia ma
btrc anh mudn biéu 16 va ho can mot chi dan. Luc Ay, “chi thich
dnh” xuét hién. Benjamin noéi: “rdi khong lau nita, nhimng cha
thich cung cdp cho ngudi xem béo anh trd nén rd rang, chi tiét
va ap dit hon trong dién anh, khi y nghia ctia mdi btrc anh dudng
nhu di duoc quy dinh sin boi trinh ty cua tit ca cc hinh anh
trude d6*

Do su buing nd cic ban sao chép, “cai aura clia tic pham nguyén
ban bi sao chép cling s& ta tan.”? Vi chirc nang trung bay cta
san pham ting 1én kéo theo sy suy giam gia tri cia phién ban gbc. Chung ta ciing co the nhan
ra khi chiing ta tiép xuc voi cac san pham dugc sao chép tir nhirng burc hoa kinh dién thi dén
mot luc nao do, tac pham kinh dlen cling tré thanh nhu mdt trong s6 nhitng birc anh da c6 trong
thé glor nay. Tuy tac pham gbe van glu: trong minh cai aura ciia n6, nhung viéc kinh nghiém cai
aura y bi thui chot boi hang ha sa sb nhitng san pham sao chép. Howard Singerman noi:

Yéu tinh cua tac pham nguyén gdc khong phai van dé s& ban ¢ day, chung ta s& tap trung
vao nhiing tac phdm nguyén tac bi sao chép hang loat. Cai nhin vé nhiing tac pham do
d3 bi thay ddi, du 13 nguyén tac hay sao chép thi tit ca déu tré thanh hinh anh, xuat hién

23 David S Ferris, The Cambridge Introduction to Walter Benjamin, 96.
24 Walter Benjamin, “The Work of Art in the Age of Its Technological Reproducibility,” VL.

25 Howard Singerman, Art History, After Sherrie Levine (London: University of California Press, 2011),
162-163.
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khap noi va ai cling ¢6 thé s¢ hitru. Khi da xem quen mat 161, cai nguyén tac cling bi lit
vao mot trong nhitng thir sao chép.2®

Benjamin cho rang néu nhirng ngh¢ pham khong con cAm nidm giir ndi cai nguyén gbc cia nd
thi ngay chinh ¥ niém vé nghé sy nhu 13 thién tai, tirc 1a chu thé tao nén cac tac pham ddc nhét
ciing sé& trd thanh “1i thoi”. Benjamin két luan cac y niém nhu “tinh sang tao va thién tai, gia
tri vinh ctru va huyén thoai” d trd nén “16i mot”.2’

“Nhiép anh trong nhirng san phdm sao chép da giai phong ban tay ciia con nguoi ra khoi hau
hét cac nhiém vu quan trong trong nghé thuét, cac nhiém vu gio day dugc phat trién dua trén
mat nhin vao 6ng kinh”.28 Chiing ta nhan ra trong thoi dai cong nghiép, ban tay con nguoi
khong tham gia vao viéc dinh hinh cho tac pham. Con nguoi khong con tryc tiép nhao nan hay
nan nét timg nét vé nita, didu nay da lam phai mo di mdi day lién lac ciia con ngudi va thyc tai
xung quanh. Béi 18, nhimg nét v&, nhimg ché tac 1 khic hoa lai kinh nghiém vé thé giéi cua
con nguoi. Sau cung, aura cua madt tac phém chi duoc nhan ra theo cach thire dbi tuong xuat
hién dén cho chu thé 1 con ngudi. Chinh con nguoi 1 ngudn phét sinh kinh nghiém vé thé gisi.

Khai niém vé sy doc nhit cua aura cho mot tac phém nghé thuat cling da nhan dugc su déng
tinh tor Krauss. Ong da viét trong tieu luan 1984 cta minh rang:

Cit ngang moi y niém vé nguyén ban, hay biéu 16 nét chii quan, hay tinh doc nhét vé
mat hinh thirc... Bang viéc cho thdy tinh da boi, tinh tién dung [factility], su tai hién va
tinh khuén dinh hang loat [stereotype] ngay tai noi trong yéu cua moi phong cach thim
my. Nhiép anh d3 giai cdu kha niang phan biét giira ban goc va ban sao chép, gitra y
ni¢m nguyén ban va nhiing sy mé phong nd 1¢ y niém ay. [NO] dat cau hoi vao toan thé
khai niém vé tinh duy nhat cua vat thé nghé thuat, tinh nguyén gbc cta tac gla tinh dong
bd ctia su nghiép nghé thuat, va tinh ca nhan cta cai goi 1a su tu biéu 16.2

Nhu di trinh bay, cac nghé pham da chuyén tir chirc nang nghi 1€ vé6i tinh don nhét, tinh ¢4 vi,
tinh doc nhat chuyén sang chire nang trung bay cho s6 dong da khién mdi twong quan gitra con
nguoi va thé giGi vat chat thay doi.

Khai niém aura ciia Benjamin d3 gip nhiéu nhimng y kién trai chiéu va xem 6ng qua khét khe
trong linh vuc ngh¢ thudt, doi khi 6ng con mang b mit cua nhitng ké hoai ¢6.3% Cac nha binh
luan cho ring nghé pham du & gitra mudn van san pham sao chep, tac pham nguyeén gbc van
giit tron cai aura cta nd vi thuc t& ching minh riang nguoi ta van tim klem vé nguyén tac dé
thudng thire. Cac ban sao chép khong nhitng khong 1am ha gia ban gbc, ma con nang gia tri
aura cua ban gdc, va nhu thé, cang nhiéu ban sao chép, cai aura cang dwgc ning gia tri.3!

26 Howard Singerman, Art Subjects: Making Artists in the American University (New York: University
of California Press, 1999),

27 Patrick Frank, “Recasting Benjamin’s Aura,” New Art Examiner (Mar 1989): 30.

28 Walter Benjamin. Walter Benjamin: Selected Writings, 4, 253.

2 Rosalind Krauss, “A Note on Photography and the Simulacral,” October 31 (1984): 49-68.

30 Cf. Nick Peim, “Walter Benjamin in the Age of Digital Reproduction: Aura in Education: A
Rereading of ‘The Work of Art in the Age of Mechanical Reproduction’,” Journal of Philosophy of Education
41, no. 3 (2007): 363-380.

31 Cf. Patrick Frank, “Recasting Benjamin’s Aura,” 31.
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Chiing ta d3 luoc qua nhirng nét chinh yéu vé khai niém aura trong nganh nhiép anh caa Walter
Benjaminh. Mac du Benjamin con khét khe 6 mot vai diém va nhiéu ¥ kién chwa dong tinh tir
nhiing nha phé binh ngh¢ thuét khac vé mot nén ngh¢ thuat thuong thira, khai niém aura cho
linh vuc nhiép anh van 1a ddu mdc cho thay su thay d6i trong mdi twong quan gitra con ngudi
vé6i su vat. Qua d6, chung ta hiéu rd hon cach thirc con nguoi trong tac voi thé gidi xung quanh
minh nhu chinh thyc tai phat tac cho minh qua aura. Phéan tlep theo ddy, chiing ta s& tim hiéu
vé khai niém aura trong pham vi ctia mot cong nghé méi cia dau thé ki XIX d6 1a dién anh.

Aura noi nghé thudt dién anh

Nghé thudt trong thoi dai san xuat hang hoat 1a mot trong nhiéu tiéu luan ban vé dién anh va
Walter Benjamin 1a mot trong nhiing nha phé binh dugc chi y dén véi cudc truy tim aura ciia
dién anh. Cong ngh¢ ghi hinh, phim trang den khong 16ng tleng dang la nhirng san pham duoc
san don vao nhiing nam dau thé ki XIX. Trong phan tim hiéu vé& aura, dién anh s& duoc trinh
bay vé cach thirc ma 6ng truy tim aura noi loai hinh nghé thuat nay.

Ban vé dién anh, Benjamin nhic dén nhan xét cia Werfel vé mot vo kich duoc chuyén thé thanh
phim mang tén Gidc méng dém heé: “dién anh chua nim duoc y nghia dich thyc ciia no, nhiing
kha ning thyc su ctia né... D6 1a ning lyc doc nhat, nang lyc ding nhitng phurong tién ty nhién
va strc thuyét phuc khong gi sanh ndi dé thé hién cai dep than diéu, céi siéu nhién va céi ki
diéu.”?? Nhan xét dugc phat biéu sau khi ong xem mot loat nhirng hinh anh xe c¢g, phong canh,
noi that, duong phd trong phim véi cai vé vo hon ciia nd. Dudng nhu nhitng nhan xét niy ciing
phan nao tuwong hop véi didu Benjamin dang ban vé dién anh. Lan luot, Walter Benjamin sé&
ban vé aura tir dién vién, quay phim, dao dién va canh quay.

Vé dién vién, Benjamin da n6i: “kha ning dién xuat cia mot dién vién san khau duoc trinh bay
ra trude cong ching chac chan qua chinh ban than dién vién d6, song kha ning dién xuat cia
mot dién vién dién anh lai dén voi cong chung qua mot thiét bi”?? va “véi dién anh, viée dién
vién dong vai mot ké khac trude cong chiing khong quan trong bang viéc anh ta thé hién chinh
minh trude cai mdy quay phim”**. Vi dé dén duogc v6i khan gia, ngudi dién vién phai lam hai
10ng nha san xuat v6i két qua tir chiéc may quay mang lai.

Dién vién dugc ké dén nhu nguoi thu vai ké khac chir khong phai 1a chinh minh. Benjamin xac
dinh: “viéc dién vién dong vai mot ké khac trude cong chung khong quan trong bang viéc nguoi
d6 thé hién chinh minh trude cai may quay phim.”3 Dic biét, dién vién trinh hién cho mot hay
nhiéu thiét bi quay. Ngay ca trong phim noi, dién vién ciing khong néi tryc tiép cho khan gia
nghe nhung lai n6i cho may quay, may thu am. Hai h¢ qua kéo theo 1a su 1¢ thudc cac “thur
nghiém thi giac” va “sy thich nghi ctia chii thé.”3¢ Nhu Pirandello thdt 1én rang:

Dién vién dién anh thdy minh nhu b luu vong. Khong phai chi luu vong khoi san khau
ma con luu vong khoi chinh minh. V61 mét n61 bt an mo ho, hin cam giac mot sur tréng
rong khong thé nao 1y giai, bat ngudn tir viéc than thé han suy kiét, boc hoi va bi tudc

32 Franz Werfel, “Giac mong dém hé. BO phim ciia Shakespeare va Reinhardt”, in trong Neues Wiener
Journal, 15/11/1935.

33 Walter Benjamin. “The Work of Art in the Age of Its Technological Reproducibility,” VIIIL.
3 Ibid., IX.
35 Walter Benjamin, “The Work of Art in the Age of Its Technological Reproducibility,” IX.

36 Ibid., VIII.
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doat tat ca: hién thuc, cude doi, giong nodi va ca nhitng tiéng dong han gay ra khi cur
dong, d¢ hoa than thanh mot hinh dnh cam, nhap nhdy mét thoang trén man anh roi lang
1 tan bién. .. cai thiét bi nd bé s& dién hinh bong hin cho cong ching, con ban than han
thi phai chap nhan dién cho né.%’

Benjamin phan tich aura cta dién vién trong phim nhu mét kiéu bi that doat khong mang dén
dau thuong. Viéc ghi hinh trong dién anh khién cho con nguoi ta roi vao tinh hudng phai lam
viéc va séng nhu nhan vat minh tha vai, rdi chinh ngudi dién vién phai tir bo cai aura kinh
nghiém cudc sdng, cam nhén riéng vé nhan vat... Boi 18 theo 6ng, aura ludn gin lién trong
khong gian va thoi gian vi dé bao ton cai doc nhat ctia né. Noi khac di, viéc dién vién xuét hién
trén truyén hinh hay man anh di loai hoan toan 4m thanh moéi trudng, kinh nghiém cam thu
nhén vat, sy mét méi ctia dién vién, bau khi lam viéc, tiéng thd ddc. .. 1a cai 1am nén cai khong
gian ma ngudi dién vién trinh bay vai dién cia minh. Bén canh 0, thoi diém khan gia co thé
xem tac pham phim do ngudi dién vién dy dong da 1a mot khoang thoi gian rat lau sau thoi
diém vai dién duoc tién hanh.

Dién vién nhu 14 “mdt dao cu, chon theo dic tinh va dat ding chd”*® ma Arnheim dé phat biéu
trong tiéu luan Phim dnh xét nhw la nghé thudt vao nim 1932 cua ong. V&i Benjamin, 6ng da
nhin théy “dién vién trén san khau nhap minh vao mdt vai dién. Dién vién dién anh rat nhiéu
khi khong dugc 1am nhu vay.” Ong ¢dt ¥ mudn noi dén sy tu do trong qua trinh tac thanh vai
dién cta ngudi dién vién. Boi 18, nguoi dién vién san khau c6 thé nhap vai va thé hién vai dién
theo cam xuc va kinh nghiém sbéng ctia minh dua trén nhitng hoi dap ctia khan gia bén dudi.
Vai dién trén san khau s tiép tuc dién ra va ngudi dién vién phai tmg bién du c6 chuyén gi xay
dén. Nguoc lai, dién vién dién anh bi tudc doat di cai aura von c¢6 ctia minh khi vai dién 13 tap
hop cua nhiéu phan canh khac nhau trong nhiéu gi0 lam vi¢c. RO hon, thuc tai bi xén nho ra
timg miéng dé roi sau d6 ghép lai thanh mot 6 banh hoan chinh. San pham dién anh mang dén
mot vai dién khong xuyén sudt so véi thuce tai vi nhan vat trén phim da dugc ghép lai tor mot
chudi cac doan quay nhé nhu toan canh, cin canh, luét nhanh, cham lai...

Nhu vay, thé giéi ma nguoi dién vién man anh dua dén cho khan gia qua thuc khong phai la
cai dang dlen ra thuc té. Boi, theo quan diém cua Benjamin, con nguoi tuong tac voi thé gioi
va chiém ngam ve dep cua nd qua kinh nghiém va cu thé la doi mat dé nhin ngam. Tat ca hinh
anh duoc truyén vé mét dé dua dén nhitng kinh nghiém vé thé giéi. P6i mét hudéng tam nhin ra
dé don nhan nhing gi thé gioi goi téi. Vi thé, d6i mét chi c6 thé & mot diém trong mot thoi gian
va khong gian chtr khong thé chuyén canh lién tuc nhu trén phim. Vi thé, diéu khan gia xem va
kinh nghiém 13 khong thuc va thiéu thoi gian dé suy nghi cai thé gioi minh dang trai qua trén
man anh.

Vi dy, mot canh quay ctia Tom Cruise bam canh may bay dé nhay qua mot may bay khac da
khong khoi khién cho khan gia kinh ngac. Tuy nhién, canh quay duoc quay trén nén xanh nén
khong trung voi nhiing toa nha 1a ky xao dién anh. Chiéc may bay dién vién bam vao chi bi treo
lo lung trong truong quay. Gio6 xuat phat tir nhitng chiéc quat cong suit 16n v6i hé thong dén
chiéu sang c6 chu y. Nhu thé, nguoi xem khong phai xem mot hién tuong c6 thuc nhung la mét
chudi nhitng md phong thyc té tir phong quay. Chinh vi nhiing yéu t6 khong mang lai kinh

37 L. Pierre Quint, L'art Cinématographique. (Librairie Félix Alcan, 1927), 14-15.

38 Rudolf Arnheim, Film As Art (London: University of California Press, 1957), 176-177.

159


https://khoahocconggiao.org/

CSL - ISSN: 2771-1412 Catholic Science & Life Vol. 6; No. 1; 2026

nghiém cho ngudi xem mot cach thuc t€ ma aura cua vai dien khong he dugc tri nhan.Piém dac
biét trong tu tuong cua Benjamin ve aura di¢n anh do la:

Cai aura bao quanh nhan vat Macbeth trén san khau khong thé tach roi khoi cai aura
bao quanh dién vién dong vai Macbeth truc tiép trude cong ching. Con dac thu cua
phim quay trong trudng quay & chd cong chung dugc thay thé bang thiét bi quay hinh.
Cho nén cai aura bao quanh dién vién at han héo tan va cling véi didu do, cai aura bao
quanh nhén vat ciing dong thoi bién tan.?°

Vi vay, khi mot buc tranh, mét birc diéu khic hay mot ngh¢ sy biéu dién trong nhiing khong
gian nhat dinh s& tr¢ thanh d6i tuong chiém ngam va tri nhdn mang dén kinh nghiém vé thé
gidi hién tugng cho chinh chu thé 1a con nguoi. Néu nhu may moc hay mdt vat gi khac thay thé
chd tiép nhan kinh nghiém s& gay ra sy d6 gay viéc thu nap aura trong tién trinh nhu thé. Trong
truong hop xem phim ciing thé, nguoi dién vién van c¢6 hoi thd aura trong minh, trong vai dién
cia minh nhung lai duoc trinh bay cho khan gia qua trung gian la may quay phim- cong ngh¢
lai khong can sy thu nap kinh nghiém va su hoi dap. May quay phim va hi¢u tng hinh anh
chang can kinh nghiém hay thai do t6n trong dién vién, diéu nay hoan toan trai nguoc khi dlen
trude khan gia. Khan gia xem dién vién hanh dong qua man anh sau khi phim dwoc san xut lai
bi dem ra khoi cai khong gian dién ra va bau khi ctiia hanh dong khién cho nhitng hinh anh chay
qua lién hoi hay hodc 06 am thanh thi chi la gia 1ap lai. Chinh khan gia ciing bi mét di khoang
thoi gian dé chiém ngam diéu dién vién mudn noi va y nghia an tang sau do. Qua trinh thu nhén
aura tir khan gia dén dién vién bi ngan cach boi nhitng dung cu cong nghé khién khong gian bi
thoat ly va thoi gian bi bo mic. Vi thé, cai aura trong khong gian va thoi gian bi x6a bo.

Benjamin nhan dinh vé sy tan lui cua aura trong di¢n anh nhu sau: “su tan lui cia aura, phan
g ctia dién anh 13 gia tao khi n6 dung nén cac nhan vat ndi tiéng ngoai pham vi truong quay.
Su sung bai minh tinh, dugc thac déy béng von dau tu dién anh, tim cach duy tri sttc mé hoac
clia cac ngdi sao, song tlr 1au d6 chi con 1a sirc mé hodc ddi bai ctia nhitng mén hang.”** Piéu
nay can hé dén viéc aura cua nguoi dién vién bi d6i dii nhu mot mon hang cua nén kinh té thi
truong. Boi, nguoi dién vién cong hién cai aura minh dang c6 va ctia vai dién minh dam nhan
cho cong chung la nhiing con ngudi dong vai tro nguoi tiéu dung.

Tuy nhién, ngudi dién vién khong hé nhan ra dugc bat ctr diéu gi tir phia thi trudng bang cam
ndng thong thuong vi n chi 1a mot mé khai niém vo cing mo ho. Nguoi dién vién va vai dién
cua ho lam viéc trong truong quay hang gio va dbi dién trude dng kinh voi nhitng cam xuc gia
tao tir y tuong co6 san. Co khi mot cam xuc dén trong khi nhép vai nhung lai khong phu hop voi
dao dién cling s€ gy cho canh quay d6 ngung lai dé chuyén qua mot lan quay khac. Chung ta
c6 thé thay rang cai thuc tai gdm khong gian va thoi gian cua nguoi dién vién ngay khi nhap
vai vira khong dugc lién mach vira bi 4n dinh theo mét y tuong. Pirandello cling miéu ta rang:

“ngudi dién vién khong mot giay phut nao quén rang hinh anh cua minh s& dugc truyén dén
cong chung. Anh ta biét rang khi d6i dién véi cai may, 1ot cude thi cling 13 minh dang huéng
dén cong chiing nhu 13 nhitng nguoi tiéu thy san pham va tao nén thi trudng.”!

Nguoi xem phim sé€ bi dat vao vi tri cua nguoi giam dinh vién ma khong c6 mot kinh nghiém
nao doi voi dién vién, thay vao do la kinh nghiém truc tiép tur hinh anh duoc tai dén qua may

3 Walter Benjamin, “The Work of Art in the Age of Its Technological Reproducibility,” IX.
40 Walter Benjamin, “The Work of Art in the Age of Its Technological Reproducibility,” X.

41 L. Pierre Quint, L'art Cinématographique, 14.
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quay. Nén Benjamin da két luan: “khan gia dong cam véi dién vién chi thong qua dong cam
v6i hinh anh tir cai may quay phim, cho nén khan gia ciing tiép thu cach ti€p cén cta cai may”+

May quay phim s€ dong vai tro 1a ke xay dung lai ndi dung cau chuyén cho mét bo phim. Tuy
nhién, ndi dung phim ciing 12 mot chudi lién mach woc ghép tir nhiéu canh quay véi nhau trong
nhiéu 1an quay khac nhau. Piéu dang chu y, cau chuyén duoc ké trong mdt v& kich déu phu
thudc hoan toan vao cam xtc, 16i dién va cach Gmg phé cua dién vién trén san khau con trong
phim dién anh thi nhitng y tuong ciia ngudi dién vién s& dugc dinh vi bang 16i dién cua dao
dién nghé thuat, dugc dinh hinh do dao dién quay phim va c6 khi ngay ca 101 thoai cling phai
tudn thu theo kich ban kém am thanh.

Chinh vi thé, cai dep aura ctia ngudi dién vién khong duoc trai nghiém bang chinh kinh nghiém
thuc té noi khan gia nhung lai bi bugc trai nghiém qua nhimg doan cat ghép lai thanh mot chudi
hinh anh v6 hon dé cho c6 néi dung. May quay lam phan manh va pha v& aura clia nguoi dién
vién khi may quay dong vai tro cua dién vién dé truyén ti khan gia va khan gia xem dlen vién
qua glan tlep man chiéu. Diéu nay khién cho khan gia khong c6 bat ki kinh nghiém nao vé budi
biéu dién dé hiéu cach thirc sang tao nghé thuat ciia cac dién vién. Sau cung, khan gia nhiing
tuong minh kinh nghi€ém céi aura cua by phim nhung thuc ra chi 1a nhiing “ban giam khao lo
dang”* trudce nhitng hinh anh v6 hon luét qua trén man anh sau khi duoc phu phép tré nén mot
cau chuyén.

Khan gia bi dit vao trong nhitng ddm doéng cam thy san pham sao chép hay chi 1a ngudi tiéu
thu san pham thij truong thong qua nhitng san pham phim anh. Dudng nhu ngay chinh khéan gia
ciing bi tudc doat di cai khong gian va thoi gian khi ngdi xem mot bo phim boi ho dang ngdi
trong mot rap phim vé&i diéu hoa kém theo am thanh cao cip va thoi diém ho xem da 1a vai
thang sau khi ca doan 1am phim déng may hoan tit moi céng doan. Cai ho dang xem chi 1a mot
san pham ciia may moc chir khong phai 1a ci thyuc té ngay chinh thoi diém ho hién dién.

Duhamel, ngudi khong c6 thién cdm véi dién anh da phat biéu vé ciu truc khi xem phim: “t61
khong kip nghi diéu t6i mudn nghi nita. Tu duy cta t6i phai nhuong chd cho nhitng hinh anh
dong.”* Duhamel ciing 3 xem dién anh nhu 13 mot tro choi tiéu khién ciia dam dong khi cam
xuc va kinh nghiém thyc tai qua phim anh bi dinh vi boi tinh tiét bo phim va dam dong trong
rap. Ong cho rang viéc ludt mot loat nhitng hinh anh va hiéu Gng trong phim trén man anh
khién cho tu duy ctia ngudi xem bi ngung dong va bi bd phim thap vao minh. Benjamin da chi
15 rang cach thirc tri nhan thyc tai qua nghé thuat da thay doi tir viéc ngudi xem thap vao trong
c4i aura cia mot birc tranh thi nay bi doi thanh nguoi xem bi phim anh 16i cudn minh theo tinh
tiét n6 mudn khi ong phat biéu réng: “Trudc mot tac phém nghé thuat, nguoi cht tdm thi nhap
vao n6, hoa minh vao né, nhu truyén thuyét vé mot hoa si Trung Hoa trudc birc tranh hoan hao
ctia minh. Trai lai, ddm d6ng bi phan tdm thi nhap tac phadm nghé thuat vao minh.”45

Chung ta c6 thé hiéu rd hon diéu nay khi Duhamel dua ra vi du v6i mot tinh tiét trong phim,
mdt ngudi trong rap cuodi co thé khién cho ca rap c6 hi¢u ng cuoi theo, va tuong ty vdi cac
cam xtc khac. Benjamin ciing dé cap dén su thay doi trong cach tri nhan nghé thuat tir khi xuat

42 Walter Benjamin, “The Work of Art in the Age of Its Technological Reproducibility,” VIIL
43 Walter Benjamin, “The Work of Art in the Age of Its Technological Reproducibility,” XV.
4 Georges Duhamel, Scénes de la vie future (Paris: Mille et une nuits, 2003), 52.

45 Walter Benjamin, “The Work of Art in the Age of Its Technological Reproducibility,” XV.
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hién cac cong ngh¢ ky thuat nhu may anh va may quay phim. Su thay d6i rd nét nhat 1a trong
linh vuc hoi hoa, trude ddy, ngudi ta thudng ling 18 ngdi chiém ngdm tac pham mot cach tram
ngam trong mot khoang khong gian va thoi lugng da dai dé cam nhan hét hoi thé aura thi nay
ngudi ta chuyén thanh xem tranh trong nhitng dam dong véi thuyét trinh vién. Pay ciing 1a dau
hiéu cho sy di xudng ctia viéc tri nhan ma Benajmin goi 13 : “Kha ning nhan ban tic pham nghé
thuat bang ky thuat khién quan hé giita quan chung va ngh¢ thuat thay d6i.”*® Dong thoi,
Benjamin ciing da chi ra rang phan mg ctia ddm dong trudc nhiing tac pham nghé thuat khong
con hé tai & viéc chiém ngam ca nhan va kinh nghiém mang lai khong con cé vi nita ma da bi
1¢ thudc vao kinh nghiém ciia ké khac. Ong bao rang: “khéng & dau nhu trong rap chiéu, phan
g cua ting nguoi — ma tap hop lai s& tao thanh phan tmg cua cong chiung — tir dau da bi diéu
kién hoa béi ¥ thirc rang phan img ctia minh s& gop phan 1am nén phan tng ctia dam dong ngay
sau d6. Boi vy, khi bay to phan tng thi timg ngudi trong dam dong ciing dong thoi tu diéu
chinh.”4’

Dén day, Benjamin cho rang: “Dic tinh cta dién anh khong chi nam & cich ma con nguoi thé
hién minh trude thiét bi quay phim, ma con & cach ma con nguoi thé hién méi truong xung
quanh nho thiét bi d6.”*8 Phat biéu nay ciing l1a dé Benjamin noéi dén “vo thuc thi
giac(unconscious optics)”* trong dién anh. Qua k§y thudt quay phim cta cac thiét bi cong nghé
va k¥ thuat xt 1y hinh anh, con ngudi ta c6 thé nhin thiy tudng tan cach thirc minh d phan tng
v6i moi truong xung quanh ma c6 18 rang mét thuong khong thé nhin thay tuong tan dugc. Vi
dy, hinh anh mot nguoi budc di trén duong phé. Nho ¢6 k¥ thuat dung phim voi cac ky thuat
nhu: phong to, can canh, giam téc do (slow motion) va lam mo bdi canh (Fast Blur) dé cho thay
tung budc chan dugc nang 1én, ha xudng cham rai nhu the nao. Nhu thé, Benjamin da chi ra
mat cach rd rang tic dong manh mé& cua phim anh khi cho rang phim anh di tung cham dén khi
canh vo thtrc thi gidc bdi nhitng loai hinh méi cua viée tiép nhan, kinh nghi€ém va cac hinh thai
chil quan tap thé khac. Nhu thé, phim vira ndm giit ca chirc nang tri lidu va gido duc ciing nhu
1a khia canh tuyén truyén.’°Co ban, phim hay hinh anh c6 thé mang dén nhung kinh nghiém
cho dam dong.

Nho ¢6 phim anh, con nguoi st dung né nhu mét cong cu dé nghé thuat hoa chinh tri. Duéi
mot cai nhin dau thuong vé nhing cudc chién tranh tan khbc va d6 ciing chinh 14 thuc tai ma
con nguoi phai trai qua hang ngay trong sy kinh khlep Benjamln chi ra cai tan dQc cuia cai goi
la “Fiat ars — pereat mundus”, nghé thudt trén hét — mac ké thé gioi ma chu nghia Phat-xit da
tuyén bd nhu thé. Nho ¢6 phim anh va nhiing ¥ tudng tuyén truyén 1ong ghép vao ndé ma ngudi
ta da phai thét 1én rang:

Chién tranh dep, vi véi nhitng mit na chong gas, nhiing chiéc loa phong thanh kinh hén,
nhitng khau sung phun lira va xe tang hang nhe, chién tranh da thiét 1ap su thong tri ciia
con ngudi dbi véi may moc nd dich. Chién tranh dep, vi no tan phong cai co thé dugc
kim khi hoa cua con ngudi nhu hang a0 uge. Chién tranh dep, vi no khién mét canh
dong hoa thém ryc rd nhd nhitng chim lan sang ngdi & dau sing may. Chién tranh dep,
vi né hoa quyén lira dan, phéo kich, nhitng phiit nglrng ban, mui hwong va mui tir thi
rita nat thanh mot ban giao huéng. Chién tranh dep, vi n6 tac thanh nhimg kién trac
mdi, nhu cua cdc xe tdng hang nang, cac doi bay hinh ky ha, cac vong khoi cudn 1én tir
nhimg ngdi lang bdc chay va biét bao thi khac... Hai thi si va nghé si vi lai, hiy ghi

46 Ibid., X11.

47 Ibid.

48 Walter Benjamin, “The Work of Art in the Age of Its Technological Reproducibility,” XIIL

4 Ibid.

0 Miriam Hansen, Cinema and Experience: Siegfried Kracauer, Walter Benjamin, and Theodor W.
Adorno, 171.
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nh¢ nhiing nguyén ly do vé mot nén my hoc cua chién tranh, dé cong cuoc phén diu
cho mdt nén thi ca va nghé thuét tao hinh mai cua chiing ta duge soi sang.>

Véi Benjamin, phim anh 1a mot tién trinh ctia cong nghiép hoa dé lam cho con ngudi ta té liét
cam giac. Phim anh nhu mét cach thirc lya chon trong thoi dai sao chép va no 1a hdi chudng
cho cai chét ciia khai niém nghé thuat truyén théng va aura.5? O day, Benajmin di khong xét
dén khia canh ich loi ma phim anh mang dén cho nhan loai trong linh vyc giai tri nhung 6ng
nhan manh dén anh hudng cua phim trén viéc kinh nghiém thé gi6i ctia con ngudi. Con nguoi
dung d6i mat nhu phuong tién chinh yéu dé kinh nghiém thuc tai nhu chinh né dugc phan chiéu
lai cho con ngudi trong khong gian va thoi gian, di nhién, ching ta c6 thé chi c6 mot doi mat
tri nhan moi vat trong tam phong ctia nd & mot bdi canh nhat dinh. Va phim anh ra doi, da lam
cho mdi lién hé gifra con nguodi va thuc tai bi thay ddi hoan toan.

Aura noi khoa hoc

Trong lich st khoa hoc thé gidi, chic han rang ai cling dd timg mot 1an nghe vé cudc nghién
ctru “nhan ban vo tinh cuu Dolly” vao thang 2 nam 1997. Day Ia truong hop nhan ban dong vat
dau tién trén thé gio1 tr mot té bao gdc. Ngay khi cong bd két qua cudc thi nghiém, cac cude
tranh luan va phan dbi da nd ra gitra cac nha khoa hoc va ngay ca nhirng nha dao dirc hoc trén
thé gidi. Vay liéu rang viéc nhan ban mot con ciru co lam tién dé cho nhirng nghién ctru dé nhan
ban mot con nguoi khong? Cau hoi 16n hon 1a ligu néu con ngudi ciing dugc nhan ban theo
cach thirc nhu thé thi c6 phtt hop hay khong? San pham nhén ban vo tinh 4y c6 nim gitr tron
ven cai aura hay khong?

Vao nam 2005, Lién Hiép Qudc di ra “tuyén bd vé nhan ban nguoi” va kéu goi toan cau ban
hanh 1énh cim véi cong viéc nay. Di nhién, vé phuong dién nao d6, nhan ban vo tinh con ngudi
da khong dugc ban cai dén nira. Nhan ban vé tinh la mot sang tao dya trén viéc sao chép tir mdt
nhanh DNA hay toan b hé gen. Viéc nhan ban vo tinh con 14 tién trinh cho ra cip song sinh
hay nhiéu hon. Dic biét, nhan ban vo tinh ciing ¢6 thé thyc hién trong phong thi nghiém thong
qua viéc tach hodc ghep phoi. Phoi duoc dua vao tir cung sau do dé phat trién thanh nhimg c4
thé giéng hét nhau vé mit di truyén.

Nhén ban vé tinh thuong dugc goi 1a chuyén nhéan té bao sinh dudng (Somatic cell nuclear
transfer). Qua trinh nay lién quan dén viéc chuyén nhan cia té bao sinh dudng vao nhan cia
trimg khde dugc chon da bé bd DNA. Tiép theo, tring c6 chira nhan da chuyén ddi duoc soc
dién dé phat trién thanh phoi. Sau cuing, phéi dugc chuyén vao tir cung dé dugce sinh ra nhu cac
sinh vat khac. San pham duoc sinh ra goi 1 con nguoi hay 14 san phdm sao chép?

Pau tién, theo quan diém ndi bat ciia Aristotle vé con ngudi d6 1 1y tri. Theo ong, 1y tri 1a dic
diém khién con ngudi khic voi cac loai dong vat khac. Vay tai sao phai nhan ban vo tinh? Phai
ching ddy 1a nhu cau cén thiét cho mot bd phan trong xa hoi? Nhin vao thyc té, ching ta co thé
thay tinh trang vo sinh, hiém mudn van xay ra hiang ngay voi cac cap doi bi xem 1a kém may
man. Pham la con nguoi thi ai cling mong udc muu cau hanh phuc va mot cude sdng tuoi dep.
Pira con do minh sinh ra s& 1a mot trong nhitng mbi day lién két bén viing va chit ché gitra tinh
yéu ctia d6i phdi ngiu.

Ly do déu tién can d& cap dén d6 chinh 14 hanh phiic ctia con ngudi. Viée nhan ban vo tinh s&
14 mot cong cu gitp giai quyét van nan hiém muon ciia cac cip doi. Nguoi ta co thé cho ra

S Walter Benjamin, [lluminations- Essays and reflections, trans. Harry Zohn (New York : Schoken
Books, 1968).

2 Cf. D'Haeyere, Steven Jacobs and Hilde, “Frankfurter Slapstick: Benjamin, Kracauer, and Adorno on
American Screen Comedy,” October Magazine 160 (2017): 30-50.
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nhing dta con khoe khodn duoc chon loc tir nhitng té bao gdc 1ay tir cha va me. Qua trinh s&
cho d6i vo chong dtra con ctia minh véi nhimg dic diém va bd gen giéng cha me.

Tiép theo d6 14 nhan ban v tinh gitp chon loc nhitng bd gen wu ti. Nguoi ta s& ¢ thé tng
dung cong nghé “sao chép” cac nhanh gen wu ti ctia con ngudi dé cho ra mot thé hé mang
nhirng vu diém vuot bac va tranh dugc nhitng diém khuyét ma qua trinh sinh san tir nhién hay
gap phai nhu (thai bi di hinh, di dang hay khuyét tat...) Tuy nhién, bén canh nhimg uu diém
cua nhén ban v6 tinh, n6 cling kéo theo nhirng suy nghi cac mat dbi 1ap va thiét nghi du manh
dé x6a bo cong nghé nhan ban vé tinh trén toan cau.

Trude hét va trén hét d6 13 danh mét tinh ca vi noi mot ca thé nguoi. Immanuel Kant da xéac
dinh rang con nguoi 1a mot thuc thé co 1y tri, c6 pham gia va xing dang duoc ton trong. Ong
dinh nghia mdt cach khét khe vé tu do ciia mot con nguoi: “cling nhu tha vat, khi chiing ta tim
hanh phuc va tranh dau khd, chung ta khong thuc sy hanh dong tu do. Chung ta 1a nd 1€ cua su
ham mudn va khat khao ctia chinh minh. Tai sa0? Boi vi bét ctr khi nao chiing ta tim kiém cach
thoa mén ham mudn ctia minh, tit ca moi thir chiing ta 1am 13 vi loi ich ciia mot muc dich cudi
cung nao d6 ndm bén ngoai chiing ta. Toi 1am viéc nay dé xoa diu con déi cia toi, viéc khac dé
giai con khat cua t6i.” Noi nhu thé, khong c6 nghia 13 con ngudi khong hé co duoc tu do,
Immanuel Kant nhin manh vé hanh dong tu do 14 hanh dong theo quy tic ty t6i dinh ra cho
chinh minh, khong theo ménh 1énh cua tu nhién hodc quy udc xa hoi.

Twr nhitng 13p luén cua Kant ¢ trén, ching ta théy duoc réng khi mdt con nguoi dugce thuc hién
nhan ban vo tinh s& chiu su dinh vi, xac dinh du 1a nhimng dic diém ho phai c6 khi tién trién
thanh phoi va trd thanh mot con ngudi. Trong truong hop phdi nhan ban kém chét lugng sé& bi
loai di va chon mot phoi khac. Két qua sau cung 1a mot ban hoan hao nhat. Piéu can duoc luu
tam & day do6 1a cach “san pham nhan ban” twong tac vai thé gidi. Tt ca nhitng cau tao, nhiing
dic diém co thé déu duogc cac nha khoa hoc xéc dinh cho nhiing té bao tbt nhat, ngay ca co thé
di (mg v&i cai gi ciing bi loai ra dé cho ngudi Ay tré nén hoan hao nhéat. Nhu thé, liéu d6 chi 1a
mdt san phdm? Mot cip song sinh cting don bao giéng nhau nhu mot, nhitng van ¢ nét khac
nhau vé tinh tinh, bénh 1i di tmg, s& thich va phong cach séng. Nhung liéu mot “ban sao” y ban
chinh s¢ léy su khéac biét nao dé nhan dién minh khi ngay ban dau ho da bi 4n dinh nhu thé?

Ly do thtr hai d6 13 ban sao chép c6 thé bi sir dung nhu mot cong cu. Ciing theo Immanuel Kant:
“Hay hanh dong theo cach, ma ban dung nhan tinh ddi xir v&i con nguoi, du do 1a chinh ban
hay 1 nguoi khéc, luon luén nhu thé trong moi thoi khéc, chir khong chi 13 phwong tién”. Theo
tu twong ciia Kant vé con ngudi, con ngudi phai duge ton trong va ddi xir nhu ho 13. Quay tré
lai vin dé da duogc dit ra tir trude vé viée nhan ban vo tinh con nguoi, bén canh lgi ich thoa
man nhu ciu c¢d con cla nhiing do6i vo chéng hiém muon, liéu san phém “sao chép” tir nhan ban
cho bién no tro thanh mot “mén hang”?

Chung ta c¢6 thé vién dan nhiing 1y do tot dep vé nhan ban v tinh con ngudi nhung suy cho
cung, nhu cdu théa man viéc c6 con hay “phuc sinh” ngudi minh yéu thwong di qua doi chi la
vi chinh loi ich ctia ngudi tham gia. Chinh dira bé duoc sinh ra va ngudi duge phuc hdi sy sdng
bang nhan ban xét cho cung chi 1 nhitng phuong tién giup théa min nhu ciu cta ngudi khac
ma thoi.

Vé phia nguoi me, nhan ban vo tinh da bién nguoi me trd thanh “phuong tién” dé dat duoc muc
dich 1a cho ra mot “ban sao” y ban chinh. Cac nha khoa hoc s& 14y nhan chtra té bao sinh dudng
dé cho vao trimg. Hang tram tréi trimg s& duogc kich dién dé tao phoi va qué trinh nay dong thoi
phai giét di nhimg phéi khong du tiéu chuan. Cudi cung, khi da chon duoc phéi tot nhét, ngudi
me s€ trg thanh nhu “ngudi mang thai ho” dé dua ra mot “ban sao chép” vi phdi cau thanh ngoai
co thé.
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Theo Kant, hanh dong cho nguoi khac nhu ho 1a con nguoi va trong moi khoanh khéc. Viéc
nhan ban v6 tinh da tude doat di cai “nhén tinh” phi bém noi mdi con nguol. Du c6 yéu thuong
cach may, su that vé mot con ngudi dugce tao ra véi té bao chon loc bang phuong phap vo tinh
Van am anh nguoi tham gia thi nghiém. Céu hoi dugc dit ra 1a liéu nguoi ta co dbi xur véi ban
“sao chep” ay nhu ban nguyén goc la nguoi da khuét khong? Hay chi 1a mot phuong tién dé
ngudi ngoai noi dau thuong? T¢ hai hon, dira con bang phuong phap vo tinh c6 thyuc sy 1a con
ctia nhirng doi vo chong khong? Hay chung chi 1a nhitng phuong tién dé tranh diéu tiéng 1a thir
“g4i doc khong con” tir nhitng ngudi xung quanh? Nhu thé, trong treong hop da cé con hay
nguoi than sinh hoat tr¢ lai sau khi thyc hién nhan ban vo tinh, liéu nguoi ta con coi ho 1a con
nguoi v6i ddy du pham tinh hay chi 1a mot “san pham” ma thoi?
Cudi cung la sy nguy hiém khi sir dung phuwong phap nhan ban vo tinh trong quén suy. Vira qua,
Trung Qudc di cong bd két qua nhan ban vo tinh trén khi.53 Piéu nay khong co nghia rang sé
xay ra vo1 nguoi trong thoi glan som nhat. Tuy nhién, viéc nhan ban vo tinh con ngudi s& gidng
nhu mdt “may in con ngudi” cho nhiing muc dich ma nguoi ta khao khat.

Trong cac bd phim anh hing vién tudng ciia My, khong it 1an ching ta xem duoc nhitng canh
nhan ban ngudi. Nguoi ta chon lya nhitng ngudi wu t nhat, stic khoe hoan hao nhat dé nhan
ban ra mdt lyc lugng “ban sao” hung hau cho linh vuc quan su. Vi la phim nén chiing ta khong
thé n6i né chi 1a phim. Dién hinh nhu trong phim “Cudc chién cac vi sa0”, cac anh hing trong
phim sir dung vii khi 1a siing, kiém lazer cyc manh, va dén nay, kiém lazer va sing lazer trong
linh vuc quan su da xuét hién.

Luc luong quén chung “sao chép” la mot mdi nguy dén an ninh ciing nhu n6 1a thoi diém pham
gia con nguoi bj danh d6 chi bang mot cdy sing trong tay ‘nhiing nguoi chi huy. Ban sao chép
s€ mai mai khong bao gio nhan dugc sy ton trong tir cac cap chi huy boi 1€ néu ho nam xudng,
nguoi ta ¢o the sao chep thém hang tram ngudi nhu anh ta ma van tron ven long trung thanh.
Su nam xudng, mat di hay ton tai ciia mot nguoi linh “sao chép” s& chang anh hudng gi dén
nguoi khac khi twong tac v6i anh trong cudc song hing ngay.

“Bén sao” tir nhan ban vo tinh (Clone) d3 12 mot tiéng chuéng luu y cho nhiéu nha dao dirc hoc
va luan 1y hoc tir 1au boi nhirng nguy hai cua n6 mang dén cho con nguoi. Ngoai nhirng loi ich
ctia n6 mang lai dé phuc hoi cac loai dong vat tuyét chung hay nlem vui cho céac cap hlem mudn
thi no cling kéo theo su pha v trat tu tu nhién von dang & mirc on dinh cho sy phat trién cua
nhan loai. Nhin vao chinh van dé, ching ta c6 thé xac dinh duoc rang di con ngudi duoc nhin
ban thanh cong thi c6 1€ n6 chi mai dung lai ¢ “ban sao” mot con nguo1 nguyén ban.

Nhin vé “ban sao” con ngudi qua ling kinh ciia Walter Benjamin, ching ta c6 thé nhin ra dugc
rang con ngudi 1a mot san pham doc nhét trén thé gidi va né bat kha sao chép. Con nguoi budc
vao cugc doi trong khong gian va thoi gian. Chinh trong cai giéi han cua chiéu kich thoi gian
va noi chdn di lam cho hitu thé nguoi Ay trd nén tuyét voi nhat ma khong c6 ai c6 thé thay thé
duogc. Thoi gian s& qua di va khong gian s& thay d6i mang theo nhimg con ngu’orl cu thé di theo
n6. Khong co su dao nguoc thoi gian hay 1ap lai cai khong gian ma con nguoi ta di timg séng
mot 14n nita. Mot khi hitu thé bude di trong nhirng gidi han nhu thé, n6 chi xuét hién duy nhét
mdt lan, chinh vi thé, sy xuat hién ctia n6 phai la hién than cta cai “aura-doc nhat”.

Ngudi ta chi con c¢6 thé nhin va cam nhan lai cai aura cua nhimng con nguoi sy thé qua kinh
nghiém c4 nhan cta ban than ma théi. Diéu nay, Walter Benjamin ciing nhic dén trong tiéu

53 “Nhén ban con ngudi: nén mimng hay lo so?,” Tudi Tré, accessed Feb 12, 2021,
https://tuoitre.vn/nhan-ban-con-nguoi-nen-mung-hay-lo-so-1423583.htm
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luan cua ong khi néi vé chirc nang nghi 18 cua tranh v&. Khi cong nghé 1én ngoi da tudc doat
chirc niang nghi 1& ctia nghé thuat ma thay vao dé 1a chirc ning trung bay, nhung nghé thuat con
mdt can c sau cing d6 13 tranh/ anh chan dung cta ngudi da khuat dé tuong nhé dén ho. Didu
tuyét voi trong tu twong cua 6ng do 1a cai aura noi con nguoi duge phac hoa trong khung hinh
khong duoc cam thu néu nguoi xem khong co kinh nghiém vé nguoi dy cung nhu khong co
mdt khoang thoi gian du lau dé tri nhan su hién hitu cua con nguoi da qua doi ay. Tét ca co thé
dugc sao chép, nhung kinh nghiém vé hiru thé va nét dep aura mai mai khong bao gid chép
duoc.

Aura- Hoa trdi cua kinh nghiém

Walter Benjamin da nd lyc phat trién thuat ngir aura nhu x4c dinh méi twong quan giira con
ngudi va thé gidi. Chic chian mot diéu rang xa hoi s& phai thay doi theo nam thang va né kéo
theo su phat trién khoa hoc k¥ thuat, nghé thuat d@)ng thoi phai thich g véi thoi cude. Piém
dic biét trong nhitng tiéu luan ctia Bejamin vé aura chinh 1a cach thirc ong dé cap dén kinh
nghiém ciia chu thé khi dung truéc dbi tugng. Chinh nho kinh nghiém ma con nguoi c6 thé
nidm bét dugc cai gia tri aura doc nhit noi hién twong va trong thé giéi. Phan nay ciing chi 1a
mdt chiit mé rong nhimng gi ma Benjamin d khai trién dé noi dén tAm quan trong cta viéc nhan
ra aura nhu hoa trai cia qua trinh kinh nghiém.

Thuec su, viéc dé cap dén tu tudng kinh nghiém cia Immanuel Kant 1a mot diéu can thiét dé
hiéu hon nhimng gi Benjamin khai trién khai niém kinh nghiém. Immanuel Kant trinh bay ve
kinh nghiém trong phé phan ly tinh thuan ty. Theo Kant: “moi nhan thirc ciia ta déu bat dau tir
kinh nghiém, vi d6i tuong tic dong dén giac quan cia ta, sau d6 quan nang s& nhan thirc, mot
phan s& ding lai & hinh twong, mot phan duoc xir ly nho giac tinh. Xét vé mat thoi gian, khong
nhan thire nao di trudce kinh nghiém.” 4 Theo do, 601 tuong s& dugc loc qua 12 khung pham tru
thong qua 5 giac quan dé dua den mot cai hiéu vé mat kinh nghiém d6i trong. Dién hinh nhu
khi chu thé nhin ngdm mat trai sdu riéng 1an dau tién. Chu thé phal thong qua tay so, miii ngu,
luGi ném, mat nhin... sau do, giac tinh dua dén tu tuong dé roi chu thé c6 thé co nhing kinh
nghiém vé “trai sau riéng”. Vi thé, Kant da phat biéu: “nhing tu tuéng khong c6 noi dung thi
trong rong, nhiing truc quan khong c¢6 khai niém thi mu quang.”s’

Trong khai niém kinh nghiém ciia Kant ciing néu 1én sy thiét yéu cua 2 khia canh chinh d6 1a
khong gian va thoi gian. Ong chi ra rang cam nang (sinnlich keit), giac tinh (verstand) va Iy tri
(vernunff)® 1a 3 ¢t tru chinh trong qué trinh nhan thire hay kinh nghiém nghiém ddi twong cta
chii thé. Tuy nhién, gia tri cia qua trinh nhan thirc ay lai dwoc gidi han trong khong gian va thoi
gian ma no xay ra.

Kant chi rd vé mat “khong gian 1a mét tryc quan thuan tay, tién nghiém chtr khong thuong
nghiém, 12 mé thirc cho moi hién twong cua gidc quan bén ngoai, tirc 1a diéu kién chu quan cua
cam ning, nhd d6 truc quan bén ngoai mai co thé c6 duoc cho ta.”s” Nhu thé, mot sy kién nhu
ngdm hién tuwong cau vong khi dang xem nhitng chiéc may bay tha khoi biéu dién nghé thuat
can c6 mot khong gian nhat dinh dé giac tinh suy trdng dén mot noi cy thé nd xay ra. Bén canh
d6, “Thoi gian 1a mé thire ciia gidc quan bén trong, tirc truc quan ctia chinh ta vé trang thai bén

54 Immanuel Kant, Phé Phdn Ly Tri Thuan Tiiy -tdp I, trans. Bui Van Nam Son (Ha N6i: Van Hoc,
2014), 77.

53 Ibid., 139.

56 Nguyén Hiru Thi, Lich sit Triét hoc Tay Phiong- Tir thoi Cé dai dén ngay nay (Trung Tam Muc Vu
Cong Gido Viét Nam), 187.

57 Immanuel Kant, Phé Phan Ly Tri Thuan Tuay -tap 1, 149.
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trong (ndi tAm cua ta).”>® Qua thoi gian, chiing ta ¢6 thé c6 duoc mot nhan thirc tron ven vé su
kién ma dua ra mQt khai niém chinh xac thong qua nhitng gi vira kinh nghiém.

Nhu vay, qua nhitng phén tich vé qua trinh nhan thtrc ciia chu thé, Kant dd nhan manh vé mit
khong gian va thoi gian. Dé c6 dugc mot nhan thic tron ven, khong gian va thoi gian 13 2 yéu
t6 thiét yéu ctia nhan thire va la cac mo thire thuan tiy cia moi truc quan cam tinh, do do chi la
diéu kién cho sy ton tai cua su vat nhu 1a nhitng hién tugng. Ngoai khong gian va thoi gian,
con ¢6 nhitng mé thirc tri nang thuan tay, tirc 13 nhimg pham tru (12 pham trtt) hodc nhitng ciu
trac téng quat cua tu duy ma tri tu¢ con nguoi tao ra dé nhan thirc cac hién tuong vat 1y.>’

Quay tr¢ lai voi Walter Benjamin, 6ng da tra van khong chi vé cAu trac ma con vé gia thiét ban
dau ma Kant phan tich vé kinh nghiém. Kant da cho rang c6 mot su phan biét gitra chu thé va
dbi twong cta kinh nghiém ciing nhu 1a chang c¢6 kinh nghiém nao vé cai tuyét d6i. Nhu vay,
cai tuyét ddi hay sy tich biét giira chi thé va ddi twong 14 nhiing khia canh ma Benjamin da
tiép thu va diéu chinh déi chut.

Véi Benjamin, “nhirng diéu kién ctia mot ddi twong c6 thé kinh nghiém va rd rang chinh 1a
phuong dién t6 hién (Appearance).”® Ong ciing da chi ra rang viéc kinh nghiém trong khi doc
sach hay chiém ngudng tac pham ciing vay, “kinh nghiém doc sach khong bi chia ra gitta mot
ngudi doc chi dong déng vai tro nhu chi thé cua kinh nghiém va mot ban van thu dong dong
vai tro 1a d6i twong cua kinh nghiém. Ban vian hay tic pham khong ¢ nghia la m6t mé kién
thirc thu dong nhung né chit dong dong gbp cho ngudi doc mot su tron day vé mit tri nhan khi
doc.”o!

Benjamin trién khai va mé rong nhitng gi Kant noi dé phat trién mot hudng suy tw méi vé kinh
nghiém. Ong ciing da phén tich aura nhu la mot kinh nghiém doc ddo. Benjamin da néu ra kha
thé hién twong chiém ngam chu thé trong qua trinh tri nhén aura. Bay chic chin 12 mot diém
v cung dic biét trong tu trong cua Benjamin vé khai niém aura.

Trong tac pham Lich sir nhiép dnh gian lroc, Benjamin dlnh nghia aura nhu 1a mot kinh nghiém
ve sy trong mong mot hién tuong voi kha nang chiém ngam trd lai cha thé. Ong da trinh bay
rang:

Kinh nghiém vé aura... ndi 1én tir viéc chuyén dich dic nét phan Gng trong xi hoi loai ngudi
sang moi twong quan voi the gi061 vo tri hay thién nién vdi con nguoi. Khi ai d6 ma ching ta
nhin ngdm, ho cam giic ring minh dang bi ai d6 nhin va rdi anh ta nhin lai chung ta. Dé kinh
nghiém aura cta hién twong, chung ta nhin chiing theo cach thirc mong doi nd védi kha thé chung
nhin lai chung ta.®?

Nhu thé, ching ta hiéu hon vé 1y do tai sao Benjamin nhit quyét khong thira nhan nhiép anh
mang lai gia tri aura cho mét bic hinh ngoai ly do 1a bi sao chép hang loat. Pién hinh nhu birc
hoa Dauthendey dudi day:

38 Ibid., 160. )

%9 Mai Son, 101 Triét Gia (TPHCM: Tri Thire, 2007), 341.

0 Walter Benjamin, The colour of experience (London: Routledge, 1998), 4.
o1 Tbid.

2 Walter Benjamin, Walter Benjamin: Selected Writings, 338.
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Anh nhin ctia chu thé trong birc anh s& khong thé ton tai ma khong
co su khuc xa quang hoc cia may moc. Noi theo mot cach khac,
chu thé da dwa ra mot cai nhin chén thyc va ca vi vao cai ong kinh
may anh, cac diéu kién dugc sdp dit trong phong chup va su ding
yén nhin vao may anh dé du gio phoi sang. Chinh diéu nay lam
noi bat 1én mot kinh nghiém bi ngat doan ma Eduardo Cadava da
binh luan: “giita mdt anh nhin c6 thé dap tra mot anh nhin khac
va mot anh nhin khong thé 1am nhu thé.”%3 Vi loai hinh nghé
thuat tranh v& ctia cac danh hoa ndi tiéng, Benjamin danh gia rang
chung da duoc phac hoa va ché tic ra trong mot khung canh va
thoi gian nhat dinh. Nguoi ngh¢ sy da kinh nghiém duoc cai dep
tir thé gidi quan qua d6i mit quan sat ciia minh. Trong khong gian
va thoi gian, ngudi nghé sy sang tao ra nghé phdm mang vé dep
va kinh nghiém vé aura. Piém dic biét chinh 13 dong lich st tinh cta aura dugc bdi dip theo
nim thang. Céi aura s& duoc cam thu theo thoi gian tuy nghé pham bi phai mau theo thoi gian.

Tir dy, ching ta c6 thé thy tu tudng cia Benjamin tré nén ky ludng hon trong linh vuc nghé
thuat. Aura cia Benjamin khong chi mang chiéu kich khong gian va thoi gian dé thiét 1ap nén
mét su thAim my doc nhét cia mot nghé phém, ong trinh bay vé mot yéu td khién cho ngh¢
pham 4y tro nén bat kha thay thé bang “kinh nghiém mang chiéu kich lich sir vé thé gioi”

Nhin ngam mot birc anh chup, kinh nghiém vé vé dep cta cha thé va sy nhin ngdm aura cua
nhau giita chu thé va ddi twong bi gian doan bdi may anh hay may quay phim. Vi thé, san pham
cho ra s& dep mét nhung khong hé mang lai kinh nghiém gi cho ngudi xem. Béi chiing ta chi
¢6 duoc nhimg thong tin it 61 vé brc anh d6 va chi 1 ké tri nhan thyc tai cach gian tiép. Cai
nhin cua chu thé trong anh tudéng chimg nhu dang nhin ching ta nhung thyc ra la cai nhin vao
trong dng kinh. Kinh nghiém dua t&i cho chu thé trong anh chinh 14 kinh nghiém truc dién véi
méy anh vé6i su diéu chinh tir ngudi chup anh, con kinh nghiém danh cho nguoi xem chinh la
thir kinh nghiém nhin vét dugc chup thong qua cai ngdm nghia vao 6ng kinh.

Kinh nghiém duoc dwa dén tir hinh anh k§ thuat khéng con bi bo hep trong mot khoéng gian cu
thé va mot thoi gian xac dinh nira. Cac birc anh c6 thé ton tai trong nhiéu khong gian khac nhau
va tai nhiéu thoi diém khac ma van giit nguyén chat lugng hinh anh. Nhu véy, san pham cong
nghé khong mang lai mot kinh nghiém aura bén vimng. Thay vao d6, nhitng san pham hinh anh
sao chép chi mang lai cai vui thich cho gidc quan cach tam thoi. Hinh anh chi trinh bay vé déi
tuong tai mot thoi diém ma né ton tai hon 1a trinh bay vé né nhu mdt sy xuat hién cua hién
tuong mang y nghia doc nhét. Hinh anh tir cong nghé co thé sao chep lai bang in 4n. Buc anh
hién tai s& ching c6 gi thay ddi so véi birc anh dugc in ra vao nhiéu nim sau.

Kinh nghiém ma Benjamin mudn dua ra nhu 1a mot cach thac nhin thé g161 mot cach tron ven
nhu mot hién twong. Benjamin di dua trén nhiing tu tuong cua Immauel Kant trinh bay vé kinh
nghiém dé phac hoa nén mot kiéu kinh nghiém thuc tai ri€éng cho minh. Cai kinh nghiém cua
ong khong con dung lai ¢ chd tim ra dau 1a thuan tiy trong viéc tri nhan thé gidi quan ma Kant
da trinh bay, kinh nghiém vé céi dep aura ctia Benjamin dwa ngudi ta dén chd tim vé cai my
trong thé gidi véi tron ven nhitng gi no 6 16 cho. D nhién, mat ctia con ngudi chi ¢6 thé nhin
va cam thu céi dep trong mot khoang khong gian va mot doan thdi gian nhat dinh, chinh vi thé,

63 Eduardo Cadava, Words of Light: Theses on the Photography of History (Princeton, N.J.,
1997), 120.
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thé gidi duoc khic hoa vao trong nghé pham bang chinh nhitng kinh nghiém ma nguoi ngh¢ sy
¢6 duoc khi kinh nghiém dugc cai aura cua thé gidi va ciia dbi twgng minh tri nhan,

Viéc sang tao ra mot nghé thuat doc dao va khong thé nao sao chép duoc khong chi ding lai 1a
mot san pham nhung 13 cach thire dé cap dén su hién hitu cta hién twong trong thé gii kha
giac. Sy nhin ngam thé gii nhu chinh no t6 16 cho chu thé ciing 1a khoanh khéc con ngudi kinh
nghiém duogc minh dang chim dam trong mot thé gidi chira day aura. Mot nghé pham ra doi
khong chi 1 san pham dé trung bay, hon thé, nghé phdm nim giir cai my aura cta thé gidi va
s& ton tai trong dong lich sir.

Gia tri dich thuc ciia mét tic pham nghé thuat

Gia tri dich thuc cia mot tac phém ngh¢ thuat da duoc nhiéu nha tu tudng trong truong phai
Frankfrut dé cap dén. Van dé nay da dugc Walter Benjamin khai trién mot cach cu thé dé nhu
1a mét bude di chic chén nham 1am ndi bat vi tri cao ca ma mot tic pham nghé thuat da timg
c6. Cac yéu to chinh yéu nhu chu thé, di tuong, khong gian va thoi gian s€ duoc 1an luot trinh
bay dé lam ndi bat gia tri dich thuc ma Benjamin mudn nhim dén.

Vé co ban, “tic pham nghé thuat bao gid cling c6 thé tai tao. Ci gi con ngudi lam ra thi bao
gio cling lam lai duge boi con nguoi. Sao chép cling 1a viée cua hoc trd dé tap luyén trong ngh¢
thuat, ctia cac bac thdy dung dé phd bién tac phAm minh 1am ra va ciing c6 thé 1a dé truc loi.”64

Tuy nhién, trong thoi dai cong nghiép va san Xuét hang loat, vi€éc tai tao mot tac phém nghé
thuat da vuot ra khoi khudn kho cta nhitng diéu ké trén. Cong nghé in an, nhiép anh, dién anh. ..
da khién cho viéc tai tao tré thanh mot hanh vi sao chép hon 1a ché tac nghé thuat. Mot mét nao
d6, hanh vi sao chép gitip cho nhitng tic pham nghé thuat duoc dén tay nhitng ngudi 4i md mot
cach d& dang hon, khan gia cta nhitng tac phim nghé thuat dugc ting 1én dang ké vé& mit sb
luong va nhiéu dang chat liéu 1am cho su lya chon luu trit mot tac pham ngh¢ thuat tr6 nén dé
dang hon bao gio hét. Thé nhung & mot mat khac, viée sao chép nhiing tac pham nghé thuit da
1am thay ddi vé chirc ning tinh cia mot tic pham nghé thuat. Mot cach cu thé hon, tac phdm
nghé thuat da bién doi tir mot hiru thé biéu trung cho tinh thAm my tir su tri nhan thé gidi cua
con nguoi thanh mgt cong cu giai tri cia khan gia.

Trén hét, chu thé tri nhan aura 13 yéu t6 khong thé thiéu trong viéc x4c dinh gia tri dich thuc
cho mot tic pham nghé thuat. “Ngay ca ban sao hoan hao nhit, né van thiéu yéu t6 “o day va
bay gid” trong khong gian va thoi gian- sy tn tai doc nhat cua tic phdm nghé thuat & noi né
hién dién. Chinh su ton tai doc nhat d6 chir khong phai diéu gi khac 1a yéu td quyét dinh hanh
trinh lich st ma no6 phai tuin theo trong qua trinh hién hiru.”%

Khoa hoc hién dai xuit hién va cong nghiép in 4n 1én ngdi trong nhirng nim dau cta thap nién
80 da lam cho nhiing tac pham hoi hoa dan dan tiém cén voi déng dao nguoi yéu nghé thuat.
Tuy nhién, nhu Benjamin da trinh bay ¢ trong tiéu luan ctia minh, mot san pham sao chép hoan
hao dén dau ciing khong the chtra dung hét cai chan thyuc noi mot tac pham. Yéu t6 khong gian
va thoi gian 13 hai yéu t6 nén tang gitip cho mot tac phadm nghé thuat tré nén doc nhat
(Uniqueness).

O day, chung ta co thé suy xét dén hai phuong phéap sao chép tir mot tic pham nghé thuat do 1a
sao chép thu cong va sao chép cong nghi€p. Ban chat cua sao chép thu cong 1a ngudi thue hién
s€ dya trén nhitng quan sat va dung moi cdm nang cua ban than dé lam ra mét ban sao gan nhu

% Walter Benjamin, “The Work of Art in the Age of Its Technological Reproducibility,” 1.
5 Walter Benjamin, “The Work of Art in the Age of Its Technological Reproducibility,” II.
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gidng véi nguyén ban nhat. Chung ta co thé thiy duoc rang viée sao chép thii cong khién cho
ngudi thye hién sao chép tac pham bi 18 thudc hoan toan vao tac phdm nguyén ban. Ngudi sao
chép phai can cir mot cach khat khe nhat vé chiéu cao, chat 1iéu, than thai cho dén ca nhiing chi
tiét phu hoa trong tac pham. i xa hon, chung ta c6 thé néi rang tinh sang tao trong nghé thuat
& phuong dién sao chép thii cong gan nhu bién mat hoan toan.

Tiép dén, sao chép cong nghiép vai may moc s€ lam cho cong viéc tréd nén ddc 1ap hon so voi
ban chinh. Cong viéc sao chép s€ sir dung may moc dé cho ra nhiing ban sao nhu nguyén ban
ma khong can bat ki mot nguyén tac ndo can tuan theo. Pién hinh nhu trong nh1ep anh, nguoi
ta co thé sao chép ra nhleu phién ban voi d6 to, do rong khac nhau ma chic chin rang nd sao
chép ludn ca nhimg chi tiét ma mat thudng cta con nguoi khong thé thay duoc néu thyc hién
bang thu cong. Nhlep anh chi can chup lai mot 1an dé cho ra 4m ban rdi tir d6 ¢6 thé in ra hang
ngan tim anh gidng nhau hoan toan.

Ca hai hinh thtrc sao chép ké trén c6 mot diém khac biét d6 12 d6 phd thong ciia san pham duogc
sao chép. Viéc sao chép thu cong s& cho ra mot s lwong san pham han ché hon so vi san pham
sao chep bang may moc. Diéu nay khién cho cac san phim sao chép tir nguyén ban ctia may
moc “dén v6i nhidu khan gia va vuot ra khoi pham vi cia nguyén ban”. % Vi du nhu nho cong
nghé in 3D ma tuong nit thin Venus co thé hién dién & nhiéu bao tang, nhiéu trung tim thuong
mai va nhiéu sanh chd khach san trén thé gidi trong ciing mot thoi gian.

Ngudi ta co thé sao chép ra nhiéu ban khac nhau tir nguyén ban va ngay ca chét liéu ciing co
thé gia 1ap tré thanh hé mau sic dong dai dong nién. Thé nhung thoi gian tinh va khong gian
tinh cua nhitng san pham sao chép da bi tht doat. Vay thoi gian tinh va khong gian tinh cua
mdt tac phim nghé thuat gitip dugc gi trong viée xac dinh gia tri dich thuc ciia mot tac pham
nghé thuat? Walter Benjamin da chi rd diéu ndy: “Ngay ca ban sao hoan hao nhat, c6 mot diéu
van thiéu d6 13 ‘¢ day va bay gio’ trong khong gian va thoi gian- sy ton tai doc nhat cua tac
pham nghé thuat ¢ noi né hién dién.” Sy dich thuc ciia mot tac pham goi gon trong nguyén ban
voi khong gian ma nd dugc tao ra va trong thoi gian ma n6 ton tai. Sy xuat hién cua hién tuong
trong thé gidi da duoc con ngudi tri nhan qua viéc cam thy cai aura ctia n6 dé rdi dung diéu da
cam dugc phac hoa nén mot tic pham. Didu nay khong gi khac hon 1a cach thirc ma con ngudi
tri nhan thé gidi quan viéc trinh bay lai thé gidi qua kinh nghiém.

Trong thoi gian, nguyén ban cé tu cach chimg nhan lich s ngay tai mot khong gian cu thé.
Benjamin da phat biéu: “ky thuét sao chép di tach ddi twong duoc sao chép khoi linh vuc truyén
thong. Béng cach sao chép ra nhiéu ban sao, no di dem sy ton tai hang loat thay thé sy ton tai
doc nhat ctia ddi trong ay. Va bang cach cho phép ban sao dén voi nguoi tiép nhan trong tung
hoan canh khu biét, n6 da cap nhat d6i twong dugc sao chép.” ¢ Ben_]amm phat biéu diéu nay
boi 6ng di tiép can khai niém aura dya trén chirc niang nghi 18 ton gido ctia nghé thuat. Theo
do, kinh nghiém tham my ludn ludn duoc soi dan trong bau khi cua lich st.

Trong hdi hoa, khong c6 ky tu chir viét, khong c6 thudc tinh ctia hinh anh nao bi tach bi¢t khi
ciu thanh, khong mdt chi tiét nao bi bo di vi tinh lién tuc cua tac phérn va khong mot sai léch
nao vé mat y nghia. Chi c6 duy nhét cach biét chic rang nghé pham Lurcetia trudc mit ching
ta day la dich thuc 1a vi né dugc hinh thanh mot thyec tai lich str tinh. N6 1a tac phém thuc su
dugc 1am ra boi Rambrandt v6i mot cudn so ghi chép nhitng thong tin co ban vé birc hoa ciing
nhu cac doi s hitu ctia nd. Theo dé, su xac dinh vat 1y ctia tic pham do boi ban tay ctia nguoi
nghé sy da kéo theo khai niém gia mao vé mot tac phdm ndo d6 chi mang ¥ nghia trong hoi

% Tbid.
7 Ibid.
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hoa.%® Sy xuat hién ciia mot nghé pham ciing 1a sy xuat hién dong thoi mot hanh dong, mot hién
tugng, mot sy vat trong cai cdm nadng cda chu thé. Do dd, n6 mang trong chinh cai hién hitu
cua ngh¢ pham la chiéu kich khong gian va cai thoi gian ma né dugc cho ra doi.

Chung ta c6 thé rat ra dwoc mot suy nghi rang gia tri dich thuc ctia mot tac pham nghé thuat
khong dung lai ¢ cai chirc ndng ma n6 dang thuc hién nhung la dong lich sir ma né dang trai ra
dé biéu 10 cai doc nhat ciia minh. Cu thé hon, gia tri dich thyc s& dugc tri nhan khi chu thé 1a
con nguoi kinh nghiém truc tié ddi twong trong mot khong gian cu thé va mot thoi gian xac
dinh. Gia tri nay s€ 1a uy thé ma mot tac phém c6 dugc trude nhitng san phém sao chép khac.
Uy thé ctia nghé pham dugc gan lién véi gia tri lich st ma chinh d6i twong dong gop su hién
hitu ctia nd trong bau khi toan thé thé gisi khach quan.

Chirc ning ciia mdt tic phAm nghé thuat

Sau khi tim hiéu vé gia tri dich thyuc ctia mot tac pham nghé thuat, phén nay sé trinh bay vé
chuc nang cua mot tac pham nghé thuat. Chirc nang cua mot tac pham khoéng chi giup cho
chung ta hiéu vé vai trd ctia nghé thuat trong doi sdng ctia con ngudi nhung con phac hoa vé sur
phat trién ctia qua trinh tri nhan thé gidi ciia con ngudi qua nghé thuat.

Trong phan IV, Benjamin d3 noi dén “Tinh duy nhat cia mot tac pham nghé thuat dong nhat
v0i sy gan két ctia n6 véi bdi canh cua truyén théng”. Nghia la, gitra ngh¢ thuat va truyén théng
c6 mdt moi day lién hé ma tir d6 ngh¢ thudt c6 vi tri nhat dinh cho minh.

Ngay ban dau, nghé thuat dugc dung nhu mot cach thirc dé giao té véi than linh cua cac thay
mo, phu thuy. Nhitng hinh v& trén vach cac hang dong duong nhu khong phai danh cho nhiing
giao té binh thuong nhung 1 cach thirc dé con nguoi c6 thé twong giao vai than linh trong cac
nghi 1. Cac bo lac Chau Phi ciing thuong v& 1én than thé nhimng hinh twong nhiéu mau sach
trong cac 1& nghi cung bai cac vu mua va trong cac cudc giao tranh.

Dan dén, céac hinh v&, biéu tuong, tram khéc duge st dung trong cac nghi 18 ton gido. Cac tugng
than cta Hy-lap, anh tuong cac thanh trong Giao Hoi Cong Gido. Dac biét 1a c6 nhiing birc hoa
hay vat dyung tram khic chi dwgc chiém ngidm vao nhing dip déc biét va chi co so it nguoi co
tham quyén dugc xem. Vi dy, Hom Bia Thlen Chua chi duoc co dinh mot sé ngay trong nim
va chi co thu’(_mg té ciia nam d6 moéi dugc tiép can véi cu ly gan ma thoi. Benjamin da khang
dinh rang: “sy hién hiru ciia tic pham v&i cai Aura ctia n6 khong bao gio hoan toan tach khoi
chie nang nghi 18 d6”.%° Mot vi du khéac d6 1a twong than Venus cua Hy-lap. Cung dung trude
twong nit than, nhitng phép su Hy-lap s& sung bai nhu mdt vi than vi dai trong dén thd, con cac
tu s§ Cong Gido thoi Trung ¢6 chi xem nd nhu 1a mot ngau tugng. Tuy thai d6 cua ca 2 chu thé
trude d6i twong 1a twong than Venus c6 khac nhau nhung cai doc nhit clia aura noi birc tuong
hoan toan gidng nhau.

Khi nén cong nghiép tu ban xuat hién véi nhiép anh va dién anh da 1a thay doi mot sb chirc
ning quan trong ctia mot tic pham nghé thuét. trong d6 phai ké dén chirc ning x4 hoi ctia nghé
thuat. Va Benjamin da phai thdt 1én rang: “lan dau tién trong lich str thé gidi, da giai phong tac
pham nghé thuat khoi kiép an theo nghi 18”.70

Cu thé, khi mét tac phém nghé thuat thoat ra khoi pham vi nghi 1& ctia minh, né sé& thuc hién
churc nang xa hdi cua minh dya trén nén tang la chinh tri. Vi du nhu buc hoa vé “Bita an cudi

% Nelson Goodman, Languages of Art (New York: Bobbs-Merrill, 1968), 112.
% Walter Benjamin, “The Work of Art in the Age of Its Technological Reproducibility,” IV.
0 Ibid.
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cung- The Last Supper” khi khong con dong vai trd nghi 1& caia minh khac hoa lai chan 1y trong
niém tin Ki-t6 Gido, khi nhin vao d6 céc tin hitu tin rang Dtrc Gié-su di in birta nay dé gia biét
cac mon sinh. Chu thé dan khong con tri nhan mot gia tri siéu nhién noi birc tranh nita va s& c6
nguy co buc tranh tr6 thanh vat trang tri cho phong khach cua mot biét phu nao do, du gia dinh
ay khong co6 niém tin Cong gido. Hay burc tranh 4y c6 thé tro thanh mot hinh trang tri trén kinh
cta mot phong an.

Nhu vay ching ta c6 thé thay sy thay doi trong chirc ning ctia ngh¢ thuat, dong thoi tir 46 xuat
hién sy thay do6i trong cai doi cuc khi trinh bay mdt tac pham nghé thuat. Cai doi cuc ay 1a sy
kin an cho su ton sung tuyét doi va pho thong cta gia tri trung bay.

Sau cugc khung hoang cong nghiép hoa, sy suy mat gia tri ciia cac tac pham nghé thuat da khién
cho sy tri nhan thAm my cua khan gia giam sut va keo theo chire nang cua nghé thuat chi con
1a chirc nang trung bay. Con nguoi ta tur viée tlep c4n v6i mot tic pham bang thai do cung kinh,
chiém ngim va tram tu & minh thap vao tic pham thi nay lai xem mot tac pham nhu vat giai
tri théng thuong. Vi thé, de gin gitr gia tri ton sung san dugc dat dé cho cac tic pham nghé
thuat, ngu:m ta phal dem cét gidu no di va s luong tiép can rat han ché. Vi du nhu buc tuong
tram khic da vé Thanh Inhaxio Loyola tai nha thd Gesu-Rome. Bét ki ai mudn dén va chiém
ngudng tuyét tic 4y, ngudi ta phai doi dung vao ngay 31/7 hing nim. Cac ngdy khéc trong
nam, buc tuong Thanh Inhaxio Loyola dugc phu mot 16p vai. Viéc do duogc giai thich 1a mot
phan tranh sy xa hoa tir nhitng vién da quy mang lai cho nguoi xem, mot phan va vi dé tap trung
cho phan mo ctia thanh nhan phia bén dudi. Gan giii hon 13 1& hdi dung cay néu ngay tét cua
mot s6 dan tdc ving cao, khi thoat khoi khong gian ciing té than rimg cua cac thay mo va chiéu
kich tam linh, viéc dung cay néu lai dugc trinh bay nhu 1 mdt man biéu dién dé gidi thiéu van
hoa cua céac dan tdc vung cao cho cac doan khach du lich.

Vi thé, Benjamin cho rang: “khi cac thuc hanh nghé thuat khac nhau duoc nhic khoi vong 6m
ctia nghi 1&, co hdi dé trung bay san pham ctia chung ciing ting 1én ”.7! Nhiép anh va dién anh
khién cho aura ctia mot tic pham nghé thuét ndi bat 1én trong chirc nang trung bay. Bic tranh
nang Mona Lisa c6 thé di chuyén nhiéu noi dé trung bay hon 13 btic twong than Zeus trong dén
tho Hy Lap. Phim chiéu rap co 1€ s€ tiép can véi dai da s6 cong ching hon 1a mgt vé kich dién
trong san khau.

Tuy nhién, chtrc ning nghi 18 thd phuong cia mot tac pham nghé thudt van con mot cin ctr cudi
cung ma khong bi su sao chép cong nghiép hoa lam triét ti€u do 1a chirc ndng tudng nhé noi
guong mit ctia con ngudi. Ngay tir thoi ddu ciia Nhiép Anh 14 nhimng tac phim chup chan dung.
Gia tri nghi 1& cta birc anh duoc nhan ra khi ngudi ta dung cac birc anh chan dung dé tudng
nhd nguoi da khuét. Benjamin noi rang: “Aura da 16e 1én lan cubi trong vé dep bat chot thoang
qua ctia mot gwong mit ctia con ngudi trén nhitng birc anh thué nhiép anh so khai. D6 chinh 1a
diéu khién chung c6 mot vé dep u sau va khong gi sanh ndi. Nhung con nguoi rat lui khoi nhiép
anh ¢ ddu thi gia tri trung bay bat dau biéu 16 wu thé trude gia tri ton stung ¢ d6.”7

Cudi ciing, chirc nang chinh tri ndi 1én trong thoi dai 1én ng6i cua Chu Nghia Xa Hoi. Dién hinh
nhu nhimg tac pham cua nhlep anh gia Atget, cac tac pham cua 6ng xoay quanh de tai la nhiing
con dudng cua thanh phé Paris ving vé. Trong nhiing tac pham cua 6ng, yéu td ching nhan
lich str dugc 1am ndi bat 1én khi cho thdy rang nguoi tac gia dang chii y ghi lai sy lanh 180 khong
bong ngudi cta nhitng con dudng va ngudi ta chup néd dé truy tim chimg ctr. Tir bire anh, chiing
ta thay duoc “y nghia chinh tri an tang trong d6”. Nhiép anh mang dén cai nhin vé thé gidi nhu
1a sy danh mat twong giao giita con ngudi vé moi truong sdng xung quanh va véi nhau. Chire

"bid., V.
2 Ibid., VL
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ning chinh tri caa nhiép anh d6 chinh 1a sy dan dit va ap dit noi dung vé thé giéi cho nguoi
xem thong qua chu thich va giai thich mang tinh tuyén truyén cho s6 dong.

Két luin

Tiéu luan Ngh¢ thuat trong thoi dai san xuat hang loat cua Walter Benjamin dé khai thac triét
dé khai niém aura. Benjamin da lay aura 1am tién tiéu cho nhimg suy tu cua minh vé mot nén
ngh¢ thuat dang ngay cang thay d6i mot cach manh mé trong nén san xuét tu ban. Cac gi tri
von ton hitu tir rat 1au ctia nghé thuat trong cac nghi 18 va phung tir dan dan bi day lui dé nhudng
chd cho mét 16i néo ngh¢ thuat nghe-nhin.

Aura nhu 13 hoi thd coa thé gidi va diém doc nhét cua hién tugng. Aura khong thé cdm nim
hay sao chup lai duoc. Aura chi dugc kinh nghiém trong méi tuong quan gitra con nguoi va thé
gioi. Néu danh mat yéu té kinh nghiém tur phia chu thé 1 con ngudi, aura s& khong thé dugc tri
nhan mot cac tron ven. Benjamin da trung dan ra nhirng nguy hai tir khoa hoc ky thuét gay ra
cho su bién mét cua aura trong tién trinh san xuét hang loat.

Aura trong cac san pham cua nhiép anh bi x6a nhoa di béi su in 4n hang loat ciia may moc. Cai
dep cua hién twong trong thé gii nay duogc tri nhan qua dng kinh va ban tay cta con ngudi da
bi xa roi khoi nhitng cong doan ctia nghé thuat do 1a viéc ché tac. Hinh anh duoc cho vao khung
c6 sin trong 1y tri ciia chu thé va ap dung k¥ thuat dé tao nén mot thé gidi hoan toan khac biét
so v6i thuc t&. Nhiép anh xoa di cai hai hoa ciia aura khi cac mang t6i duge lam sang thém, chi
thé phai nhin cham chu vao 6ng kinh trong khoang thoi gian nhat dinh dé thu hinh... Chu thé
kinh nghiém aura cua thé gi6i bang cach chim dam vao chinh no thi nay lai dé cho minh dugc
chim vao may anh von 1a vat v6 tri. Thuc tai vé mot sy hién hitu ciia thé gidi trong burc anh sao
chép hoan toan bi bdc ra khoi khong gian va thoi gian ctia no. Biic anh chi néi 1én mot didu do
1a hién twong trong anh da c6 ngay lic chup, con kinh nghiém cta chi thé va kinh nghiém vé
aura ctia ddi twong duong nhur 1a thtr may anh khong thé nao sao chép lai duoc.

Aura trong phim anh lai bi d6i xir tan t¢ hon khi thyc tai bi cét ra thanh nhiéu doan nho dé rdi
1am nén mot thé giéi khong co thuc. Trong phim, aura clia nguoi dlen vién duoc tiép nhan qua
lang kinh cia may quay tir nhleu gbéc may. Nguoi dién Vlen tam roi cAi aura cua minh khi vai
dién ctia ho va kinh nghiém vé cai dep trong vai dién bi cit roi theo ¥ ctia dao dién va k¥ thuat
ctia nguoi quay. Nét dién budn duoc quay cin canh, nét hdn loai duge quay nhiéu goc may va
toan canh. Tét ca nhitng gi xay ra trén phim déu duoc dién vién lap di lip lai nhiéu lan va tro
nén nhiing chét liéu cho ¥ tuong nha san xuat mudn khai thac. Khan gia cing khong duge chiém
ngudng cai aura noi nguoi dién vién nhung chi dugc xem san pham cta may moc. Diéu nay
dua dén mot thé gi6i nhin qua ling kinh may quay va duoc dinh huéng cua ngudi dao dién.
Viéc khoc, cudi, phan nd ciia khan gia duoc phong doan theo ting cti may. Noi mot cach khac,
thuc tai trong phim dén khan gia 1a mot thuc tai phan manh va xa la.

Ngang qua viéc tim hiéu va nghién ctru nhitng phan tich vé Aura cia Walter Benjamin, tu trong
ctia ong da gop phan glong 1én mot hoi chudng phan tinh dén mot su di xudng cua nghé thuat
va trao luu chay theo so dong cua nhiing ngudi lam nghé thuat. Aura khong chi 1a mot khai
niém dé chi dén sy doc nhat cua hién tuwong trong thé gidi nhung no 1a két qua cua mot qua
trinh kinh nghiém thé gi6i ctia con nguoi. Aura déng vai trd nhu 13 trung gian gitra chu thé va
dbi tugng. Mat khi aura dugc tri nhan trong tién trinh kinh nghiém, cai biét cua chu thé va mot
d6i tugng s& trd nén mot kinh nghiém vé thé gidi nhu chinh no to bay cho minh.
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ABSTRACT

This article examines two contrasting modes of thought in the
philosophy of Nicolai Alexandrovich Berdyaev: slave
mentality and free thought. According to Berdyaev, human
beings in the natural world are easily objectified and become
dependent on external values such as society, religion, power,
the crowd, and even the egoistic self. This condition causes
individuals to lose their subjectivity, creativity, and inner
freedom. By contrast, free thought belongs to the spiritual
world, where human beings return to the depth of the inner
self, overcome external impositions, and exist as unique
personal beings. The article also discusses the influences of
Kant, Schopenhauer, and Boehme, while comparing Berdyaev

Keywords: Nicolai with Hegel to clarify the metaphysical foundation of freedom.
Berdyaev; slave mentality; It argues that liberation from slave mentality is a continuous
free thought; personal being; journey toward the realization of freedom, personal dignity,
spiritual world and authentic human existence.

Tém Tit

Bai viét phan tich hai hinh thai tu duy ddi lap trong triét hoc
cua Nicolai Alexandrovich Berdyaev: tu duy nd 1€ va tu duy
tu do. Theo Berdyaev, con ngudi trong thé gidi tu nhién dé bi
khéch thé hoa, 18 thudc vao cac gia tri bén ngoai nhu xa hoi,
t6n gido, quyén lyc, dam dong va ca cai toi vi ky. Tinh trang
nady lam con ngudi danh mat chu thé tinh, sy doc sang va kha
nang ty do noi tm. Ngugc lai, tu duy tu do dugc dat trong thé
gi6i tinh than, noi con nguoi tré veé voi chiéu sau noi tAm, vuot
khoi cac 4p dit ngoai tai va sbng nhu mot ban dién ca nhan
doc déo. Bai viét ciing trinh bay anh huéng cua Kant,
Tir kho4: Nicolai Berdyaev; ~Schopenhauer, Boehme va d6i chiéu Berdyaev voi Hegel dé

tu duy nd 1¢; tu duy tu do; 1am rd nén tang siéu hinh cta tw do. Qua do, tic gia nhan manh
ban dién ca nhan; the gioi rang gidi phong con nguoi khoi tu duy nd 1€ 1a hanh trinh hién
tinh than thuc hoa tu do va phdm gia cé vi.

CITATION | Tran Van Cuong (2026). “Tu Duy N6 Lé va Tu Duy Ty Do theo Quan Diém cua Nicolai
Alexandrovich Berdyaev”. Khoa Hoc Céng Gidao va Doi Song, 6(1): 176-206. DOI:
https://doi.org/10.54855/cs1.26617
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Gidi thi¢u

Ngay nay, con ngudi co thé tim kiém dugc rat nhiéu th trén Internet. Dic biét, qua mang xa
hoi, ngudi tré nhan thay chinh ho duoc ngudi ngudi dinh gia cao-thdp ngang qua nhiing luot
theo ddi, luot xem, luot twong tac... Ho thdy minh duogc ‘cong chiing’ nang 1én va nwong theo
nhirng danh gia tr cong ching. Khong chi trén mang xa hoi, moi nguoi, dac bit la nguoi tré,
bi x40 dong nhiéu tir nhitng quan niém cua dam déng quan chung nhu: viée danh gia quyen uy,
su lich thiép ngang qua tai san, hay chan ly — dao dc nam 6 nhiing nguoi quyén thé, hay dung
— sai do ngudi c6 vi thé trong xa hoi quyet dinh... bao chuan muyc trong xd hoi da tré nén bap
bénh khi thi dya theo nhiing ke quyén thé, khi thi dya theo dam dong quyet dinh. Trong xa ho1
ay, trong nhitng lua chon ma ho cd, con nguoi dan xubi theo nhitng chuan myc von duge quy
dinh boi xa hdi, cong dong. Ho mat di nhiing 16i nhin, 16i suy tu doc ddo. Ho dan tré nén con
rdi dudi ban tay ctia bao ké cam day phia sau. Van dé xdy ra khi con ngudi 1¢ thudc vao nhimng
gia tri do x4 hoi ap dit. Vay, diéu gi c¢6 thé dem lai cho con ngudi gia tri cua riéng ho va diéu
gi c6 thé giup ho tranh bi 1¢ thudc vao co chu, dam dong hay quyén thé? Triét gia nguoi Nga -
Nicholai Berdyaev cho rang tu duy ty do, tr& vé véi ndi tim-tinh than chinh 1a chia khoa aé
mdi nguoi trd nén chinh minh duy nhét va doc sang; 1a chia khoa dé giir 1dy sic mau doc dao
thay vi mau sic tap thé, dam doéng.

Néu nhu Kant noi vé thé gi61 hién tuong va thé gidi vat tu than, thi Nicolai Berdyaev noi vé
thé gidi tu nhién va thé gi6i tinh than. Vi ong, thé gidi tu nhién 1a thé gidi khach thé héa, noi
do, con nguoi bi nhiing gia tri cua dam dong, cua xa hoi, cua ton gido, cua tap thé... ap dat va
dinh hinh; do d0, con ngudi danh mat di nhing nhén xét, tiéu chuan cua chinh minh mdt cach
riéng biét. Nguoc lai, trong thé gidi tinh than, con ngudi tré vé voi ndi tim, bo di nhitng quan
niém ap dat to bén ngoai va suy xét moi sy theo chinh tiéng no1 trong ndi tdm. Nho do, con
nguoi ¢o ty do trong viéc nhin nhén va danh gia hién tuong, tu do chon lya va song 1a chinh
minh doc sang (ban dién ca nhan). Qua ty do, con nguoi thé hién tinh doc sang, duy nhét. Sy
tir do cling mang lai su hién hitu c4 vi ciia mdi ngudi va chiéu sau chu thé tinh. Véi Berdyaev,
su tu do chinh 1a diém dé thiy ngudi nay khac biét va doc sang khi ding canh nguoi khac. Do
do, triét hoc ctia ong cb ging kéu gao con ngudi vé lai thé gidi tinh than va xay dung tu do ca
vi. Theo tinh than d6, bai viét s& trinh bay vé su ddi xtmg (hinh chir V) mang tinh trong phan
gitta hai hinh thai tu duy n6 18-t do tir hinh thirc dén noi dung, trong d6 trung tam bai viét
chinh la nguon gbc vé tu do. Cudi cuing, bai viét s& néu 1én mot vai diém tuong can va di biét
trong hoc thuyét ctia Berdyaev so v4i Hegel.

Con Nguoi, Triet Thuyet Va Anh Hudéng
1. Nicolai Berdyaev! — con nguoi va triét thuyét
a. Con nguoi

Trong sé tat ca cac nha triét hoc di cu sau Cach mang nam 1917, va ¢6 I€ trong s6 tat ca cac
nha triét hoc Nga, Nicolai Berdyaev duoc biét dén nhiéu nhit & phuorng Tay. Ong con 1a mot
nha van gioi va hau hét cac tac pham ctia ong da duoc dich sang nhiéu thir tiéng. Ong duoc coi
13 nguoi thé hién nhing dic diém co ban cta tu tuong Nga, voi tu cach 1a nguoi phat ngon cia
Chinh théng gido Nga, 1a nha triét hoc cua ty do.

Berdyaev sinh nam 1874 trong mot gia dinh quy toc Nga ¢ Kiev. Nam 1894, 6ng vao hoc truong
sT quan quan doi, nhung cam thay moi ‘truong khong phu hop nén da chuyén sang hoc luat tai
Pai hoc Kiev. Ching bao 1au sau, giéng nhu nhiéu sinh vién cing thoi, 6ng gia nhap gidi

! Bai viét str dung tén Nicolai Berdyaev, hay Berdyaev thay cho tén day du cua tac gia 1a Nicolai
Alexandrovich Berdyaev.
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Marxist & d6. Viéc hoc cia 6ng bi gian doan vao nam 1898, khi dng bi bat vi cac hoat dong xa
hoi chu nghia va bi luu day ba nam tai Vologda.

Berdyaev dan nhan théy chil nghia Marx khong du bao quat nhu mot thé giéi quan. Ong khong
thé chdp nhan thuyét tat dinh (determinisim) ctia Marx, va di doan tuyét v6i chu nghia Mac.
Nam 1905-1906, ong cung v6i S. N. Bulgakov thanh 1ap tap chi “Nhitng vin dé cudc song
nham tap hop nhiing trao luu méi trong linh vye tu twdng - van héa. Nam 1920, 6ng dugc khoa
Lich str - Ngit van truong Pai hoc Moscow bau 1am gido su. Nam 1922, éng cuing nhiéu tri thirc
va nhitng ngudi hoat dong van hoa ndi tiéng khac bi truc xuat khoi nude Nga X6 viét. Sau khi
bi truc xuit, ong da ¢ buc roi dinh cu tai Phap, noi 6ng viét hau hét cac tac phém 16n cua minh.

i

Bén canh chu nghia Marx thoi ky dau cua minh, Berdyaev con dé cap dén nhiing tac gia c6 anh
huéng nhiéu dén tu tudng 6ng nhu: Kant, Nietzsche, Jacob Boehme, Dostoevsky, Solovyov,
va Merezhkovsky. Nhiéu tu tudng trong so nhimg nguoi nay thue su hién hién trong céc tac
pham ciia 6ng. Ong di xay dung triét hoc vé ban dién ca nhan, vé tu do trong thé gi6i tinh than
ctia cht nghia hién sinh. N. A. Berdyaev dugc xem 1a ngudi c6 anh huéng 16n dén sy phat trién
ctia chii nghia hién sinh Phap. Ong mét ngay tai ban lam viéc ¢ ngoai 6 Paris nim 1948.

b. Triét thuyét vé tir do

Tu do 13 cht dé chinh trong triét hoc ctiia Berdyaev. Ong thuong dugc goi 1a triét gia cua tu do,
hay tham chi 1a "t nhan cua te do. "2 Berdyaev da céng hién ca cudc doi dé sang tao va hoan
thién triét Iy tu do, trong do ong dua ra quan diém vé thé gio1 ty nhién va thé gidi tinh than.
Diém trong tdm, 6ng ban vé con ngudi trong thé gidi tinh than boi tinh than chat chua sy tu do,
va xem moi con nguoi la mot tiéu vii try v6i tinh ca biét. Ong xay dung mot khai niém doc dao
clia riéng minh dé chi con ngudi ca biét trong thé gidi tinh than: “/Tuunocms”? Han tir
“JInanocts” duoc chuyén dich sang Tiéng Viét 1a ban dién cd nhdn, von 1a tu do va doc 1ap
ctia con nguoi trong twong quan véi thién nhién, véi xa hoi, véi nha nude...

N. A. Berdyaev cho rang khong thé c6 ban dién ca nhan néu khong ton tai cai dimg cao hon no,
néu khong co cai thé gidi trén nai dé ban dién ca nhan leo 1én. Hién hiru cta ban dién c4 nhan
doi hoi phai c6 hién hiru cta cac gia tri si€u ca bi¢t. Tu day, ong di dén hién hiru cua Thuong
dé. Nhung N. A. Berdyaev bac bé quan niém Thuong dé nhu stirc manh thdng tri thé gian va sir
dung con nguoi vén 14 tao vat ciia minh nhu phwong tién dé tu vinh danh minh.

Trong tic pham “Ban Vé Né Lé va T Do Ciia Con Nguweoi”,* Berdyaev quan niém, con nguoi
c6 ba trang thai vdi hai hinh thai tu duy cua y thuc 18 “6ng chu - “ké né 1é” va “nguwoi tw do ™.
Trong d6, ong chii va ké nd 18 déu 1a nhitng ngudi nd 1& vi bi han dinh tir xa hoi, ndm trong
tuong quan rang budc nhau; duy chi c6 nguoi tu do 1a ty do thuc sy vi da vuot ra khoi nhiing
han dinh trong thé gidi ty nhién dé vuon t6i thé gidi tinh than. Trong ban dién c4 nhan, mdi
nguoi thé hién dugc su tu do cua chinh minh. Qua do, 6ng hinh thanh quan diém ngoai hién
héa la nguén goc cua tinh trang né 18, tw do la néi hién héa. Nhu vay, dé dat duoc tu do, con
ngudi can thay ddi cdu triic i duy, trd vé ndi hién héa.

2 Berdayev, Self-cognition, tr.5-6.

3 Tir “JTnanocts” trong tiéng Nga duoc st dung thong thuong véi nghia 1a mot nhan vat, mot con ngudi
c4 biét. Tinh tir phéi sinh (muunbIif) c6 nghia la thuoc vé ca nhan riéng tu. Tir gbe cua “JInunocts” 13 muuo, ¢6
nghia 1a gwong mat. Triét gia N. A. Berdyaev da dung tir “JImanocts” dé dinh nghia mot khai niém triét hoc vé

con nguoi chu thé trong hi¢n hiru tinh than ctia minh, 1 chua thé c¢6 dién mao riéng biét khong thé 1ap lai.

4 Téc pham viét ngit nay gom tac phadm “N6 Ié va tw do” va bai viét “Vin dé con nguoi” ciia Berdyaev.
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Trong bai viét nay, chung ta s& cung tim hiéu vé& “Tu duy né 1é va tw duy tir do theo quan diém
cua Nicolai Alexandrovich Berdyaev”. Tuy nhién trudc khi di vao ndi dung chinh, bai viét s€
trinh bay nhiing triét gia 4nh hudng nhicu trong tién trinh hinh thanh tu twong cua 6ng.

2. Nhitng anh huong quan trong trén triét thuyet N. Berdyaev

Berdyaev thtra nhan triét hoc cua minh dugc anh hudng nhiéu béi Kant, va Schopenhauer.
Nguoi doc s€ hiéu dugc tu duy cua 6ng dé dang hon, néu xuat phat tir Kant va Schopenhauer,
hon la tir Hegel va Schelling.’

a. Immanuel Kant

Trong tac pham “Nguyén T hiy va Tdan Cung” (The Beginning and the End), Berdyaev xem
Kant nhu mét trong nhing triét gia vi dai nhat m01 th01 dai. Ong no6i Kant nhu 1a ¢ nguorl tién
phong cua triét hoc tir do”® va 1a “triét gia xudt sic vé tu do.”” Berdyaev nhan thy Kant 1a
nguoi anh hudng chinh yéu 1én tu trong cua minh, nhung dng ciing cho rang toan bo triét hoc
ctia Kant can duoc diéu chinh cho phu hop hon. Déi v6i Berdyaev, dong gop lon nhét ciia Kant
1a thuyét nhi nguyén cua ong vé thé gisi hién tuong (phenomenal) va thé gio1 vat ty than
(noumenal). Trong do6, thé ' gi01 hién tuong la thé gidi da bi khach thé hoa, thé gidi vat tu than
la nguyén thiy va chinh yeu. O day, tu do duoc tach khoi ty nhién va 1a sttc manh vuot trén tu
nhién hon 1a bi vuéng vao trong ty nhién.?

Tuy nhién, theo Berdyaev, van dé duy nhét véi cach giai thich cua Kant la ong tach biét qua rd
rang thé gi6i vat tu than va thé gidi hién tuong. Khi thé gidi vat tu than bi tach ra khoi hién
tuong, nd trd thanh mot déi twong don thuan hon 14 mot kinh nghiém trong doi séng tinh than
ctia chu thé. Boi voi Kant, d6 1a “su tréng rong cua kinh nghiém va tri thire.” Thé gi6i hién
twong khong thé tham gia vao tu do ctia thé gidi vat tu than néu khong thé twong tac voi ching.
Vi vay, su tu do thuc su trong doi sdng con ngudi duong nhu 1a khong thé.

Gi4 tri can ban ctia con ngudi nhu 1a cung dich trong chinh minh va tAm quan trong ctia viée sir
dung 1y tri va su sang tao ctia con ngudi 1a nhitng gia tri tich cuc khac cia triét hoc Kant.!° Dau
vét ctia chii nghia hién sinh va ¥ tuong vé ban chat ciing nhu tim quan trong cta tu do va strc
manh ctia con ngudi déu dugc thé hién trong tuyén bb sau ddy cua Berdyaev: “Triét hoc cia
Kant dat con nguoi trén bo vuc ciia mot khoang trong khong day va, mdt cach chu dong, yéu
cau con ngudi tai tao lai hitu thé da mat do yéu t6 khach quan.”!!

b. Arthur Schopenhauer!?

Bén canh Kant, Berdyaev cling nhin nhan Schopenhauer c6 nhiéu anh hudéng 1én triét hoc cua
minh: “Qua thuc Kant va Schopenhauer di ¢ ¥ nghia rét to 16n trong viéc khoi dau con duong
ctia toi. Toi khong phai 1a triét gia theo trudng phai va trude kia cling nhu hién nay khong thudce
vé truong phai nio ca. Schopenhauer 12 triét gia dau tién ma toi tiép nhan that sau sac”.!> Bén
canh d6, ong khéng dinh su riéng biét trong triét hoc cua minh ngay tur khi con tré: “Mac du

SHS, tr.27.

SBE, tr.11.

DR, tr.49.

8 BE, tr.27; SF, tr.11.

? S8, tr.37.

10TR, tr.76. Berdyaev giai thich khai niém tu do ctia Kant nhu 1a hitu thé dua trén sy sang tao hon 1a don
thuan duya trén cha nghia luan 1y, nhung 6ng ciing nghi rang, Kant da khong nhan ra tim quan trong ddy du ciia
mdi twong quan giita sdng tao va ty do.

''NBCF, tr.73.

12 Schopenhauer (1788-1860): triét gia ngudi Dure, phan bac nhung ddng thoi mé rong tu duy triét hoc
cuia I. Kant vé cach thirc ma con ngudi trai nghiém thé giéi.

B HS, tr.27.
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trong nhitng ndm thang tudi tré t6i gan glii v4i tu tudng cua Kant, nhung chua bao gio t6i chia
s¢ hoan toan, mot cach tron ven, voi triét hoc ciia Kant, cling nhu ctia Schopenhauer.”'* Tuy
khong chia sé hoan toan, nhung van thira nhan, 6ng ¢6 quan diém twong c4n véi chii nghia phi
li tri'® ctia Schopenhauer, va véi phan biét cua Schopenhauer d6i véi ¥ chi va biéu tuong.'6

Déu c6 nhitng twong cén, éng cling rd rang trong viéc néu 1én su khac nhau kha gay git véi
quan diém cua Schopenhauer vé phan cé biét luan.!” Tuy nhién, khi néi vé viéc khach thé hoa
hay viéc con nguoi 1a nd 18 cho tinh dong tdc, 6ng hd hoi tan thanh quan diém nay cua
Schopenhauer: “Schopenhauer t6 ra dung dan hon Hegel trong viéc thau hiéu khach thé hoa.
Thé nhung khach thé héa sinh ra khong don thuan bai tinh dinh hudng nhét dinh ciia ¥ chi, ma
con boi mong mudn khon ngudi 1a duge ¢ trong thé gidi bi khach thé héa.”'® Ong két luan
“Schopenhauer di dung khi néi rang, con ngudi tré thanh thi do choi khi dé cho t6 chat dong
toc thoi mién anh ta, tao cho anh ta nhiing 4o giac.”!”

Tw Duy No Lé

Theo Berdyaev, moi ngudi gém co “cai t61 bé mit’2° va ‘ci to6i siu tham’ dai dién cho hai hinh
thai tu duy, hai thé gi6i chat chtra sén trong con nguoi. Rét thu’orng khi con ngu’(n huéng vé
nhitng nguoi khac, hudng vé xa hoi va nén vin minh bang “cai toi bé mat’, cai toi nay c kha
nang gui thong di¢p nhung khong c6 kha nang giao luu. Trong do, cai toi be mat ciia con nguoi
bi xa hoi hoa, bi li tinh héa, bi vin minh héa rat nhiéu. Cai toi 4y “khong phai 1a ban dién cd
nhén, ti do trong con nguodi, thim chi d6 co thé 1a viéc bép méo hinh tuwong con ngudi vén
khép kin lai ban dién ¢4 nhan cta n6.”?' Chinh cai to6i nay khién con ngudi mat di su ty do va
tr¢ nén nd 1€ trong tu duy.

220

Trong tac pham ‘Con Ngum Trong Thé Gi6i Tinh Than”, Berdyaev d phat biéu mot cau rat
manh mé& vé con ngudi rang “Con ngudi tim kiém ty do, trong ho ¢6 khao khat to 16n vuon téi
tu do, nhung n6 khong nhung dé dang roi vao tinh trang nd 1¢ ma con yéu thich tinh trang n6

€”.22 Qua vay, theo dng giai thich, tinh trang no 1& dem den nhiéu su dé chiu va ciing dugc
nhleu ngudi tng hd hon vi su nd 1& mang tinh phd quat va gan giii v6i doi sdng thuong nhat.

14 Ibid, tr.27.

15 Chu nghia phi 1y tri (irrationalism) trao luu triét hoc thé ky 19 va dau thé ky 20 tuyén b lam phong
pht thém su hleu biét vé cude séng cua con ngudi bang cach mo rong no ra ngoai 1y tri dén cac chidu kich day du
hon. Bét nguon tir siéu hinh hoc hodc nhan thiic vé tinh duy nhét ciia trai nghiém con ngudi, chii nghia phi 1y tri
nhin manh cac chiéu kich ctia ban ning, cam giac va y chi bao trim va chéng lai ly tri.

Vi A. Schopenhauer, chu nghia phi ly tinh, y chi mu quang dugc coi la nén tang cua su ton tai, trong khi
thé gi6i cua nhitng biéu hién duy 1y chi tao nén bé mat lra ddi cua su vat.

16 Tbid, tr.28. Theo Schopenhauer, thé gidi 1a y chi (will) & mirc d6 ma moi y tuéng déu 1a biéu hién cua
¥ chi. Y chi khong phai la mot y twong hay mot dai dién, ma la mot sy vat tu than (thing in itself). Y chi 1a thuc
tai co ban cuia thé gidi, véi chu dich moi hién tuong déu phu thudc vao n6. Schopenhauer cho rang ¥ chi nim ngoai
linh v tri thire, 1y tri mot cach khach quan. Y chi 1a dong luc thuc day con nguoi hanh dong, cho du ho c6 dong
co 1y tri hay khong. Cé nhén chi nhan thirc dugc nhimg dai dién (biéu tuong) va y twdong cua chinh minh, chi
khong phai ¥ chi cua ¥ chi (the will of the will). Y chi 13 ton tai trong chinh né (being in itself) cua thé gii hién
tuong, khong phu thudc vao thoi gian, khong gian, s6 nhidu, nhan qua, 1y tri hay dong co.

17 Ibid, tr.28.

18 HS, tr.110.

19 Ibid, tr.293.

20 Berdyaev tng ho L. Tolstoy vi di mé ta cudc sdng ludng phéan ctia con ngudi, cudce séng hinh thic
ma “con nguoi huéng vé xa hoi, nha nuée, nén van minh, 14 cudc song day nhirng doi tra, chir khong phai cude
séng dich thuc; con cudc séng ndi tam, dich thuc, 1a cudc séng ma & do con nguodi ding trude nhitng hién thuc
nguyén phat, ding trudc chiéu sau cta cude doi.”

2HS, tr.45.

22 Ibid, tr.89.
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Do d6, Berdyaev muon hinh anh ‘6ng chii va ké né 1¢’ d& minh hoa cho hinh thai ‘tw duy né
lé’.

1. Hinh anh ‘6ng chu va ké no l¢’ cua N. Berdyaev

Berdyaev dung hinh anh ‘6ng chii va ké né 16" d¢ ban vé ‘e duy nd I¢’, hay con goi 1a trang
trai no 18 ctia con ngudi. Pi voi Berdyaev, ¢ 6ng chu va ke n6 1¢’ déu la nhiing ngum no ¢,
nhitng ké khong c6 tu do trong tu duy; bdi moi twong quan gifta ho c6 tinh 1¢ thudc 1an nhau:
Nguoi ndy cam thdy minh dang hién hiru thong qua ké con lai. Day 1a hinh thirc cia tr duy no
1€.

a. Ong chu - hién hitu nho nguoi khac

Berdyaev xem 6ng chu 1a ké y thitc vé su ‘hién hitu nho ngueoi khdc’, khi c¢6 ké khac phuc vu,
dudi quyén minh. Chinh sy hién hitu ciia ngudi phuc vu, ké dudi quyén khién cho vai tro ong
chii duoc hién hitu. Ong phat biéu “6ng chu 1a ¥ thire hién hitu cho ban than minh, nhung 14 y
thirc hién hiru cho ban than minh thong qua k¢ khac, thong qua ke nd 18”. 24 Gia nhu, khi khong
c6 nguot dudi quyen o6ng sé& thay vai trd ong chi cia minh trong rong, v0 nghia. Do do, du la
ong chu, ong van phai 1¢ thudc vao ngudi khéc, vao ké dudi quyén dé thiy minh ton tai.

b. Ké no 1¢ - hién hitu cho nguoi khac

Nguoc lai voi 6ng cha, von ‘hién hitu nho nguoi khac’, ké nd 1€ ‘hién hitu cho nguoi khac’. Y
thire tu duy cua ké no 1¢ 1a phuc vu va vang 161 nguoi trén minh, do d6 khi thuc thi theo 101 cua
ké trén minh, ho s€ théy rd dugc sy hién hitu ciia minh. Sy hién hitu nay chi ton tai khi co nguoi
khéc ra 1énh. Nhu vay, day cling 1a mét hinh thue 1€ thudc, nd 1€ trong tu duy khi phai can dén
ngudi khac. Néu nhu y thie ciia 6ng chu 13 ¥ thire hién hitu cta ké khac cho ban than minh, thi
y thirc ctia n6 1€ 1a y thirc hién hitu cta ban than minh cho ké khac.?’

Ca “ong chu va ké nd 18’ déu mang tu duy né 18, vi ho déu khong cam thiy minh thuc sy hién
hitu néu thiéu vang ngudi con lai. Duong nhu, ho khong con ¥ thic vé chinh minh cho bing ¥
thie vé vai trd ciia minh trong mot xa hoi von ludn bi dat tén, gan nhan. Nguy hai hon, khi y
thirc vé chinh minh cang thap thi y thirc nd 1¢, y thirc ngoai hién hoéa, mang hinh thai xa hai,
cang tang va “gidi han [tot cung] cua tinh trang nd 1€ la tinh trang khong c6 y thire cua no. 726
Khi dy, con ngudi khong y thirc vé chinh minh noi tai, nhung ¥ thtic vé minh theo cach thirc
clia ngoai tai. Luc nay, hinh thai tu duy nay xa la v6i ban than cha thé. Ngudn gbc cua tinh
trang nd 1&, xa la 13 ngoai hién héa,?’ vi con nguoi khong tu v thirc vé minh riéng biét nhung ¥
thire vé minh theo cach thirc dit tén cta xa hoi. Con nguoi ty xem minh nhu mot thanh ph'?ln
trong d6 va can phai tuan theo nhitng dinh ché, quy dinh cta xa hoi von duoc quy géan tir bén
ngoai ma quén di sy doc sang, riéng bi¢t trong chinh minh. Tuy nhién, cling c6 khi chinh ké n6
1¢ khong nhén ra tinh trang n6 1& ciia minh.2® Vay dau 1a thé gigi thudc vé tu duy no 162

23 Berdyaev thira nhan 16i nhin nay c6 nhiing nét tvong dong véi nhitng suy gdm cua Hegel vé ‘ong chu
va ké no 1¢” (Herrschaft va Knechtschaft) trong tac pham Hién tiwong hoc tinh than. HS, tr.89.

2 S, .89,

% Ibid, tr.89.

26 Ibid, tr.89.

7 Ibid, tr.89.

28 Ibid, tr.45.
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2. Tw duy no I¢ thugc vé thé gioi tu nhién
a. The gidi tw nhién®’

Thé gi6i ty nhién 1a thé giéi thuong nhat ma con ngudi dang séng trong d6. Khi con nguoi dat
minh hoan toan trong thé gidi tw nhién, thé gidi ngoai hién hoa, ciing 14 luc con ngudi dit minh
trong tur duy nd 18, boi nhitng lién két déu mang tinh phu thudc 1an nhau trong thé gi6i tu nhién.
Berdyaev goi diéu nay 1a y thirc ngogi hién héa. Day 1a tinh trang khach thé hoa khi trong tam
doi séng cia méi nguoi khong dit trong chinh minh nhung dit vao bén ngoai minh. Ngoai ra,
¥ thirc ngoai hién héa bao gid ciing 13 y thirc nd 18 khi Thuong dé 1a dng chu, con ngudi 1a nd
1€; Gido hoi la 6ng chu, con nguoi 1a no 1¢; xa hoi 1a 6ng chu, con ngudi 1a nd 1€; gia dinh 1a
ong chu, con nguoi 1a nd 1¢; thién nhién 1a 6ng chu, con nguoi 1a nd 1¢; khach thé 1a ong chu,
con ngudi-chu thé 1a nd 16.3° Do dé, ngudn gdc cua tinh trang nd 1& dén tir tw nhién, noi d6
nhimg tuong quan déu duoc gan ghép theo hinh thirc xa hoi, tur thé gioi khach thé hoa, va thé
gi6i ay khién cho con nguoi dan danh mat chu thé tinh noi chinh minh. Ong l3p lai & mot doan
khac: “Ngudn gdc ctia tinh trang n6 18 bao gid ciing 14 khach thé hoa, tic 1a ngoai hién hoa, lam
cho xa la”.3! Nguyén nhan cta nhitng diéu ay duoc hiéu nhu sau:

Thir nhét 13 khai niém vé nhiing “cdi chung "3? dugc hinh thanh trong thé gidi ty nhién. Khac

v6i Plato, Berdyaev cho rang: chinh ‘cai chung’ khién cho tinh tyr do ctia mdi nhan vi bi mat
dan boi con ngudi phai tuan theo nhimg ‘cai chung’ ay. Do d0, ‘cai chung’ chi hién dién trong
thé gidi tw nhién, mot thé gi6i ngu y déc tinh thong tri: “Chinh cai thé gioi thuong nghiém,
dugc khach the hoa ay, 1a vuong quoc cua cdi chung, vuong quéc cua dinh luat, vuong quéc
cta tinh tat yéu, vuong quoc cua cudng buec. »33 Pdng thoi, cai chung, cai cudng birc mot cach
khach quan, chi thong tri trong thé gidi thuong nghiém.** Ong xem viéc tu duy theo cai chung
1a diéu da khién nguoi ta phai tuan theo va dong thoi dan mat di tu duy vé tinh riéng biét, doc
sang.

Thém nira, Berdyaev cling noi rang quan diém Hy Lap vé thé gian von dya trén chiém nguong
mi hoc vé cdi toan ven, tuyét doi*> d 1am nay sinh quan diém rang “mat trat ty khong doi, vinh

29 Baj viét sir dung thuat ngir: thé gidi tu nhién, khach thé hoa, ngoai hién hoa trong cung mdt y nghia.
Déi vaoi Berdyaev, sy khach quan hoa 1a mot qué trinh phi nhan hoa, lam giam con ngudi, chu thé, thanh mot ddi
trong, mot sy vat. N6 dua con ngum tir thé gidi cua tu do xuong thé gidi ctia sy can thiét. Khach thé hoa 1a mot
su mo ta mang tinh biéu tugng vé tinh trang sa ngd ciia mot thé gidi trong d6 con ngudi thiy minh phy thude vao
tu nhién. Véi 6ng, thé gidi tinh than bén trong chung ta, thé gidi cua tu do, cao hon, hoan hao hon nhiéu so véi
thé gidi vat chat bén ngoai, thé giéi ma ching ta bi rang budc boi tu nhién.

Ong dinh nghia vé sy khach thé hoa trong tic pham “Chdn 1y va mdc khdi” nhu sau: “Khach thé hoa co
nghia 14 sy xa la, danh mét tinh ca vi, mat ty do, khuit phuc cai chung va nhan thirc bing khai niém.

Khéch quan hoa tré thinh mot phan ban chét cta con ngudi. Ho tu 4p dit cho minh nhiing gidi han cia
cac quy téc, tiéu chudn va phong tuc, su can thiét va su tién lgi. Trong nhiéu truong hop, kién thue cling dugc ap
dat cho con ngudi thay vi dén tir bén trong. Ho chi don gian 14 chap nhéan nhiing gi ho dwoc dua ra, ma khong
cam thdy minh thiu d4o, khong bién né tré thanh mot phan chung cua chinh ho, do d6 ma khéng hoan toan hiéu
duogc nod.

0HS, tr.90.

31 Tbid, tr.90.

32 Ibid, tr.106. Nguoc lai voi quan diém “trong hoc thuyét Plato, trong ban thé luan, ton tai dich thyc, 1i
tuong, 14 cai phd quat-chung, con cai c thé-don nhat 1a cai phai sinh va ci tuy thudc, hodc 1a cai hu ao. Cai li
tuong, cai c6 tinh tu tudéng 1a cai hién thuc dich thyuc. Nhitng cai phd quat 1a hién thyc. Thé gidi s6 nhiéu va ca
thé 1a thé gioi thu cép, duoc phan anh, khong hoan toan hién thyc”.

33 Ibid, tr.106.

34 Ibid, tr.106.

35 Quan diém nay dya trén quan diém cua Plato vé ‘Forms’: La nhiing khai niém hay 1y tudng triru
twong, hoan hao, bit bién, vuot qua thoi gian va khong gian; chiing ton tai trong linh dia ciia Forms. Mic du
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ctru, hop i, ctia ton tai duoc thé hién trong trat tu xa hoi von khong phai do con ngudi tao nén
va con ngudi phai phuc ting n6.”3¢ Theo 6ng, chinh quan diém nay “né dich con ngudi.”?” O
doan khéc, 6ng trich dan quan diém cta J. Bohme rang “Trat tu thé gian, théng nhat thé gian,
hai hoa thé gian gan lién VO’I cac dinh ludt logic, cac dinh luét ty nhién, cac luat 1¢ nha nudc, tat
ca gan voi quyén luc cua “cai chung”, voi quyén luc cua cai tat yéu. Do 1a khach thé hoa do sa
doa sinh ra.”* Chinh nhitng quan dlem vé trat ty khong doi, vé sy hai hoa déu thudce vé thé gisi
tw nhién d4 thuc day su hién hiru cta “cai chung”. Chinh “cai chung” khién cho con nguoi phai
tuan theo, phai 1€ thudc.

Do d6, trong thé gidi xem cai chung 1a tong thé va nhitng thir khac 14 thanh phan, thi thé gioi
ay da bi khach thé hoa, dd danh mat sy tu do cua moi nhan vi “khi céi chung hoa ra la cai cao
nhat, céi ca thé 1a cai thap nhat.”*

b. Hinh thai tw duy no Ié trong thé gioi tw nhién

Berdyaev liét ké ra nhiéu hinh théi ctia tu duy nd 1¢ trong thé gi6i ty nhién, trong d6 tinh trang
no 1€ cua con nguodi dugce xép vao: su ton tai, Thuong DPé-ton gido, tu nhién, xa hdi, van minh,
chil nghia ca nhan. O déy, bai viét trinh bay ba hinh thai n6 1¢ chinh: Thuong Dé-ton gido, xi
héi va chu nghia ca nhan.

Thuong Pé-ton gido

Trude hét, Berdyaev nhan manh vé sy phan biét giita Thuong dé va y tudng ciia con nguoi vé
Thirong Pé, 36 ciing 1a su phan biét gitta “Thuong dé nhu mot hitu thé va Thuong dé nhu mot
khach thé.”* Diéu nay c6 nghia 1a giita con nguoi va Thuong dé sé& 1a khoang khéng ¥ thirc
clia con ngudi’, noi do, y thire s& dat Thugng dé nhu mot khach thé hay nhu mot hitu thé trong
twong quan v6i minh. Khi ¥ thirc ciia con ngudi xem Thuong dé nhu mot khach thé, con ngudi
dang “ngoai hién hoa va phong chiéu trang thai hitu han cta ¥ thuc 4 ay, la dang & trong khéach
thé héa.”*! Khi con ngudi phong chiéu trang thai hitu han cua ¥ thirc iy 14 con nguoi dang mang
tu duy da dugc dinh hinh theo 16i xd hoi trong twong quan véi Thuong aé (6ng chu). Két qua,
con ngudi dang nam trong mdi trong quan nd 18 voi Thuong dé, didu nay biéu thi tu duy nd 1¢
trong y thirc con nguoi vi:

Thir nhét, theo Berdyaev, trong cai hitu han ciia y thire iy, “con ngudi sang tao ra Thuong dé
theo hinh twong ctia minh va twong dong véi minh, dua vao Thuong dé khong chi cai tot nhat
trong hinh twong ctia minh, ma ca cai xdu nhét nita. Y tuéng vé Thuong dé von dugce tiép nhan
trong ¥ thirc con ngudi c¢o ddu 4n ciia nhan hinh luan (anthropomorphism)*2 va mé phong theo

Forms 1a triru twong, nhung diéu d6 khong co nghia 1a chiing khong c6 that. Trén thuc té, Forms thi 'thuc' hon
bat ky d6i twong vat chat riéng 1é nao.

Thém nita, Plato da xac dinh cai tot (good), cai ma 6ng cho la ton tai vinh vién. Tu no ton tai trong thé
gi6i thyc va 1a nguyén tic toi hau. Pbi véi Plato, diéu tot 1a didu tuyét d6i. Ong lap ludn rang tinh tot cua né 1a
do chinh né tao ra ma khong can nho dén bt ky thir gi khac. Cai tét dung hon 1a cai dwoc gia dinh trude boi bat
ky suy nghi, hanh dong nao cua con nguoi va moi hién tuong ty nhién, xa hoi.

Ngoai ra, Aristotle dat nghién ctru vé Thuong dé (than hoc) 1a triét hoc dau tién vi né dé cap dén “dong
luc bt di bat dich” (unmoved mover) ciia moi hién tuong. DPdi véi Aristotle, nguyén tac cudi cung phai la
nguyén tac vo diéu kién va doc lap, khong co bat ky diéu kién nao trude do.

36 Ibid, tr.109.

37 Ibid, tr.109.

38 Ibid, tr.110.

3 Ibid, tr.111.

40 Ibid, tr.116.

41 1bid, tr.116.

42 Sy biéu hién hodc ddi xir voi dong vat, than thanh va db vat nhu thé chiing 1a con ngudi vé ngoai
hinh, tinh cach hodc hanh vi — Cambridge Dictionary.
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xd héi.”* Trong d6, viéc md phong theo xa hoi duge hiéu nhu viée dién ta lai mdi twong quan
gitra con nguoi va Thuong dé theo cach thue cua mbi twong quan trong x3 hoi. P6 1 “nhimg
tuong quan no 1€ va thong tri day ray trong lich str loai ngu(n dugc phan anh lai trong nhirng
¥ tudng cua con ngudi vé Thugong dé.”#* Nhu véy, con ngudi mang tu duy theo kiéu twong quan
trong x4 hoi khi hinh dung vé mét Thuong dé. Pay 1a Thuong dé ma con ngudi tao ra nho quan
sat xa hoi.

Thir hai, Thuong dé dwoc nhin nhw mét khdch thé. 'Tuong quan xa hdi dugce chuyén dich sang
cho m01 tuong quan cua con nguoi voi Thuong dé. Thuong de duoc hiéu nhu mot khach thé
vGi tAt ca cac tinh chat cta thé gidi khach thé, day 1a nguon gbc cta tinh no 1&. Thuong dé nhu
mot khach thé chi 1a mot stre manh ty nhién cao nhat von dugc tuyét ddi hoa cua han dinh, hoic
1a sttc manh cao nhat von dugc tuyét ddi hoa cua thong tri.45 Lic nay, Thuong dé 1a 6ng cha
mang sirc manh tuyét ddi, con ngudi 1a ké nd 1é va phuc ting nhitng 1énh truyén tir 6ng chi.
Bay gio, hinh thire 6ng chu va nd 1¢ trong xa hoi dugc dat vao trong twong quan v6i Thugng
de.

Thi ba, Thirong dé la Tuyét doi, 1a Pang tao nén sy hai hoa thé gian ddi voi nhitng gi khong
tuyét d6i. Piéu nay dén tir quan diém duy my Hy Lap, khi xem Thuong dé 14 biéu trung cua su
toan my.

Ngoai Thuong dé, Berdyaev con noi, con nguoi con bi no I¢ trong 16 chire tén gido (Giao hoi)
khi xem cai théng nhat, cai toan thé quan trong hon ‘timg nhén vi va chinh quan diém nay da
khién cho viéc khach thé hoa dlen ra manh hon, khién mdi nhan vi phai theo cai chung, dong
thot tré nén nd 1€ cho cai chung a ay. Viéc tu duy Gido hoi 1a trung tam hién sinh, nghia la nhin
nhan Gido hoi 1a trung tdm von dua ra cau tra 161 cho cac van dé ciia con ngudi-cudc séng, von
giai thoat trang thai luong tim can rat hay binh an cta tin d6 qua nhing luat 1é rang budc trong
Gi4o hoi. Gido hoi noi “cai chung’ duoc phd quat hoa s& gdy nén nhiing tu duy nd 1¢ va phuc
ting, va khién cai don vi phai phuc vy, hy sinh cho céi chung, cai phd quat. Mic dii, Gido hoi
hién hitu nhu mot t6 chirc xa hoi “nhung & trong phuong dién nay né thudc vé thé gisi khach
thé hoa.”*

Tém lai, theo nhu Berdyaev, viéc Thuong dé nhu khach thé hoa tir ty nhién, da gy ra tu duy
n6 1¢ vao Thugng dé khi con ngudi phai phuc ting, tuan theo nhitng khai niém cai chung, cai
hoan mi: “Tinh trang n6 1¢ ton gido, nd 1¢ Thuong dé, no 18 Gido hoi, tirc 1a y tudng mang tinh
no 18 vé Thuong dé va ¥ tudng mang tinh nd 1¢ vé Gido hoi, di 1a mot hinh thirc nd 18 nang né
nhét ciia con nguoi va 1a mot trong nhitng ngudn gdc dan dén tinh trang nd 1& ciia con nguoi.
Do 1a tinh trang nod 1¢ cho khach thé, cho cai chung, cho tinh ngoai tai va tinh xa la.”¥’

Xa hoi

Berdyaev xem xa hi 1 hinh thure tu duy n6 1€ dac trung, pho bién va hinh thirc ndy mang nhiéu
y nghia hon ca, bdi xa hoi luon hién di€n trong cudc song ciia moi nguodi. Xa hdi cling nuodi
dudng va xa hoi hda con nguoi. Ong dua ra mét vai hinh thai tu duy no6 1€ trong xa hoi nhu sau:
Thir nhat, con nguoi l1am twong ve twong quan gitra minh va xa hoi. Trong tuong quan ay, con

ngudi twdng rang minh dugc x3a hoi sinh ra, 13 san pham cua xa hoi, do d6 nd phai 1€ thudce vao
xa hoi: “Con ngudi 1a hiru thé bi xa hoi hoa trong sudt chiéu dai hang ngan nim ctia nén vin

4 Ibid, tr.117.
4 Ibid, tr.117.
4 Ibid, tr.118.
46 Ibid, tr.130.
47 Ibid, tr.130.
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minh. Va hoc thuyét x4 hoi vé con ngudi mubn thuyét phuc chung ta rang, chinh cai xa hoi hoa
ay d3 tao nén con nguoi. Con nguoi tya ho nhu song trong tinh trang thoi mién xa hoi. 748 Ngoai
ra, quan niém trén dugc cing cd boi mot s6 nha xa hoi hoc, ho da thuyét phuc con ngudi rang

“chinh ban than cai ty do anh ta nhan duoc ciing thuan tay 13 nho x4 hoi.”*® Trong x4 hoi, con
nguoi nhan dugc moi sy, cho nén con nguoi co bon phan phuc tung, 1¢ thudc xa hdi ?iy béi
“nguroi 14 tao vt ciia ta, tat ca nhitng gi tt dep nhat ma nguoi c6 duoc déu do ta dem lai, vi thé
nguoi thudc vé ta va phai hién toan bd ban than cho ta.”%

Thir hai, 6ng nhin manh cdch hiéu hitu co vé xd héi s& gy ra tu duy nd 1é boi cach hiéu ay
dang “uu tién cho tu nhién trudc tinh than.”’! Li thuyét hitu co vé xa hoi®? tit yéu thira nhan
viéc uu tién cho xa hoi trude ban dién ca nhan® va bat budc phai nhin nhan ban dién c4 nhan
13 co quan cua co thé xa hoi.> Hinh thirc tu duy ndy thudc vé chi nghia phd quat (universalism)
do “khach thé héa sinh ra.”s5 Cach hiéu nay mang tinh thr bac,*® va doi nhan vi phai phuc ting
x4 hoi, doi nhan vi tré nén nd 1€ cho cai phé quat trong xa hoi. Do d6, xa hoi dugc hinh dung
nhu 12 mdt ban dién cd nhan mang tinh ng6i thu trong do ngdi thir xa ho1 dung cao hon ban
dién ca nhan mdi nguoi. Tu duy nay bién con nguoi thanh né 18.57 Nhitng quan diém trén von
duogc cho 1a thude vé J. de Maistre™ va de Bonald.*® Ho thira ké tir A. Comte va dugc cung ¢
bai C. Maurras.®® Nhitng nha xa hoi hoc nay khéng dinh wu tién cho xa hdi trudc ban dién ca
nhan va day vé qué trinh hinh thanh ban dién c4 nhan béi x4 h6i.®! Quan diém cua ho dat tiéu
chi danh gia su viéc vao co thé xa hoi hon 14 ban dién ca nhan. 5

Do d6, tu duy trong xa hoi 13 tu duy n6 1& néu tu duy 18 thudc, tu duy cip bac va cai chung
chiém vi tri cao nhat.

Chu nghia ca nhan

Theo Berdyaev, con ngudi c6 thé bi nd 1& vao nhiéu thir hinh tugng bén ngoai minh. Tuy nhién,
sdu tham cua tu duy nd 1& dén tir bén trong, tir ndi tAm. No6i cach khac, con ngudi bao gid ciing
bi nd 1& vao cai twa hd nhu & bén ngoai nd, cai xa la ddi véi nd, nhung ngudn gbe cua tinh trang
no 1& 12 ¢ nodi tam. 3

Trong ndi tdm, con ngudi bi 1€ thudc vao nhitng céi l1a “t61”, do d6 nd cling bi 1€ thude vao cai
“khong phai t61”. Theo dng, khi con nguoi xac dinh thai do voi cai “khdng phai t61” mdt cach

8 Ibid, tr.143.

4 Ibid, tr.143.

0 Ibid, tr.143.

51 bid, tr.148.

52 Ibid, tr.145. Cach hiéu hitu co vé xa hoi rong hon nhiéu so véi hoc thuyét vé xa hoi nhu 1a mot co thé
trong nghia den cua tir ngir.

53 Ban dién c4 nhan dugc hiéu 12 ngudi tu do, mang nét doc sang riéng biét, séng trong thé gisi tinh
thin va mang tu duy ty do.

S4HS, tr.146.

% Ibid, tr.146.

56 Tbid, tr.146.

57 Tbid, tr.146.

58 J. de Maistre (1753-1821): nha chinh tri, nha van, triét gia nguoi Phap.

59 L. de Bonald (1754-1840): 1i thuyét gia chong cich mang ngudi Phap.

60 Charles Maurras (1868-1952): nha bao Phap c6 khuynh huéng bao hoang dan toc chu nghia.

STHS, tr.146-147.

62 Tbid, tr.147.

83 Ibid, tr.177.
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no 1€ thi anh ta cling da xac dinh thai do voi cai “t6i” mot cach no 1€.%4 Mot trong nhitng hinh

thai n6 1€ ndi tAm dic thu noi con ngudi 1a “chu nghia cd nhan”.%

Trude hét, cht nghia c4 nhéan, dugc Berdyaev hiéu mot cach ding dén, bao ham nhitng nguoi
dong kin, vi ki va khong c6 kha ning giao luu, mé ra véi ngudi khac.% Hay con noi, chu nghia
ca nhan la tinh trang c6 1ap ctia bd phan khéi cai toan ven, la cude ndi loan cta bd phan chéng
lai cai toan ven. Thé nhung, mot khi da 1a bg phan cua cai toan ven nao do, du cho co nbi loan
chéng lai cai toan ven ay, thi cling van c6 nghia 1a da bi ngoai hién hoa. Chi c6 trong thé gisi
khach thé, tirc 1a trong thé gidi ciia xa la, vo dién mao va tat dinh luan, mdi hién hitu cai twong
quan cua bo phan va toan ven, twong quan d6 bdc 16 trong chi nghia ca nhan. %’

Cu thé, chu nghia ca nhan 14 sir ¢6 ldp va tw khang dinh minh. Ké theo chil nghia c4 nhan ty ¢6
1ap minh va tu khing dinh minh trong twong quan véi cai phd quat, anh ta quan niém cai phd
quét thuan tay nhu 1a bao luc ddi véi anh ta. Trong moét y nghia nhat dinh, chii nghia c4 nhan
la mat trai cua chu nghia tap thé.58 Ngoai ra, viéc tyr cho rang ning khiéu va thién tai nhu mot
dic quyén ciing 13 hinh thai ctia chil nghia ca nhan, hinh thai né 1& trong ndi tam. Ong nhan
manh “khéng c6 gi tra nguy hon 1a ¥ thirc vé nang khiéu va thién tai ctia minh nhu mét dic
quyén va nhu bién minh cho viéc tir ¢6 14p ca nhan chii nghia.”®

Thém vao do, Berdyaev nhan manh sy 1€ thudc vao nhiing y thirc ti tién va cd y thure cao ca ctua
ca nhan chu nghia:

Tét ca nhitng hinh thirc cta théi vi ki, tr nhiing thu ti tién nhét cho dén nhitng thur cao
ca nhat bao gid cling ham nghia tinh trang n6 1€ cua con nguoi vao chinh ban than minh,
va thong qua diéu nay ma thanh tinh trang n6 1€ vao ca thé gidi xung quanh.”®

Con nguoi c6 khi 1a no 1€ cua nhiing y tudng cao cd, nhitng xtic cdm cao ca, va nhitng tai nang
ctia minh. Con ngudi ¢ thé hoan toan khong nhan ra duoc, khong ¥ thirc duoc rang, anh ta
dang bién ca nhiing gia trj cao ca thanh cong cu cho viéc tu khang dinh mang day tinh vi ki cua
minh.” Ong ldy vi du “kiéu mau dao durc gia 1a kiéu mau con nguoi c6 1ong trung thanh véi
lut 18 ctia diéu thién va tinh thanh khiét, véi y twong cao ca; 1ong trung thanh d6 di bi bién
thanh ty khang dinh day vi ki va thanh théi tw man.” 72 Tham chi, ngay ca tinh thanh thién ciing
c6 thé bién thanh mot hinh thire vi ki - ty khang dinh va trd thanh nguy-thanh thién.”

Thuc cht, dic tinh cta chil nghia ca nhan bat ré sau vao thé gidi khach thé, mang tinh xa hoi
va tu nhién. Trong tinh trang bét ré sau éy, n6 lai muén co 1ap hoa ban than va léy ban than
minh ddi lap lai cai thé gi61 ma no dang thudc vé. Ké theo chu nghia c4 nhin vé thuc chét 1a
con nguoi bi xd hoi hoa, nhung chiu dung tinh xa hoi hoa 4y nhu bao luc, va dau kho vi bao
luc 4y, nod tu ¢o 14p minh va ndi loan mot cach bat luc.”

%4 Ibid, tr.178.

%5 Ngudi ta goi mot nguoi 13 ké theo ca nhin chu nghia hodc 13 vi anh ta t6 ra doc 1ap, ddc ddo, tu do
trong xét doan, khong hoa 1an vao moi trudng xung quanh va dimg cao hon mdi truong do, hodc 1a vi anh ta co
lap trong ndi tim, khong c6 kha niang giao lwu, khinh bi nhitng nguoi khac, vi ki. Thé nhung trong ¥ nghia
nghiém khéc cua tir ngit thi chu nghia c4 nhan sinh ra tir tir ngit “ca thé”, chir khong phai “ban dién c4 nhan.”

% HS, tr.180.

7 Tbid, tr.183.

%8 Tbid, tr.183.

 Tbid, tr.184.

0 Ibid, tr.180.

" Ibid, tr.179.

2 Ibid, tr.179.

3 Ibid, tr.179.

74 Ibid, tr.184.
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Mic du nguoi di theo chi nghia ca nhan gdp phai hinh thic c6 don: “Co don cua ké theo chu
nghia ca nhan 13y tinh trang tréng réng va bt luc ciia minh dbi khang lai cai phd quat bi khach
thé hoa ma trong thuc chét anh ta thudc vé né,”’® nhung day 14 su ¢6 don clia “trong rong noi
tAm, cta tinh trang that bai, bat lyc”7®. Tuy nhién, chinh trong su ndi loan nay, ké theo chu
nghia c4 nhan rt d& tr& thanh ké udn minh dé thich nghi va phuc ting theo thé gidi xa la ma
anh ta chang c6 gi dé chdng tra lai.”’

Do d6, ké theo chii nghia c4 nhan 1a nd 1¢ cho ban than minh, anh ta bi cam db boi tinh trang
no 1€ vao cai “t61” ctia minh, vi thé anh khong thé khang cy lai tinh trang n6 1¢ dén tir ci “khong
phai t61.”7® Hay con ndi, con nguoi bao gio cling 1a no 1€ cua cai “khong phai t6i” thong qua
cai “t61”, thong qua trang thai ma cai “t6i” dang & trong d6.””

3. Nén tang siéu hinh trong tw duy né 1é

Trong phan trén, bai viét da dé cap dén “cai chung’, ‘cai toan thé’, ‘cai thir bac, ‘cai khong phai
t61” trong thé gidi ty nhién von 1a nhiing thir gy ra tu duy n6 1¢; nhung déu la nguyén nhan
cung tan dan dén tu duy né 18 trong nhirng hinh thai trén? Theo Berdyaev, tu duy nhdt nguyén

ludn (monism) 12 nguyén nhan siéu hinh trong tu duy né 1¢, ngudn gdc triét hoc cua tinh no 18
noi con ngudi.?

Tht nhéat, ‘cai chung ‘cai phé quat’ théng tri va vuot trén moi don vi riéng biét trong tu duy
nhat nguyén luan. Ong néi “nhit nguyén luan 1a théng trj cua “cai chung”, cai phd quat triru
twong, va 1a phu dinh ban dién ca nhan va ty do.”8! Diéu nay doi hoi ca nhan phai phuc ting
cai chung va tu xem minh 1 mot thanh phan trong cai chung. Twong tu, diéu nay ciing xdy ra
khi 4p dung: Vao Thuong dé-ton gido - Thuong dé 13 tuyét d6i va con ngudi 1a thanh phan trong
day, Gido hoi la phé quat va con ngu(‘)’i 1a mot don vi thude vé cai phd quat dy; vao xa hoi - ‘cai
chung’ 1am quy chuan cho nhiing cai riéng bi€t tuén theo; vao chu nghia ca nhén - ca nhén luén
muon tré nén khac biét nho phan chiéu vao cai chung- phd phéat va mubn ddi nghich véi ‘cai
chung’, chinh Itc nay c4 nhan ay dang ndm trong mot ‘cai chung khac’ & chiéu ngugc lai véi
cai chung kia.

Cung vy, chinh tu duy nhat nguyén luin, hudéng vao cai chung, cai toan thé, cai phd quat, cai
tuyét ddi, cai duoc khach thé hoa khién xa la v6i chinh minh gy nén tu duy no 1¢. Su xa la nay
dugc hiéu nhu “dat luong tdm va y thic ciia minh vao xa hoi, nha nudc, nhan dan, giai cap,
dang phai, gido hoi, nhu mot thiét ché xa hoi.”8? Bat ctr ngudi nao dé cho chuyén do6 xay ra thi
nguoi d6 chinh 1a ké no 16.%3

Thir hai, tw duy nd 1¢ xem minh nhu mdt phan trong khdi tong thé, trong d6 con ngudi tw nhan
minh 12 mdt bo phan trong khdi téng thé Ay vi con nguoi thudng nghiém gia nhap nhu mot bo
phan® vao mot toan ven xa hoi hay tu nhién nao d6. Chinh tu duy nhét nguyén ludn hinh thanh
quan niém ngoi thir von gay ra tu duy nd 18 boi quan niém ngoi thir budc phai thira nhan ban

75 Ibid, tr.185.
76 Ibid, tr.185.
7 Tbid, tr.185.
8 Ibid, tr.185.
" 1bid, tr.185.
80 Ibid, tr.150.
81 Ibid, tr.99.

82 Ibid, tr.99-100.

8 Ibid, tr.100.

8 Pbi véi Leibniz, ciing nhu ddi voi Renouvier, don tir chi 1a mot thue thé gia nhap vao mot cau tao
phirc tap. Pon tir 1a dong kin, khong c6 cira s6 va cira ra vao.
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dién ca nhan con nguoi la mét bd phan trong twong quan véi cai toan ven mang tinh ngoi tha
va con nguoi chi co gia tri trong twong quan véi cai toan ven do, tir cai toan ven d6 ma nhan
duogc gia tri cua minh. Cai toan ven mang tinh ng6i thr dugc coi 1a gia tri 16n hon ban di¢n ca
nhan, va can phai tim kiém tinh phd quat, sy thong nhat, tinh toan trj & trong cai toan ven ay. 5

Tw Duy Tw Do
1. Nguon goc cia tw duy tir do

Tu do 1a diéu kho khan, hanh trinh ty do chua bao gid 1a d& dang. O lai trong tinh trang nd 1&
thi d& dang hon.®® Mot khi con nguoi 1én dudng tim kiém tu do; con ngudi cho thay 1ong khao
khat vuon ra khoi tinh trang nd 1€, vuot ra khoi nhitng han dinh thudce vé thé gian va khao khat
tro vé voi khoi nguyén cua chinh minh nam trong tinh than trong tu do.®” Vuon dén tu do
khong thudc vé 1y tri, nhu cach Kant hiéu, nhung thudc vé tinh than.$8

Hién hitu ban dién ¢4 nhan® thyc su luon di cung voi tu duy tu do, day l1a m01 twong quan bién
chimg, ban dién ca nhan ham y sy tu do tinh than va nguoc lai. % La mot triét gia xuat sic vé tu
do,”! Berdyaev dat triét hoc cta ong xoay quanh khai niém vé con nguoi dugc xét nhu 1a mot
hiru thé tu do, mot ban dién ca nhan. Pay ciing 1a dé tai di sudt nhitng nam thang triét hoc ctia
ong. Ong tom tat quan diém trong tuyén b sau:

To61...yéu tu do hon tat ca. Con nguoi budce ra tr tu do va dua van dé vao tu do. Tu do
1a ngudn gbc ban dau va 1a diéu kién cia ton tai, va.. .To1 da dat tu do, thay vi Ton tai
(being), 1am co s cho triét 1y cia toi. Toi khong nghi rang c6 bat ky trlet gia nao khac
da lam diéu nay mot cach triét dé va triét dé nhu vay. Bi an cua thé gi6i ton tai trong tu
do: Thuong dé mong mudn tir do va ty do da lam nay sinh tan bi kich (tragedy) trén thé
giéi. Tu do ndm & khoi dau va tén cing.*

Ong noi vé tu do 1a thuc tai co ban, 1a “nguyén tdc cua ton tai co trudc ca khi moi doi sdng
duogc to chirc va hoan thién”®, 13 “bi an thudc vé chiéu sau tan cing cia tinh thin”%*, cing 1a
“khoi dau va két thuc ciia moi triét hoc.”® Ty do khéng thé dugc dinh nghia mot cach hop 1y,
n6 phai dugc hiéu mot cach cy thé hon 1a triru twong. N6 khong phai 1a mot khai niém tinh
nhung 13 thyc tai séng dong duoc biét dén mot cach niang dong thong qua thuc hanh va trai
nghiém.” Trong doan khac, tu do duoc goi 1a “mot tinh trang phu dinh (apophatic) ... khong
dugc thau thi bang sy hop 1y hoa.”®” Nhén thirc vé tu do duoc cho 1a mang lai tw do.®® N¢ 1a
can ban tuyét ddi ddi véi cudce séng, dic biét 1a ddi véi su sang tao, nhung né khong thé duoc
nam bit va tach roi nhu mot thyc thé. “Ty do 1a Hu vo (nothingness), theo nghia né khong phai

8 Ibid, tr.65.

8 Ibid, tr.325.

87 Ibid, tr.325.

88 Ibid, tr.325.

% Bai viét doi khi s& d& cap vé ban dién ca nhan nhu dai dién tiéu biéu cho ty do.

O HS, tr.47.

! Mathew Spinka, “Berdyaev and Origen: A Comparison”. Church History, 16 (1947), tr.9.

2 DR, tr.46.

93 FS, tr.128.

% Ibid, tr.129.

% BE, tr.23.

% DR, tr.52. Tu do khong thé 1a “d6i tuong cia tri thire”, nhung nhu cach tiép can hay diéu kién cua tri
thirc, n6 khong thé bi khach thé héa.

97 SR, tr.142.

% BE, tr.177.
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14 mot trong nhing thyc tai cta thé gidi ty nhién.”*® Pong thoi, nd khong phai 1a mot “stc
manh ¢4 nhan don 1¢, ma 12 mot pho quat twong tu dugc thé hién trong nhiéu c4 nhan.” 1%

a. Tu do theo Berdyaev

Khi Berdyaev nhan manh dén tu do, d6i khi 6ng dé cap dén nhiing dinh nghia duoc chap nhan
chung cua ty do va d6i khi ng dé cap dén dinh nghia duoc > xdy dung tur triét hoc cta riéng éng.
Dinh nghia nay 1a vé su tw do co ban, huyén bi va phi ly v6n 1am nén tang cho sy sang tao, day
khong phai 14 cach giai thich chung dugc chip nhan vé tu do, nén hinh thai tu do nay sé duoc
dé cap chinh trong bai viét. Nhung Berdyaev thinh thoang ciing dé cap dén cac khai niém tu do
duogc su dung pho bién, @6 1a “tu do 1y tri” khi quyén tu do c6 duoc theo luat phap va duoc thuc
hanh trong viéc thuc hién nghia vy dao dirc voi “tu do tir Thuong dé” khi diéu nay bao gom
quyén tu do ma Thuong dé ban cho con nguoi qua tinh yéu ctia Ngai. Bai viét s& trinh bay hinh
thai tu do cao nhét theo nhu Berdyaev, tu do-khong do tao dung.

Tw do-khong do tao dung (uncreated freedom, meonic freedom)

Tw do-khong do tao dung thuong duoc Berdyaev nhéc dén nhiéu nhét, 1a tu do vuot xa su sang
tao cua Thugng dé. N6 hoat dong trong sy sang tao von duoc dic trung 13 “su tu do nguyén
thity, v6 song, khong bi xac dinh boi bat ctr diéu gi, khong phat xuét tir Thuong dé, nhung
huéng 1én Thuong dé.”!°! Nho sy tr do ndy, con ngudi thuce su dap lai Thuong dé thay vi diéu
da duoc tién dinh: “Néu ching ta chi thira nhan quyén ty do 1 qua ting cia sy that va c6 ngudn
gbc tir Thuong dé, néu chung ta khude tir quyén tu do lwa chon va tiép nhan sy that, chung ta
chic chén s& bi ap dit vé phia ché do chuyén ché, va tu do cua tinh than duoc thay thé boi to
chtrc cta tinh thén »102 (5 mot doan khac, 6ng giai thich rang tu do khong la gi theo nghia n6
ding ngoai cac cAu trac ¢ dinh, xac dinh va co diéu kién. Tu do la diéu toi thuong, va c6 mot
bi 4n sdu sic von khong thé giai thich, khong thé bat ngudn tir bat ctr thir gi:

Tu do 1a diéu ti thuong: n6 khong thé bét nguon tir bat cur thir gi, no khong thé duge
coi la twong duong voi bét cir thir gi. Ty do la nén tang v6 can cir cua hién hitu: n6 sau
sac hon tat ca. Chung ta khong thé tham nhap vao mét co s¢ dugc nhén thire mot cach
hop 1y cho ty do. Ty do 1a mét cai giéng co d06 sau khong thé do luong dugc - day cia
n6 1a bi an cudi cing. '

Ty do-khong do tao dung nay khong nhimg khong bi rang budc boi luat phap hay hanh dong
ctia Thuong dé, nd tham chi con dugc mé ta 13 “phi ly, ... khong thé giai thich dwoc, khong thé
mang tinh khach quan.”'% Diéu nay c6 nghia la khi cd ging mo ta nd, Berdyaev da mi€u ta phu
dinh - (n6 “khong phai cai nay, khong phai céi kia”). Dudi day 1a tom tat vé khai niém tuy do-
khong do tao dung cua Berdyaev:

T6i mudn noéi rang con ngudi chi ¢6 thé ty do néu ty do ciia anh ta khong bi quyét dinh
boi bat clr thir gi ma khong phai 1a chinh anh ta; va anh ta chi 1a mot chi thé (chu quan
tinh) néu anh ta khong phai 1a mot 'tht' vén an khop hodc phu thudc cho nhimng thi
khac, theo nguyén nhan con dudng hoic bat ky con dudng nao khéac. 'Tu do-khong do
tao dung' 1a mot khai niém gi6i han, mo ta mot cach tuong trung thuc tai von ty nd
khong phu hop véi dinh nghia 16gic ... Thé gidi khach quan c6 thé tiép can véi tri thic

% DH, tr.V.

190 Charles Hartshorne, “Whitehead and Berdyaev: Is there tragedy in God?”, tr.73.
101 DM, tr.128.

102 FS, tr.126.

103 MCA, tr.145.

104 SR, tr.115.
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mang tinh 1y tri va dinh nghia mang tinh khai niém, nhung khong thé biét va xac dinh
nguon goc vé diéu kién khach quan cua ty do nay.!%

O mdt doan khac, Berdyaev ciing noi 1d: tu do-khong do tao dung khac véi tu do y chi (free
will). Déi voi ong, tur do ¥ chi chi ngu y mot su lya chon giita lwa chon cai nay hodc cai kia va
khong phai 13 su sang tao. Trong ¥ chi t do, con ngudi c6 thé chdp nhan hodc tir chdi nhitng
gi duoc dua ra, nhung anh ta khong thé sang tao bang cach mang lai nhing gi truée day chua
ton tai. Pay 1a diém khac véi tu do-khong do tao dung.!%

107

b. Khai niém Ungrund cua Jacob Boehme'®” va su giai thich Ungrund cua Berdyaev

Berdyaev tim thiy diém trong duong gan nhit voi khai niém tu do-khéng do tao dung trong
khai niém Ungrund (phi-nén moéng) ctia Jacob Boehme. Boehme phat biu:

Vi ngoai tu nhién, Thuong dé 1a Huyén bi, tirc 1a ‘Hu vo’ (nothingness); vi tir ngoai
thién nhién 13 Hu v, 1a con mét vinh hang, con mat khéng nén mong, khong nhin thiy
& dau, vi nd 1a Ungrund va con mat ty nhan 13 ¥ chi, tirc 1a khao khat hién hién, dé phan
biét cai Hu vo.!%8
Do d6, Ungrund 1a Hu vo, con mét vinh hang khong nén mong, nhung cting véi diéu nay, né 1a
¥ chi, 1a khong nén moéng va 1a ¥ chi khong thé do duoc, khong xac dinh duge. Nhung day 1a
cdi Hu vo, d6 1a "mot khao khat dugc tro thanh mot cai gi d6" [ein Hunger zum Etwas].'*” Nhu
vy, Ungrund ciia Boehme 1a mot nguyén 1y den tdi, phi ly, sdu xa hon la ton tai nhung nam
trong Thuong dé. Ungrund 1a su tu do nguyén thuy khong thé do tim va ton tai trude khi tao ra
thé giéi. Tuy nhién, sy hiéu biét ctia Berdyaev vé Ungrund hoi khac so v6i Boehme. Trong mot
bai bao ciia minh vé Boehme, Berdyaev dua ra tuyén bd sau day vé su hiéu biét cua minh vé
khai niém Ungrund:

Loi day bi an cia Boehme vé Ungrund, vé vuc thém khong nén tang (without
foundation), den tdi va phi ly trude khi t6n tai, 1a mot nd luc dé cung cap cau tra 101 cho
cau hoi co ban cua tat ca cac cau hoi, cau hoi lién quan dén nguon goc cua thé gl(n va
ctia sy phat sinh diéu ac. Toan bd sy giang day ciia Boehme vé Ungrund dan xen voéi sy
giang day lién quan dén ty do, dén ndi khong thé tach chung ra duoc, vi day 1a tat ca
cac phan trong cling mot sy giang day. Va t6i c6 khuynh huéng giai thich Ungrund, nhu
mot su tu do meonic mang tinh chat nguyén thuty (meonic freedom), khong thé xac dinh
duoc ngay ca boi Thugng dé.!1°

Ungrund theo 16i giai thich cta Berdyaev 1a tur do-khong do tao dung, tw do meonic''!. Su tu
do khong dugc xac dinh boi Thuong dé va khong chi ¢6 trude moi ton tai (being) ma co trude
ca Thuong dé. Ngay chinh Thuong dé cling don nhan ty do meonic nay. Ong viét:

Bit ngudn tir Hu v6 thiéng liéng (Divine Nothing), Ungrund, Thuong dé - Péng Tao
Dung dugc sinh ra. Thugng dé Pang tao dung thé gidi 1a dieu dén sau. Tur quan diém

15 DR, tr.288.

106 DR, tr.52-53.

107 Jacob Boehme (1575—1624): nha than bi Tin lanh ngudi Duc.

108 Boehem, Vide Vol. 1V, tr. 284-285.

109 Boehem, Vol. IV, tr. 286.

110 Berdyaev, Studies concerning Jacob Boehme. Etude 1. The Teaching about the Ungrund and
Freedom.

111 Ciia, lién quan dén, hodc bao gdm mot loai hu vo thai nghén (khi phéan biét véi hu vo trong rong
tuyét d6i) c6 kha niang bién doi thanh chat [Of, relating to, or consisting of a kind of pregnant nothingness or
void (as distinguished from an absolute blank nothingness) having the potential to transform into matter].
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nay, c6 thé néi rang tu do meonic khong bat ngudn tir Thuong dé: né bit ngudn tir Hu
vO, tr Ungrund tir vo tan.'!?

Tu do meonic ¢ mot tiém nang d6 1a “y chi khong thé do dugc va khong xac dinh,”''3 “trong
bong t6i cuia Ungrund c6 mot ngon lira va day 1a tu do meonic tiém ning.”''* Ngon lta ¥ chi
bung 1én tir ty do meonic la mdt hanh dong séng tao, mdt hanh trinh xuét than tir khong ton tai
thanh ton tai.

Khi néi rang ty nhién phai dugc hiéu 1a thir yéu va khoi phat theo, tu do 1a chinh yéu va khong
do tao dung,'’® Berdyaev noi re‘ing trén hét Ungrund ctia Boehme “phai dugc hiéu 1a tu do, tu
do trong bong t61.”'' Néu nhu Boehme dit Ungrund bén trong Thuong dé, Berdyaev dit no
bén ngoai Thugng dé.!'” Ungrund theo giai thich cia Berdyaev di trudc twong quan nhan qua,
tu do cua n6 khong phai la ty do 1y tinh cua ty chu dao dire ma 1a ty do “bi an” va “huyén nhiém
(dark)”, n6 duoc giai thich bang than thoai tot hon bang khai niém. Khong thé hinh thanh mot
khai niém vé Ungrund:''® né 12 mot than thoai va biéu twong, 13 giéi han cua bat ky sy giai
thich duy 1y nao.

Biéu tuong cua vyc tham duoc ap dung cho Ungrund nguy b(')ng toi va “d¢ sau khong day™' "

cua nd ciing nhu tinh pht dinh cta né. D6 1a khoang tréng “chinh yéu hon hién hitu”!2° vén
dang tim kiém. Dbi véi Boehme, Hu v6 (nothingness) khong phai 1a hu khong cua sy tréng
rong (emptiness), nhung la hu vo (nothingness) nho thong qua viée tim kiém dé “tr& thanh mot
cai gi d6.”12! i Ny ong, sdu thim cla tit ca moi ngudi c6 mot khao khat y chi, mot “y chi
khong c6 cin clr vé cai gi d6 phai duoc thoa mén.”!22

Y tudng vé Hu vo (nothingness)!? co thé duoc lam sang to bang cach tham chiéu dén han tir
d6 trong tiéng Hy Lap mang nghia ‘khéng’ va ‘hu vo'. Ca hai déu biéu thi hu v, nhung nghia
thir nhat 14 hoan toan can cdi, nghia thir hai 12 hu v6 von che gidu mot tiém niang khi ma khong-
ton tai (non-being) “la mot nira ton tai (being) hodc ton tai von khong duoc nhén ra.”'?* Viée
hién thyc hoa tiém ning nghia thir hai khong c6 nghia 1a “hién thuc hoa cac khuén mau vinh

tru” theo nghia Platon,'? ciing khong phai 1a mot hinh thai tién héa, ma 1a mét su sang tao
thue su. Mot diéu gi d6 hoan toan méi phat sinh tir nghia thi hai.

112 DM, tr.33.

113 Ibid.

114 Tbid.

15 Trong bong tdi ciia Ungrund c6 mot ngon hira bung chay va day 1a tu do, mot tu do meonic c6 tiém
nang. Theo Boehme, tu do 1a trdi v6i ty nhién, nhung ty nhién da ban hanh tr ty do. Ty do meonic la mot hinh
thire tuong tu cua Hu vo, nhung tir nd tao ra mot cai gi do6. Vol. IV, tr. 406.

116 BE, tr.108.

17 Loi day vé Ungrund cua Berdyaev loai bo Thuong dé khoi trach nhiém ddi voi cai 4c”. N. A.
Berdyaev, “The Teaching about the Ungrund and Freedom.”

18 SR, tr.115. Clarke, ITB, tr.87, phat biéu rang “Ungrund (phi-nén mong) khong phai 1a mot khai
niém, n6 khong thé dugc 1y tri hoa hodc khach thé hoa. N6 khong phai 1a mot diéu gi dé song song voi Thuong
dé. Toi da n6i mot cach than trong. vé Ungrund 1a mot 'birc tranh'. N6 khong phai 1a mot phin cua ciu trac triét
hoc, ciing khdng phai 1a mot tin diéu ton giao. C6 thé noéi, né 1a 'siéu than hoc'. D6 1a mot truc giac cin ban. Bé
mat cua sy ton tai 1a vuc thdm v dinh cua khéng—tén tai, cda ... sy tu do hoan toan, khong bi gidi han boi 1y tri
hay bat ctr didu gi khac. Vuc tham 1a...co trude tao dung”.

9 BE, tr.18.

120 BE, tr.108.

121 1bid, tr.107-108.

122 1bid, tr.106.

123 Berdyaev con goi 14 ‘tw do meonic’, trong d6 han tir ‘meonic’ ¢6 ngudn gdc Hy Lap (to un ov)

124 bid, tr.97.

125 Hartshorne, “Whitedead and Berdyaev: is there tragedy in God?”, tr.74.
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Nhu vy, dua trén Ungrund vén nam trong Thuong dé ctia Boehme, Berdyaev dé giai thich
Ungrund theo cach cua riéng minh. Ong déng nhat Ungrund véi tu do meonic nguyén thuy von
c6 trude moi sy xac dinh mang tinh hiru thé va nhin nhan Ungrund nam ngoai Thuong de Ong
cho rang khai niém ty do nguyén thiy gan lién vi ban dién c4 nhan, v6i tim quan trong tdi cao
cuia con nguoi trong sy dbi 1ap véi moi hinh thal ctia khach thé hoa. Cung vai o, gia thiét co
ban vé nhan ching hoc ciia Berdyaev cho rang “con nguoi 1a con ciia Thuong dé va khong-ton
tai (non-being), ctia ty do meonic.”!'2 Nhu vay, con nguoi vira thira hudng tir Thuong dé, Pang
Tao Dung, nhung trén hét, ciing thira huong dic tinh ty do nguyén thuy tir vo tan. Do dé, con
nguoi cd trach nhiém séng manh mé dic tinh tu do von da duoc dat trong chinh minh tir vo tan.
Tré vé voi tu do von da bi phai mo do tién trinh khach thé hoa trong thé gidi tinh than 14 tro vé
vé6i tu do nguyén thuy va tré nén mot nhan vi doc sang, khong trung lip trong thé gi6i ty nhién.

2. Nén tang siéu hinh trong tw duy tw do

Theo Berdyaev, néu nhu tu duy nhat nguyén ludn 12 ngudn gdc ctia né 16 thi s duy nhi nguyén
ludn la nguon goc cua ti do. Theo 6ng, tinh nhi nguyén “khong phai gitra linh hon va thé xac, 2
ma giita tinh than va tu nhién, giita tw do va tit yéu. Ban dién ca nhan 1a thiang loi cta tinh than
trudc cai hdn mang ty nhién.”'2® Tuy nhién, ong ciing no6i ty do gén lién véi nhi nguyén luan,
dung hon 14 ¢6 hinh thirc nhi nguyén luan & hinh thai ngoai tai giira tinh than va tu nhién, gitra
tu do va tat yéu, con trong noi tai thi co thé ham nghia mét tinh phd quét cu thé nodi tim, ' tirc
1a con nguoi dat luong tam, y thic trong chleu sau cua ban dién ca nhan thay vi dit vao xa hoi,
quan chung,... va trong chinh chiéu sau dy, né ham chira kha thé phd quat.

Néu Kant xem tu do ¢6 nghia la tun phyc cua ban dién ca nhan theo quy luét luan ly-ly tri thi
Berdyaev cho rang cach d6 khong dat duoc ty do ciia con ngudi va con ngudi van con bi phuc
tung theo cai 1y tri vo dién mao,'*° vi ty tri ndy khong phai 1a con ngudi, ma 1a quy luat luan 1y-
Iy tri. D6i v6i ong, tu do khong phai 14 ty nhién, khong phai 13 1y tri ma 13 tinh than von doc 1ap
v6i thé gidi tw nhién, thé gidi bi khach thé hoa.'3!

Do d6, dé dat dugc tu do tinh than, con nguoi can thay doi phuong hudng dAu tranh nhim 1am
xuét hién con ngudi ty do, trude hét 1a thay ddi ciu trac tu duy, thay ddi sap xép cac gia tri.!32
Thay d6i khoi di tir tu duy nhat nguyén luan sang tu duy nhi nguyén luan, thay doi quan diém
vé diéu cao ca nhat tir cai chung sang cai riéng biét, tir tyr do 1y tri sang tu do trong tinh than.
Su thay doi nay la mot cudc cach mang nam sau thim trong ndi tam, dugc thuc hién trong thoi
gian hién sinh, tc la mdi nguoi tré vé vGi ndi thm dé suy xét dua theo doi séng hién tai cua
chinh minh cung nhiing kinh nghiém, 161 mo1 got tir trong chinh minh, va sy thay d6i nay ciing
doi m6i nguoi ty mang vac lay trich nhiém giai phéng chinh minh."* Thay d6i cau tric tu duy
nay ciing la thay d6i cach hiéu méi twong quan gitra ty tai va siéu viét.!34

Trude hét, mbi twong quan gitra tu tai va si€u viét, dugc hiéu theo 18i bt chude mbi tuong quan
gitra Thuong dé€ va tu tai vi Thuong dé€ tu do voi tinh tat yéu thé gian, véi moi tinh khéach thé.

126 DM, tr.60.

127 Hi sdng linh hon xuyén thdu toan bo doi sdng thé xac, ciing nhu doi sdng thé xéc tac dong 1én doi
song linh hon. Sinh lyc cta linh hon va thé xac trong con ngudi c6 sy thong nhét. Tinh than bao gdm trong no ca
thé x4c, no tinh than héa thé xéc, truyén cho thé xac mot pham chit khac. Tinh than truyén hinh hai cho linh hon
cung thé xac va dua chung téi théng nhat, chir khong dan 4p va khong hity diét ching.

128 HS, tr.52.

129 Ibid, tr.99.

130 Tbid, tr.100.

131 bid, tr.100.

132 Ibid, tr.101.

133 Ibid, tr.101.

134 1bid, tr.101.
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Chinh su siéu viét ay cta Thuong dé moi goi sy tu do cua con nguoi, va kha thé cua hién hiru
ban dién ca nhan.'3S Nguy co hiéu sai mi twong quan 4y, s& dan dén tu duy nd 18 nhu da mé ta
trong phan trudc.

Thir hai, nhi nguyén luan khang dinh, nhiing hién thuc ph6 quat chung khong ton tai, d6 1a
nhirng bong ma va 4o anh do khach thé héa tao nén. Nhiing gia tri phd quat c6 hién hiru, vi du
nhu chén li, nhung bao gio ciing trong hinh thirc cu thé va ca biét. Khach thé hoa cac gié tri phé
quat la phuong hudng tra nguy cua y thue. O bén ngoai ban dién ca nhan chang c6 tinh phd
quat nao hién hiru. Cai phd quat ndm trong ban dién ca nhin con nguoi, trong ban dién ca nhan
Thuong dé. Nhan cach héa cac khai nguyén chinh 1 khach thé hoa ma & d6 ban dién ca nhan
bién mat."3 Do d6, nguoi ty do khong dugc cti minh ngay ca trude lich sir, trude dong toc,
trudc cach mang, trudc bat ctr cai chung khach quan nao vén mudn doi cé ¥ nghia phd quat.'3’

Hon nita, ¥ thirc ban than 1a mét don tit, mét tiéu vii try. Theo tu nhién, con ngudi chi 1a mot ca
thé. Con ngudi khong phai 1a mgt don tir (monade) gia nhap vao ngdi thir cua cac don tir va tuy
thudc vao ngdi thir dy. Ban dién c4 nhan 1a mot tiéu vil try, 1a mot toan ven phd quat. Chi co
ban di¢n ca nhan méi co thé dung chtra dugc mdt ndi dung pho quat, 1a mot vii tru kha thé trong
hinh thirc ¢4 thé.!3® Ban dién ca nhan'*® khong phai 1a mot bo phan va khong thé 1a mot by phan
trong tuong quan vdi mot cai toan ven nao do, du do coé la cai toan ven rong 16n, toan thé thé
gioi di nira. 40

C6 thé hiéu cai riéng biét trong con nguoi la diéu vbn di “khong la chung’ v6i nhimg ngudi
khac, thé nhung & trong cai ‘khong 1a chung’ ay lai ham chira kha thé cta cai phd quat. Cach
hiéu ban dién ca nhan caa con ngudi nhu mot tiéu vil tru dbi 1ap véi cach hiéu ngdi thr - hitu
co. Hay con noi “ban dién ca nhan khong phai 1a bo phan ciia cai phd quat, cai phd quat 1a bo
phén cua ban dién ca nhén, 1a nhitng pham tinh cua no.”'#!

Khi 4y, tir do 13 chu thé tinh, chir khong phai 1a mot khach thé trong cac khach thé, va né bét ré
an sau vao trong binh dién noi tai cua hién hiru, tirc 12 & trong thé gi(’)’i tinh than, thé gidi cua ty
do."2 Ty do khang cu lai bat cir cai han dinh nao dén tir bén ngoai, n6 1a cai han dinh tir bén
trong.!#3

3. Tw duy tu do thugc vé thé gidi tinh than

a. Thé gidi tinh than

Tu do doi hoi tré vé voi khoi nguyén tinh than, tré vé véi ndi hién hoa,'* boi vi thé gi6i tinh
than von la diém khoi phét cua tat ca va khang cy lai tinh tat yéu nd dich hoa.'* Tai do, thé
gidi tinh than khong mang tinh khai quét hoa, nhung 1a ca vi hoa:

135 Ibid, tr.101.

136 Ibid, tr.102.

137 Ibid, tr.103.

138 Ibid, tr.39.

139 Ban dién ca nhan khong chi 1a hitu thé 6 1i tri, ma con 14 hiru thé tu do nira. Ban dién c4 nhan 1a tu
duy toan ven cua t0i, 1a thyc hién y chi toan ven cta t6i, 1a cam xuc toan ven cua t6i, la nhitng hanh vi sang tao
toan ven cua toi. Ban dién ca nhan c6 tinh tinh than - linh hon - thé x4c va vuot cao hon tat dinh luan cua thé gidi
tu nhién.

1O HS, tr.39.

141 Tbid, tr.40.

142 Ibid, tr.46.

143 Ibid, tr.46.

144 Ibid, tr.89.

145 Ibid, tr.90.
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Tinh than khong khai quat héa, ma c4 vi hoa, tinh than tao ra khong phai mot thé gioi
cac gia tri li twong, nam bén ngoai con ngudi va 1a chung [cho tt ca], ma 1 mot thé
gidi cia cac ban dién ca nhan véi ndi dung c6 pham tinh ciia ching, tinh than hinh thanh
nén cac ban dién ca nhan. Thang lgi ciia khoi nguyén tinh than khong ham nghia con
ngudi phai phuc ting theo cai phd quat, ma ham nghia khai mé céi phd quat trong ban
dién c4 nhén. !4

Giai phong con ngudi tu do 1a giai phong ¢ chinh ndi tAm, tinh than con ngudi, & d6 “con nguoi
tir do phai cam nhan dwgc ban than minh khong phai ¢ ving xa x6i cua thé gidi khach thé hoa,
ma 1a & trung tm cua thé gidi tinh than. Giai phong chinh 1 ¢ ngay tai trung tim, chtr khong
phai & viing xa x0i, & trong tinh chu thé hién thuc, chit khong phai ¢ trong tinh khach quan li
tudng.”'4” Tuy nhién, viéc giai phong tinh than cling c6 nguy co roi vao tinh trang nd 1¢ khi con
ngudi tré nén cudng si véi mot ¥ tuong ‘tinh than mo hd’ nao d6 va xem né nhu mot phong
trdo, mot y tudng.'4®

Ngoai ra, con nguoi 1a mot ban dién cé nhan, 1a nguoi tw do khong theo tu nhién, ma theo tinh
than.!# The gidi tinh than 1a vuong quoc cua ca thé, cai don nhat, cai ca biét, vuong quoc cua
tu do."”" Nhu vay, tu duy trong thé gidi tinh than 1a tu duy ty do va mang nhitng nét sau:

Thir nhat, theo Berdyaev tu duy ‘cai chung’ bi thay d6i. Tu duy khach thé héa, ngoai hién hoa
cua con ngudi cAu trac nén ton tai, nhu 1a “cai chung”, nhu 14 cai phd quat, vi vay cai ca biét,

“cai di thuong”, bién thanh cai riéng biét, cai by phan. Thé nhung chan li hién sinh 1a & chd, cai
hién thuc di thuong hién hitu mot cach di thuong, con cai chung 1a khong hién thyec.'>!

Ong muon hinh anh “con ngua néi chung” minh hoa cho luan Iy chng lai quan diém khong
thue su ton tai ‘cai chung’: nhiing nha hién thyc chi nghia-theo hoc thuyét Plato (S. Frank, N.
Lossky) cho rang cac nha duy danh luén cir tudng rang tinh hién thuc cta “con ngwa néi chung”
c6 nghia 14 “con ngwa néi chung” dang cay trén dong co nao d6. Ho khiang dinh nguoc lai ring
“con ngya no6i chung” hién hiru nhu thdng nhat tit ca nhiing con ngua riéng biét.!>2 Tuy nhién,
Berdyaev phan bac:

Con ngya noi chung va “con nguoi noi chung” khong hién htru, khong hé c6 sy thong
nhét tat ca cac con ngua riéng biét va con ngu’(n riéng biét nhu “cai chung”, thé nhung
trong mdi con ngya riéng biét va trong mdi con ngudi riéng biét hién hitu tinh pho quat
(chtr khong phai tinh cung chung) cua hién hitu ngua va hién hiru nguoi. Thong nhat
trong hién thyc khong giéng nhu théng nhat trong tur duy. Ching ta thau hiéu tinh pho
quat ctia con ngudi riéng biét khong phai thong qua viée triru trong hoa nhiing tinh chét
chung ctia con ngudi ma ta thiy, ma 1a théng qua viée di sau vao tinh don nhit caa anh
tq.153

Néu muon thuat ngit cia Kant dé noi vé thé gisi hién twong va thé gidi vat tu than, ong sé
chuyén thanh “vuong quoc tu nhién la vuong quoc cua cai chung, con vuong quoc cua tu do la
vuong qudc cia cai don nhét. Va vuong qudc cua tu do 1a vuong qudc cua tinh than.”!5* Nhu

146 Tbid, tr.49.

147 bid, tr.326.
148 Tbid, tr.326.
199 hid, tr.39.

150 Tbid, tr.106.
151 Tbid, tr.106.
152 Tbid, tr.107.
153 Tbid, tr.107.
154 Tbid, tr.107.
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’: “th€ gidi cua tinh
155

véy, Berdyaev tuyén b6 13 rang, thé gidi tinh than khong ton tai ‘cai chung’:
than, moi thir déu tu do, moi thir déu ca thé, khong c6 “cai chung”, khong co cai tat yeu.

Hon thé nita, dic tinh phd quat nam trong chiéu sau tu duy chu thé tinh vi chu thé trong chiéu
sdu ctia hién hiru thi cai c4 thé 1a cai cao nhat, cai chung 1a cai thap nhét. Ciing vay, pham gia
ctia hitu thé cu thé, ctia ban dién c4 nhan con nguoi, dugc xac dinh hoan toan khong phai béng
cai phd quét 1i tudng & trong né ma né phai phuc ting, nhung chinh 1a bang hién hiru ca thé-ca
biét cy thé, bang hinh thirc ca thé-ca biét ciia viéc khai m¢ cai phd quat & bén trong tinh chi
quan 4y, khong phai 1a nhimg pham tinh phd quat bi ngoai hién hoa, ma 1a nhitng pham tinh
phd quat noi tam. 1%

Thir hai, néu nhu trong thé gi6i ty nhién xdy dung mot quan diém vé nhiing thir vinh ctru, cb
dinh, ap dat Von gay ra tu duy phu thudc, nd 1¢, ngugc lai thé gidi tu do vén giai phong con
ngudi nhin vé thé gian nhu “xa hoi bi ton thuong bai tinh trang sa doa, nhitng co s¢ iy khong
phai 1 vinh ciru va khong phai do ap dit tir bén trén, chung thay doi tily theo tinh hoat dong
tich cuc ctia con ngudi va sang tao.”'S” Quan diém nay giai phong con nguoi, '8 nghia 14 tra lai
tinh than vé voi ban than né,'> tic 1a vé voi tu do. 60

Do d6, dic tinh phd quat khong phai duoc tim thdy & bén ngoai, ¢ thé gioi tw nhién; nhung
chinh 1a vi¢c khai mé ndi tam, the gi6i tinh than, khai m& dic tinh phd quat von an chira san
trong thé giéi ndi tim, vuong qudc tu do.

b. Hinh thdi tw duy tw do trong thé gidi tinh than
Thuong de va ton gidao

Tu duy tu do s& nhin Thuong dé nhu mét hitu thé trong twong quan véi Thugng dé. Thir nhat,
loai bo nhitng mé phong xd héi vi ¥ thirc vé Thugng dé doi hoi thanh loc thuong xuyén, trudc
hét 13 thanh loc di tat ca nhitng gi thudc vé mo phong theo xa hoi mang tinh n6 1¢. Nguoi ta da
chuyén nhitng méi turong quan gitra ong chu va ké n6 1¢ dugc 14y tir doi sdng x4 hoi sang twong
quan giita Thugng dé va con nguoi. Khi nguoi ta noi rang Thuong dé 14 6 ong chu, con nguoi la
n6 1¢, thi nguoi ta da tu duy theo m6 phong xa hoi. Thé nhung, Thuong dé va méi twong quan
ciia Nguoi dbi véi con nguoi chang co6 gi gidng voi nhing twong quan xa hoi, pham tru thap
hén ciia con nguoi vé thong tri khong thé ap dung cho Thuong dé. Thuong dé khong phai 1a
ong chil va khong thong tri.!6!

Thir hai, Thuong dé dwoc hiéu nhu mot chii thé, nhu hién hiru & bén ngoai moi khach thé hoa,
Thuong dé khong phai 1a tit dinh luan, khong phai 1a thong tri. Ban than Thuong dé chi co thé
ban cho ty do.'62 Hon nita, Thugng dé 13 nguoi giai phong chir khong phai 1a 6ng chi. Thugng
dé dem lai cam nhan ty do, chit khéng phai cam nhan tiy thudc. Thuong dé 14 tinh than, ma
tinh than thi khong biét dén nhing twong quan théng tri va no 1&. Tu duy vé Thugng dé khong
dugc gidng v6i nhimng gi xay ra trong xa hoi, cling nhu nhiing gi xay ra trong tu nhién, 63

135 Ibid, tr.110.

156 Tbid, tr.111.

157 1bid, tr.109.

158 Tbid, tr.109.

159 Ngay ca ddi v6i Hegel tinh than ciing 1a hitu thé hién hitu cho chinh ban than n6. Nhung Hegel da
khong hiéu rﬁng viéc khach thé hoa tinh than 1a tinh trang no 1¢, da khong hiéu dugc ban dién c nhan, da khong
hiéu dugc tw do von khong phai 1a tinh tat yéu da duoc tri giac.

160 HS, tr.110.

161 1bid, tr.117.

12 HS, tr.118.

163 bid, tr.117.
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Vé Gido hoi, “ca y thuc Giao hoi ciing khong duoc tu duy nhu thdng nhat, nhu cai toan ven,
ndm bén ngoai va & bén trén cua ban dién ca nhan.'®* Trung tAm hién sinh cta Gido hdi va ¥
thirc cong dong nam & trong mdi ban dién c4 nhan va “khong phai ¢ trong mot tap thé nao do,
khong phéi & trong mot co thé nao d6 hién than cho théng nhat toan thé.”'65 Cai toan thé néi
chung khong c6 hién hitu hién thuc, “toan thé” khong hién hitu bén ngoai tu duy triru tuong.
Cai toan ven, cai chung toan thé khong hién hiru, d6 1a san phdm hu 4o cta tu duy. 66

Do d6, mdi tuong quan giita Thugng dé va con nguoi 13 cude gip gd va giao luu. Pay 1a cude
gip g, giao luu va cudc diu tranh cta nhimg ban dién ca nhan, ma giira ho v6i nhau khong c6
han dinh va tinh nhan qua, ciing kh6ng c6 thong tri va phuc ting. Huyén thoai duy nhit dang
vé ton gido khong phai la chuyén noi rang Thuong dé 1a 6ng chu va dang cb thong tri, ma 1a
chuyén Thuong dé u hoai t6i ngudi khac, theo tinh yéu dugc hdi dap va chod doi viée dap lai
day sang tao ctia con ngudi.'s” Do d6, tinh trang nd 1 ciia con nguoi ddi véi ty nhién chang
khéc nhiéu véi tinh trang nd 1¢ dbi véi Thuong dé nhu mot khach thé. Thau hiéu diéu éy,
Zarathustra cta Nietzsche d3 néi “Thuong dé da chét - vi thwong x6t con ngudi, Thuong dé da
chét.”168

Xa hoi
Trong vuong qudc tinh than, tu duy ty do sé mang nhitng diém sau khi nhin vé x4 hoi:

Thi nhit, Berdyaev phan biét giita c4 nhan va ban dién ca nhan: “Néu nhu chap nhan phan biét
cua chung ta gifra ca thé va ban dién c4 nhan, thi c6 thé noi réng, chi ¢o c4 thé 1a bo phan cua
xa hoi va tuy thudc vao xa hoi, con ban dién cd nhan khong phai 1a bd phan cia xa hoi, nguoc
lai, x hoi 14 b phan cta ban dién ca nhan.”!® N. Mikhailovsky ¢ nudc Nga thé ki XIX di ddu
tranh chdng lai nhimng 1i thuyét 4y (hiru co vé xa hoi), ong da nhin thidy mot cach xac dang moi
nguy hiém to 16n cho ¢4 nhan trong hoc thuyét vé xa hoi nhu mét co thé.!”® Do dé, triét hoc ca
biét ludn, triét hoc tu do 14 cudc du tranh chéng lai viéc li tudng hoa tinh hiru co vé x4 hoi.

Thir hai, tur duy trong xa hoi nay sé vu tién vé tu do trudc truyén théng, nhung viéc tham nhap
vao nhitng gi 1a chan chinh & truyén thdng ciing 1a kha di. Doi sdng xa hoi hién hiru mdi lién
lac cuia cac thé hé, thé nhung mdi lién lac Ay khong phai 1a tinh hitu co ngdi thir dimg trén ban
dién cé nhan 4p dat cho nd, ma 1a khai m¢ tinh phé quat xa hoi trong ndi tam cia nod, 1a trai
nghiém ty tai dugc mo rong ra cia nd. Ban dién c4 nhan khong bao gio lai tré thanh bo phan
clia cai co thé ndo do, cua cai toan thé ngdi thtr nao d6. Khong cé tinh hitu co, tinh toan ven
hay tinh toan tri nao hién hiru ¢ trong xa hoi, xa hoi ludn cé tinh bd phén, va néu khéng dinh
réng ciu trac x3 hoi d3-hinh-thanh c6 tinh toan ven hitu co, thi d6 chinh 1a thin thanh hoa tra
nguy nhiing vat thé mang tinh twong ddi. Cai hitu co trong xi hoi 13 4o twdng cua khach thé
hoa, cua ddi tra nd dich. Ty nhién c6 tinh bo phéan thé nao, thi xa hoi cling co tinh by phan nhu
thé. Khong phai x4 hoi 1a co thé, ma con ngudi méi 1a co thé.!”!

Cu thé hon, ¥ tudong vé con nguoi toan ven phai duoc dat vao co so cua vige t6 chirc x4 hoi,
chir khong phai y tudng vé xa hoi toan ven. Li tuong hitu co vé xa hoi 1a didu ddi tra no dich.
X4 hoi hoan toan khong phai co thé, xa hoi 1a hop tac. Tinh hitu co ctia xa hdi 1a san pham cla
4o tuong cua ¥ thirc nd dich, 12 san pham cta ngoai hién hoa. X3 hoi cia nhitg ngudi tu do

164 Tbid, tr.129.

165 Ibid, tr.130.

16 Ibid, tr.129.

167 1bid, tr.119.

168 Gott ist todt, an seinem Mitleiden mit den Menschen ist Gott gestorben - tiéng Dirc nguyén ban.
169 HS, tr.143.

170 1bid, tr.146.

71 1bid, tr.147.
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chir khong phai ctiia nhitng ké no 1¢ phai duogc tao dung theo hinh twong khong phai cua tu
nhién, ma 1a cta tinh than, tic 1a khong theo hinh tuong cua ngdi thir luan, ma theo hinh tuong
cta ca bi€t luan; khong theo hinh tugng cua han dinh, ma theo hinh twgng cua ty do; khong
theo hinh tuong thong tri ciia sirc manh va ké manh, ma theo hinh twgng cta tinh doan két va
10ng nhén ai. 172 Berdyaev muon 101 cua Herzen — nguoi vi-xa-hoi theo thé gi6i quan ctia minh
— dé cung ¢ quan diém ciia minh nhy sau: “Tinh trang phuc tung cua ban dién ca nhén trude
xa hoi, trudc nhan dan, trudc nhan loai, trudce y tudng - 1a tiép tuc ctia nhing hién té sinh ménh
con ngudi.”!”3

Do d6, chi c¢6 xa hoi nhu thé mai kha di khong mang tinh nd 1¢. Ngon nguén cua tu do con
ngudi khong thé & trong xa hoi, ngon ngudn ciia tyr do con ngudi & trong tinh than. Tat ca nhiing
gi di ra tir x3 hoi déu nd dich, tit ca nhimng gi di ra tir tinh than déu giai phong. Thang bac ding
dan ay 13 vu tién cho ban dién ca nhan trude xa hoi. Pang sau diéu nay 14 wu tién cho tinh than
trude thé gian.!7

Ban dién ca nhan

Pau tranh cho ty do khong chi 14 cudc dau tranh véi tinh trang nd 18 vn dang dién ra & thé gidi
bén ngoai, bi khach thé hoa, ngoai hién héa khi sttc manh bén ngoai n6 dich, nhung con la cudc
dau tranh tinh than ndi tim chdng lai viéc con ngudi dong thuan 1am né 1¢, tiép thu tic dong
ctia strc manh nd dich theo kiéu nd 18.175 Do do, trong khi tu duy no 1€ nhin con nguoi nhu mot
ca nhan chu nghia, thi tu duy tu do s€ nhin con ngudi nhu mdt ban dién c4 nhan, nhan vi doc
sang vi:

Tht nhét, triét hoc tu do, ca biét luan nhin nhan tiéu chi danh gid ¢ trong ban dién ca nhan, ¢
trong chiéu séu ctia lwong tdm, va cho rang khac biét giita thién va ac dugc khai mé trong chidu
sau 10n hon, so véi truyén thong tap thé dugc hinh dung c6 tinh hitu co. Thé nhung, “luong tim
biét phan biét va danh gia, dwoc khai mé trong ban dién ca nhan, khong bao gid ¢ nghia 1a co
1ap va tu khép kin minh cta ban di¢n c4 nhan, ma luén c6 nghia 1a m¢ long minh cho ndi dung
phé quat, 13 giao luu ty do ciia nd véi nhitng ban dién ca nhan khac.”!76

Tht hai, néu nhu ké theo chu nghia c4 nhan la sy dong kin, thi nguoi ty do muén thiét lap
nhiing tuong quan tinh anh em, tvong thong-cong dong giita nhitng ngudi tw do. Ho ciing di
qua hinh thirc ¢6 don, nhung khac voi c6 don cua ké theo chi nghia ca nhan, “cé don cua ban
dién c4 nhan sang tao phai chju dung xung dot ciia cai phd quat ndi tim véi cai phd quat bi
khach thé hoa.”'”7 Néu nhu chii nghia c4 nhan 13 sy nd 1& vao cai ‘toi’ thi ban dién c4 nhan 1a
giai phong khai tinh trang nd 1€ vao cai “t6i”, cling nhu cai “khong phai t6i”.!78

Nhu vay, van dé dit ra: “Trong chung myc nao thi tinh hudng ndi co6 thé c6 nghia Ia thoi vi ki,
con tinh hudng ngoai 1a 1am cho xa la va ngoai hién hoa vi con nguoi luén mang cé tinh huéng
noi 1an hudng ngoai?”

Berdyaev dua ra cau tra 101 rﬁng: “Ban di¢n ca nhan bi bop méo di, tic 1a bi mat di, thi tinh
hudng ndi 1a vi ki, con tinh hudng ngoai bi bop méo di chinh la lam cho xa la va ngoai hién
hoa. Thé nhung tu than tinh huéng ndi c6 thé c6 nghia 1a di sdu vao ndi tAm cua minh, di vao

172 Tbid, tr.147.
173 Tbid, tr.143.
174 Tbid, tr.147.
175 Tbid, tr.177.
176 Tbid, tr.147.
177 Ibid, tr.185.
178 Tbid, tr.185.
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thé gidi tinh than dugc khai mo trong chiéu sau, ciing nhu tinh hudéng ngoai c6 thé co nghia 1a
tinh hoat dong sang tao hudng vao thé gisi va nhirng con ngudi.!”

Tuy nhién, tinh huéng ngoai ciing ¢ thé c6 nghia 1a ném hién hitu con ngudi ra bén ngoai va
c6 nghia 14 khach thé hoa. Két qua ciia viéc con ngudi bi ném hoan toan ra bén ngoai, ném vao
tinh khach thé cua thé gidi 1a mat di  thire vé cai “t6i” ctia minh. Nguoc lai, cha thé ma bi nubt
chung hoan toan bai cai “t61” ctia minh, thi cha thé éy 12 ké nd 18, va nhu chi thé nd 18, nd hoan
toan bj ném ra khoi khach thé. Do d6, cai khach thé hodc 14 hoan toan nudt chimg va né dich
tinh chu thé ctia con ngudi, hodc 13 gdy nén thai d6 ghét bo va kinh tom, 1am cho tinh chu thé
ctia con ngudi bi ¢ 1ap va khép kin & trong nd. Ca diéu nay 1an diéu kia déu 1a két qua cta tinh
trang gian doan giita tinh chu thé va tinh khach thé.'® Va & trong ca hai truong hop, ban dién
c4 nhén ciing dang bi suy doi, hodc 1a chua duwgc hinh thanh. '8!

Nhu vay, viéc gidi phong con nguoi khoi tinh trang nd 1€ vao thé gi61, khoi tinh trang bi nd dich
bdi cac sttc manh ngoai-quy-dinh, chinh la viéc gidi phong khoi tinh trang n6 1€ vao chinh ban
than minh, thoat khoi cac sitc manh n6 dich cua cai “to1” cua con nguoi, tire la thoat khoi thoi
vi ki. Con nguoi cung mét lc phai huong ndi vé tinh than, hudng ndi va hudéng ngoai trong
hoat dong sang tao budc ra thé giéi va dén véi nhitng con ngudi. '8

c¢. Dac tinh cua tw duy ty do

Trong tu duy tir do, con ngudi mang nhitg dic tinh: hanh vi sang tao, mé ra voi Thuong dé va
tha nhan, su dau kho. Phan nay trinh bay vé nhiing dac tinh ay.

Hanh vi sang tao

Sang tao chinh la biéu hién cua chién théng trudc tinh trang no 1€, boi trong nd 1€, con nguoi 1€
thudc va khuoén mau theo nhing quy chuén, nhung sang tao 1a dic tinh cta tu do.'* Con tinh
hoat dong khong c6 sang tao vé thuc chét 12 tinh thu dong. 184 Ty hanh vi sang tao bao gio cling
cho thay su vuot 1én cua tu do trude nd 18, cua tinh than trude tu nhién:

Hanh dong sang tao bao gid ciing 1a thdng tri clia tinh than trudc ty nhién, trude linh
hon; va doi hoi phai co ty do. Hanh dong sang tao khong thé giai thich dugc tir tu nhién,
né chi co thé gidi thich duogc tur tu do, trong hanh dong ?iy Iu6n ¢6 thém tu do can du
vao, 1a tu do khong cé ty nhién nao, khong co tdn tai nao han dinh duge. Ty do c6 tinh
chat tién-ton tai, c6 ngudn gdc khong phai ¢ ton tai, ma & phi ton tai'®®. Sang tao 1a sang
tao tir tu do, tirc 1a chira dung trong ban than né yéu t6 khong bi han dinh boi cai gi,
chinh yéu t6 iy dem lai cai mdi me. 86

Nhu vay, hinh théi sang tao cao nhat dbi véi Berdyaev 1a sang tao tir khong ton tai tré thanh
ton tai. Chinh trong sang tao nay con nguoi trong dong nhi€u nhat véi Bang sang tao.

Thir nhét, con ngudi can dén Thuong dé dé sang tao vi con nguoi khong thé dinh hinh ban than
minh chi ¢ trong tuong quan v&i thé gian va voi nhitng ngudi khac. Néu vy con ngudi at chang
tim dugc strc manh trong ban than minh dé vuon 1én cao trude thé gisi xung quanh, va atdala
n6 1¢ ctia thé gidi 4y. Con ngudi phai dinh hinh ban than minh truéc hét trong tuong quan véi

179 Ibid, tr.185.
180 Ibid, tr.185
181 Thid, tr.185.
182 [bid, tr.186.
183 Ibid, tr.102.
184 Ibid, tr.362.
185 Cf. Triét hoc tir do tinh than va Vé sit ménh ciia con nguoi.
186 Thid, tr.362.
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Thuong dé. Chi trong viéc  hudng vé Thuong dé con ngudi m6i tim duge hinh tugng cua minh,
dugc nang cao Ién trén thé gi6i tu nhién xung quanh. Chi khi 4y con ngudi méi tim duoc stc
manh dé thanh ngudi sang tao trén thé gian. Ngu’0'1 ta noi rang con ngudi 1a nguoi sang tao ngay
ca khi n6 phu nhan Thuong dé. Viéc con ngudi co kha nang vuon 1én cao trude thé gioi tur
nhién va trude ban than minh dé tré thanh nguoi sang tao déu phu thudc vao su kién sau sac
hon 14 1ong tin ctia con ngudi vao Thuong dé, - né phu thude vao hién hitu ciia Thugng dé.'87

Thtr hai, nhu da néi ¢ trén, hanh vi bao gid cling 1a hanh vi sang tao, hanh vi khong sang tao 1a
tinh thy dong. Hanh vi khong thé 1a su lap lai, no bao gio cling mang theo tinh moi me. Ty do
luén thim vao hanh vi va mang theo cai m&i mé 4y. Hanh vi sang tao ludn gin voi chiéu sau
cua ban dién c4 nhan.'®®

Thur ba, nguoi ty do mang trong minh mét sir ménh thong qua sy sang tao. Nguoi tu do dugce
rén duc nén trong viée tu dinh hinh day sang tao ay. N6 ludn tri dinh st ménh, st ménh duy
nhéat khong 13p lai cia mdi ngudi. N6 di theo tiéng ndi ndi tim, ndi tim kéu goi nd thyc hién
nhiém vu cudc doi ctia minh. Con ngudi chi 1 ban dién ca nhan khi nao né di theo tiéng goi
ndi tim 4y va khong di theo nhiing anh huéng bén ngoai. St ménh bao gid ciing mang dic tinh
ca biét, khong ai khac co thé giai quyét van dé sir ménh cia mot con ngudi nhét dinh. Ban dién
ca nhan c6 st ménh bdi1 nd duge higu tri€u sang tao. Sang tao bao giod cling co tinh chét ca
biét.!?

Cubi cung, khong mot ngudi nao co thé xem ban than minh 13 mot ban dién c4 nhan d3 hoan
tat. N6 sang tao ra ban than minh trong sudt doi nguoi.!®® Thé nhung dé cho ban dién c4 nhan
c6 thé thuc hién ban thadn minh mot cach sang tao, thi n6 phai da cé roi, phai da co cai chu thé
hoat dong thuc hién ban than minh. Nghich li nay thyc ra gén v6i1 hanh vi sdng tao ndi chung.
Hanh vi sang tao thuc hién cai méi mé, chua timg c6 trén thé gian. Thé nhung hanh vi sang tao
nhu thé doi héi mot chu thé sang tao c6 duogc kha nang tu vuot qua minh va ty nang cao minh
trong viéc sang tao ra cai chua ting c6. Day 1a mot bi an vi dai nhat ctia hién hitu con nguoi.
La ban dién ca nhan that kho khan, 1a ngudi ty do - tic 1a nhan léy ganh ndng cho minh. Dé
dang hon ca, ay 1a khudc tir ban dién c4 nhan va tir do, sdng dudi han dinh, dudi quyén uy.'®!

Mo ra voi Thuong dé va tha nhan

Vuong qudc tu do 1a cugc gdp gd riéng tu, khong dé nén “trong siéu viét hoa,'”> con nguoi &

trong vuong qudc tu do va cudc gip g cta con ngudi voi cai vuot 18n trén nd mang tinh chat
ca biét riéng tu, cai siéu ca biét khong dé nén ban dién c4 nhan.”'*3 Ban dién c4 nhan doi c6
nhiing cai cao hon, thdp hon dé nhan thirc vé phan biét, nén can phai mé ra va “diéu dic trung
cho ban di¢n ca nhan 1a n6 khong thé tu cép va tu da dugce, dé ton tai duge nd can co cai khac
cao ca hon, ngang bang va thap kém hon, thiéu cai d6 thi khong c6 nhan thirc vé phan biét.”!%

Thwong dé

Trong siéu viét héa, con nguoi ¢ trong vuwong qudc tu do. Siéu viét hoa khong cé nghia 1a ban
dién céa nhan tuy thudc cai gi doé toan ven, gia nhap vdi tu cach bd phan vao mat hién thuc tap

137 Ibid, tr.363.

138 Ibid, tr.367.

159 Ibid. tr.370.

190 [bid, tr.368.

191 Ibid, tr.371.

192 Sjgu viét hoa 1a chuyén sang thé gidi twong thong chu thé chir khong phai sang thé gidi khach quan.
19 Thid, tr.51.

194 Ibid, tr.51.
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thé nao d6, d6i xir voi cai khic cao ca nhat, véi hiru thé cao ca nhat, nhu d6i xtr voi ong chu. %
Do d6, mbi twong quan giira con ngudi va Thuong dé vira khong phai 1a méi twong quan nhan
qua, vira khong phai 1 twong quan cta cai riéng va cai chung, khong phai 1a mdi tuong quan
cua phuong tién va myc dich, cling khong phai 1a méi twong quan ciia ké nd 18 va ong chu, no
chang thich hop voi bat ctr cai gi 13y tir thé gidi khach quan, mang tinh ty nhién hay xa hoi, m01
tuong quan ay chang tuong tur véi céi gi trong thé gi6i nay. NO nam & bén ngoai vuong quoc
cua han dinh. Thuong dé khong hién hitu nhu mdt hién thuc khach quan dung ¢ trén to1, khong
hién hitu nhu khach thé hoa cua ¥ tudong phd quat. Thuong dé hién hiru nhu mot cudc gip go
hién sinh nhu siéu viét hoa, va ¢ trong cudc gap go ay, Thuong dé 1a mot ban dién c4 nhan, 1a
mot cha thé ty do.! Ban dién ca nhan van nguyén ven, khong gia nhap vao cai gi, ngay ca
trong twong quan ctia nd voi cai khac cao ca nhat.

Ciing vdy, ban dién c4 nhan-con ngudi khong thé 1a phuong tién cho ban dién ca nhan-Thuong
dé. Bat ctr hoc thuyét nao ha nhuc con ngudi thi ciing ha nhuc ca Thugng dé. Méi twong quan
cua ban dién cé nhan nay ddi v&i ban dién ca nhan kia, du c¢6 13 ban dién ca nhan Thuong dé
cao ca nhat, khong thé 1a mdi twong quan ctia phurong tién va muc dich, bat cir ban dién ca nhan
nao ciing 12 muc dich ty than. Mdi twong quan gitra phwong tién va muc dich chi ton tai trong
thé gi6i khach thé hoa, tirc 1a ném hién hiru ra bén ngoai. Ban dién c4 nhan khong thé vwon lén
cao, hién thyc hoa ban than, thyc hién sy day du cudc sdng ctia minh, néu nhu khéng c6 Thuong
dé 1a dinh cao thiéng liéng cua cudc song.

Theo Berdyaev, y tudng ciia con ngudi cho rang ban dién ca nhan-con ngudi 14 cai cao ca tot
cung, rang khong c¢6 Thuong dé va con ngudi tw minh 13 Thuong dé, ¥ twong d6 13 hoi hot, ha
thap con ngudi chir khéng nang cao con ngudi va 1a mot y tuong kinh tom. Thé nhung ban dién
ca nhan-con nguoi khong 1a phuwong tién cho mot gia tri si€u ca biét nao do, khong 1a cong cu
cho sttc manh than thanh.!?

Tha nhan

Berdyaev phat biéu, nho twong quan véi Thuong dé va chinh & trong twong quan ndi tam tham
kin 4y no6 thu nhan duoc sitc manh cho twrong quan tu do d6i véi thé gian va con nguoi.!®8

Bén dién c4 nhan dbi 1ap sau sic voi théi vi ki'® nhung kha hitu trong tinh twong-thong-cong-
d6ng,2% vi ban dién c4 nhan khong tu ddy du duoc, no khong thé ty bang long véi ban than
minh. N6 luén doi héi hién hiru cac ban dién ca nhan khac, doi héi budce ra khéi ban than va di
dén nguoi khéc. Mbi twong quan cua ban dién cd nhan véi cac ban dién cd nhan khéac 1a ndi
dung pham tinh ciia doi séng con ngudi.2! Sy giao luu giita cai “t6i” va mot ‘cai toi khac’ duoc
hiéu 13 viéc budc ra khoi ban than dén voi ngudi khac khong nhét thiét c6 nghia 1a ngoai hién
hoa va khach thé hoa. Ban dién ca nhan 1a “t6i” va “anh/chi”, mot cai “t6i” khac. Thé nhung

195 Ibid, tr.51.

196 Tbid, tr.62.

197 Tbid, tr.63.

198 Tbid, tr.69.

199 K hép kin vao ban thdn mot cach vi ki va cham chi vao ban than minh, thiéu kha nang budc ra khoi
ban than. Tr. 67. Thoi vi ki 1a tinh trang n6 1¢ kép cua con ngudi - n6 1¢ vao ban than minh, vao cai ban than da
bi voi hoa, va nd 1é vao thé gian, cai thé gian di bi bién thanh khach thé thudn tay, cai khach thé ép budc tir bén
ngoai. Ké vi ki 14 tén n6 1¢, mdi quan hé cta hin ta vdi tit ca nhiing gi “khong phai t6i” 1a mdi quan hé mang
tinh no 1¢.

200 Berdyaev dung dé chi pham tinh ndi tim ciia ban dién c nhan hudng tdi giao luu cong ddng. Pham
tinh nay ddi lap v6i chi nghia ca nhan, dong thoi ciing d6i 1ap véi chu nghia tap thé von doi hy sinh ban dién ca
nhan cho tap thé.

201 Ibid, tr.369.
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“anh/chi” gia nhap vao cudc giao luu, nguodi ma “t6i” budc ra di toi, khong phai 1a mot khach
thé, ma 1a mot cai “t61” khac, mot ban dién ca nhan.202

Bén dién ca nhan con nguoi chi co thé thuc hién khi dat ban than minh & trong giao luu véi
nhitng ban dién ca nhan khéc, trong cong dong. Ban dién ca nhan khong thé thyc hién sy day
du trong tinh trang khép kin noi ban than minh. Con ngudi khong phai chi 1 hiru thé x3 hoi va
khong thé thudc tron ven vé x4 hoi, nhung du sao n6 van 1 hiru thé xa hoi. Chinh & trong xa
hoi ma con ngudi phai bao vé tinh doc dao ctia minh, tinh doc lap, tu do tinh than va thuc hién
st ménh ctia minh, nd can phai phan biét giita giao luu cong dong va xi hoi. Giao luu cong
ddng bao gid ciing giit tinh ca biét, bao gio ciing 13 cudc gap gd cua ban dién c4 nhan vdi ban
dién c4 nhan, cua cai “t6i” va cai “anh/chi.”?®

Dau kho

Khac vdi céc triét gla Hy Lap, nhimg nguoi tuyén b bi kich ~giam cAm con nguoi dén tir s6
phén,204 Berdyaev coi tu do la nguén goc cua bi kich va dau khé. Ong tuyén bd rang “tir do sinh
ra dau kh6.”2%5 Piéu niy c6 nghia rang con ngudi tot nhat ctia minh (tire 1a nhan cach duoc phat
trién) phai d4u tranh dé dat tGi tu do mot cach kho khan va dau dén, trong khi néu cb grfmg chay
tron khoi dau kho anh ta s& tir bo tu do va tré thanh n 1€, “Tir chdi ... dau khd ... 1a tir chdi nhan
cach.”2% Berdyaev trich dan 10i ctia Pai Phan Quan trong tac pham ctia Dostoyevsky nhu sau:
“Con duodng tu do khé khin va bi tham, bj bua vay hon bat ky con dudng nao khac véi trach
nhi¢m anh hung va sy tir dao. Con dudng cia ty nhién va cudng bach thi dé dang, it bi tham va
it anh hung hon.”2

Pau kho c6 thé deé bep va bop méo cudc séng, nhung né ciing c6 thé bién ddi cude sdng. Lam
thé nao dé vuot qua dau khd theo mot cach thich hop 13 “cau hoi co ban va quan trong nhét vé
su ton tai ciia con nguoi.”2% Déi v6i Berdyaev, khong phai dau kho, nhung khong ¢ kha nang
chiu dau kho, vé6i hé luy 1a danh mét tr do va nhan cach, 13 ti 4c 16n nhat. Ngudi tu do khong
nhitng c¢6 kha nang cam nhan ndi dau, ma trong y nghia nhét dinh con 1a chinh ndi dau.2%

Cudc dau tranh vi tu do khéng dinh diéu éy. Ty thuc hién ban dién cé nhan gia dinh mdt sy
khang cu, doi hoi ddu tranh chéng lai quyén luc nd dich cua thé gian, doi hoi khong chap nhan
thoi thu dong thich ing theo. Viée tir bd tu do, tir bé ban dién cé nhan, viéc chép thuén hoa tan
vao thé giéi xung quanh ¢ thé 1am giam bét ndi dau va con nguoi dé dang di theo 16i d6, “chap
thuan 1am né 1¢ s& giam b6t ndi dau, khong chap thuén s& gia ting ndi dau.”?1°

Ngoai ra, thuc hién ban dién ca nhan doi hoi khd hanh. Nhung khong duge hiéu khd hanh nhu
muc dich, nhu 10ng thu dich ddi véi thé gian va cudc sdng. Kho hanh chi 1a phuong tién, la
luyén tap, la tap trung sirc manh bén trong. Chinh vi ban dién ca nhan la nd luc va khang cu,
khong chap nhan bj tur nhién va xa hoi han dinh tir bén ngoai, nén no6 da phai tru dinh kho hanh
roi. Pat duoc tu quyet dinh noi tim doi hoi khé hanh. Thé nhung khd hanh d& dang bi suy ddi,
bi bién thanh muc dich tu than va lam cho trai tim con nguoi tré thanh cay nghiét, khién né6
khong than thién véi cude séng. Khi d6 thi khd hanh 1a thu dich ddi v6i con nguoi va ban dién

22 1S, tr.68.

203 Tbid, tr.378.

204 SR, tr.125-126.
205 DR, tr.47.

206 SF, tr.27.

207 MH, tr.203.

208 DH, tr.67.

209 {8, tr.48.

210 Thid, tr.48.
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c4 nhan. Kho hanh can thiét khong phai dé phii nhan sang tao cia con ngudi, ma chinh 1a dé
thue hién sang tao ay.2!!

4. Hinh anh ‘nguoi tw do’ cua N. Berdyaev

Khac véi 6ng chu va ké nd 18, nguoi tu do trd vé véi ndi hién hoa, nudi dudng va phat trién thé
gi61 ndi tam, thé gioi1 tinh than, mac du ludn hién hiru trong thé gi01 tu nhién, nhung khong 1¢
thudc hay bi khach thé hoa. Nguoi tu do hién hitu ty than n6.2'2 Y thirc ciia ho 13 y thirc hién
hitu ctia mdi ngudi cho ban than minh, nhung ty do budc ra khoi ban than dé di dén vai ké khac
va di dén véi tat ca moi nguoi.2'? Do d6, Berdyaev tha thiét rang: “Con nguoi khong duge trd
thanh 6ng chu, ma phai 1a nguoi tw do”*'* vi 6ng chi ciing cai minh trude lich s, true nhing
cai chung, trude tinh phd quat tra nguy, giéng nhu ké n6 1&. Nén nguoi tu do khong chi muon
thoat khoi ké nd 18, tham chi ho con khéng mudn 1am 6ng cha vi diéu d6 4t co nghia 1a mét di
tu do?!> va mang tu duy no 1€.

Tém lai, con nguoi ty do, ban dién ca nhan 1a gia tri cao nhét, cht khong phai 1a tinh cung
chung, khong phai 1a nhiing hién thuc tap thé thudc vé thé gidi khach thé von 1€ thudc vao xa
hoi, dan tdc, nha nude, nén vian minh, Thugng dé-tén gido.. .21

Hoc Thuyét: N. Berdyaev Twong Can Va Di Biét Hegel
1. Tuong can

Hegel dugc nhic dén nhiéu l4n trong céc tic pham cta Berdyaev, thuong 1a phé binh tiéu cuc,
nhung d6i khi c6 sy tan thanh. Berdyaev xem xét phuong phap bién ching la dong gop tuyét
voi nhit caa Hegel. Trong nay, ong bién cha nghia duy tdm thanh mot hinh thirc ctia chu nghia
hién thyc?'? va vuot ra ngoai nhitng khai niém cimg nhic cua luan 1y (logic) hinh thirc. Theo
thuat ngir riéng cua Hegel, logic xay ra khong chi tai cap do ciia sy hiéu biét ma con tai cip do
cua ly tri. Theo triét hoc bién chung, chéng han nhu cta Hegel hoac Berdyaev, chung tré nén
nang dong vi cac quy luat logic dugc gdp lai dudi phép bién ching.?'3 O ca hai nha triét hoc
nay, phép bién ching khong chi 13 luan 1y ma con khang dinh sy ton tai.2! Sy phat trién c6
dugc nhd mau thuin va nhd giai quyét trén binh dién cao hon mau thuin ban dau.22’ Mic du
Berdyaev chi trich nhit nguyén ludn ma ong tim thay trong tu twong cua Hegel, nhung 6ng luu
¥ rang n6 duoc “ctru van boi tam nhin ctia 6ng vé& phép bién ching va su d4u tranh ciia cic mit
dbi lap tai trung tdm cua ton tai.”??!

Berdyaev ciing khen ngoi sy nhan manh ctia Hegel khi dat tinh than vao trung tam trong triét
Iy cua minh. Berdyaev ghi nhan Hegel vdi cong trinh dau tién cua mot triét 1y thuc su vé tinh
than. D4i voi ca hai, tinh than thong tri ty nhién va 14 diém téng hop cila ty nhién va 1y tri.
“Tinh than 1a sy thong nhit giita chu thé va khach thé, cua cai toi va ban chat, ctia qua trinh tu
duy va co thé dem dén két qua tir d6.”222

211 Tbid, tr.370.
212 [bid, tr.89.
213 Ibid, tr.89.
214 Ibid, tr.90.
215 Ibid, tr.103.
216 [hid, tr.49.
217 BE, tr.23.
218 BE, tr.24.
219 [hid, r.77.
20 [hid, tr.24.
21 DR, tr.87.
22 BE, tr.24.
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Khi dé cap dén tu do, Hegel va Berdyaev tim thay mot diém tén thanh khac, trong d6 mot nguoi
c6 the duogc tu do ngay ca khi anh ta bi giam cam vé co thé, bi bao hanh thé xac, bi bé tu. Ty
do tan can hudng vao trong, khong phai hudng ngoai. Berdyaev tuyén bo:

Mot ngudi dan ong bi bo tu hodc bi hanh quyét, mac du phai chiu sy bao hanh vat chat,
xét cho cung, vé mat ndi tm van tur do va doc 1ap vé mat tinh than. Mot nguoi tr vi dao
12 mét hitu thé tu do, nhung mot nguoi khi dong ¥ dé c6 mot nhan cach von dugc hun
duac boi ap luc tam 1y, thi ke a ay di den chd tro thanh no 1&. Bao luc the chat khong doi
hoi sy dong ¥ vé phan anh ta, nguoi vbn phai chiu dung né va anh van cho phép su ton
tai cua tu do ndi tim. Vi du, néu mot bao chua két an t6i dé bi béan, toi khong bi budc
phai gid danh sy tu do vé tinh than cta minh, nhung ké doc tai, nguoi ton tho vii lyuc,
trén hét mong mudn thuc hién bao luc déng hinh d6i véi linh hdn caa con nguoi, bao
luc thé x4c chi 1a vii khi cta sy rang budc tam ly.22

2. Di biét

Tuy nhién, Berdyaev chi trich khai niém tur do cua Hegel, ong noi rang tinh than ciia Hegel, khi
cac biéu trung (logos) thAm nhap vao tat ca cac mdi tuong quan, khong cho con nguoi sy tu do
thuc su khoi nguoi khac va khoi Thuong dé. D6i voi Hegel, tinh than 14 phd quat va nhat nguyén
luan, ddi v6i Berdyaev tinh than mang tinh c4 nhan, tinh da nguyén (pluralistic) va chét chira
tinh thuc tai cta tinh than trong tung nguoi riéng le. Déi voi Hegel, mdi twong quan 1a bén

trong, d6i v6i Berdyaev thi né nam giita hodc ¢ gitra (between or among).224

ANINY3

Mot trong nhitng pham tri chinh cta tinh than dbi voi Hegel 1a “tinh than mang tinh khéch
quan,”??* nhung Berdyaev goi day la mot mau thuan trong han tur. Ong phan nan rang “su hiép
thong v6i Thuong dé khong thé xay ra va khong thé hiéu dugc trong tinh than khach quan,
khong c6 tinh yéu, khong co tu do, khong c6 su thoi thic. Vé co ban, né mang tinh xac dinh. ..bi
nham 14n véi mot thue tai mang tinh doc 14p.”22° Trong khai niém ctua minh, Hegel khach quan
hoa diéu 1a chi quan tu ban chat.2’ Bi véi Berdyaev “tinh than c6 thé duoc hoa than va biéu
twong nhung né khong bao gio tré thanh khach quan.”??8

Hegel dung trong mbi lién hé cia tinh than véi lich sir, nhung ong da sai 1am trong mdi twong
quan cua tuy do v6i tinh than va lich str. Tinh than khong phat trién nhat quan theo cach chung

223 TNE, tr.3.

224 SR, tr.26-27. Berdyaev viét “Hegel 1a nguoi theo thuyét pho bién (universalism), ong da that bai
trong viéc hiéu vé mau nhiém nhéan vi va mau nhiém vé mdi twong quan ctia tinh thin nhan vi véi mot nhan vi
khéc.”

225 Hegel noi rang tinh than thé gisi quay vé vi ban than qua ba giai doan: trude hét, tinh than thé gisi
y thirc dugc ban than trong pham vi ca nhan - tinh than chu quan. Tiép theo, no dat t&i mirc d6 nhan thic cao
hon, d6 1a gia dinh, xa hoi va quc gia - tinh than khach quan [phap quyén triru tuong] - vi n6 thé hién trong mbi
quan hé twong hd giita ngudi voi ngudi. Tinh than thé gidi dat dén hinh thirc cao nhét cia su ty nhan thirc trong
tinh than tuyét d6i. Va tinh than tuyét d6i nay 1a nghé thuat, ton gido va triét hoc. Trong do, triét hoc 1a hinh thirc
cao nht cua tri thire, vi trong triét hoc, tinh than tuyét ddi suy tuéng vé anh huéng cia chinh né di véi lich sir.
Thé gidi ciia Sophie, ch.28.

Trong tinh than khach quan chinh 13 phap quyén triru twong, trén d6 lan luot xay dung nén nhitng hinh
thai ngay cang cu thé hon: luén 1y, gia dinh, x4 hoi dan sy, Nha nuéc va lich sir thé gioi. Tién trinh “tu phat
tr1en nay cua tinh than khach quan mang hai dac diém, dong thoi ciing 1a hai h¢ qua kha nguy hiém: cap do phat
trién cao hon, cu thé hon luén c6 quyén han hay 1& phai cao hon dbi voi cap do thap hon; va phap quyén ¢ cap
d6 thap luén phai nhudng budce cho cap do cao hon. Hé qua: phap quyén hay quyén han cua nha nuorc (6 cap do
cao hon) s& khong bi luén ly (thudc cap do thap hon) gi¢i han, ma phai nhuong cong viée phan X 4y cho

“quyén han tuyét d6i” cua “tinh than the giéi” & trong lich sir thé gidi hiéu nhu “toa an thé gi¢i”. G.W.F. Hegel,
Cdc nguyén Iy ciia triét hoc phdp quyén, Bui Van Nam Son dich va chu giai, Nxb Tri thirc, Ha Noi, 2010.

226 Ibid, tr.45.

227 DH, tr.129.

28 SR, tr.38.
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hay theo lich st - thuc sy, sy phat trién nhat quan khong bao gom tu do, ma d6i véi Berdyaev
1a yéu t6 thiét yéu cua lich str. Van dé ¢ dy quay trd lai nhitng cach giai thich mau thuan vé
tinh than 1a nhat nguyén hay da nguyén. Vi dy, trong khai niém ctia Hegel vé “su lau cé cua Iy
tri” (cunning of reason) von hoat dong trong lich sir, khai niém nay khong phai con nguoi riéng
biét, hay nguoi sé hiru ty do, ma 1a stc manh 16n hon chfmg han nhu “tinh than vii tru” hodc
“tinh than lich sir”. Tinh than vii try nay khong phai 13 tinh ma 1a dong, nhung con ngudi riéng
biét khong so hitu tu do va quyén lyc trong chuyén dong nay. Ddi véi Hegel, lich sir “la mot
cudc xung dot trong d6 con nguoi bi lay dong bdi cac strc manh vii try, bdi tinh than vii try, va
tu do 1a dira con cua tinh tat yéu, sy tat thiét.”2%

Pic tinh tu do cia Hegel nhu mot phat sinh cua tit yéu 1a mot diém bat dong chinh dbi véi
Berdyaev. Tu do don gian 1a khong tu do néu n6 duoc chira trong tién trinh phd quat?*® hoic
néu no phat sinh tir sy tat thiét. Berdyaev tuyén b rang “tw do khong 13, nhu Hegel di bao vé,
thu tao (creature) cua sy tat thiét; nhung nguoc lai, tat thiét 1a thu tao cua ty do.”?3! Ty do 1a
dau tién d6i voi Berdyaev, trong suy nghi cua 6ng, cudc song, lich str va kién thirc nay sinh tir
do; dbi véi Hegel tu do chi la thir yéu (secondary). “V6i Hegel, tw do khong phal la nguyén
nhan cua sy phat trién, n6 1a két qua cua sy phat trién. Ty do la két qua cua su tat thiét, n6 duoc
su tat thiét cong nhan.”?* Ty do ddi véi Berdyaev thi sau séc va hon mang, lam nay sinh du
moi kha ning. Ddi voi Berdyaev khong-ton tai (non-being) co trude ton tai (being) va 1a diéu
kién dé phat sinh diéu gi d6 [ton tai], trong khi Hegel cho rang ton tai 1a dau tién va luan 1y cta
Berdyaev la budce di cua logic hon 1a cua sy sang tao.?3

La mot nguoi theo chu nghia nhén vi (personalist), Berdyaev mang lai y nghia lon nht cho con
nguoi riéng biét. Ong chi trich sy nhdn manh ciia Hegel vé tinh wu viét cia cong dong vuot trén
ca vi.>** Trong tu tudng cua Hegel, tu do ctiia con nguodi dudong nhu bi phi nhan?*3 va tinh ca
nhan cta anh ta bj bop chét. Trong khai niém Hegel vé trang thai “tac dong nguy hiém cua...chu
nghia phan-nhan cach (impersonalism) dac biét rd rang.”?’¢ Berdyaev coi xu hudng phan-nhan
cach nay trong triét hoc 1a do Hegel khéi xuéng, duoc Marx, Feuerbach va nhitng ngudi khac
tiép tuc.

Tam két

Toém lai, theo Berdyaev, khéi nguyén con nguoi 1a tu do, tinh than tu do. Tuy nhién, khi di vao
thé gi6i tu nhién, con ngudi dan uén minh theo nhitng quy dinh, 18 luat, quan diém tir thé gioi
ay. Diéu nay, khién con ngudi dan tré nén nd 18 tir trong tu duy mot cach vi té dén do chinh ho
ciing khéng nhén ra tw duy n6 1¢ cua minh. Tir hinh thai Thuong dé-ton gido, hinh thai xa hoi,
hinh thai chti nghia c4 nhan,... tit ca déu diéu khién con nguoi dudi nhin quan rang, con nguoi
12 mot tiéu don vi trong cai toan phan cai chung. Do dd, con ngudi bude phai quy phuc, tuan
theo chuan muc cai chung. Quan diém nay dén tir nhat nguyén luan von cho rang, moi sy déu
1a thanh phan trong cai tong thé. Pi v6i Berdyaev, chinh vi con nguoi da thim dam tu duy
trong thé gi6i1 ty nhién, nén n6 khong nhén ra tu duy né I¢ nay; tham chi, né con yéu mén hinh
thai tu duy nay. Tir day, 6ng kéu gao su giai phong khoi tu duy nd 1é dé vuon dén tu duy tu do
trong thé gi6i tinh than, budc ra khoi thé gisi khach thé hoa dé tién vao thé gidi chu thé tinh,

229 BE, tr.145.

20 Toward a New Epoch, trans. Oliver Fielding Clarke (London: Bles, 1949), tr.10.
ZIDR, tr.47.

22 DH, 1r.52.

23 BE, tr.161.

234 BE, tr.134-135.

235 S8, tr.39-40.

236 S8, tr.168.
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noi tinh than riéng biét ngu tri. Giai phong tinh thin nham mang dén ty do thuc su trong mdi
ngudi va dem lai su doc sang, riéng biét noi mdi nguoi. Su giai phong tinh than cia con ngudi
1a hién thyc hoéa su tu do, ban dién c4 nhan trong con nguoi. Déng thoi day cling 1a cudc dau
tranh khong mét moi. Van dé co ban cta hién thuc hoa ban dién c4 nhan khong phai 1a van dé
Vé thémg loi trude tinh han dinh cta vat chat. D6 chi 1a mot phuong dién thoi, van dé co ban 1a
van dé vé thing loi toan ven trude tinh trang no 1¢. Thé gian x4u xa khong phai vi trong d6 co
vét chat, ma béi vi thé gian khong duoc tu do, bi nd dich. Strc ning kéo xudng cuia vat chat xay
ra vi tinh dinh hudng sai trai cua tinh than. D6i 1ap co ban khong phai 1a cta tinh than va vat
chit, ma 14 cta tu do va tinh trang no I¢. Théng loi tinh than khong chi 1a thrfmg loi trude tinh
trang phu thudc so dang ctia con ngudi vao vat chat, ma 1a thang loi trude cac do tudng lira ddi
dua con nguoi vao tinh trang no 1¢, thang loi a ay con kho khan hon va hau nhu con chua dugc
y thtrc.?*” Tuy nhién, Berdyaev cling nhic nho rang cudn sach cta ong la cubn sach triét hoc va
trede hét nd doi hoi cai cach tinh than; cho nén nhitng ngudi mudn nhin thdy & day mot cuong
linh thyc hanh va 10i giai dap cu thé cho nhitng van dé xa hoi, nhitg nguoi 4y it s& hiéu sai no.

Thw muc tham khao
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This article examines John Henry Newman’s philosophy of liberal
education, with particular emphasis on the “unity of knowledge”
as the philosophical foundation of higher education. Drawing on
Aristotle’s metaphysics of the unity of being, the author argues
that knowledge, like reality itself, possesses an intrinsic unity
despite being expressed through diverse academic disciplines. For
Newman, knowledge is not merely instrumental or utilitarian;
rather, it has value in itself and contributes to the cultivation and
enlargement of the human mind. Through the metaphor of the
“circle of knowledge,” the article shows that each academic
discipline has its own legitimate role in approaching truth, yet it
must be harmoniously connected with other fields of knowledge.
Thus, liberal education aims to form a comprehensive intellect,
philosophical thinking, and a humanistic character.

Tém Tit

Tir kho: Tinh nhét thé
cua tri thire, Giao duc

khai phong, John Henry
Newman, Triét hoc gido
duc, Sy dao tao tri ndng

Bai viét phén tich tu tudng gido duc khai phong cua John Henry
Newman, dic biét nhan manh “tinh théng nhat cua tri thirc” nhu
nén tang triét hoc cho gido duc dai hoc. Dra trén siéu hinh hoc cta
Aristotle vé tinh théng nhat cta hitu thé, tac gia cho rang tri thirc,
cling nhu thyec tai, co su théng nhét noi tai du duoc biéu hién qua
nhiéu nganh hoc khac nhau. Theo Newman, tri thtrc khong chi co
gia tri cong cu hay thuc dung, ma con mang gia tri tu than, gop
phan khai m¢ va dao luyén tam tri con ngudi. Thong qua hinh anh
“yong tron tri thire”, bai viét cho thidy mdi linh vuc hoc thuat déu
c6 vi tri riéng trong viéc tiép can chan 1y, nhung can duoc lién két
hai hoa v6i cac linh vyc khac. Tur do, gido duc khai phong hudng
dén viéc hinh thanh tri tué toan dién, tu duy triét hoc va nhan cach
nhan van.
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Gidi thi¢u

Trong tién trinh phat trién ctia nhan loai, gido duc ludn 13 mdi quan tdm hang dau cta con nguoi
¢ moi thoi dai va nén van hoa. Lich stir da ching kién sy ra doi cua nhicu triét thuyét gido duc
khac nhau, tir tu twéng vuon téi tri thire va hanh phuc ctia Aristotle dén su tu tri cad nhan trong
giéo duc khai minh cia Immanuel Kant. Tuy nhién, mot thyc trang pho bién la xu huong coi

giao duc nhu mét cong cu thuc dung, nham dén viéc s dic ky nang nghé nghiép dé dap ung
nhu ciu x4 hoi, bién dai hoc thanh noi dao tao chuyén mén thuan tay.

Déi dién véi bdi canh d6, John Henry Newman (1801-1890) da dé xudng mot triét Iy gido duc
mang tinh dot pha, dat nén tang trén "tinh thong nhit cua tri thire". Ong quan niém gido duc
trude hét 1a sy giai phong va giao hoa tam tri, giup con nguoi tim thay chinh minh thay vi chi
tim thay mot nghé nghiép. Vi mong muon kham pha nhiing gia tri nhan van sau sac va thiét
lap nén tang cho str mang "hoc tap sudt doi", ngudi viét chon nghién ciru dé tai nay nham lam
sang tO tu twong ctia Newman va tinh thoi su ciia nd trong bdi canh gido duc hién dai.

Bai viét tap trung khai pha triét Iy cia Newman thong qua viéc phan tich cac tic pham trong
yéu, dic biét 1a “Y niém cia mét Pai hoc” (The Idea of a University) cung céac van ban lién
quan trong thu vién dién tor Newman. Bang cac phuong phap tong hop, khai nghia ban vin, d6i
chiéu va binh giai, két hop v6i cac nghién ciru ctia nhitng hoc gia khac, luan vin hudng dén
mat cai nhin thau ddo va khach quan vé hé théng tu tuong cua 6ng.

Noi dung chinh cta luan van duge trién khai qua hai luan diém chinh: (1) tinh thdng nhat ctia
tri thirc, va (2) su ap dung cua nd vao triét thuyet gido duc cia Newman.

Phin Mé Dau

Gioi thiéu va ly do chon dé tai

Tién trinh phat trién cta con ngudi tir nhimg thoi ky so khai to1 hién tai, tir léi séng nguyén
thuy va don gian nhat cho t¢i nhing 16i séng phirc tap nhat cho thay mot sy that rang bét ctr noi

nao con nguoi sdng cung vo6i nhau thi ¢ d6 ndy sinh méi quan tdm vé van dé gido duc. ! “A1
trong chiing ta ciing hip thu mot nén gido duc, hodc it ra mot hinh thirc giao duc nao do.”

Gi4o duc di tro thanh dé tai dugc suy tu qua nhiéu thé hé. Cho dén nay di c6 nhiéu triét thuyét
gido dyc khac nhau tur Dong sang Tay. 3 Céc triét thuyét gido duc thuong ra doi dua trén mot
quan diém triét hoc, dao duc, the gidi quan, hay tin ngudng nhat dinh nao d6*: Gido dyc cua
Aristotle (384- 322 BC) dit nén trén quan diém con ngudi ¢6 xu huéng ty nhién mudn vuon
toi tri thire va hanh phuc; Giao dyc khai minh theo Immanuel Kant (1724- 1804) két tinh trong
¥ tudng vé sy tu tri ctia mdi ca nhan. O mot mirc d9 nao dé, ¢ thé dinh nghia giso duc nhu sau:

Danh tr Gido duc (Education) vbn phat xuat tir chir Educare trong tiéng Latin. Chir E c6 nghia
1a out (lay ra) va chir ducare c6 nghia la to lead (dan dat). Pong tr Educare 1a dat dan, hudéng

' Cf. S.E. Frost, JR., Ph.D, Nhitng Vin Dé Co Ban Ciia Triét Hoc, trans. Dong Huong, Kién Van, (HN: Bach
Khoa, 2008), 263

2 Thich Nguyén Hf)ng, Giao Duc Hoc, (HCM: Vién BPH Van Hanh), Ebook, 10

3 Bui Van Nam Son, Tro Chuyén Ti viét Hoc 7- Cac Bai vé Gido Duc, (HCM: Cty Sach Thoi Pai & Tri Thire,
2017), 20

4 Cf. Ibid,, 19
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dan dé 1am phat khoi ra nhitng kha nang tiém tai. Su dat ddn nay nham dwa con nguoi tir khong
biét dén biét, tir xau dén tot, tir thap kém dén day du tot dep...°Gido duc trong nhiéu ngdn ngi
Au chau ¢6 nghia den la tao hinh thé (formation), rén tap thoi quen t6t.

C6 it 1a hai nguyén tic co ban trong gido duc: (i) Giao duc 1a dé dao tao nhirng cong dan ngoan
ngoan theo mot khudén mau dugc chap nhan va dugc quyét dinh mang tinh xa hoi; (ii) Giao duc
1a sy phat trién ctia nhitng con nguoi tu do, 1a sy tiép ndi cua ban chat bén trong cta dira tré?’

Phén 16n lich sir nhan loai cho rang, gido duc la dé s¢ ddc mot mot cong viéc nham dap Gng
nhirng nhu cau cta xa hoi. P4 c6 nhimg nguyén tic vé tinh thuc dung tré nén chi dao trong
giao duc. 8 Chang han, nén gido duc dai hoc thuong duoc nhin nhén nhu la chd cua gido duc
nghe nghiép, chu y cung cap nhiing tri thirc can thiét dé 1am cho ca nhén phu hop véi mot cach
kiém sbéng nao d6.% Tréi lai, kha nhiéu quan diém cho rang gido duc trudc hét phai xem con
ngudi 1 “mot chu thé tuyét d6i”, dai hoc “khong phai 1 noi mot thanh nién tim thay nghé cua
minh, ma 13 noi anh ta tim thay chinh minh” trudc nhat. 10

John Henry Newman (1801- 1890), triét gia da danh phén 16m cudc doi minh phuc vu cho su
nghiép gido duc tai Anh quéc va Ireland, dugc xem la nguoi dau tién dua ra nhitng ¥ niém vé
gido dyc dai hoc tai day'! da thau nhan va khai phat ¥ niém vé nén gido duc khai phong dit nén
trén tinh théng nhét cta tri thirc, nham chi dén giai phong tam tri con ngudi.

Vé6i nguyén vong kiém tim nhiing ¥ nghia nhan van siu xa cta mot nén gido duc, wdc mong
thu déc nhiing nén tang tri thuc can thiét cho st mang “hoc tap sudt doi” cua ban than, déng
thoi kiém tim phuong thé kha thé phuc vu con nguoi hom nay, ngudi Viét manh dan khai pha
nhirng y niém gido duc can ban theo John Henry Newman. Hy vong rang, nhing nd luc cua
nguoi viét trong luan van nay ciing s& giup doc gia phan nao c6 cai nhin rd hon vé mot nen gido
duc vi nhan sinh, cing tinh thoi sy ctia nd trong mot sd bdi canh phirc tap ctia doi song hién
dai.

Phuwong phap

Trong nd lyc khai pha triét 1y giao duc cua John Henry Newman, ngudi viét tap chu vao nhiing
ban van, tac phadm duoc cho 1a thé hién rd nhit quan diém cua éng vé gido duc. Trude hét 1a tac
pham thoi danh “Y niém cia mét Dai hoc” (The Idea of a University)- mdt trong nhiing triét
tac vé gido duc phai dugc bao ton cach dic biét'2, chira dung hau hét nhitng quan diém trong
yéu vé gido duc cua 6ng. Ngoai ra, “Su Vuc Day va Phat Trién cua Cac Pai Hoc” (The Rise
and Progress of Universities), “Mat Tiéu Luén Vé Su Phat Trién Cua Hoc Thuyet Cong Gido”

(An Essay on the Development of Christian Doctrine), hay “Bién H9 Cho Poi Minh” (Apologia
Pro Vita Sua), va mot s6 nhitng tai liéu khéc trong thu vién dién tir cia John Henry Newman

5 Thich Nguyén Hong, op.cit., 12

¢ Bui Van Nam Son, op.cit., 62

" Cf. S.E. Frost, JR., Ph.D, op.cit., 263, 281

8 Cf. John Henry Newman, The Idea of a University, (Lon Don: Longman Green, 1886), 77

? Cf Fareed Zakaria, Bién hé cho mét nén Gido duc Khai phong, trans Chau Van Thuan, (Ha Noi: Thoi Pai &
Hong Puc, 2017), 14

10 Cf. Tbid., 10, 20

“Criticisms of the University of Oxford in the Early 19th Century and the Formation of Newman’s Idea of a
University: Focusing on attacks in the Edinburgh Review,” Wang Chen, accessed January, 13, 2021
http://doi.org/10.15027/42950

12 Cf. Sheridan Gilley, Newman In His Age, (London: Darton, Longman, and Todd, 2003), 380- 384
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trén website: newmanreader.org ciing 1 nhitng tham chiéu c6 gia tri. Bén canh dé, nhitng binh
giai, suy tu cua cia mot sd hoc gia khac vé tu tuong gido duc ciia Newman 1a nhimng tro luc
gitip ngudi viét c6 mot sy hiéu biét thdu ddo va mang tinh khach quan hon. Sau khi tiém cén
nhiing tu tudng ‘gbc” cua tac gia bang cac phuong phap tong hop, khai nghia ban van, dbi
chiéu, binh giai, nguoi viét s& dua ra mot s6 phan tu.

Dan bai
Bai viét tap trung vao hai luan diém chinh: (1) tinh thong nhat cia tri thire, va (2) ap dung cua

n6 1én triét thuyét gido duc ctia Newman. Dé thyuc hién diéu nay, bai viét dugc chia thanh bén
phan.

Phan mé dau gidi thiéu tong quan vé dé tai, diém nhan 1a boi canh hinh thanh nén tu tudng gido
duc cua Newman.

Chuong I: Chi ra gi tri ndi tai cua tung linh vyc tri thuc va mbi lién hé hd tuong gitra cac linh
vuc tri thirc khac nhau. Khoi di tir nhitng kha thé anh hudng cta Aristotle vé tinh théng nhat
cta hitu thé, 1an luot gia tri ndi tai cua tri thirc va tinh théng nhét cta tri thirc qua hinh anh an
du vong tron tri thirc s€ dugc khai pha.

Chuong II: Nhdm dén mot nén gido duc toan dién cho tim tri. Dt nén trén tinh thong nhét cua
tri thirc, ban chat con ngudi, y niém vé gido duc, ban chat cua giao duc dai hoc, va hinh mau 1y
tuong theo triét Iy gido duc ciia Newman s€ lan lugt dugce khao van.

Phén két luan bao gdm nhiing phan tu ctia ngudi viét vé kha thé dong gop, mot sd bat cap, va
trién vong ap dung cua triét 1y gido duc theo Newman trong boi canh hién nay.

Mot triét Iy gido duc mang tinh dét phd

John Henry Newman (1801- 1890) triét gia, than hoc g1a mot nha gido duc ngu’O’l Anh. Phan
16n cude doi 6ng cong hién cho cong cudc gido dyc. 13 Ong duoc xem nhu triét gia dau tién trinh
bay nhitng dién ngdn va chuan tic vé y niém cua cac dai hoc trong cic nudc ndi tiéng
Anh.'* Nam 1851- 1858, dang khi 1a Vién trudng ciia DPai hoc Cong gido Ireland, Newman cho
Xuét ban tac phém Y Niém Cuia Mot Pai Hoc- mot tac phém ¢ tAm anh huong lon vé gido duc,
nhét 13 véi gido duc dai hoc.'S So véi nhitng quan diém gido duc duong thoi, triét 1y gido duc
ctia Newman mang tinh dot pha, 1a mot sy tong hop day du da chiéu nhung khong kém phéan
doc sang.'6

Trong thoi dai ciia Newman, tinh duy 1y (rationality) cua thoi dai Khai sang trudc d6 van con
co stc anh huong kha séu rong: Strc manh cua tri thire cung nhiing nguyén ly cua trudng pha1
duy nghiém (empirical disciplines) dang tac dong Ién hé thong van hoa, hé théng gido duc.!”

Jonh Locke (1632- 1704) cho rang gido duc phai dat nén trén nhiing nguyén ly cua chu thuyét
vi loi (utilitarianism), tap chu trudc hét dén viéc cung cip mot nganh nghé cu thé cho ngudi

13 “Education In The Large Sense: Newman’s Vision Of Education,” Anne-Marie Walker, accessed January 13,
2021, https://thornycrofthall.org.uk/education-in-the-large-sense-newmans-vision-of-education/

4 Wangchen, op.cit., 30

15 “Newman on Education,” Ian Ker, accessed January 12, 2021, https:/newmansociety.org/newman-on-
education/

16 Cf. Wang chen, op.cit., 31

17 Cf. Lawler-Brunner, On New Rhetoric, John Henry Newman and the Language of Metaphors: Implications for
Branding Higher Education (Doctoral dissertation, Duquesne University), 48

210


https://thornycrofthall.org.uk/author/am-walker/
https://thornycrofthall.org.uk/education-in-the-large-sense-newmans-vision-of-education/
https://newmansociety.org/newman-on-education/
https://newmansociety.org/newman-on-education/

https://khoahocconggiao.org Joseph Trin Xuéin My, S.J. Vol.6; No. 1; 2026

hoc. s Vat chét tré nén thudc do cho thé gidi va sy phat trién con ngudi.!® Cung voi su phat
trién cta khoa hoc thuc nghiém, chi nhitng tri thirc vé thé gi61 bén ngoai duogc kiém nghiém
bﬁng gidc quan mai duoc cho 1a kha tin, dan dén nhiing tri thirc vé tinh than, siéu hinh, ¢ dién
gén nhu da bi coi nhe. Nhiing tu teéng hoai nghi cling theo d6 ma phat sinh, dan dén nhung
ngo vuc vé kha thé truy tim chan Iy tiém tai noi con ngudi thong qua sttcc manh cua tri tué.
Déi dién v6i nhitng thyuc trang d6, Newman dé xudng duong huong glao duc dya trén sy hoi
nhit gitra sttc manh ndi tai ctia tm tri va kinh nghiém vé thé gidi ngoai tai.2!

Triét 1y gido duc theo Newman dugc cAu thanh sau mot loat nhiing cudc tranh ludn ca trong noi
bo 1an bén ngoai dai hoc Oxford trong khoang 50 nim. Phan tu thuc trang gido duc ngang qua
nhitng cudc tranh luan dudi ling kinh mot hinh thai triét hoc (a philosophical form)22, Newman
phat khoi triét Iy gido duc cia riéng ong. Thoi do, cac nha phé binh trén tap chi Edinburgh
Review 2 di chi trich dai hoc Oxford vé mét sé diém chinh: (1) Sy xung khéc nhau giita cac
chuyén khoa trong dai hoc Oxford; (2) Tinh phi thyc tién (inutility) trong chuong trinh giang
day.? Nhing nha bién ho cho Oxford dap lai, tuy giao duc ¢ day khong phai la t6t nhat, nhung
1a hé théng gido duc vi loi ich cua gido duc, nhdm chi dén viéc thing tién nhan cach con ngudi
hon 1a vi nhitng muc dich thuc tién. 2 Pung trude nhitng tranh cai trén, Newman da tao 1ap con
duong trung dung (via media) két hop ca hai khia canh thuc tién va thing tién nhan cach dat
nén trén hinh thai triét hoc méi 1a tinh théng nhét cua tri thie.2

Mot s6 hoc gia nhin nhéan tu tudng veé giao duc cua Newman khong hoan toan nguyén ban
(completely original)®’. Tuy nhién khong thé pht nhan rang Newman da phat trién mot phuong
phap dé can bang nhiing sy tiép can khac nhau khi 6ng tong hop cac ¥ kién trai chiéu: Ong chu
dong trong viéc khudc tir hay tiép nhan nhimg quan dlem khac nhau d¢ thich ing no vao céu
trac tu tudng cua ong nham dua ra mot sy khai quat triét hoc méi dua trén bdi canh cua thoi
dai, tir d6 trinh bay nhitng quan diém vé gido duc dai hoc bang nhiing tu tudng sang tao va cd
h¢ thong.28

Tinh Thong Nhit Ciia Tri Thirc

Trudc nhitng bién dong trong tu twdng gido duc dwong thoi, v6i quan sat bén nhay va uu tu cho
gido duc, Newman da dong vai tro nhu mot nha tu tudng hoa giai. Ong thau nhan, tuyén chon,
tai thiét va khéi phat hinh thai triét hoc mi 1a tu twong vé tinh théng nhat cua tri thire. Khuon
duc theo dic tinh théng nhat cua hién htru, tinh thong nhét cua tri thirc dugc hiéu theo dung
nghia den ctia han tir “uni-verse”, ttrc biéu 16 sy thdng nhét nén tang dudi va ngang qua vo sb

18 Cf. John Henry Newman, op.cit., 160

19 Marchetto, Religious Education and John Henry Newman’s Idea of a University. Italian Journal of Sociology
of Education, 7(3), 187-214. doi: 10.14658/pupj-ijse-2015-3-8, 189

20 Lawler-Brunner, op.cit., 49

2 Tbid., 47

22 John Henry Newman, op.cit., 2

2 Pugc thanh l4p vao nam 1802 boi Sidney Smith, Francis Jeffrey, Henry Brougham, and Francis Horner. Bén
ngudi ndy bat man voi bau khi chinh tri va truyén thong ciia dang vién Béo thi dang thinh hanh tai Edingburgh
(Scotland) va Anh qudc. Ho muc iy nhirng ngudn mach tu tuéng tir thé ky XVIII, Phuc Hung Scotland va Khai
sang; dinh hinh nhitng y kién khai phong va khoa hoc, phé phan cac vén dé chinh tri, t6n giao, luat, kinh té va
giao duc rong 16n. (Cf. Wang Chen, op.cit., 14)

24 Cf. Wang Chen, op.cit., 17

2 Ibid., 12

26 Ibid., 20

2 1bid.,30

28 Ibid.
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biéu hién bén ngoai.?’ Co thé ndi, toan bd nhitng ¥ niém ctua mot dai hoc, y niém cta mot nén
gido duc khai phong, dugc phat khéi va phu thudc vao y niém cua Newman vé dac tinh thong
nhat cua tri thirc. 3

Nhuw mot ddn lugn: Can ban vé tinh thong nhat cua hiru thé theo Aristotle

Trong mot vai tac phém cua minh, Newman da thtra nhan sy anh huong cta Aristotle Ién tu
twdng ctia minh: “Trong rat nhiéu d¢ tai, suy xét diing dén 1a phai suy xét nhu Aristotle.”' Nén
tang tri thirc luan trong 1y thuyét vé gido duc khai phong ctia Newman duogc bén ré trong siéu
hinh hoc cta Aristotle.3? Do d6, s& 1a can thiét khi d& cap mot vai quan diém cin ban cia
Aristotle vé tinh thong nhét ctia hiru thé nhu 14 cira ngd di vao tu tuéng ciia Newman.

Aristotle dua ra 10 pham tru ctia nhiing sy vat tdn tai: ban thé, sb lugng, chét lugng, tuong
quan, dia diém, thoi diém, vi tri, hanh dong, s& hitu, va chiu anh hudng.?? Theo Aristotle, c6
ban thé chinh yéu va nhitng ban thé tuy phu:

Ban thé chinh yéu 1a mot tong thé su vat, nhu mot con ngudi hay mot con ché; Ban thé tiiy phu
1a dédc tinh cua sy vat, nhu la c6 ly tri hay 1ong trung thanh.. .Phan chinh caa sy hién hiru theo
Aristotle 12 ban thé chinh yéu. Ban thé chinh yéu 13 mét thir cu thé, nhu 1 mot con bo trén mot
canh dong, moét con chd... Nhitng ban thé tuy phu 1a nhirng nhém ma ban thé chinh yéu thudc
vé, nhu 13 glong bo, gidng cho hay cay trong. Ban thé chinh yeu 6 céac tiy thé 1a nhimg tinh
chat co thé thay d6i ma ching ta goi 1a thudc tinh chi c6 thé ton tai trong chung; vi du, cao,

map, long hay xanh. *

“Mot hitu thé 1a mot toan bd nao d6 dugc cdu tao bdi mot ban thé chinh yéu va mot sd tuy thé.
Chung déu 1a cac yéu t tao nén mot thé thong nhat, va khong hién hiru tach biét nhau: Khong
tuy thé nao hién hitu ngoai ban thé cua nd, va khong ban thé nao hién hitu ngoai cac tuy thé cia
minh.”35 Theo Aristotle, mdi mot hiru thé c6 tinh thong nhat ndi tai’, va duy nhét trong chinh
n6%7, “diéu nay khong ham y rang chi c6 mot hitu thé duy nhat, nhung c6 nghia rang bét ctr diéu
gl hlen hiru thi ty ndi than 1a khong phan chia, va c6 mot tinh théng nhat nao do”. 8

29 “Newman's Universe Of Knowledge: Science, Literature, And Theology,” Harold M. Petitpas, accessed
January 20, 2021,

https://dalspace.library.dal.ca/bitstream/handle/10222/59130/dalrev_vol46 iss4 pp494 507.pdf?sequence=1&is
Allowed=y

30 Ibid.,
31 John Henry Newman, op.cit., 110

32 Cf. D. G. Mulcahy, Newman's Theory of a Liberal Education: A Reassessment and its Implications,
https://onlinelibrary.wiley.com/doi/abs/10.1111/j.1467-9752.2008.00624 x, (truy cap ngay 05-03-2021)

33 Aristotle, Metaphysic, trans. C.D.C Reeve (US: Hackett Publishing Company, 2016),1034°1 (5-10)- 1035°
34 Naomi Zack, Ph.D., The Handy Philosophy Answer Book, (Visible Ink Press, 2010), 36-37.

35 Tomas Alvira, Luis Clavell, Tomas Melendo, Siéu Hinh Hoc, trans. Bao Ngoc O.P, (2008), Ebook, 40-43
36 Aristotle, op.cit., 1026215

37 1bid., 1038°10

38 Tomas Alvira et al, op.cit., 111
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Mot hiru thé co thé duoc biéu dat (instantiated) theo nhiéu tuy thé khac nhau, hay tiép dién dudi
nhiéu dang thuc khac nhau nhung tinh théng nhét cta nd van duoc bao toan.? Cu thé, mdi hitu
thé co thé dugc biéu dat béng nhiéu phém tinh, pham tru khac nhau nhung tat ca déu quy chiéu
dén ban thé chinh yéu cua né.* Giira cac pham tinh hay pham tri nham chi dén mot ban thé
déu c6 nhitng mdi twong quan hd twong, do d6, nhitng tuy thé khac nhau caa mot hiru thé khong
huy hoai thong nhat ctia no.

Ban thé chinh yéu va cac thanh phan cac tuy thé khac nhau tap két v6i nhau dé cdu thanh sy
toan thé ctia mot hitu thé khong theo nghia la mot sy chat déng (heap), tirc 1a “nhiéu yéu t6
trang tri khac nhau dugc ph01 hop dé tao nén mot can phong”#!. Trai lai, tinh toan thé noi mot
hitu thé 1a diéu gi d6 vuot 1én trén cac thanh phan.*? “Chi c6 mdt hiru thé theo nghia chat, cu
thé 13 ban thé; tit ca nhitng gi con lai déu ‘thudc ban thé’...Céc tuy thé 1a nhitng thuc tai khong
dﬁy du, khong tu tri dugc thém vao mot ban thé; chung chi la nhitng khia canh xac dinh cua
ban thé, vbn bd tac cho ban thé, do d6 khong 1am nay sinh nhiéu sy vat duoc xép gan nhau.”*

Mo rong ra, “nhiéu hitu thé théng nhét noi tai kha thé kién tao nén tinh da bdi cta hiru thé. Bat
ctr da boi nao ciing déu c6 mot tinh thdng nhét noi d6, vi nhitng gi hién hitu thi déu thong nhat
theo cach nao d6. Vi try 1a mot vi du, sd dong cac hiru thé 1am nén vii try, co phén nao phan
anh tinh thong nhat cta vii tru noi hién hiru cia ching.”** Vi du: con nguoi phan anh trong
chinh ban tinh cta minh nhiéu khia canh ctia mét vii tru hét strc da dang. +

C6 thé noi, nén tang tri thirc luan cta 1y thuyét gido duc khai phong dugc bén 1€ trong mot sO
quan diém siéu hinh cta Aristotle: Tri thirc dugc hiéu nhu mot sy 1y giai vé thuc tai va c6 thé
duoc xem xét nhu mot toan thé thong nhét rong 16n von kha thé tri nhan bang viéc thau nhan
nhitng thanh phan riéng biét ctia né va nhitng mdi lién hé giira cac thanh phan.*6 Chang han, tri
thirc vé con ngudi kha thé tri nhan nhd nghién ciru cac linh vyc thé 1y, tim 1y, tim linh trong
méi twong quan hd twong.

Tri thuce co gia tri tw than (Knowledge its own end)

Trong Y Niém Ciia Mét Pai Hoc, Newman cho réng tuy ban chét con nguoi da co long hiéu tri.
Ong trich dan 15 ciia Aristotle: ban chat con nguoi dugc 161 kéo dé muru cau tri thire.*” Tri thire
1a “mdt trang thai ciia tam tri”,*® “la diéu kién tat yéu ciia viéc khai mo tam tri”.#° Tri thirc 1a
diéu gi d6 thudc tam tri (intellectual), thau hiéu nhitng gi n6 linh hi ngang qua giac quan; dam
nhan mot quan diém (view) vé cac sy vat; thdu nhan nhiéu hon nhiing gi cac gidc quan truyén

39 Aristotle, op.cit., 101625

40 Ibid., 1003#33-34

4 Tomas Alvira et al, op.cit., 45

4 Aristotle, op.cit., 1045*8-10

43 Tomas Alvira et al, op.cit., 45

4 Ibid., 115-116

4 Cf. A. Dwight Culler, The Imperial Intellect, (New Haven: Yale University Press, 1955), 199
4 D. G. Mulcahy, op.cit.,

47 Cf. John Henry Newman, op.cit., 104 va Aristotle, op.cit., 98021
48 John Henry Newman, op.cit., 114

4 1bid.,129
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tai; suy xét dua trén nhitng gi dang thay va trong khi thay, suy luan va khao st cac su vat voi
nhing y niém.>°

Péi tugng ctia moi loai tri thirc 1a chinh chéan 1y (truth) von duoc gia thiét 1a céac thuc tai va
nhitng mdi twong lién ctia chung hudng vé nhau: Nhing gi hién hitu, khi dugc suy nghiém bai
tam tri con ngudi hinh thanh nén mot hé thdng rong 16n hay nhitng thue tai lién hop (complex
facts), va di nhién diéu nay dugc phan gidi thanh vo sb nhitng thuc tai cu thé, trd nén cac thanh
phan ctia mot toan thé, c6 vo s6 nhitng méi lién hé cua mdi loai,cta loai nay véi loai kia. Tri
thirc 1a sy thau nhan cua nhirng thyc tai nay, du trong chinh no, hay trong mdi 1ién hé va vi thé
hd tuong giira chung.’!

Tri thrc ¢6 trién vong tré nén cung dich trong chinh né, bét ¢t tri thirc thuc thu nao, déu 1a phan
thudng trong chinh n6.3? Tri thirc 1a “mot trang théi cta tAm tri”>3, va vi su gido hoa (cultivation)
tam tri xing dang dugc tim kiém vi chinh loi ich cta nd, nén c6 mat tri thirc dang khao khat,
dang theo dudi vi chinh loi ich ciia n6.5* Tri thirc can dugc muu cau vi nhiing gi né 1a, chur
khong phai nhiing gi n6 1am*%, ngu ¥, dong luc cho sy muu cau tri thirc khong nén dit nén tang
trén bt cir diéu gi ngoai chinh n6.5 Ty ban chat con nguoi khao khat tri thirc, ma tri thirc vén
di 1a mot trong nhitng trg lyc giup con ngudi thanh toan’, do d6 ty than tri thirc duge xem la
cung dich trong chinh no.

Tropg thuc té, tuy vao vi¢c dugc sur dung nhu mot phuong tién hay nhu mot cung dich, tri thirc
s€ lan lugt dugc goi 1a tri thirc hitru dung (useful knowledge) va tri thirc khai phong (liberal
knowledge).>®

Tri thire ¢6 thé phan giai chinh né thanh mot nganh nghé dic thu va chidm dut trong mot tién
trinh co gi6i, trong mot két qua hitu hinh; Nhung né ciing ¢ thé nai dén 1y tri von chuyén tai
n6 va phan giai chinh né thanh triét hoc®...Theo d6 ¢ hai phuong phap gido duc: mot vuon toi
cung dich 1a triét hoc voi nhitng ¥ niém dai thé, mot vuon t6i cing dich 13 co gidi nghién ctru
nhirng van dé dic thu va ngoai tai.®

Khi duge xem xét mot cach chinh xdc va siéu nghiém, tri thire tu no 1a t6t (good) trude khi 1a
mot quyén luc (power) vi tri thirc ¢6 cung dich trong chinh n.6! Bé do, tri thirc khong don
thuan 1a mot phuong tién cho mot diéu gi ngoai no, hay la su chuén bi cho mot nganh nghé nao
d6.92 Newman goi day 14 tri thirc khai phong. Cho dau tri thirc khai phong dugc tri nhan nhu 1a
mot loai tri thirc xtmg hop voi nguoi tu do hay 1a mot tri thire tu né la ty do (free), trong ca hai
truong hop déu khong dé cap dén nhitng lgi ich thuc tién (practical issue).®® Han tir “khai

0 Ibid., 113

Sl Ibid., 45

52 John Henry Newman, op.cit., 103

3 Ibid., 114

54 Ibid.

55 Ibid.

%6 Jaroslav Pelikan, The Idea Of The University A Reexamination, (New Haven and London: Yale University
Press, 1992), 32- 40

57 John Henry Newman, op.cit., 79

8 Cf. Tbid., 112

59 Truge khi di vao chi tiét, triét hoc & day tam hiéu 12 mot tinh trang tam tri da dugc gido hoa, kha thé tri nhan
ban chat ctia timg sy vat va mdi twong lién hai hoa giira chung vai cac su vat khac.

60 John Henry Newman, op.cit., 112

ol Ibid., 111- 112

62 John Henry Newman, op.cit., 111- 112

5 A. Dwight Culler, op.cit., 213-214
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phong” khong don thudn nhiam dén nhing hoat dong cua tam tri, ddi nghich véi “nd 1é (servile)”
thudc cac hoat dong thé xac nhung ngu y “tri thire khai phong c6 gia tri trong chinh nhimg ky
vong cua no, doc 1ap véi moi ket qua, moi mong cho, khudc tir viée duge cung cap boi bét cir
muc dich nao, khong bi 16i cudn vao bat ctr nghé nghiép nao, ngd hau ty thé hién chinh n6 cho
su suy nghiém cua con ngudi.”® Vi du: Thién van hoc 1a tri thirc khai phong, vi trong chinh n6
c6 vé dep va ding dén cua chan 1y, c6 ndng lyc tai cAu trac va tinh luyén tim tri.% Newman tap
chi vao nang lyc cua tri thire kha thé kién toan tam tri cia con nguoi. P6 1a nang lyc “khai mo,
luyén loc, stra day tam tri, ngd hau trui rén nhitng tai nang cua no va trao cho nd quyén tu trj.”%
Tri thirc khai phong c6 trién vong gitip tam tri thu dac nang lyc nay, va vi nang luc nay la mot
trong nhimg cung dich cia con nguoi, nén co thé noi mot cach diung dan rang tri thirc khai
phong c6 cung dich trong chinh no, can dugc muu cau vi chinh loi ich ctia nd. ¢ Bén canh do,
Newman dé xudng tri thirc hiru dung, nham chi téi viée thi hanh nhimg thuc tai bén ngoai chinh
n6, mang tinh huéng nghiép.®® Chang han, Thién vin hoc trd nén tri thirc hiru dung khi nham
dén viéc muu cau loi ich thuc dung cho nguoi so déc nd thay vi giao hod tam tri, thwéong ngoan
vé dep va chan 1y trong chinh no.

Céc nha phé binh dwong thoi cho rang, tri thirc khai phong thiéu tinh thyc tién. Di voi
Newman, tri thirc khai phong bao ham cé tinh hitru dung, nghia 1a khong chi c6 cung dich trong
chinh no, nhung con san sinh nhing gia tri ngoai tai: Vi tri thirc khai phong 1a t6t (good) nén
no cling hiru dung.

Piéu hiru dung 1a khi duge tim kiém khong vi loi ich cta chinh né nhung vi né dan téi mot diéu
gi khéc, trai lai diéu tot khong dan t6i diéu gi khac va duogc tim kiém don thuan vi chinh loi ich
ctia n6. Co it nhét ba Iy do dé khao khat mot su vat: vi n6 hitu dung, vi n6 vira hitu dung vira
t6t, vi n6 tot. Newman da dat dé tri thirc khai phong vao loai thi hai (vira hiru dung vira t6t):
n6 dugc khao khat vi loi ich cua chinh nd ngay ca khi né khong din t6i diéu gi khac; nhung
trong thuc té no lai dua t&i mot diéu gi d6 khéc. Tri thirc hitu dung roi vao loai thir nhat vi hitu
dung thi khong ludn ludn tbt.%

Newman khong phti nhan nhitng ich 1oi cta tri thirc hitu dung, “cudc sdng kho cé thé tiép tuc
néu khong ¢ nhimng phuc loi hang ngay ma né dem lai”. ° Tuy nhién, 6ng canh bao rang néu
mat tri thirc qua chii trong dén tinh hitu dung, nham téi nhitng cai dic thu thai qua s& khong
con 14 tri thirc nita.”! Qua that, tri thirc ding nghia ludn bao ham dic tinh phd quat- twong lién
hai hoa gitra cac tri thirc khac nhau, chir khong dung lai & nhiing tri thic ddc thu. Véi viée tap
chi1 vao gia tri tu than cua tri thirc khai phong, Newman hau chéc dé nghi tri thire trudc hét phai
dugc thdu nhan trong gia tri t6t noi tai cua né chir khéng vi mot muc dich thyc tién nao. Theo
Newman, mot chu thé thudng hanh dong, ly luan dya trén nhiing nguyén ly dau tién (first
priciples) von 1 nén ting cho tat ca nhimg luan ly, 1a nhimg chi dan va tiéu chuan trong phan
doan, 1y luan, suy xét, quyét dinh va hanh dong cta chu thé thu dac nd.”? Thiét nghi, Newman
khong mudn nhing cha thé muu cau tri thirc bi diéu khién boi nhitng nguyén 1y dau tién 1a
nhiing nhu cAu thuc dung, tréi lai, tri thirc can duoc muu cAu trong su tu do cua chu thé nhim

% John Henry Newman, op.cit., 106, 109

 A. Dwight Culler, op.cit., 215

% John Henry Newman, op.cit., 123

7 A. Dwight Culler, op.cit., 216

%8 John Henry Newman, op.cit., 113

% A. Dwight Culler, op.cit., 223

70 John Henry Newman, op.cit., 107

"bid., 112

2 Cf. “Lecture 7. Assumed Principles the Intellectual Ground of the Protestant View,” John Henry Newman,
accessed March 10, 2021, https://www.newmanreader.org/works/england/lecture7.html#top Lecture 7
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chi dén gia tri ndi tai cua tri thirc, con nhimg hé qua khac co thé s& dén nhu mot diéu tat thiét.
Trong mot y nghia khac, Newman cho réng, mot khi tdm tri thau nhan tri thirc v&i nang luc co
tinh cdu thanh (formative power), chii dong trong sy thoat ly v6i nhitng nhu cau thyc tién, tim
tri s& duoc mo rong va chu thé dugc bién doi tir tinh trang bi giam him sang mot trang thai tu
do hon v&i tAm nhin rong 16n hon.”

Trong chinh né tri thirc 1a sy phan anh vé dep cua chan 1y. Khi dugc thdu nhan trong tam thé
vuot 1én trén nhitng thic bach cuia cac nhu cau thuc tién, ty than tri thirc c6 stc ning khai mo
tAm tri con ngudi 1am cho no tré nén tu do. Vi hiéu ning tot dep nay, tri thic cling lam phat
sinh nhiing gia tri hiru dung kém theo. Newman khang quyét “dtrc hanh (virtue) 1a con dé cia
tri thire” do d6, gido duc mot khi dugce tién hanh mot cach day du sé cai bién xa hdi tré nén dirc
d6. 7 Tri thire tw né c6 trién vong lam thod mén khat khao chan 1y trong ban tinh con ngudi,
trude khi 1a phuong tién dé bién doi thé gidi. Co thé noi, d6 ciing chinh 13 ¥ nghia cha dao cia
triét 1y giao duc theo Newman.

Vong tron tri thire (The circle of knowledge)

Theo Newman, d6i tuong cua tat ca cac linh vuec tri thire 1a chinh chan 1y.”® Viéc muu cau tri
thirc d6ng nghia voi viéc truy tim chan 1.7 Chan 1y thi chi c6 mot, né khong phai 1a mot di san
ctia bat ctr ca nhan ndo, 13 tuyét ddi va phd quat, con ngudi phai cing nhau tim kiém va tuyén
xung nd.”” Tuy chi c6 mot nhung chan 1y lai duoc hién 16 dudi nhiéu hinh thai khac nhau.

Gia thiét rang thyc tai toi cao thi chi c6 mdt, va tri thirc vé thuc tai nay ciing chi c6 mot. Gia
nhu tri thuc nay dugc phan tach thanh cac tri thirc khac biét nhau, cling chi 1a thuan tién cho
viéc khao sat phu hop véi nhitng gidi han cua tam tri con nguoi. Qua viy, tam tri con nguoi
khong thé dam nhan tron ven thyc tai ndy tai mot thoi diém, do d6 no rut tia, triru tugng hoa
nhiéu khia canh khac nhau cua thuc tai dé suy xét mot cach tuan tu- nhirng sy rat tia hay trou
tuong hoa nay duogc goi la cac khoa hoc.”

Khi di tir nguyén ly thong nhét ciia hién hitu cho rang tat ca nhing thyc tai riéng le deu phat
sinh tir mot thuc tai t6i cao’®, Newman dé nghj tinh thong nhat ctia tri thitc, nho d6 tat ca cac
linh vuc tri thirc dugc khédi phat, lién két mat thiét, va hoi tu vé mot trung tam diém.

MBai linh vuec tri thtrc ¢6 tinh théng nhéat, tron ven trong chinh y niém cua n6 va cho chinh muc
dich riéng ctia n6*°: Trong chinh ban chat ctia tirng linh vuc tri thirc da ham chira diéu t6t khong
thé phti nhan (undeniably good).8! Mdi linh vurc tri thtrc 1a chan xéc trong giéi han phuong phap
va nguyén 1y cua nd, va c6 mot vi tri khong thé thay thé boi cac linh vuc tri thirc khac, n6 co
thim quyén ty tri hop phap cua riéng n6%2 trong viéc dan dat con ngudi tiém can voi chan Iy.
Trong chinh né mdi linh vurc tri thirc 1a mot sy triru trong hda, mot khia canh va mot quan diém

73 Cf. John Henry Newman, op.cit., 131

74 John Henry Newman, Apologia Pro Vita Sua, (London: Longmans, Green, 1890), 297
5 Cf. John Henry Newman, The Idea of a University.,100

76 Ibid.,105

7 Cf. John Henry Newman, An Essay On The Development Of Christian Doctrine, (Notre Dame: University Of
Notre Dame Press, 1878), Ebook, 30

78 John Henry Newman, The Idea of a University, 45-46

" Ibid., 33

80 1bid., 52

81 bid., 103

88 John Henry Newman, The Idea of University, 73- 274
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thanh phan cua sy thong nhét tri thire ma ddi twong cudi cing cia né 1a su phd quat dugc kién
tao, mot toan the.

Mic dau mdi linh vye tri thire c6 thé dén con ngudi dén véi chan 1y, nhung d6 lai khong phai
1a chan 1y toan thé, chi 1a mot chan 1y bi phan manh:®3 “Khéng c6 mét linh vuc tri thirc nao,
khong c6 mot nhém khoa hoc nao, tham chi tat ca khoa hoc thé tuc 1a chan 1y toan thé.84 Chung
chi 1a nhiing khia canh cua céc su vat, va khong hoan hao trong mbi lién hé cua chung vai chinh
su vat.35 Pé dat dén chan 1y cach tron ven hon, mot linh vuyc tri thitc can dugc thap nhap vao
trong sy théng nhét rong 16n hon véi nhitng linh vyc tri thirc khac. Chang han, tri thirc vé thé
gidi ty nhién giup con nguoi kha thé tri nhan vé vii try, trong chinh n6 da 1a mot sy “trac viét
noi tai (intrinsically excellent)”, tuy nhién, né “khong thé chira lanh mot trai tim bi ton thuong”
8 hay giai thich vé mot lvong tAm t6i 161, va phai can dén céc linh vuec tri thirc khac. Do do,
diéu can thiét phai c6 sy théng nhit cia cac linh vuc tri thirc méi giup con nguoi ¢é trién vong
tiém can hon voi chan 1y.

“Trong tu thé cua no, tri thirc xoay quanh nhirng chu deé (subject- matter) 87 dugc lién két mat
thiét v6i nhau: Tét ca cac linh vuc tri thire duge cb két voi nhau, cau thanh mot tong thé, vi chi
dé ctia n6 1a duy nhét.”s8

Tt ca tri thire lam thanh mot tong thé, vi chi dé cua no 1 duy nhat; vi vl try trong chiéu rong
va chiéu dai ctia n6 c6 céu trac chit ché siu sic voi nhau, dén ndi khong thé chia tach phan nay
v6i phan khac, qua trinh hoat dong nay véi qua trinh hoat dong khac, ngoal trir bang mot sy
triru twong hoa cua tri tué (mental abstraction) dé phu hop v6i nhiing gié1 han cia tam tri con
ngudi... Toan thé vii tru ndy phat xudt tr mot ngudn mach (fountain head), do d6 khong thé
mau thuan 13n nhau. ®

Céc linh vuec tri thirc khong tach biét va doc 1ap nhau, nhung cing nhau tao thanh mot hé thong
toan thé hai hoa®, bd sung cho nhau®!, can bang 1an nhau.*? Nhitng két luan cua linh vyc tri
thirc nay phai dugc so sanh véi sy dung dén cua linh vuc tri thire khac nham tham tra, kién toan
va hiéu chinh cho nhau.”3

Va khi tat ca ndi két v6i nhau tao thanh mot cha dé hoi nhat dé chiém ngém bdi tam tri con
nguoi, s€ khong con nhiing gidi han thuc sy gilra cac thanh phﬁn v6i nhau; tréi lai chung dan
xen 13n nhau; va mot khi duoc suy xét boi tam tri, tat ca cac thanh phﬁn duoc t6 hop voi nhau,
va thu ddc mot dic tinh twong lién gitra phan nay véi phan khac, tir mau nhiém noi tai cia Ban
Thé Than Linh (Divine Essence) dén nhiing xuc glac (sensation) va 'y thire (consciousness) cua
chinh ching ta, tir nhimng sic 1énh uy nghiém nhat cia Thugng Dé dén nhimg gi c6 thé dugc
goi 12 su ngau nhién cua thoi gian.™

8 Ibid., 94

8 Ibid., 72

85 Ibid., 52

8 John Henry Newman, An Essay On The Development Of Christian Doctrine, 270

87 Néu nhu Bacon (1561- 1626) phan loai tri thuc dya trén cic co ning cua tim tri con ngudi: tri nho, tri tudng
tugng, va 1y tri.. thi Newman lai phan loai tri thirc dua trén chii dé (subject-matter) cua nd. (Cf. A. Dwight
Culler, op.cit., 218)

88 John Henry Newman, The Idea of University, 99

$John Henry Newman, The Idea of University, 50

% Ibid., 63

ol Ibid., 214

%2 Ibid., 99

% Ibid., 94

% Ibid., 45
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Tinh théng nhat cta tri thirc con thé hién trong sudt chiéu dai cua lich sir. Ngang qua gido duc,
nhirng tri thirc cua cac thé hé di trude dugce thong truyén cho cac thé h¢ di sau, qua thé c6 nhirng
quan diém xuyén su6t nhiing tri thirc cii va mai, qua khir va hién tai, xa va gan.”

Hinh anh an du Newman sir dung dé minh hoa cho tinh thong nhét cua tri thirc 1a “vong tron
cua tri thirc” %, Newman sir dung hinh anh nay khi n6i rang mot dai hoc dich thuc phai 1a noi
toan bo vong tron tri thirc duge giang day.”” O mdt noi khac, Newman noi:

Néu moét linh vyec tri thirc ndo d6 bi loai bo ra khoi vong tron tri thirc, nd s& bi lang quén, va
khong mot linh vyec tri thirc ndo co thé thay thé nd, vong tron bi thu nho lai, cac linh vuc tri
thirc khac phong dai pham vi dé xam l4an vao linh vuc cua linh vuec tri thire bi lang quén do. bo
la mot hanh dong nguy hiém, cac linh vuec tri thirc khac da xam pham vao lanh tho ma chiing
khong c6 quyén duogc di vao. Chang han néu dung riéng ré, tri thirc vé khoa hoc doi s€ co nguy
co de doa cho ton gido khi xam lan pham vi khong phai cua no, va dam nhén nhimng van dé ma
n6 khong c6 phuong tién dé giai quyét.

Trong Y Niém Ciia Mot Pai Hoc, Newman dé cap dén tinh théng nhéat cé ph'flm trat (a
hierarchical unity) cua tri thirc. Mot cach téng quat, tri thirc dugc phan loai dya trén ba cép do
riéng biét vé thuc tai hién hiru: Thuong dé, Ty nhién, va Con ngudi.® Trong d6 Khoa hoc
nghién ctru vé ty nhién, Vin chuong vé con ngudi, Than hoc vé Thugng dé. V& ban chit, Vin
chuong trdi vugt hon Khoa hoc, Than hoc lai trdi vuot hon Van chuong. Dudi nhan quan ton
gido, Newman cho rang Than hoc nam giit vai tro tién phong ddi voi cac linh vyc tri thirc
khac.'” Ly do, Thugng dé 1uon an tang trong 601 tuong nghién ctru ctia tat ca céac tri thirc!?!,
ma Than hoc lai c6 dbi twong nghién ctru truc tiép 1a Thuong DE.192 Sy thdng nhét c6 pham trat
ctia tri thire phan nao duoc 1y giai nhu sau: cac linh vy tri thirc khac nhau nhu 1a nhitng phan
anh & muc d6 va pham vi khac nhau ctia cung mot cha dé- trung tim diém cua vong tron tri
thire.! Cy thé, Newman dé nghi hinh anh mot sinh thé (organism) tri thirc'®: Khi néi vé cha
thé voi tap quan triét hoc, Newman dya vao loai suy két cau hitu co (organic analogy).

Mot khi thu dic duge su soi sang thyuc sy (real illumination), tdm tri khong con suy xét bt ctr
thanh phan nao cua dé tai chinh yéu duoc mo rong cua tri thirc ma khong nhén ra ring né chi
12 mot phan, hay khong c6 sy lién d6i von phat sinh tir sy tri nhan nay. N6 lam moi th trong
mdt ching myc nao d6 dwa tdi nhiing thir khac, n6 s€ thong truyen hinh dung (image) cua cai
toan thé t&i mdi thanh phan riéng biét, cho dén khi cai toan thé tré nén mot tinh than (spirit),
moi noi déu tran ngap va thim nhap nhimg thanh phan cu thanh cua nd, va cung cép cho nd
mot y nghia rd rang.'®

Trong sinh thé tri thirc ndy: “Tinh than dai dién cho tinh théng nhét cta tri thie; Cac giac quan
1a khoa hoc ty nhién; Tri nhd, tri tudng tugng tuong ing véi van chuong, va tho ca; Qud tim 1a
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104 Tbid., 497

105 John Henry Newman, The Idea of a University, 137

218



https://khoahocconggiao.org Joseph Trin Xuéin My, S.J. Vol.6; No. 1; 2026

nhiing chan 1y siéu viét vuot trén nhimng cong thirc kho ctimg; Tam tri dai dién cho triét hoc kha
thé ¢6 dugce tam nhin bao ham toan dién tinh thong nhat cua tri thirc.”1%

Diém quan trong, tinh thong nhét cua tri khong don thuan 1a mot sy cong gop, hay gop nhat
(accumulation) cac linh vuc tri thire khac lai voi nhau. 107 Pé dat t6i mot sy hiéu biét sdu xa hon
vé tinh thong nhat cua tri thirc can din than vao maot tién trinh mé ra cho nhitng cap d6 khac
nhau cta viéc tri nhan vé thuc tai. Cy thé, cin nai dén mot linh vuc tri thire dic th vira khac
biét v6i nhitng linh vuc tri thirc khac trong vong tron tri thic, vira bao ham ban chat cia
chung.'%® Bén ngoai, linh vyec tri thirc nay s& tim kiém mot siéu ngdn ngir (meta-language) va
mdt siéu khoa hoc (meta-science) cho phép luén gidi nhiing gi chua rd rang; Bén trong, linh
vue tri thirc nay sé truy tim nén tang an tang diang sau nhitng phuong phap va nguyén 1y cia
céc tri thirc trong vong tron tri thire.'” Newman gip kho khan khi goi tén linh vuc tri thirc
nay''’, tuy vy, trong Y Niém Ciia Mt Pai Hoc, Newman van thuong dé cap né dudi danh
xung Triét hoc.!!! £)1eu nay khong ngu y tm diém ciia mot chuwong trinh giang day (curriculum)
s€ xoay quanh triét hoc, hay triét hoc 1a mot bo moén nhu chung ta hiéu ngay nay.''? Newman
dang dé cap dén triét hoc ctia mot tAm tri toan thé (an imperial intellect)!!?, khong phai 1a mot
loai siéu triét hoc (super-philosophy) nhung don thuan 1a “su gido hoa dich thuc cua tri tu¢” '
— “tri tu€ dugc gido duc va trui ren dung dén dé c6 mot tAm nhin va su thau nhan lién thong (a
connected view or grasp) vé cac sy vat.'!'> Newman dinh nghia: “Vi gidi han cua thuat ngit, toi
goi su thanh toan hay duc hanh cua tri tu¢ béng danh xung triét hoc, tri thurc triét hoc, su mé
rong cua tam tri, sy soi sang (111um1nat10n)”1 16, 36 12 “mot vién tuong bao quat vé chan 1y trong
tat ca cac linh vyc cua no, vé cac moi lién he gitra Iinh vuec tri thirc nay voi linh vuc tri thuc
khéc, vé mdi lién hé hd twong va cac gia tri riéng cua céc linh vuc tri thirc.”!''” Theo Newman,
triét hoc, mot mit, kha thé dem dén su hiéu biét nhitng nguyén 1y van hanh cua cac linh vy tri
thire khac, mat khac, dem dén nhiing su hiéu biét phé quat hon dya trén nhitng gi da dugc kham
pha boi cac linh vy tri thirc riéng 1¢.1'8 N6i cach khéc, triét hoc kha thé chi ra ban chit (essence)
cua tirng linh vyc tri thirc, cach thirc céc linh vyec tri thue hoi nhét véi nhau, gia tri gido duc noi
timg linh vyc tri thire (gid tri khai phong va hiru dung ctia no).'"” Chang han: Vat 1y hoc va
Théan hoc deu ludn giai vé thé gidi thyc chung quanh ching ta, nhung vét Iy hoc nghién ciru ve
cac yéu t6 vat chat con than hoc nghién ctru vé cac yéu t6 tam linh; sau khi dé xdc dinh cac
nguyén 1y lam vi€c cua céc linh vyec tri thir, triét hoc kha thé chi ra mdi lién hé hai hoa gitra
chung.'?°

106 Harold M. Petitpas., op.cit., 498
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Ping sau moi tri thire chi ¢6 mot tri tu¢ thiéng liéng duy nhat.'?! Tinh thong nhat cta tri thic
duoc hiéu nhu 12 tat ca cac linh vy tri thirc vira xuat phat tr mot nguyén ly dé nhat, dong thoi
tat ca déu quy chiéu vé nguyén 1y dé nhat d6, “tat ca cac nguyén tac dung dan trao ra tir no, tat
ca cac hién tuong dong quy tai nd, né qua thuc 13 nguyén 1y dau tién va cudi cing.'?? Vi quan
diém d6, Newman phan bac thai do “doc tai hoc thuit (academic imperialism)”!? cua cac
chuyén vién vdn cho rang nganh nghé ciia minh nim giir tat ca chan 1y, 1a tiéu chuan dé tham
dinh cac linh vuc tri thire khac!?%. Bong thoi ong nham chi dén mot nén giao duc dao luyén cac
chu thé xét nhu 1a nhiing nhan vi vuon té1 nhitng ¥ niém dai thé duya trén dic tinh théng nhét
cta tri thirc, xay dung ¥ niém ctia mot dai hoc noi gip g& cia tri thire phd quat'? va “toan b
vong tron cua cac khoa hoc duoc giang day”.?

Dit nén tang trén tinh thong nhat cia tri thirc, Newman dé nghi mot 14i tiép can doc dao vé ban
tinh con ngudi, tir d6 hudng con ngudi dén nén giao duc khai phong, ngd hau thanh tyu trong
chu thé véi tap quan triét hoc trong tdm tri- dai biéu cho tinh théng nhét cta tri thirc. Nhiing
dac tinh ctia nén gido duc nay dugc Newman trinh bay mach lac trong nhiing ¥ ni¢m cta 6ng
vé mot dai hoc.

Con nguoi nhin tw lang kinh thong nhdt cua tri thirc

Newman cho rang con nguoi la mdt thé gioi thé gidi vi mo (a microcosm) khong phai vi con
nguoi 1a mot nguyén tr trong mdt vil tru dong nhat (a homogeneous universe), nhung vi con

nguoi phan anh trong chinh ban tinh cia minh moi khia canh ctia mét vii tru hét suc da dang.
127

Con ngudi 1a mot hitu thé ky tai, nong nan (passion), tai tri, uy thé. Mot nguoi co thé thi trién
nhitng thién tu da dang niy bang nhiéu cach thirc khac nhau, trong nhiing chién tich cao quy,
trong nhing tu tedng 16n lao, trong nhitng hanh dong anh hung, trong nhiing ti ac dang cam
ghét. Con nguoi du’ng x4y cac thanh bang, chién dau, cdy xdi dit dai, chinh phuyc thién nhién,
lam chi giéng ndi, tao ra vo van nhimg ¥ niém va anh huong 1én nhiéu thé he. 128

Do d6, viéc tim hiéu ban tinh cua con nguoi, phai dugce thuc hién dudi dac tinh théng nhét cua
tri thirc. Con ngudi phai dugc tiép can dudi cai nhin lién mén (interdisciplinary), tirc su két hop
giita cac chuyén nghanh tri thirc (khoa hoc) khac nhau. “Su két hop nay 14 phuong thé dé chan
1y m& rong chinh ban tinh con nguoi.”?

Con ngudi can phai dugc suy xét trong su da dang cua cac méi lién hé; di cing véi cac mbi lién
hé nay la cac khoa hoc nghién ctru vé con nguoi. Tri thire vé con nguoi tré nén dung dan hon
khi dugc nhin nhén trong tong thé cac khoa hoc nay. Con nguoi co thé duoc suy x¢t trong mdi
lién hé véi cac yeu td vat chét noi co thé, trong thé trang tinh than, trong moi lién h¢ voi gia
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quyén, v6i cong dong, v6i Hitu Thé tac sinh nén né. Khi suy xét con ngudi trong tat ca cac moi
lién hé nay, ¥ niém vé con ngudi mai tré nén day du hon bang khong s& phién dién.'®

Con nguoi 1a mot hiru thé don nhat ndi tai, hién hitu voi nhiing gié tri dgc sang trén thé gidi
nay, dugc thé hién qua sy tu do trong viéc chon lya niém tin va thai do hanh dong. 13!

Chu thé tinh don nhat (the unique subj ectivity) va doi sébng ndi tim cuia moi ngu()’i xét nhu mot
nhan vi khong thé gian trir (irreducible). 132 Ong tap cht vao “hién hiru doc sang” ciia linh hon
con ngudi, va xac tin rang mdi nguoi 14 mot hiru thé toan dién va doc lap trong chinh no.!3
Trong Tinh Cd Vi cuia Linh Hon (The Individuality of the Soul), Newman bay to sy ton trong
dac biét cho doi sdng ndi tim ctia mot ngudi. “Anh ta [con ngudi] ¢6 riéng cho minh nhiing hy
vong, so hai, khat khao, muc dich, anh ta la tat ca ddi véi chinh anh ta...Khong ai ngoai anh ta
c6 thé that sy dung cham t61 anh ta, dung cham téi linh hon, t6i tinh bt tir cua anh ta, anh ta 1a
duy nhét cho dén muén doi. Noi anh ta ¢6 mot chiéu sau khon do khon théy, mot vuc sau vo
han cua su hién hiru.”'3*

Bén canh d6 con ngudi ciing mang trong minh tinh lién chu thé, nghia 1a méi lién hé hd tuong
cia mot nhan vi nay voi nhimg nhén vi khac vbn cuing chia sé cung mot vién canh vé doi song.
Tin nhan véao sy phd quat noi ban tinh con ngudi'S, Newman dé cap dén mbi lién hé lién chu
thé (intersubjective relationship) gitta nhiing nhén vi: Diéu gi mot ngudi kham pha trong chinh
ban than minh va ching kién noi nguoi khac, truc tiép ngang qua nhimng kinh nghiém song va
gian tlep ngang qua viéc hoc, ho ¢6 thé két luan rang nhing thugc tinh tvong ty nén tang dugc
nhin thay noi mot ngudi duge sé dic boi nhitng hitu thé khac giéng minh. '3

Con ngudi 1a mot hitu thé théng nhét noi tai, do d6, d6i véi Newman that khé c6 thé danh déng
con nguoi voi nhiing thut ngir tran thé (worldly terms), con nguoi ¢6 pham gia khong thé gian
trir thanh nhimg nganh nghé hay mot thyc tai tran thé nao.!3” Sy thanh toan (flourishing) cua
con nguoi khong thé duge danh gia chi dua trén chuyén mon nhu mot thg moc, mot y ta, nhung
la trong tu cach ciia mot con ngudi.'*® Can tinh cia mot ngudi khong chi dua vao cong viée
chuyén mén, nhung con qua viéc thé nghiém nhimng gia tri cdt 15i ciia ngudi d6 trong 16i sdng.
Chi khi nhitng khuynh huéng va tiém ning ty nhién cta ban chat con nguoi duoc phé dién va
phat trién t6i da, thi ban chat cia mot con ngudi moi tién dén gan hon véi su thanh toan. '3 Su
thanh toan ctia mot ca nhan khong phai 13 diéu gi d6 tu nhién d6i v6i con nguoi, nhung, can
duogc thu dic boi timg ngudi, dic biét ngang qua dao tao, giao duc va tap quan: “Con mat thé
Iy, co phan dé tri nhan nhimg d6i twong vat chat, dugc ty nhién ban cho; d6i mat cia tam tri,
ma ddi twong cua né 1a chan 1y 1a cong viée ciia ky luat va tap quan”.'40

Nén gido duc véi sicc nang gidi phéng

Khi suy xét ban tinh con ngudi dua trén ddc tinh thong nhét cia tri thirc, Newman qua quyét
pham gia con nguoi khong thé dugc gian trur chi bang nhiing chuyén nganh hay mét linh vuc
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tri thire ddc thu. V6i y niém nay, Newman cho rang nén giio duc khai phong voi diém nhan 1a
su gido hoa tam tri (mind) c6 trién vong phat 16 nhirng tai ning tiém an trong ban chat siéu vuot
ctia con nguoi, giup con nguodi ti€ém can hon vai su thanh toan.

Theo Newman, gido duc nhu mét chu trinh tién t6i, diéu nay phat xuét tir nguyén 1y théng nhét
cta tri thire: Gido duc dwa trén mot nguyén 1y c¢b dinh, vun bdi, timg thanh phan, c6 phuong
phap, nhim chi dén mot cing dich rd rang. *'Khéc véi sy chi day (instruction) von ¢ it hodc
khong tac dong dén chinh tdm tri, han tir gido duc (education) nham chi dén mot hanh dong dua
trén ban chat tri tué (mental nature) ctia con ngudi, va mot sy hinh thanh ca tinh, dirc hanh;
mang tinh ca vi va lau dai. 142 Trong tAm cua ¥ niém vé gido duc ctia Newman 1a “chan Iy 1a
diéu gi d6 dugc yéu mén, duge tim kiém, 14 diéu gi d6 khach quan trong dic tinh, nhung cé vi
trong su thau nhan, chan 1y khéng chi duoc kiém tim bang thé gidi thuc nghiém nhung con
vuot 1én trén.”'*3 Con nguoi trén hanh trinh khai pha tri thirc kha thé thoat ra khoi tinh trang bi
diéu kién hoa dé dung cham nhing chiéu kich sdu xa khéc ctia chan ly. Trong nén giéo duc khai
phéng, chu thé khong don thuan dugc huin luyén hay hién té cho nhirng myc dich dac thu, mot
cong viée cu thé nhung trude hét 1a dé kién toan nhimng tu chét thién bam noi tdm tri con
nguoi. 144

Mot trong nhitng luan diém chinh cua Y Niém Cua Mét Dai Hoc 14 su bién ho cho nén gido duc
khai phong nhu 1a muc dich chinh yéu cia mot dai hoc. '3

Gido duc khai phong duoc khai sinh vao thoi Hy Lap C6 dai, von duoc biét dén nhu 1a Paideia...
Paideia 13 mot nén gido duc cho su ty do ca vi ciing nhu chinh tri, cho mdt sy nhan thirc tron
day cua ban tinh con nguoi...™* M6 ta cach tiép can gido duc nay vao nhiéu thé ky sau, nguoi
La M3 da dat cho n6é mot tén méi: mot nén gido duc khai phong (liberal education), tir nay trong
nguyén nghia tiéng La tinh c6 nghia 13 “ctia hay thudc vé nhimg ngudi ty do.”'¥

Gi4o duc khai phong dugc biéu thi chinh yéu bsi khia canh khai phong ciia n6 ngang qua han
tur “khai phong Mot nén gido duc khai phong nham dén viéc giai phong ngudi thy hu’é'ng no.

Cu thé, giai phong ngudi hoc khoi nhitng gidi han ctia nhitng doi hoi hién tai va nhiing cai dic
thu (particular) mang tinh duy vat. '*® Vao thoi cia Newman, dudi tac dong manh liét cia chu
nghia duy nghiém (empiricism), John Locke va mot s6 nha tu tudng cho rang gido duc dudng
nhu ngay ttrc khic phai nhim dén viéc cung cap mot chuyén nghanh cu thé cho ngudi hoc.!'#
Trai lai, Newman cho rang dudng hudng gido duc nhu thé s& 1am thodi hoa (degraded)'*° nguoi
hoc xét nhu 12 mot hitu thé co 1y tri: Vi viée chi tap chu theo dudi hay lam viéc trong chinh
chuyén nganh cia minh, nhitng nang lyc cia tam tri cung nhiing tap quan tri tu¢ ciia anh ta bi
rat ngan lai, anh ta chi hiru dung trong chuyén mon ctia minh, va t6 ra vé dung trong nhiing linh
vuc chuyén mon khéc, anh ta bi nhan chim trong nhitng tu tuéng vun vit ma bd qua nhiing
dong gdp quan trong cua cac chuyén nganh khac. Gido duc khai phong lam cho tri 6¢ mo rong
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tam hiéu biét va theo dudi dam mé hoc thuat mot cach tu do, dbi nghich v6i nén gido duc vén
trang bi nguoi hoc dé lap day mot nhu cau xa hoi da dugc chi dinh trude. ™!

Nén gido duc khai phong tap chu vao viéc dao luyén nhiing co ning cua tim tri con ngudi.
Trong nén gido duc khai phong, tdm tri duoc trui rén vi chinh lgi ich cua chinh nd, vi sy tri nhan
dung dan khach thé cua chinh né va vi mot su gido hoa cao nhét cua chinh né (its highest
culture), thay vi dugc huin luyén hay bi hy sinh cho mét vai muc dich dac thu hay tuy phu
(accidental), cho mot vai nganh nghé cu thé.'” Tam tri con nguoi bao ham cac ¥ niém, cac cam
tinh (feelings), cac y kién (views), cac lap ludn (reasonings). Trong cai nhin vé nang luc cua
tam tri, mot mat, tm tri con ngudi tu ban chit c6 kha thé quy hudng con ngudi vé chan 1y vén
pho quat va khach quan!*® mit khac, con nguoi thudng méic phai nhiing sai 1am khi str dung
tAm tri khi hanh dong thiéu su phan tu boéi khéng dugc vun bdi cach dang din, hay do so “ndi
dau ctia tu duy”!%*, do thanh kién va nhitng gidi han gin lién véi ban tinh con ngudi. Do do,
tam tri can dugc vun boi, tinh luyén, dé vuot 1én trén nhitng rang budc duy vt chit, ngd hau co
thém nang lyc va tu do trong viéc truy tim chan ly, sy ty tri ngang qua tap quan tu duy doc lap
va su thanh toan.!® Muu cau tri thirc khai phong 13 mot trong nhiing diéu kién co ban cho viéc
huén luyén tdm tri. Ngang qua hanh vi twong tac vdi tri thirc mot cach tich cuc bang viée don
nhén, so sanh, néi két nhitng diéu moi v6i nhitng diéu da biét, tim ra mdi lién hé giira cac tri
thure, tAm tri m&i c6 thé dugce vun boi, gido hod va trd nén tu tri. Trong nén gido duc khai phong,
ngudi hoc dén dé hoc, dé su dung tam tri cht khong don thuan chi dé dugc day mdt céch thy
dong. 136

Trong gido duc khai phong, tri thirc va su hiéu biét tré nén cung dich trong chinh né: Nhiing
hoat dong va chiéu kich cua tri thirc cling nhu su hiéu biét co gid tri ty than, doc 1ap voi moi
két qua, moi muc dich. Gido duc khai phong giai thoat con nguoi khoi sy btic bach ctia nhu cau
vé mot chuyén mon dac thu, nham tao 1ap thoi quen yéu chan 1y va theo dudi dam mé dich thuc
mdt cach ty do noi nguoi hoc, 1a khong gian cho nhitng ¥ niém cua 1y tri, sy ty tri vwon xa. 157
Gigo duc dat nén trén tri thirc khai phong co cting dich trong chinh né, trude hét 1a mot khong
gian giup con nguoi thuéng ngoan vé dep von 1a thudc tinh cta chéan 1y'5 tiém tang trong cac
linh vyec tri thirc khac nhau mot cach tu tai, hon 1a go bo con nguoi trong nhirng doi héi c6 tinh
thuc tién, huéng nghiép. Chinh sy kham phé va chiém ngam chén 1y, ma viéc hoc dem lai 1a
cung dich day du, cho dau khong c6 gi ngoai né duoc thém vao, va boi dé chung duoc xem nhu
1a day di ddi voi con nguoi.'?

Truge nhirng phan bién cho rang gi4o duc khai phong duong thoi la vé dung, Newman dua ra
mot phan tich triét hoc va tri thirc luan vé tdt (good) va hitu dung (useful). Ong cho rang gido
duc khai phong voi viéc nhén manh dén su gido hoa tam tri, dat nén trén cac moén khai phong
cd dai vira la mot nén giao duc tot va hiru dung. Hitu dung thi chua han 13 t6t, nhung 1a hudng
t6i diéu tot, hay chi 1a mot phuong tién cua diéu tét. Hitu dung thi khong ludn ludn 1a diéu tdt,
nhung diéu tét thi lu6n ludn hiru dung. Diéu t6t thi khong chi 1a tdt, nhung con trién vong phat
sinh ra diéu tot khac. Khong c6 diéu gi trac viét, dep d&, hoan hao, dang khao khat vi loi ich
ctia chinh nd, ma lai khong tudn trio va cing tran nhiing diéu t6t ndy ra xung quanh né. Diéu

151 Leslie Armour, Newman's Theory of Ideas, (University of Ottawa), 3

152 1bid.,165

153 Cf. John Henry Newman, Apologia Pro Vita Sua, (London: Longmans, Green, 1890), 20
154 John Henry Newman, The Idea of a University, 162-163

155 Cf. Ibid., 66, 312

156 Tbid., 489

157 Cf. Charles Bailey, op.cit., 15- 19

138 Cf. John Henry Newman, The Idea of a University., 217

159 Tbid., 126
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t6t co kha nang phat sinh. Diéu tot 16n s& phd bién diéu tot 16n. Do do, néu gido duc khai phong
lam phat sinh su trac viét cta tm tri von khong chi dep, hoan hao trong chinh né nhung con
hiru dung cho nguoi thu déc nod va ca nhiing nguoi chung quanh; khong chi hitu dung nhung
con 1a diéu tét c6 strc ning cang tran, trudc het cho nguoi st dung va sau la cho toan thé gioi.
Néu gido duc khai phong 1a diéu tét, diéu tt yéu no ciing hitu dung.'®* “Mot nén gido duc khai
phong c6 thé khuyén khich ngudi hoc quan tdm dén cac mon khoa hoc vi gia tri tri tué noi tai
cua ching chir khong phai vi gia tri cua ching trén thi truong. Qua thoi gian, diéu nay co thé
c¢6 nhirng thanh qua riéng ctia né vé mit nghién ctru co ban va thiic day khoa hoc tién 1én.”16!

Gio duc khai phong nham t&i viée “loai bé sw mo tdi nguyén thuy ciia déi mat tam tri; dé cing
cb va kién toan tam nhin ciia né; 1am cho né kha thé khao sat thé giéi nay mot cach dang dan;
dem dén cho tam tri sy sang t0 va chinh xac dé triru tuong hod, so sanh, phan tach, dinh
nghia...” %2, hon nira, gido duc khai phéng con hun dic nén mot chu thé véi tap quan triét hoc,
dai biéu cho dic tinh théng nhét cua tri thire, mot chu thé véi kha nang tri nhan gia tri cia sy
vét trong chinh no va trong tong thé ctia vong tron tri thirc. Muc dich nay dugc thu dic, trude
hét bang viéc thyc hanh “tdp quan c6 phuong phap” tdi quan trong véi cac moén hoc khai phong:
Trivium (Tam khoa)- ngir phap, hung bién, luén 1y hoc, va Quadrivium (Tt khoa)- s6 hoc, hinh
hoc, thién van hoc, 4m nhac. ' Nhitmg moén hoc khai phong nay la nhitng 16 néo ngang qua
d6 mot tam tri séng dong bude vao thé gidi triét hoc, thirc tinh nhitng kha ning tiém tang trong
tAm tri ctia nguoi hoc nhu: kha ning tuong tuong, sang tao, tir duy, phan tinh. Cach t6t nhat dé
tr& nén thue su ¢6 giao duc 13 ddm minh trong nhitng kiét tac ctia qua khir.'64

Hay giup sinh vién thu dédc duogc tp quan co phuong phap nay, bét dau tir nhitng diém cb thu,
tao 1ap nén tang, gitp anh ta phan biét nhiing gi anh ta blet khoi nhing gi anh ta khong biét.
Dan da anh ta s& duoc thap nhap vao nhiing quan diém triét hoc chinh xac nhat va ty do nhét,
vbn 1am sach nhitng tri tué nong can, va ching ta s& khong cam thiy gi ngoai su non néng va
chan ghét & nhiing 1y thuyét hon tap, lam dung nhimng nghich 1y pho truong va nguy bién. 6

Trong nén gido duc khai phong, khai di tir viéc tiép can véi nhing tri thire triét hoc uyén nguyén
trong cac mon hoc khai phong, nguoi hoc duoc gido duc dé co tu duy da dang, dé 1y luan, so
sanh, dbi chiéu, hoc cach phén dinh, tinh loc nhing s& thich, kha pha ra tiéng goi (calling) cho
su hién hiru ctia minh trong ty do, tién t6i kha thé dam nhan bat cr nganh nghé nao.'%® Mot khi
duogc thu déc trong su day du cua nd, gido duc khai phong kha thé soi dan tAm tri ctia vuot lén
trén viéc chi thau nhén tri thirc cach thu dong ngd hau khao sat thé gi61 voi nhiing “y niém”
nho d6 tri thire duge thim nhép boi ly tri, va tam tri con nguoi tré nén thuan thuc voi cach thirc
suy xét sy vat cach ty do, mang tinh triét hoc.!®”

Y niém cia mot Pai hoc

Pai hoc thudng duogc khao sat nhu 13 mot thé ché (institution) hon 1a mot ¥ niém. 68 Nhur thé 1a
da quén di sttc manh cia y niém, qua that moi phong trao 16n trong lich str déu khdi phat boi

160 Cf. John Henry Newman, The Idea of a University, 164
161 Fareed Zakaria, op.cit., 105

162 John Henry Newman, The Idea of a University, 333, 348
163 Tbid,, 259

164 Fareed Zakaria, op.cit., 71

165 John Henry Newman, The Idea of a University, 13

166 Tbid., 166

167 Ibid., 103

168 Jaroslav Pelikan, op.cit., 24

224



https://khoahocconggiao.org Joseph Trin Xuéin My, S.J. Vol.6; No. 1; 2026

nhing y niém.'%° “ ‘Idea’ & day khong c6 nghia don gian 13 ‘y tudng’, theo nghia 1a ‘suy ngh?’
hay ‘y kién’ nao d6 vé dai hoc. Y ni¢m vé dai hoc c6 thé dugc hi€u I1a Tinh than song dong, 1a
Hon cua dai hoc.'”?

1.1. LYy thuyét vé y niém

Theo Newman, cac y niém dugc hinh thanh khi tdm tri con nguoi thuc hién nhitng phan doén
veé mot doi thé (object- sy vat, quan di€m...) nao do:

Céc phan doan hun dtic nén nhitng khia canh khéc nhau ctia ddi thé trong tim tri, mot trong sd
chung c6 thé chi 1a nhitng 4n tuwong thoang qua, hay van ton tai cho dén khi duoc thay thé bang
cac ¥ kién khac...S6 khac duoc in han trong tim tri cho dau c6 hay khong c6 1ap luan tot va c6
anh huong trén chung ta, cho dau chung lién quan dén céc su kién hay cac nguyén ly dao dic,
hay nhirng quan dlem vé cudc sdng va thé gidi, hay nhirng thanh klen su tuong tuong, nhiing
xac tin...Pai da sb két tap lai véi nhau va cung chung ddi trong, von dugc suy xét theo nhiéu
cach thirc khac nhau, khong chi bai nhiéu tim tri khac nhau, nhung c¢6 thé boi mot tam tri duy
nhat. Doi khi ching to ra ¢ mdi lién hé hd twong voi nhau, hodc it ra khong trai ngugc nhau,
trong truong hop nay chung c6 mot ngudn gdc chung. C6 khi ching t0 ra xung khic v6i nhau,
khong lién két véi doi tugng ciia chiing trong tm tri con nguoi. Tét ca nhimng diéu nay 13 nhimng
¥ niém von thuong bi con ngudi danh dong véi cac ddi thé.!”!

Y niém khong c6 nghia la khai niém (notion) ma mot chu thé ¢6 thé hinh thanh vé mot ddi thé,
nhung trai lai chinh d6i thé c6 trién vong dwoc tri nhan trong nhiéu ¥ niém khac nhau'72,
Newman dang dé cap dén y niém trong ¥ nghia ctia mot thyc thé ton tai (real entities) von kha
thé tri nhan, linh hoi va dai biéu cho ddi thé.!”

Y niém vén tugng trung cho mot d6i thé hay gia thiét mot ddi thé thi twong xung voi toan thé
nhing khia canh kha thé cta né, tuy nhién, ching c6 thé khac nhau trong sy hiéu biét riéng ré
cua tung ca nhan, va tuong Umg voi nhiéu trang thai khac nhau trong d6 ¥ niém biéu 16 chinh
n6 cho nhiéu tam tri khac nhau vé sy tac dong (force) va chiéu sau (depth), va nhiing 1y 1& cho
tinh chat xac thuc ctia nd. Thong thuong, mot y niém tré nén khach quan dbi véi tam tri ngang
qua nhing biéu trung da dang nay. '7*

Newman cho rang cac y niém von phat trién (development) theo thoi gian bang viéc khai mo
cach tiém tién nhitng khia canh vé cac sy vat von la nhimg thyc thé hoa (instantiation) cta
chung va ngang qua do thuc tai cua ching dan dugc biéu 10. Cac y ni¢m khac nhau nhu toan
hoc, dao dirc... thi phat trién theo nhitng cach thirc khéc nhau.'” Khi mot y niém, du chan chinh
hay khéng duoc thu dac boi tim tri, c6 thé noi rang no s& phat sinh sy séng, nghia 13 tr& nén
song dong trong tam tri thau nhan no. 176 Vi song dong, “nén khong c6 mot khia canh nao du
sdu sac dé ban thao hét tit ca cac khia canh vé noi dung cta mot ¥ niém dich thue, khong mét
thudt nglr hay ménh dé nao c6 thé dinh nghia y niém mot cach rot rao.”. 177 Qua that, cac y niém
c6 tinh da nguyén trong ciu triic theo hai nghia: chung dugc cdu thanh boi nhitng dién ta & mot
ltc nao d6 hay tai mot noi nao d6 cho mot nguoi nao do; va co vo sb nhtrng kha thé dé giai

169 [id., 24

170 Bui Van Nam Son, op.cit., 259-262

171 John Henry Newman, An Essay on the Development of Christian Doctrine, 23- 25

172 Owen Chadwick, From Boussuet to Newman, The Idea of Doctrinal Development (Cambridge: Cambridge
University Press, 1957), 149 trich dan bai Leslie Armour, op.cit., 8

173 Leslie Armour, op.cit., 8

174 John Henry Newman, An Essay on the Development of Christian Doctrine, 23

175 John Henry Newman, An Essay on the Development of Christian Doctrine, 26

176 Tbid.

177 Ibid.
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thich né.!7® Cac ¥ niém nhu mot diéu gi d6 dugc gidi han trong mot thoi khac vén bi chi phdi
boi nhitng dién mao trung gian cua dbi thé. Tuy nhién, khong c6 mot ¥ niém nao da duoc mic
can boi bat cir dién mao nao ctia nd hay boi bét cr mot gidi thich nao.'”Vi co nhiéu 16i giai
thich khac nhau cho mgt § niém, theo Newman can ¢6 nhimg tham quyen du nang lyc dong vai
tro sang loc va giam sat tién trinh  phat trién cta y ni¢m. Ching han, d6i véi su phat trién cac ¥
niém trong Kitoé gido, Newman dé nghi Gido Hoi nim giit vai trd do.

Newman cho rang mét y niém dugc khai sinh va phét trién ngang qua nhiing thir thach va nhiing
cudc luan chién dé duoc thanh toan va tré nén vu thé.'*° Tuy nhién, mot ¥ niém co gia tri ban
chat (substance) vbn giit vitng nén tang cua né giita nhitng xung khic va thay d6i.'8! Chang
han:

“khai phong” khi di ctng vdi tri thirc, dién ta mot ¥ niém déc biét von da ton tai, s& ton tai...Y niém nay
hién hitu trong thé gidi luc nay, hay trong twong lai, né dugc lam sang to boi mot truyén théng lich sir
lién tuc...Nhiing y kién khac nhau trong tién trinh lich st chi 1a mot su chtrng minh thém vao cho thuc
tai clia y niém nay... Ban chat ciia ¥ niém nay khong bi thay d6i theo thoi gian...N6 1 mot ¥ niém nguyén

mau (the archetypal idea).'®

“Su phat trién ciua mot v niém 1a mot khai niém bao ham ca sy phat trién tiém 4n trong mot y
niém va su théng nhat ctia n6 véi cac ¥ niém khac dé 1am thanh mot tong thé chit ché, kha thé
tri nhan. Vi¢c gidi thich mgt ¥y niém thu hat tam tri cua chu thé vao nhiing quan diém vé thé
gidi: Mot mat, chung duoc dinh vi trong nhiing trang huéng cta nhiing con ngudi cu thé trong
su xuat hién dau tién ciia ching, mat khac trong qua trinh phat trién ching kién tao nhirng méi
lién hé cong khai. Vi du, nhiing phép tdc hanh xi&r mang tinh x3 hoi tré nén nhirng y niém bam
sinh ngang qua mdt tién trinh noi d6 cic ¥ niém phat sinh nhimg hé qua vén thu hat mot chi
thé vao trong trang hudng cta nhitng ngudi khac, vao trong su tao lap cong dong.”183

Y niém kha thé tién dén su hoi nhat, hay théng nhét chung cude. Y niém vé mot d6i thé co thé
dugc dam nhan tir nhitng quan diém xa roi, tham chi d6i nghich nhau, xung khic, thiéu can doi,
tham chi trd nén hoan toan phi 1y; tuy nhién, tit ca nhiing sy vo 1y nay s& tan bién va tat ca
nhirng dbi nghich s€ duoc diéu chinh. T4t ca cc khia canh khac nhau ciia mot vy niém kha thé
dugc lién két va bién chuyén thanh ddi twrong ma né thude vé, va tinh khéng dong dang ban dau
clia cac khia canh tr& nén mot 1y 18 cho sy ton tai va thong nhat cia nd, nhimng biéu hién da
dang ctia né tré nén tinh chat cin nguyén va sirc manh cua no. '8

C6 mot su lién tuc khong nglmg trong tién trinh truy tim chan 1y, trong cing mot khoa hoc
nhitng ¥ niém dén sau 1a sy bd tro va kién toan cho nhing y niém da co trude. Cai co trude
khong phai luc nao cing dung ddn, néu khong mudn ndi 13 ¢o thé sai 1am, tuy nhién, trong noi
tai mot ¥ niém ludn phat trién, duoc hiéu chinh bang nhiing y niém dén sau. Trong | tién trinh
phat trién ctia ¥ niém, nhitng sai 1am c6 thé thong tri mot thoi gian, nhung chan 1y cudi cling sé
thang thé.!®s
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Tién trinh phat trién cta y niém kha thé kién tao cac truyén thong. Vi cac ¥ niém la ban chat
ctia doi song tinh than cua con nguoi va cac y niém lam phat sinh cac truyén thong.'3® Qua vay,
gido duc 1a tién trinh théng truyén cac y niém tur thé hé nay dén thé hé khac. Ngang qua tién
trinh gido duc, chu thé thap nhap vao mot tién trinh vun bdi cac ¥ niém ding din trong tAm tri
vé thé gioi va con nguoi. “Gido duc cho phep nguoi hoc hoat dong trong bdi canh cua nhiing
truyén thong phong phu varong l6n. Mot mat truyén thong dugc dinh vi trong tam tri ciia nguoi
hoc, mat khac, truyén théng dugc dinh vi gitta cac ¥ niém dang trong tién trinh phat trién boi
truyén thong d6. Gido duc tré nén khai phong bang viéc dat dé nguoi hoc cach ximg hop trén
nén tang (cutting edge) ciia mot truyén thong.”!87

“Y niém khong phai 1a céi gi tinh tai va da hoan tat, doc lap v6i su phat trién ctia ban than Tinh
than va thodt ly khoi nhitng hoan canh xa hdi nhat dinh. Vi thé, tai sinh y niém phai di lién véi
su d6i méi né. “Co nhiing yéu sach truyén thong van con gia tri, nhung, mit khac, phai phu
hop v6i nhimng hoan canh méi... Dai hoc, muén xting danh la dai hoc, phai dugc mot ‘Y niém’
dan dao nhu ngdi sao Bic dau. Khong ai ¢6 4o tuong, mot ngay nao do, s¢ ‘dén duoc’ ngdi sao
ay, nhung khong co no, ta s& 1am 1di va 1am lac trong dém t6i mit mung. Y niém nhu chan troi
vuon téi, nhu 1y twéng vay goi...” 88

1.2. Y niém cua mot dai hoc

“Y tudng gido duc chau Au di co tir khoang 2.500 trudc tai Hy Lap c¢b dai. Han 1am vién cua
Plato c6 thé duoc xem 1a hat nhan hoc thuét dau tién cua chau Au, hoi tu dau du céc tinh chét
hoc thuat: di tim cai thién, cai chan ly béng khoa hoc, bang sy d6i thoai trong khong khi tu do,
bang su tu nguyén, thiy va tro binh dang nhau, thay va tro tim dén nhau.”'®® Vao thoi cta
Newman, xuét hién mot su gay d6 manh mé vé gido duc dai hoc, duoc biéu hién ngang qua
cudc ludn chién kha cing thang giita cac nha phé binh Edinburgh Review va dai hoc Oxford.
Piéu ‘néy thuc bach Newman tham dinh lai y ni¢m vé dai hoc. Mot cach té)ng quat, Newman
cho rang:

Khi dam nhén trong ¥ niém dﬁy du cia no, dai hoc c6 ddi trong va st mang kién toan tim tri
nhan danh triét hoc, tri thirc triét hoc, va mo rong tam tri, hay 1 su roi sang (illumination). N6
khong chiém ngam nhimg bai hoc luan 1y hay san pham co gi6i; n6 tuyen b rén luyén tam tri
khong phai cho nganh nghé hay bon phén ndo; Sr mang cua n6 la giao hoa tri tu¢ (intellectual
culture) dé 1y luan tdt trong tit ca cac van dé, dé vuon t&i chan 1y va dé 6m 4p no.'°

Trong pham vi bai viét nay, xin gioi han tién trinh vuon tGi chan 1y c6 thé dugc thuc hién trong
gido duc dai hoc, ngang qua ba diém can ban: (a) tinh thong nhat ciua cac nganh khoa hoc; (b)
tinh nhan van; (c) vai tro cua triét hoc.

1.3.  Tinh thong nhdt ciia cdc nganh khoa hoc

Dit nén trén nguyén 1y théng nhét ciia tri thirc, Newman cho rang, cac khoa hoc riéng 1é duoc
nhin nhan nhu nhitng quan diém dac thu, nhitng khia canh khéc nhau gan lién véi tri thire toan
thé. Moi khoa hoc 1a mot sy triru turong hoa tur cai toan thé, ndi dung chu yéu cta né dugc tiep
can boi mot phuong phap riéng biét phu hop véi ndi dung chi yeu ctia no. !,

136 T eslie Armour, op.cit., 12

187 Thid., 12

138 Bui Van Nam Son, op.cit., 259-262

189 Nguyén Xuan Xanh, Pai hoc- Pinh ché gido duc cao thay déi thé gidi tir Trung Cé dén Hién dai, (HCM:
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Newman dinh nghia dai hoc 14 noi truyén ti tri thitc phd quét (universal knowledge)'*?, noi
gdp g& cua tat ca cac khoa hoc: “Pai hoc 1a giang duong cua tri thirc phd quat”!®3, bao gdm cac
giang vién va hoc vién dén tir moi linh vuc tri thirc khac nhau”.'®* Y niém ctia Pai hoc hé tai
tinh thong nhat cta tri thirc, hé tai méi lién hé hd twong cta tat ca cac linh vy tri thire theo khai
niém “vong tron tri thire”. 1%

Han tir “phd quat (universal)” trong “tri thirc phd quat” ngu y réng tat ca cac thanh phan riéng
1¢ déu tré nén mot. 19“Tri thirc pho quat” twong g v&i tinh chat thong nhat cua tri thirc: khat
vong suy xét sy vat mot cach day du von thic day nguoi hoc chiém ngam tdi da nhiing Van dé
lién quan dén sy vat, do d6 dic tinh dich thuc ctia mot dai hoc khong phai 1a giang day tat ca
cac khoa hoc, cho bang bat cr khoa hoc nao dugc giang day, phai duoc giang day trong mot
tinh than phd quat (a spirit of universality).'9? Gitra cac khoa hoc déu c6 mdi lién hé hd tuong,
nén that kho dé loai trir mot nganh khoa hoc nao d6 ra khoi chuong trinh giang day cua dai hoc.
Tuy nhién, trong thyc té diéu nay 6 ra bat kha thi vi tinh rong 16n ciia cac linh vuc khoa hoc.
Do d6, khi néi giang day mot khoa hoc riéng 1¢ véi tinh than ph6 quat c6 thé dugc hiéu 1a khao
sat dic tinh duy nhit ctia nhitng khoa hoc duoc giang day dudi tam nhin thdng nhat cua tri thirc.
Chi véi viéc giang day tri thirc phd quat, dai hoc méi c6 thé truyén tai chan 1y cach dang dan.'%®

Trong vong tron tri thire, mdi khoa hoc déu c6 gi tri khong thé thay thé, mdi khoa hoc thi hanh
mot nhiém vu riéng biét phit hop véi nguyén tic tri thirc luan ctia chinh n6. Mdi khoa hoc chi
nghién ctru khia canh thuce tai cua chinh no, bi g101 han trong sy trac viét ciia phuong phap va
quan diém vé thuc tai ciia chinh né. Tuy nhién, gilta cac khoa hoc riéng 1¢ t6n tai mot s6 ¢ két
cling nhu cac linh vyec tri thire lam thanh mat tong thé. Mdi khoa hoc can dén cac khoa hoc khac
dé duogc bd tic, can bang va tim duge ¥ nghia t6i da ciia chinh minh.

Tat ca cac linh vuc tri thire déu lién hé dén nhau, boi vi ndi dung chu yéu (subject-matter) ctia
tri thire duoc lién két mat thiét véi nhau trong chinh no, nhu nhitng hanh dong va ky cong cua
Déng Tao Hoé. D6 d6 cac khoa hoc, noi dé tri thire ctia chiing ta dugc khuodn dic, cé nhiing
méi lién hé da dién véi nhau, va mot sy dong tinh, va dén nhan ndi tai, hon 1a doi hoi, so sanh
va hiéu chinh. Chung kién toan, hiéu chinh va can bang 1an nhau...Cha ¥ thai qua dén mot khoa
hoc thi khong céng bang cho khoa hoc khéc, ho hirng hay b6 bé khoa hoc nay tirc dang day
ching ra khoi vi tri dang ra chung phai c6. D6 1a sy pha ro1 dudng ranh gioi gitta khoa hoc va
khoa hoc, 1am nhiéu loan anh hudng cta chung, pha v& mdi hai hoa vén rang budc chung voi
nhau...!"”

Trong y nghia nay, dai hoc c6 sir ménh xéac dinh ranh gidi cta timg khoa hoc, xac 1ap cac mdi
tuong quan hd twong giira cac khoa hoc khac nhau, bao dam tinh hai hoa giita nhiing khoa hoc
tuong chimg nhu trai ngugce nhau, dong thoi quy hudng nhiing twong phan thanh loi ich chung
(common good). 2% Theo Newman, dé chu toan sir ménh nay, dai hoc can dén su hd tro cua

192 Ibid., Preface

193 “Rise & Progress of Universities,” John Henry Newman, accessed March 04, 2021,
https://www.newmanreader.org/works/historical/volume3/universities/chapter2.html
19 Ibid.,

195 John Henry Newman, The Idea of a University, 63

196 A. Dwight Culler, op.cit., 180

197 Ibid.,

198 Ibid.,

199 John Henry Newman, The Idea of a University, 94

200 1bid., 458
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triét hoc- khoa hoc ctia cac khoa hoc2!, mét tinh trang ctia tim tri di duoc hun duc sau mot tién
trinh trui rén dudi nén gido duc khai phong kha thé tri nhan gié tri timg khoa hoc riéng biét, nén
tang siéu hinh va mdi lién hé hd twong giita chiing.

Newman nhin nhén gia tri ndi tai cta timg khoa hoc, tuy nhién, 6ng 6m ip mot thai d6 dung
muc ddi véi nd. Boi véi ong, khoa hoc chua bao gio dong vai tro ctru canh cho ngudi hoc, trai
lai ngang qua khoa hoc, Newman ludn mudn huéng ngudi hoc tdi mot thye tai cao hon. Mbi
lién h¢ gitra cac khoa hoc twong ng voi lién h¢ gitra cac thyc tai (facts). Cac hién hitu lam
thanh mot “thyec tai lién hiép” (complex fact), mot tong thé, bao ham vo s cac thuc tai dic thu
von thiét dat vo sd cac méi lién hé: gila cac mau nhiém cua ban thé thanh thiéng va cam thic
con ngudi, gitra nhitng ménh 1énh t6i cao nhat ciia Thuong Dé va nhimng bién cd tinh cd cia
hién hiru. Cac mdi lién hé nay cdu thanh nén “chan 1y” vén “phong phti vé hinh thirc
(multiform)” phit hop v&i nhitng pham vi nghién ciru, khao sat, kiém nghiém von nhat quan cia
cac khoa hoc khac nhau, mac di d6i khi ¢6 vé mau thuén va xung dot. Ky thyc, ciing giéng nhu
¥ niém thuc sy (real ideas) chan 1y chi c6 mot va chan 1y khong thé mau thuan véi chan 1y.202

Pai hoc phai 13 noi cung cap mot nén gido duc khai phong cho sinh vién, muc dich cot 161 1a
giao hoa nguoi hoc xét nhu 1a mét nhan vi doc sang, 1a noi ma “vo s6 nhitng chu thé gap go
nhau va cong tic v6i nhau trong tw do dé hoc hoi 1an nhau” 203, dong thoi ciing 1a noi thap lén
1ong yéu mén su hoan hao va vé dep ctia tam tri.2* Theo d6, dic tinh théng nhit ctia nganh
khoa hoc trong ¥ niém dai hoc, mot mat, dugc dat nén tang trén tinh théng nhét cua tri thirc,
mit khac, dugc thanh tyu ngang qua nhitng nhiing chu thé vira doc sang vira mang tinh lién chu
thé tan tinh dan than cho gido duc. Vi Iy twdng bao ham nhitng khoa hoc kha thé tri nhan trong
dai hoc, Newman trudc hét ngu y don nhan nhiing chu thé mong mudn theo dudi khoa hoc
d6.29%Pai hoc theo ¥ nghia nay con 1a mot cong dong tri thirc, noi hun diic nén nhing gia tri
nhan van cao quy.

1.4. Tinh nhan van

Newman tin nhén vao ban tinh siéu vuot ciia con ngudi, ddi v0i 6ng con nguoi co pham gia
khong thé gian trir thinh nhimg nganh nghe hay mot thuc tai tran the nao. 2% Do do, trong y
niém ctia mot dai hoc, Newman dic biét nhan manh vao viéc thing tién pham gia cua con ngudi
trude nhat. “Pai hoc bao gio cling 13 universitas generis humani, 1a nhan loai hiéu nhu mot nhat
thé. Tinh ngudi 14 thiéng liéng: chinh né mang lai pham gia cho timg mdi ca nhan.”207

Tam nhin ctia Newman vé gido duc khong chi 1a mot Iy thuyét vé kién thirc, nhung con 13 ban
tam v€ nguoi hoc duoc trd nén nguoi tham dy chu dong chir khong chi 1a khan gia trén hanh
trinh tién dén tri thirc pho quat: Gido duc ban vé sy gia ting tAm tri va con tim?* cua ngudi hoc,

201 [y giai cho viéc Than hoc khong dong vai tro cai quan trong vong tron khoa hoc John Goyette va William
Mathie cho rang Thin hoc gip nhiéu chng ddi tir cac khoa hoc doi (Dicourse IT). Ngoai ra, Dién ngén II- V:
triét hoc xét nhu mot khoa hoc thé tuc ¢o khuynh huodng thay ddi va diéu chinh nhitng chén Iy cua than hoc, véi
tap quén triét hoc ctia tim tri bao ham mot ning luc sang tao ctia hinh thanh (forming) va hoi nhit (uniting), tiéu
ho4 nhitng gi chu thé biét va khai pha. (Cf. John Goyette va William Mathie, The Idea of a Catholic University:
Newman on The Role of Theology In a Liberal Education, 89-91)

202 John Henry Newman, The Idea of a University, 461

203 Ibid., 146

204 Thid., 122

205 Ibid., 21

206 Reed Frey, op.cit, 14

207 <y nigm dai hoc nhu mot gia tri c6t 16i,” Bui Van Nam Son, accessed March 10, 2021, https://hpdf.vn/vn/y-
niem-dai-hoc-nhu-mot-gia-tri-cot-loi-bui-van-nam-son/

208 John Henry Newman, The Idea of a University, 503
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gitip ho trién né trong tu cach 1a nhimg nhan vi dé sdng trong su that. Pai hoc, trudc hét, phai
1a khong gian dé mot nguoi khai pha nhitng gié tri trong ban tinh con ngudi cao quy ctia minh.
Con ngudi 14 con ngudi v6i nang luc tu duy kha thé vuron téi chan 1y trude khi bi gidi han vao
mot nghanh nghé cu thé. Do dé, ngudi hoc phai tré nén trung tim trong nén gio duc dai hoc,
dugc vun bdi tm tri dé bén nhay va tré c6 nén niang luc va nhay cam véi tinh thdng nhit cua
tri thirc. V&i viée ndm bét tinh toan b nay, ngudi hoc kha thé dam nhén bat cir nganh nghé dac
thu nao. 2%

Dai hoc khong phai la chd cuia gido duc huéng nghiép. Céc dai hoc khong chu y day tri thire
can thiét dé 1am cho con ngu:(n phut hop voi cac cach kiém sdng nao d6. Muc tiéu cta dai hoc
khong phai tao ra céc luat gia, bac si, hay k¥ su c6 k¥ niang, ma tao ra nhitng con nguoi c6 tam
tri trac viét véi nhitng nang luc da dang nhu tu duy, phan tu. Con nguoi 1a con nguoi, trude khi
con nguoi la luat gia, bac si, nha kinh doanh, hay nha san xuét; va néu chung ta lam cho ho tr&
thanh nhitng nguoi ¢6 nang luc va mot tri tu¢ bén nhay , ho sé biét cach 1am cho ho tré thanh
nhirng luat gia hay bac si c6 nang lyc.?!?

Trong ban chit cta nd, dai hoc 1a mot khéng gian rong 16n danh cho sy thong truyén tu tudng,
ngang qua nhimng trao d6i ca vi vé nhiéu linh vye.2!! Hudng dén tinh “nhéan vin” (humanitas)
trong su théng nhat gitra nghlen cltru va giang day, nén giao duc dung nghia chi co thé hinh
thanh trong sy trao doi y kién “cua moi nguoi voi moi ngu0’1 trong su giao tlep va truyen
thong gilta nguoi day va nguoi hoc.?!'? Vi cing nhau muu cau chén 1y, nén nhimng chu thé c6
mat trong dai hoc s€ khong tuong tac voi nhau theo kiéu canh tranh sinh ton, trai lai ho thiét dat
nén mot cong dong tri thirc trong mot nén gido duc khai phong: khi song trong mot cong ddng
nhu thé, sinh vién hoc hoi 1in nhau, ngang qua nhing cudc trao doi mdi nguoi sé thii dac duoc
nhitng y tuong madi, nhitng géc nhin madi va nhirng nguyén ly dac biét cho phan doan va hanh
dong 213

Céc thanh vién trong dai hoc cung nhau thiét dat nén mot cong d@)ng tri thirc, noi do, nhirng
cudc gip gd, trao ddi trong thai d6 muu cau tri thirc diing dan trd' nén nhitng bai hoc sdng dong
cho nhau. Ngang qua nhiing mdi twong quan lién vi (interrelation) cing nhiing twong tac lién
vi (intercommunion), cac c4 nhan dén tir nhiéu linh vuec tri thirc khoa hoc khac nhau s& b tic,
hiéu chinh, soi sang lan nhau.2"

Newman nhan manh dén viéc thiét 1ap mot méi gidy twong quan ca vi giita nguoi hoc va giang
su. Yéu td ¢4 vi trong giang day 1a hét sirc quan trong. Nén gido duc thyuc thu doi hoi anh huong
ca vi cla giang su trén nguoi hoc: “Mot hé théng hoc thuat khong ¢ su anh hudng ca vi cia
cac giang su trén nguoi hoc s€ nhu mot mua dong bang gia; mot dai hoc bi dong bang (ice-
bound), t€ liét (petrified), ctng coi (cast-iron). 215 Chan ly duoc thong truyén chinh yéu bang
nhan ching mat d6i mat, khong c6 mot twong quan ca vi nhu thé, chung ta khong nhén ra sy
ton tai ciia n6: khong c6 mot cudn sach nao co thé chuyén tai nhitng dau an chan 1y vén phirc
tap va da dang trong céc linh vuc tri thirc nhanh chéng va chic chin cho bang sy dong cam giira

209 Ibid., 166

210 1bid., 106

211 «“Rise & Progress of Universities,” John Henry Newman, accessed March 04, 2021,
https://www.newmanreader.org/works/historical/volume3/universities/chapter2.html.

212y nigm dai hoc nhu mot gia tri c6t 16i,” Bui Van Nam Son, accessed March 10, 2021, https://hpdf.vn/vn/y-
niem-dai-hoc-nhu-mot-gia-tri-cot-loi-bui-van-nam-son/

213 Cf. John Henry Newman, The Idea of a University, 146-147

214 1bid., 147

215 “Rise & Progress of Universities,” John Henry Newman, accessed March 04, 2021,
https://www.newmanreader.org/works/historical/volume3/universities/chapter2.html.
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tAm tri v&i tAm tri phat xudt tir nhitng con nguoi cung nhiing cach bay to ¥ kién sdng dong.2'
Sau nay, Newman dé chon céu khau hiéu Trai tim néi véi trai tim (Cor ad cor loquitur) dé lam
¥ luc song cho cuge doi con lai cua minh, dy duge xem nhu mot tom két gan nhu toan bd cudc
séng va su nghiép gido duc cta 6ng. 217

Vao thoi cua Newman, dudi nhitng anh huong cua chu nghia duy nghiém, dac biét voi sy phat
trién cta khoa hoc, nhing hinh théi tri thirc truyén théng duong nhu bi xem nhe.?!8 Trai lai,
Newman cho rang tri thirc truyén thong nhu mét cur diém (genius loci) bao ham ‘nhiing gia tri,
cung cap nhitng nguyén 1y cho su phat trién con nguoi. 219 “Gia trj cta truyén thong nam trong
nhitng ¥ niém trung dung (mediated ideas) ctia n6 von biéu 16 sy khon ngoan cé tinh chét xa
hoi, nhitng chéan 1y viing bén... Cir diém nay lién két cac ca nhan trong xa hoi, mic cho nhiing
quyén luc kha thé gy nén nhitng chia r&.”22° “Nhan loai di dé lai mot kho tang nhan van vi dai
dﬁy chét séng thuc trong moi lanh vyc hoat dong sang tao cia con nguoi, tir nghé thuat dén
khoa hoc, chira day nhitng y twdng b ich. B kho tang di di thi giéng nhu mot nha nghéo ma
vurt bo ca kho bau.”??!

Céc ban vin cd dién rat quan trong khong phai vi chiing c¢d xwa, nhung vi chung 1a mét sy khoi
dau cho mot su khai phong déc biét, voi nang lyc khai m¢ tam tri con nguodi. Qua thé nguoi
hoc muén khai phé ra sy khon ngoan ciia chinh minh trén thé gi6i nay phai ra khoi chinh minh,
phai cho phép minh tr¢ nén nhitng nguoi xa la trén chinh d4t nudc cua minh. Lam cho nguoi
hoc trd nén tu do, chiing ta s& tim lai niém tin va nhitng phuong thé ma bat ctr ngudi nao véi
bét ctr kinh nghiém nao ciing c6 thé chia sé¢ cudc dam luan cta tam tri, vin hod va su tu chu da
dién ra tir xa xua. 222

Dai hoc phai 1a Ba Me (Alma Mater), biét con cai ctia ba ting nguoi mot cach cé vi, chir khong
phai 1a mot xudng duc, té nhat, mot loai cong xudng. 223 Pai hoc 14 noi gia ting pham tinh cta
mot chu thé xét nhu 1a mot nhan vi doc dao, tao lap su hai hoa gitra cac khoa hoc khéac nhau,
dac biét 1a khong gian kién tao hoa binh gitra cac nha khoa hoc thudc cac linh vuec tri thire khac
nhau dén tir moi noi. Mot thé gioi dai déng dang dugc va s€ thanh hinh trong bau khi tri thirc
noi dai hoc.

a. Vai tro cua Triet hoc

Néu triét hoc da timg dugc dé cap dén nhu mot linh vuc tri thirc bao dam cho su tri nhan tinh
théng nhét cua tri thirc, thi trong y ni¢ém cua mdt dai hoc, triét hoc cling dugc nhin nhan nhu
khoa hoc ¢c6 trién vong gitip ngudi hoc thau nhan gia tri dic biét cua timg khoa hoc, hiéu biét
mdi quan hé hd tuong gitra cac khoa hoc voi nhau, tiém can v6i chén ly von duoc xem nhu mét
thuc tai tong hoa cac mdi twong lién giira cac khoa hoc véi nhau. 224

Theo Newman, mot cach t6ng quan triét hoc « 1a 1y tri dugc trui rén dua trén tri thac...1a ndng
luc quy chiéu moi khoa hoc vao vi tri dung dan cua no trong hé thong tri thurc phd quat...1a su

216 1bid.,

217 “ Heart Speaks to Heart: Saint John Henry Newman’s Educational Ideals,” Fr. John McNerney,accessed
March 04, 2021, https://ihe.catholic.edu/heart-speaks-to-heart-st-john-henry-newmans-educational-ideals/
218 Lawler-Brunner,op.cit., 33

219 John Henry Newman, The Idea of a University, 111

220 Lawler-Brunner,op.cit., 56

22! Fareed Zakaria, op.cit., 25

222 Anthony O’Hear and Marc Sidwell, op.cit., 37

223 John Henry Newman, The Idea of a University, 144- 145

224 John Henry Newman, The Idea of a University, 51
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nhan thirc toan thé trong ting thanh phan, cing dich trong sy khoi dau, gia tri ctia nhimg ngat
quang, chirng muc cua su tri hodn trong sy van hanh cta vong tron tri thirc.”??

Trlet hoc cling thuc thi vai tro cua minh trong mdi khoa hoc riéng biét, khi né “phan loai va sap
xep cac thyc tai; quy chiéu cac hién twong riéng 1¢ va mot quy luat chung, truy nguyén nguén
gbc cuia nhimg tac dong”.226 Bong thoi, tip hop mot chudi nhitng déu vét trong sy biéu 16 cua
toan thé. 22’

Triét hoc khong chi thiét 1ap cac ranh gidi cho cac khoa hoc khic nhau nhung con minh dinh
“nhitng gi kha thé tri nhan trong mdi pham vi cia tur tudng; khi nao chung ta phai hai long vai
nhiing gi chua biét, phuong dién nao thi sy khdo sat 1a vo vong, phuong dién nao kha thé; noi
nao 1a phuic tap khién tri 6c khong giai quyét duge, noi nao khoa hoc duge xem 1a huyén bi,
hay roi vao vuc sdu. Triét hoc trd nén than quen vé6i dau hién cua nhitng khé khin rd rang va
dich thuc, voi nhitng phuong phéap xac déang cho timg chu dé riéng biét. 228

Néu khong c6 triét hoc, y niém vé su gip gd giita cac khoa hoc khac nhau trong dai hoc s& kho
c6 thé duoc tri nhan cach d& dang. Qua thé, dai hoc khong thé chi dit nén trén nhimg nhu cau
hiru hinh cta nhig ngudi theo chu nghia vi loi, trai lai chinh né phai dat nén trén “mot y ni¢m,
mot vién canh, mot nguyén ly tri tug”. 229 Vi triét hoc, tam tri cia mot chu thé s& dam nhén tat
ca nhitng phan tu vé thé gioi duoc biéu 16 ngang qua cac tat ca cac khoa hoc, cac phuong phap,
quy tu tat ca cac nguyén ly, cac hoc thuyét, cac chan Iy mot cach chinh xéc trong cai nhin quy
hudng dén tong thé. 230

Boi tat ca nhitng vai tro nay, triét hoc 13 hinh thai trac viét nhét cia tri thirc, va mot chi thé voi
tap quan triét hoc noi tam tri la dich diém trong nén gido duc khai phong theo Newman, do la
su thanh toan cua tri tu€ va sy mé rong tam tri dich thyc.

Y niém ctia mot dai hoc ciing mot sé nhitng dic nét noi trdi nhu trén da phan nao cho thay “y
niém phat trién tu triét hoc, khong chi dua trén mét tién trinh lich sir da qua, nhung con 1a mot
¥ niém s& diéu hu(mg dién trinh trong twong lai... Khong mot co quan, t6 churc hay xa hoi nao
c6 thé truong t6n ma khong tim ra va bao vé nhing gié tri cdt 16i. Hiéu theo nghia 4y, biét dau y
niém c6 khi manh hon thuec tai, vi né dinh hinh thyc tai?”23! Qua thé, ¥ niém kha thé tic dong

dén nhirng thuc tai khach quan va bién d6i ban tinh con ngudi; khoi goi tu tuéng noi ngudi
khac, thay doi nhan thirc va bién doi thyec tai. 232

Chu thé voi tap quan triéet hoc trong tam tri

Giao duc khai ph(’)ng 1a mét tién trinh gido hod tam tri. >*Newman goi su thanh toan cta tam
tri béng danh xung “triét hoc, tri thirc triét hoc, su mé rong tam tri hay sy soi sang” 234 va chu
thé sir hitu nhirg pham tinh nay duoc goi 1a “chu thé vai tap quan triét hoc trong tim tr1 (aman
with philosophical habit of mind)”.?*> Chu thé voi tap quan triét hoc 1a mot hién thé song dong

225 Ibid., 139

226 Ibid., 53

227 Ibid., 75

228 Ibid., 461

229 Ibid., 423

230 Ibid., 371-372

231 Bui Van Nam Son, op.cit.,262
232 Lawler-Brunner, op.cit., 12
233 John Henry Newman, The Idea of a University, 130
24 Ibid., 125

235 Ibid., 51
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ctia nguyén 1y thong nhét cua tri thirc theo Newman: Tri thirc dong thoi vira ¢6 tinh toan thé
trong pham vi, vira hi€p nhat trong dac nét, nén chu thé s¢ hiru tri thirc nay 1a mdt dang thirc
cua dai hoc thu nho.?3¢

Newman tri nhan sy gido hoa tdm tri 1a mot tién trinh tdp quan ho4 (habituation).?3” “Con mit
thé ly, co phan dé tri nhan nhitng doi tugng vat chat, dugc tu nhién ban cho; d6i mat cua tdm
tri, ma doi tugng cua no 1a chan 1y (truth) la c()ng viéc cta ky luat va tdp quan”.2*® Cung dich

ASN1Y

cta gido duc khai phong 1a “mot su roi sdng”:

Kha nang chiém ngam tri thirc nhu toan the cua no, tri nhan va danh gia ding gia tri cua cac tri
thirc thanh phan, dong thoi xac minh méi twong quan ctia cic thanh phan trong mot tong thé...
Su kién toan da dang cta cac nang lyc noi tam tri.?%

Su roi sang con 1a mot tap quan, mot sy thu dac mang tinh ca vi, va mot tai nang trong tam tri.
240

Tap quan c6 ngudn gdc tiéng Hy Lap 1a “Hexis” phai sinh tir dong tir Hy Lap “echein”, nghia
1a “co-to have” hay “nam giir nhur mot tai san- to hold as a possession”, hay “trd nén mot trang
thai chic chan”. N6 biéu thi mot thai do hay mdt cach thurc tri nhan hién thoi vimg bén vdn da
duoc thiét dat boi nhitng hanh dong lap di 1ap lai. Hexis dugc céac triét gia dich sang tiéng Latin
1a habitus, trong tiéng anh 13 “habit”. Mot tAm tri 1anh manh da dugc gido hod thu dac mot thién
chi manh mé& huéng vé viéc muu cau va tri nhan chan 1y

Tap quan triét hoc duoc hinh thanh cung voi viéc 1ap di 1ap lai hanh dong manh liét va tic thi
ctia tAm tri dya trén, huéng vé, va ngay gitra nhitng ¥ niém méi dang d6 don 1én né. D6 1a hanh
dong c6 stic nang tac thanh (formative power), quy chiéu vé trat tu va y nghia cua linh vuc tri
thirc ma tam tri dang thau nhan. Hanh dong nay dién ra khi tAm tri tiéu hod © “nhiing d6i tugng
cua tri thire” qua viéc ndi tam hoa chung. “D¢6 1a mot chuyén dong hudng vé trung tam tri tué
(mental centre) vbn dua dén mot hé qua bao gdm nhing gi chung ta biét va nhiing gi chung ta
dang hoc. Tién trinh nay bao ham sy phén tich so sanh va dan t6i sy phan doan va hé thong hoa
da duoc cung cap trong khi van mé ra cho sy xét lai.”2*2 Trai nguoc véi hanh dong c6 sirc nang
tac thanh cua tam tri Ia hanh vi thau nhan tri thire mot cach thu dong: chu thé tiép nhén tri thire
khong ¢ giang ddi chiéu cac linh vy tri thirc khic nhau nham tim ra tinh chat riéng cta ting
loai, mdi lién hé hd tuong gitra chung. Sy thau nhén tri thirc mot cach thu dong giéng nhu mot
nguoi by hanh di dén mot mién dat xa la, anh nhin nhiing canh vat trudc mét minh ma khong
no6i [én duge mdt y nghia, mot lich st hay trién vong nao lién quan dén chung, nhiing canh vat
dén roi di, tAm tri anh ta chang co gi thay doi.

Triét hoc lam cho mdi day lién hé giita cac khoa hoc trong vong tron tri thire, cling nhu pham
vi ctia timg khoa hoc kha thé tri nhan. Tép quan triét hoc la nang lyc tri nhan nhiéu khoa hoc
dong thoi trong cing mot hé théng, quy chiéu chung mot cach riéng biét dén vi tri dung din
ctia chiing trong hé thong cuia tri thirc phd quat, 13 nang luc hiéu biét cac gia tri riéng biét caa

236 Cf. A. Dwight Culler, op.cit., 190-191
237 Mary Katherine Tillman, The Philosophic Habit of Mind: Aristotle and Newman on the End of Liberal
Education, (University of Notre Dame, 2020 ), 18
238 John Henry Newman, The Idea of a University, 135

39 x. John Henry Newman, The Idea of a University, 137, 5 (Du6i nhin quan ton gido, Newman cho rang chi
thé véi tap quan triét hoc trién vong vuon toi sy hiéu biét vé su vat nhu chinh no 1a trong sy roi sang than linh
(divine illumination)).
240 1bid., 113
241 Mary Katherine Tillman, op.cit., 18

242 Cf. John Henry Newman, The Idea of a University, 134-135
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timg khoa hoc, va dinh rd mdi lién hé hd twong gitra chiing.2** Pi voi Newman, ddy 1a tinh

trang tAm tri cao nhat ma con nguoi cé thé khao khat.?** Tap quan triét hoc cua tAm tri bao dam
su quan binh, can doi, va tinh toan thé cua sy trac viét tri tu¢, boi chung cac khoa hoc ma no
phan tu déu c6 moi lién h¢ ho twong, sy thong nhat ndi tai gitta ching.

Chu thé véi tap quan triét hoc hiéu rd nhiing net dai cuong chinh yéu cua tung khoa hoc, cac
nguyén 1y ciia n6, pham vi clia timg phén trong n, sy soi sang (lights) va bong t6i (shades) ctia
no6, nhimng diém trong tdm ciing nhur sy nho bé ciia nd, diéu ma nhiing nguoi khac khong hleu
dugc...tht ddc nhitng thudc tinh 13 ty do, cong bang (equitableness), diém tinh (calmness), tiét
d6 (moderation), va khon ngoan (wisdom).*®

Néu nhu thanh Rome khong thé xay trong mot ngay thi viéc thu dic tap quan triét hoc noi tim
tri cling phai 1a mot tién trinh doi hoi nhiéu cb ging va nd luc cua nguoi hoc. Khoi di tir mot
vai nhimg ¥ tudng ving chai, ngudi hoc miét mai theo dudi, mot vai nhimg y niém sau sic,
phong phti, quan trong s& moc 1én tir 46 cho dén khi n6 duoc phat trién trong mot hé thong
16n. 246

Néu mudn ting truong tam tri, trude hét, chiing ta phai dam “16i nguoc dong”, ching ta khong
thé bang long véi nhimng tri thirc phd thong, trai lai phai khai quat hoa (generalize), phai nam
bét duoc phuong phap, phai c6 mot sy am hiéu vé cac nguyén 1y, dé phan loai, xép dat nhiing
hiéu biét cua chiing ta ngang qua cac nguyén ly d6. Khong qua ban tim dén viéc linh vuc tri
thirc ma chiing ta dang khao ctru 1a rng 16n hay c6 gidi han. Trong moi truong hgp, hay lam
cha né...hdy vuot 1én trén nhiing tri thirc cta ching ta, néu khong tri thirc s& de bep chung ta,
va ltc 4y cang ¢ nhiéu tri thirc chiing ta cang cam thiy qua tai.2"

Véi viée lam chu tri thire, nguoi hoc kha thé dam nhan viéc khao sat chuyén moén cia minh mot
cach toi da, dong thoi du phan vao mot su hiéu biét tu do v6i nhiéu tri thire thude cac linh vuc
khac nhau, nim bt no trong tinh than cta ning luc quan sat tong quat.2*8Noi cach khac nguoi
hoc ddm nhan mdt khao sat 1ién mon, dat t61 mot sy md rong tdm tri, mot su soi sang dac biét.

Diéu dang luu y, khi dé cap dén tdp quén triét hoc nhu 14 “ning luc tri nhan nhiéu khoa hoc
ddng thoi trong cing mot hé thdng, quy chiéu chung mot cach riéng biét dén vi tri dang dan
ctia ching trong hé thng ciia tri thirc phé quat” khong don thuan 1a viéc tap hop nhiing khoa
hoc don 1¢ lai v6i nhau nhung trude hét 1a phoi hop ban chat (essence) va cbt tuy ciia nhiéu su
vét khac nhau, trich xuét tir nhiéu cac quan diém va nguyén 1y khac nhau.2*® Bang cach do,
nguoi hoc mo rong pham vi nghién ciru lam gia tang tri thirc va nang lyc tri tué. Qua that, cac
¥ niém hoat dong khong nhu nhirng don tir riéng lé, nhung bang viéc phan loai va to hop, nho
do6 cac su vat duoc dat dé trong pham vi dung dan cta cung co nang cua tam tri, dan két va xéac
minh 14n nhau. Nhitng phan doan dung din 1a két qua cua sy ddi chiéu va phan dinh. Mot khi
tap quan triét hoc dugc hinh thanh, nguoi hoc c6 kha nang phan dinh gilra diing va sai, kha thé
sang loc ra nhitng hat chan 1y tir dong tri thirc hdn don.25°

23 1bid., 122-123

24 Mary Katherine Tillman, op.cit., 21

245 John Henry Newman, The Idea of a University, 96
246 Ibid., 477

247 Ibid., 141

248 Ibid, 172

249 John Henry Newman, The Idea of a University, 174
230 1bid., 152
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Chu thé voi tap quan triét hoc khac biét voi chu thé véi mot ¥ niém “a man of one idea”?!: Chu
thé tri nhan cac su vat, thim chi cac sy that chi tir mot khia canh hay mot quan diém, tam tri
ctia ngudi nay khong du sau rong, khong ¢ su tham chiéu dén cac quan diém khac dé co cai
nhin dudi lang kinh phd quat cia tri thirc...ho s¢ dic tim tri chat hep (small- minded).**Cang
dén than vao phuong phap va nhirng doi hoi trong chuyén moén riéng cua minh, chu thé v6i mot
¥ niém cang c6 it kha nang dé dap ung yéu ciu cia nhimng hoan canh khac. Ngoai ra véi long
nhié¢t thanh cho chuyén mon cua minh, anh ta c6 nguy co loai trir hay khong nhin nhéan vé dep
noi cac khoa hoc khac.?*3

Van dé duoc dit ra, liéu mot chu thé voi tap quan triét hoc noi tam tri s& dong gép nhu thé nao
cho the gidi, cho xa hoi ma anh ta dang thudc ve?

Theo luén 1y ciia Newman trude dy, néu tri thirc khai phong va gido duc khai phong la tbt
trong chinh n6 thi né cling tr6 nén hitu dung. Khong phai moi cai hitu dung déu tét, nhung moi
cai tot déu ludn hiru dung. 2** Theo d6, tap quan triét hoc 14 tot trong chinh n6 ciing s& hiru dung
cho chu thé so ddc nd cing nhimg ngudi xung quanh. “Nhing gi can thiét cho mot diéu gi d6
hién hitu thi n6 ciing can thiét cho su thinh vuong hay “tinh toan thé- integrity”.2% Qua thé d6i
v6i Newman : khong ai dugc sinh ra cho chinh minh, sy thanh toan cua mét ngudi trong su
gido hod tAm tri, trong sy gia ting diéu thién va su that nho tri thire va su hoc ¢6 trién vong roi
sang dat nude va tha nhan. 256 Giao duc dai hoc nham tdi1 viée gdy dung than thai tri tué cho xa
hoi, gido hod tm tri quan ching, thanh loc thi hiéu quoc gia, cung Umg cac nguyén ly dung; din
cho 1ong nhiét thanh cua thuong dan, mo rong va diéu tiét nhitng ¥ niém cua thoi dai, c6 vd
quyén lyc chinh tri hop phap, 1am méi lai cac trong giao trong xa hoi.2>” Pong thoi, chuan bi
ngudi hoc cho bat ¢t chirc vu nao vai long tin nhiém, dé 1am chu bat ¢t chii dé nao voi sy dé
dang, huéng dan nguoi hoc cach thirc diéu chinh chinh minh dé cong tac voi nguoi khac, 1am
sao dé di vao tinh trang tAm tri cia ngudi khac, dé thau hiéu ho, va dé lién d6i véi ho. Anh ta
tro nén than thuc véi bét ctr xa hoi nao, anh ta o nén tang chung vai hét thay cac tang 16p. 258

“Tam tri con ngudi hoat dong manh mé cing véi cac gidc quan kha thé tri nhan nhimg didu
vuot Ién trén nhiing hién tuong vatly... méac cho ching mot y nghia, va khao sat ching voi mot
¥ niém.”2%° Trong nén gido duc khai phéng, véi viée theo dudi viéc hoc mét cach tu do, bang
long kién tri, nguoi hoc kha thé thu ddc cho minh mot tap quan triét hoc noi tdm tri- mot tap
quan gitp cht thé nhan ra nhitng nguyén 1y 4n tang ding sau mdi khoa hoc, nhitng nguyén ly
tao 1ap mdi twong lién giita cac khoa hoc véi nhau trong cling mot vong tron tri thire. Tir d6 hun
dac nén mét chu thé sdn sang dap tmg nhiéu nhu cau khac nhau cua xa hoi. Véi diém dén 1a tap
quan triét hoc noi tam tri, gido dyc khai phong khong nham chi trudc hét dén viéc san sinh ra
nhitng loi tirc vat chat cho bang kha ning yéu mén va truy tim chén 1y noi nguoi hoc. 260

21 1bid., 77

252 Mary Katherine Tillman, op.cit, 22

253 John Henry Newman, The Idea of a University, 507
254 1bid., 164

255 Mary Katherine Tillman, op.cit., 24

236 John Henry Newman, The Idea of a University, 482
257 Ibid., 177- 178

258 Ibid.

29 Ibid., 125

260 Tbid., 107
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Phian Két Luén
1. Nhiing kha thé dong gép

Nhitng tu tuong vé gido duc khai phong cua Newman khong chi dugc ap dung kha thanh cong
vao dai hoc Ireland thoi d6, nhung con truyén cam himg cho nhiéu t6 chtc gido duc hém
nay.26'Qua thé, triét Iy gido duc cia Newman da tro thanh tham chiéu quan trong cho céc thé
hé mai sau khi ban dén giao duc (dai hoc).262

DPong gop can ban vé mat tri thirc luan. D6i v0i Newman, con nguoi tu ban chat co long hiéu
tri, va tri thirc 1a mot trong nhitng phuong thé can thiét gitip con ngu(n vuon to1 sy thanh toan
pham gia. Boi 1§, tri thic 1a moét trong nhiing 16i néo dua con ngudi dén gan véi chan 1y phod
quat. Tuy nhién, trong thuc té, tri thirc khong it 14an da bi lam dung tré nén cong cu lam s6i mon
pham gia con nguoi. D6 1a thai do kiéu ngao, mi quang ctia mot s6 nha chuyén mén ty cho linh
vye tri thire ciia minh la chén 1y toan dién trong thoi cua Newman. Ngoai ra, tri thirc c6 thé
dugc str dung cho nhitng muc dich xau xa, dé thau tom quyén luc, khang dinh vi thé, din den
nhing cudc chién gitra ngudi v6i nguoi, gitta qudc gia véi qubc gia.263 Vi hoc thuyét vé tri
thirc khai phong, Newman da c6 gang tra lai chan gid tri cho tri thire von 13 sy phan anh vé dep
ctia chan 1y, can duoc theo dudi vi loi ich ctia chinh n6 vuot 1én trén nhitng muc dich ngoai tai.
Tri thue khi dugce suy nghiém véi mot ¥ hudng vo vi loi co trién vong tré nén mdt phan anh
ctia chan 1y dy di hon cho con ngudi.

V& mit nhan hoc, dit nén trén tinh théng nhét cua tri thirc, Newman dé nghi mot nhan sinh
quan sau sdc va kha toan dién. Trong chiéu sau cta no, con nguoi 1 mdt hitu thé thudc linh vén
bao ham nhing khia canh “khon do khén thdu” siéu vuot trén nhiing tri thirc thuong nghiém.
Trong twong quan voi thé gidi, con nguoi 1a mot chu thé lién vi tinh, hién hitu cung, vdi va cho
tha nhan. Pham gia con ngudi khong thé bi gian trir trong mot chuyén mén c¢b dinh. Trong bdi
canh c6ng nghiép hoa hién nay, con nguoi can mot cong viéc dé gia tang pham gia lam ngu’(n
nhung c6 mot sy thét rang cong viéc khong thé danh dong v6i nhan cach con nguoi: Cong viée
c6 thé mat di, nhung pham gia con ngudi con mai. Tuong tu, dimg trude nhing van dé mang
tinh toan cau, mot tim tri mo trong mot cong dong tri thire lién moén duoc dé nghi boi Newman
c6 trién vong dé ra nhing giai phap hiru hiéu. Tat mot 101, mot nén gido duc dich thuc thi tap
chu vao viéc thing tién con ngudi trude hét, tréi lai s& 1a cong cu tao ra hang loat nhitng cong
cu khac.

Khong thé phi nhan nhiing déng gop cia Newman cho nén triét hoc tim tri (philosophy of
mind), ¢ ddi tuong 1a tam tri va sirc manh cua no. Tam tri con nguoi duge phu bam kha ning
hudng chiéu vé chan ly. Ngang qua nhiing thao tac nang dong, sang tao trén tri thirc khai phong,
tam tri dugc trui rén dé dat dén tinh trang ctia mot tap quan triét hoc kha thé tri nhan nguyén ly
cua tung khoa hoc, su ndi két hai hoa gitra cac khoa hoc védi nhau. Hod ra, tdm tri va nhiing
nang luc cta né kha thé giai phong con nguoi khoi nhirng rang budc ctia ngoai canh.

Cubi ciing, nhu mot dau chi cho niém hy vong. Phat xudt tir mdi ban tdm dic biét danh cho gido
duc, cung v6i tAm tri rong ma, va 6¢ quan sat tinh té, Newman da thau nhan ‘nhiing tu tuong
g1a0 duc to ra ddi «choi nhau duong thoi, tir d6 dung hoa chung trong mot hé thdng tu tuong cua
riéng minh dat nén trén tinh thong nhit cia tri thirc va nham chi toi tp quan triét hoc. Pay
chang phai 1a cung cach lam viéc cia mot chu thé véi tap quan triét hoc trong tam tri?

26! Fareed Zakaria, op.cit., 12

262 Wang Chen, op.cit., 31
263 Fareed Zakaria, op.cit., 164-165
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2. Mot vai bat cdp
Khéng thé pht nhan nhiing nhirng dong gop trong tu tudng gido duc theo John Henry Newman,
tuy nhién, co 18 s& khong that day du néu khong 1am rd mot vai nhap nhang trong do.

Trong 161 gidi thi€u cua Y Niém Cuia Mot Pai Hoe, Newman cho réng dai hoc nham téi sy giang
day (teaching) tri thitc hon la bdi tang (advancement) n6 qua viéc nghién cru.?* Tuy nhién, sau
d6 Newman lai danh wu tién cho viéc nghién ctru cac linh vuc chuyén mén.25 Thiét nghi, khi
nhan manh dén yéu t6 giang day, Newman dang dé cap dén van dé thong truyén chan 1y mot
cach séng dong ca vi gitta giang su va ngudi hoc, “chan 1y can dugc truyén ba.”266 Nhung, viéc
truyén ba thoi khong du dé thau hiéu chan 1y vén tiém tang trong cac linh vuc tri thire, do do,
Newman tiép tuc ban dén van dé nghién ctru, qua d6 ngudi hoc din than mét cach chu dong
trong viéc than nhéan chan ly. Cé thé noi, st ménh cia gido duc (dai hoc) theo Newman mang
y nghia cua giang day va nghién ctru.2¢’

Tuong tu, gido duc khai phong theo Newman, khong phai 13 noi dé day luan 1y, hay ton gido
268, “tri thirc 1a mgt chuyén con dre hanh 1a chuyén khac”>%. Tuy nhién, sau nay 6ng dat dé chua
the v6i tap quan triét hoc lién ké v&i mot s6 pham tinh c6 chleu hudng luén 1y nhu sy binh tam,
bao dung, kha nang phan dinh... 270 Ky thie, Newman van giit nguyén viéc muu cau tri thirc
trong mot nén gido duc vi gia tri ty than cua no, nhirng nhan dirc ma Newman dé cap hau chic
dugc tri nhan nhy 13 nhitng nhan duc tw nhién vén phat sinh trong tién trinh truy tim chan ly
cach dung din hon 1 nhitng nhan dutc ton gido.?’! D6 1a nhan duc cia sy ky luat trong dién
ngdn Ky Luat cuia Tam Tri 272, 13 sy ty do nghién ciru va liém khiét trong hoc thuat, 1a long tu
tin, 14 sy ton trong ddng nghiép.2”

Tiép dén, han khong it nguoi dat van dé tai sao Newman lai to ra wu 4i yéu t6 “khai phong”
ngudi hoc & gido duc dai hoc, trong khi né ciing can thiét cho nhirng tién trinh gido duc & nhiing
bac thép hon. Thiét nghi, Newman nhan manh dén gido duc dai hoc béi vi nhu cau cai cach
gido duc dai hoc dang 1én tho1 do, hon nita, trong Y Niém ciia mét Pai hoc, ong cling da chira
su can thiét phai khai phong tré em ngang qua gido duc.2’* Hau chic, déi v6i Newman, nhitng
dac nét ciia mot tam tri da duoc trui rén phai 1a thanh qua cia rat nhiéu nhiing hoat dong gido
duc khac trong tién trinh phat trién ctia con ngudi khong thé chi bi gidi han trong dinh ché dai
hoc.?”

3. Két Ludn

Nhitng diém sang trong nhitng tu tudng vé gido duc cia Newman khong chi 1a mot su dap Gmg
kip thoi cho nhitng bién dong cua nhirng y ni€ém gido duc duong thoi, nhung con la mot su boi
tang nhiing gia tri nhan van cao quy cho mgt nén gido duc da ton tai va dang phat trién cho dén

264 Cf. John Henry Newman, The Idea of a University, viii

265 1bid., 476 (va Leslie Armour, op.cit., chu thich 3)

266 Nguyén Xuan Xanh, op.cit., 371

267 Jaroslav Pelikan, op.cit., 98, 79

268 John Henry Newman, The Idea of a University, ix- x

269 [bid., 120

270 “Newman's Theory of a Liberal Education: A Reassessment and its Implications,” D. G. Mulcahy, accessed
on March 05, 2021, https://onlinelibrary.wiley.com/doi/abs/10.1111/j.1467-9752.2008.00624.x
271 Jaroslav Pelikan, op.cit, 48

272 John Henry Newman, The Idea of a University, 489

273 Jaroslav Pelikan, op.cit., 49- 56

274 John Henry Newman, The Idea of a University, 93

275 1bid.,
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ngay nay: Giao duc khai phong. Khoi di tir tinh thong nhat cua tri thirc, Newman khao sat ban
tinh con nguoi, sy can thiét cia mot nén gido duc kha thé tuong xing véi pham gia nhan linh
siéu vuot do.

Du dong ¥ hay khong dong v, that kho co thé phti nhan rang John Henry Newman di cung cap
nhirng tir vung cin ban, nhitng nhan t6 nén tang co stre hudng dan va duy tri 1y thuyét vé gido
duc khai phong cho dén hién nay. 276 Qua thé, nhan loai dang song trong thot dai doi hoi su
chuyén mon hoa ngay cang cao. Thiét nghi s& khong qua ham ho khi noi rang, chinh sy chuyén
mon hod thai qua dang c6 xu huéng 1am x6i mon pham gia con nguoi: Gido duc chi nham toi
viéc gdt hai thanh tich thuc dung; Gidi tré khong con t6 mo ham biét nhiing van dé thuoc tri
tué...kham pha nhiing cau hoi 16n hon vé ¥ nghia cudc doi va khong sin sang cé tu tuong phiéu
lwu trong 1anh vue tri tué.?”7 O mot mire d6 nao do, cam thirc thyc sy vé mot hinh mau Iy tuong
trong giao duc dang dan bi mai mot di... “chung ta dang chét chim trong thong tin trong luc
dang d6i khat hiéu biét”?78. Liic nay qua that cudc doi va nhitng tic phdm ciia Newman ve gido
duc [Von dé cao pham gia con ngudi, sy phan tu va nang luc sang tao cla tm tri] cung cip mot
khudén mau va strc song, mot goi hung 16n lao.2”

Newman dé noi, nhitng y niém dich thyc s& khong ngimg phat trién va duoc kién toan cung véi
nhirng bién chuyén, thach do cua thot gian cho dén khi phan anh chan 1y noi né duoc tré nén
13 rét hon. Nhitng khéo sat vé ¥ niém vé gido duc khai phong ctia Newman dugc trinh bay trong
luan van nay, thiét nghi méi chi dimng lai & nhiing khia canh cin ban. Hau chic tu tuong giao
duc cia Newman con chira dung nhiéu nhitng kha thé gido duc khac nira.2** Diéu ndy mo ra
mot tién trinh gido hod tAm tri m&i cho nhiing ai c6 méi ban tdm vé gido duc, va di sin sang
cho mot cudc phiéu luu tri tu¢ .
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PHU LUC 1: Vai Tré Ciia Thian Hoc Trong Gizo Duc Khai Phéng

Nén hay khong giang day than hoc trong dai hoc da tr thanh dé tai dugc tranh luan kha
s6i ndi trong thoi cia Newman. Tai thoi diém do, khong it nhitng thé ché gido duc, dac biét 1a
giao duc dai hoc c6 muc dich dao tao hang gido si cho gido hoi Anh gido, Cong gido. Trudc lan
song phat trién ctia chu nghia duy nghiém va sy banh truéng cua khoa hoc thoi can dai, nhiéu
nha cai cach c¢6 chu kién xem nhe than hoc, tham chi bai trir n6 ra khoi chuong trinh giang day.
Trén cuong vi 1a Vién trudng cua Pai hoc Cong gido Ireland, dong thoi 1a nha gido duc c6 vo
cho nén gido duc khai phéng, Newman cho rang than hoc can thiét phai dugc giang day trong
giao duc dai hoc khong nhu mét linh vuc tri thirec don thuan.

Theo tinh than cta gido duc khai phong trong dai hoc, than hoc phai c6 mat trong chuong
trinh giang day. Newman 1ap luén: Dai hoc la noi giang day tri thirc phé quat, 13 noi gap g& cua
tat ca cac nganh khoa hoc, than hoc vén di 1a mot linh vy tri thire, mét khoa hoc dich thuc?8!,
nén dai hoc giang day than hoc 1a diéu tit nhién. Viéc loai trir thin hoc s& lam x4o tron trat tu
cac linh vyc tri thirc trong vong tron tri thie. 282Qua véy, theo Newman trong sy phd quét cia
tri thirc, mdi linh vue dé ¢o gia tri riéng, khong thé bi thay thé hay xam 14n boi cac linh vuc tri
thire khac.

Duéi nhan quan ton gido, Newman cho rang Thién Chua 1a c6i ngudn tdi hau cta tinh
théng nhét cua tri thire (cac khoa hoc). Cha dé chung cua cac khoa hoc khac nhau muc 14y su
thong nhat tir Thién Chiia vi su suy nghiém vé thé gidi theo mot nghia nao d6 dua t6i su suy
nghiém vé Thién Chiia nhu 1a ciing dich t6i hau ciia n6.283 Newman cho rang cic khoa hoc kha
thé suy nghiém day du va chinh xac vé thé gi6i cing mot trat voi su suy nghiém vé su hién
dién, sy quan ph(‘)ng, va nhitng ddu 4n cua Thién Chia noi d6.%% Tét ca cac khoa hoc tat thiét
phai nhdm chi dén viéc khao sat Thién Chua du truc tlep hay gian tiép.28% Theo d6 than hoc nam
giir vi trf tién phong vi ddi tuong nghién ctru tryc tiép ctia than hoc 1a chinh Thién Chua von an
tang trong d6i tugng nghién ctru cua tit ca cac khoa hoc.286

Theo Newman, than hoc kha thé hoan thanh vi tri tién phong ctia n6 dudi tham quyén
ctia Gido Hoi phd quat, trong tinh than Cong gido (Catholic). 287 Traj lai, than hoc s& chi dugc
xem nhu nhitng linh vuc tri thire khac *“ dat nén trén mdt su triru tuong hoa vbn bt toan va
phién dién”288 Dé lam sang to diéu nay, Newman trung din “Toa 4n di gido TAy Ban Nha” (the
Spanish Inquisition) 2% von di dugc diéu hanh boi céc than hoc gia, nhiét thanh cho chan Iy
than hoc, nhung khong hoan toan quy phyc Giao Hoi, nén tro thanh cong cu cua nha nude, phuc
vu cho nhitng muu do thé tyc.* Tom lai, theo quan diém cua Newman, Gido Hoi 1a sy can
thiét dam bao cho than hoc thi hanh chirc ning tién phong ctia minh trong vong tron tri thirc.

281 John Henry Newman, The Idea of a University, (Lon Don: Longman Green, 1886), 52

282 1bid., 55

283 John Goyette and William Mathie, The Idea Of A Catholic University: Newman On The Role Of Theology In
A Liberal Education, 76-80

284 John Henry Newman, The Idea of a University, 38

285 John Goyette and William Mathie,op.cit., 76

286 John Henry Newman, The Idea of a University, 26

287 «“Newman on Education,” lan Ker, accessed January 12, 2021, https:/newmansociety.org/newman-on-
education/

288 John Goyette and William Mathie,op.cit, 88

289 John Henry Newman, The Idea of a University, 215

290 “Newman on Education,” Ian Ker, accessed January 12, 2021, https:/newmansociety.org/newman-on-
education/
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Vé phuong dién gido duc, Newman di danh kha nhiéu thoi luong dé ban vé vi tri cua
than hoc trong chuwong trinh giang day. Thiét nghi day khong chi 1a dong thai phan khang lai
thai d¢ bai trur cac chén ly ton giéo ra khoi chuong trinh gidng day dai hoc thoi d6, cho bang
m¢ ra mot vién tuong méi cho viée giang day tri thirc phd quat trong tinh than Cong gido, trong
x4c tin vé mot Chan 1y vinh hang 13 phan thuong cho mot thai d6 muu cau tri thire vi chinh loi
ich ctia n6 vuot 1én trén nhimg toan tinh thé tuc.
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PHU LUC 2: Loi ich Cin Ban Ciia Tam Khoa?!

Trong thoi gian Newman 1am Vién truong, chuong trinh giang day cta Dai hoc Cong
gido Ireland danh ra khoang hai nim dé sinh vién theo hoc cic mon hoc khai phong, bao gom:
Trivium (Tam khoa)- ngit phap, hung bién, luan Iy hoc, va Quadrivium (Tt khoa)- sé hoc, hinh
hoc, thién van hoc, 4m nhac. 2%2

Bay mon hoc khai phong (liberal arts) duoc hé théng va chinh thirc hoa vao thé ky thir
nhat TCN, triét gia Cicero (106-43 TCN) dugc xem I triét gia sir dung thuat ngit “cac mén hoc
khai phéng dau tién”. Vao thoi do, bdy mon khai phong duge xem nhu bay ¢t tru dua téi su
khén ngoan triét hoc: Con s6 bay biéu trung cho sy hoan hao, mang tinh phd quat; Cac linh vuc
Iy thuyét, thuc tién, co hoc, va luin Iy bao ham trong bay moén khai phong kha thé chtra dung
tat ca cac loai tri thire.2%

Trong bai viét ngin nay, ngudi viét khao van gia trj gido duc cia Tam khoa (Trivium)
bao gom ngir phap, hung bién, luan ly hoc.

Trudce het nglt phap la truong day tu duy. Viéc hoc ngir phap doi hoi ngudi hoc phai
trui rén “cach viét nhu thé nao va Vlet lam cho ngudi hoc suy nght”. Viét 1a cach dé tao két noi
gitra suy nghi va tr ngi, muon viét 16 rang thi trudc hét phai suy nghi ro rang. Hanh dong viét
1a qua trinh chon loc sip xép cac ¥ tuong dua trén cac nguyen | tac ngtr phap. Qua trinh nay doi
hoi tAm tri phai 1am viéc cach chu dong trong viée tu duy va sap xép cac suy nghi mot cach cé
trinh ty.

Tha dén, hung bién nhim dén kha nang dién dat tinh trang tdm tri mot cach thau déo
bé’mg ngon tir c6 chon loc. Thuat hung bién la mot trong nhimg mén hoc quan trong nhét dugc
giang day trong cac thé ky dau khai sinh cta gido duc khai phong. Nhitng dién ngon 1a phan
cdt 16 cua doi séng cong cong trong nhiéu giai doan lich str nhan loai. Qua thé, hing bién s&
gitip ngudi hoc ¢6 kha ning ddi thoai véi ngudi khac, “d6 1a mot nghé thuat sang tao tuyét voi,
trong d6 con nguoi chuyén dich cam xtic vao 1y tri va chia sé v6i nguoi dong loai ctia minh
nhirng suy nghi tan day 10ng va nhitng 1y twéng di tao thanh nén vin minh”.

Cubi cung, luan 1y hoc gitip ngudi hoc ty sira soan minh dé thau nhéan cac linh vuc tri
thirc khac nhau. Luan 1y hoc c6 trién vong dem dén cho ngudi hoc nhitng phuong phép tu duy,
phuong phap hoc dé tiép can cac van dé tri thirc da dang. Ngang qua luan 1y hoc, tim tri ngudi
hoc van hanh theo céch thirc thau nhén nhitng khia canh khac nhau cua nhiéu linh vyec tri thirc
qua su d6i chiéu, so sanh, tir d6 tao 1ap nén nhing k¥ ning tri tué tri nhan cach thirc tim tri xay
dung va tai dung kién thuc.

Cung v6i cac mon T khoa trong biay mon khai phong, cac mén Tam khoa 1a nhitng nén
tang gitip nguoi hoc trui rén nhiing tai nang tam tri, cu thé qua viéc ren tap tu duy phan bién,
dién dat tu tuéng mot cach c6 chon loc va hop 1y thong qua ngon tir va vin ban.

21 Cf, Fareed Zakaria, Bién ho cho mot nén Gido duc Khai phéng”, Chuong I1I: Hoc Bé Tu Duy, trans. Chau
Vin Thuan, (Ha Noi: Thoi Dai & Hong Dirc, 2017), 87- 122

22 John Henry Newman, The Idea of a University, 259
23 A. Dwight Culler, The Imperial Intellect, (New Haven: Yale University Press, 1955), 184
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Dong Tén (Dong Chua Giésu) dugc thanh 1ap vao nam 1540 boi Thanh Inha Loyola va céc ban
ddng hanh. St mang caa Dong Tén 1 st mang hoa giai, nd luc dé con ngudi c6 thé giao hoa
v61 Thién Chia, voi chinh minh, véi nhau va véi cong trinh sang tao cua Thién Chua. Dong
Tén duoc chinh thirc thanh 14p vao nim 1540 bai Thanh Inhi Loyola véi sy phé chuén cua Pirc
Gi4o hoang Phaol6 III. Thanh Inha da quy tu quanh minh mot nhém nhiing nguoi dan 6ng nhiét
huyét va c6 hoc van cao, nhitng ngudi khong khao khat didu gi hon 1a gitip d& nguoi khac tim
thdy Thién Chua trong cudc doi ho. Ké hoach ban dau ciia Thanh Inhi 1a cac tu si Dong Tén s&
tr& thanh nhitng nha truyén giao luu dong, thuc hién viée giang thuyét va ctr hanh céc bi tich ¢
bat ¢t noi nao ¢ hy vong mang lai thién ich 16n lao hon. K& tir khi thanh lap, tir 10 thanh vién
ban dau, Dong da phat trién 1én dén hon 15.000 tu si trén toan thé gidi.

The Society of Jesus was founded in 1540 by Saint Ignatius Loyola and his companions. The
Jesuit mission is a mission of reconciliation, working so that women and men can be reconciled
with God, with themselves, with each other and with God’s creation. The Society of Jesus was
founded in 1540 by St. Ignatius Loyola with the approval of Pope Paul III. Ignatius Loyola had
gathered around him an energetic band of well-educated men who desired nothing more than
to help others find God in their lives. It was Ignatius’ original plan that the Jesuits be travelling
missionaries who would preach and administer the sacraments wherever there was the hope of
accomplishing the greater good. Since its foundation the Order has grown from the original ten
to more than 15,000 Jesuits worldwide.
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